Topic Title:  Hallucinations and Buddhism

Someone wrote:
The perspective of Buddhim, for example in dzogchen, does introduce the notion of illusory reality, one of the metaphors often used is hallucination, dream, mirage, etc.

krodha replied:
Dzogchen borrowed this from prajñāpāramitā sūtras, so it is a ubiquitous view in all Mahāyāna and Vajrayāna for the most part.

----------------------------------------

Topic Title:  Is anything real?

krodha replied:
Conventional existence is untouchable according to you. I see.

----------------------------------------

Topic Title:  Is anything real?

krodha replied:
It’s just an earlier version of his translation.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
You can practice Dzogchen without a guru, but only if you have had a glimpse of the result. I had an awakening before receiving an introduction from a Dzogchen master.

krodha replied:
There is no way to know if such a “glimpse” is authentic without confirmation from a teacher, and further, even if it was somehow genuine, without the instructions from a qualified teacher, one would have no means to cultivate it further.
For these reasons a teacher is indispensable and there is no atiyoga without a teacher.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
Can we practice dzogchen without having a training under a guru?

krodha replied:
No, it is not possible unfortunately. Without a teacher there is no way to confirm vidyā, and no means to cultivate it further.
The entire process is contingent on a relationship with a qualified teacher.

----------------------------------------

Topic Title:  Why are the wrathful deities eating and tearing apart corpses? How does that help me?

krodha replied:
It’s all symbolic. As to the details of the symbolism, typically depends on context.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
“Taking the result as the path” is actually referring to the two stages in anuttarayogatantra. The result that is taken as the path is visualizing the yidam.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
Agree. It is always better to have the guidance from a qualified teacher, but I don’t agree that without it nothing can be cultivated. I assure you, you can get the taste of the practice, when having had the taste you get more and more inwardly motivated to get to the bottom of it, hence the teacher will come to you.

krodha replied:
There is no precedence for such a view.

Quote:
Protecting such a valuable teaching and technique is no longer fitting for our times.

krodha replied:
Says who?

Quote:
you fail to help guide these individuals onto the right path.

krodha replied:
They can seek a teacher if they want the lineage blessings. If not, they are outside the mandala.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
Does he give pointing out instructions in some videos

krodha replied:
Despite what some contemporary teachers like to speculate about, one cannot obtain direct introduction from a pre-recorded video.
It is not difficult to find a teacher this day and age, if you are motivated then it should be rather easy.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
Right, ergo “taking the result as the path” is not an ati view.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
Even a teacher can’t confirm whether you’ve correctly ascertained vidya I believe.

krodha replied:
Vimalamitra says otherwise:

Quote:
Even if vidyā could be found through the imputation and scrutiny of intellectual analysis, it cannot be stabilized by necessary cultivation because it cannot be known whether one has indeed found vidyā or not. Therefore, in the beginning, a pure guru is very important. Afterwards, one’s own cultivation and familiarity is very important.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

krodha replied:
My root guru, Chögyal Namkhai Norbu maintained all of his life that transmission cannot occur via pre-recorded video.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
The context is important. I’m pretty sure that Vimalamitra is referring to the fact that one cannot just stumble upon vidya, it needs to first be introduced by a guru. This is not to do with going to your teacher and asking them to confirm that you’ve recognised it - that’s something the practitioner confirms for themselves

krodha replied:
The teacher confirms whether or not you have recognized vidyā. There are two main types of vidyā (three if you count directly jumping to knowledge of the essence - snying po) that are introduced, and the teacher can, and should confirm whether or not you have a correct recognition (ngo shes).

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
We typically do not recognize the nature of mind to start, instead we recognize vidyā (rig pa).

----------------------------------------

Topic Title:  What is the difference between Mahayana and Vajrayana? They could be roughly considered part of the same? Are they very different from therevada?

krodha replied:
The difference is the method. Vajrayāna is “uncommon Mahāyāna” that uses transformation as the basis for practice. Common Mahāyāna is still based on renunciation.

----------------------------------------

Topic Title:  What is no no-self?

Someone wrote:
Like I might use a word like "I" to refer to myself because I want to convey who I'm talking about. So the idea that the self was just a construct of the mind didn't strike me as a particularly grand insight.

krodha replied:
Perhaps not a grand intellectual insight. However the experiential realization is profound. The buddhadharma teachers how to bridge that gap.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
When a teacher gives you pointing out instructions, if everything works, you do indeed recognize the nature of mind.

krodha replied:
Very rarely. Most just recognize vidyā. This modality of vidyā is sometimes called the “nature of mind” but it is not the actual nature of mind, not yet a realization of actual jñāna. It is just vidyā that is equivalent to an example jñāna (dpe'i ye shes).
The actual nature of mind is not known until one reaches the path of seeing, as Patrul Rinpoche clarifies here:

Quote:
Moreover, the phrase “to see the nature of mind” refers to merely the general seeing of symbolic pristine wisdom (dpe'i ye shes) that is skillfully introduced. Other than that, the authentic essence of totally nonconceptual pristine wisdom of natural intrinsic awareness is realized only by those who have attained the level of noble ones [āryas].

krodha replied:
Thus one is introduced to a symbolic “nature of mind” that is used as a basis for practice, and then later the actual nature of mind is realized.
Granted some rare practitioners may immediately realize the actual nature of mind during direct introduction, but they are exceptionally rare. Most of us just recognize vidyā as an example jñāna and then practice with that.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
This is what some call taking the fruit/result as the path. Maybe you're using a different definition or context of vidya/rigpa but I cited the commonly understood definition--rang rig.

krodha replied:
Rang rig in a Dzogchen context is a contraction of rang gi rig pa which simply means “one’s own vidyā.”
It isn’t quite that vidyā is provisional but rather we need to understand there are modalities of vidyā. Some are “awakened” and some are not.
The vidyā we start with is the knowing aspect of our dualistic consciousness (vijñāna). A tantra called The Sun that Illuminates the Meaning describes the difference:

Quote:
Now then, if it is asked “Is it not impossible for such a pure primal nature to appear to the mind of a person?”, it is possible, called “vidyā” [rig pa, the knowing aspect of the mind]. The vidyā of migrating beings itself appears as the [dualistic] mental consciousness (vijñāna) in terms of apprehending subjects and apprehended objects. When vidyā manifests its own primal nature, the mental consciousness manifests as self-originated jñāna.

krodha replied:
Vidyā is like a crystal ball, it can express itself differently depending on conditions. It can appear as dualistic mind, and the ultimate gnosis of a Buddha. We do not start out with vidyā as the ultimate gnosis. We start with our everyday dualistic mind, and then work with vidyā in that context.

----------------------------------------

Topic Title:  What is the difference between Mahayana and Vajrayana? They could be roughly considered part of the same? Are they very different from therevada?

krodha replied:
Here is another post I made on this topic:
In addressing what separates so-called tantrayāna or Vajrayāna, from sūtrayāna, the real difference is the methodology. So-called tantra as a path is predicated on the idea of “not giving up the basis.” The “basis” in this respect is the five desire objects [pañcakāmaguṇaḥ]. Sūtrayāna is based in a renunciation of the five desire objects, meaning sūtrayāna “gives up the basis.”
The distilled meaning behind this idea is that in sūtrayāna it is held that the five desire objects are themselves afflictive, and so they are renounced. In Vajrayāna, it is not held that these five desire objects are afflictive, but rather, our concepts in the mind about the five desire objects are the afflictive factor. Therefore, the Vajrayāna path does not “give up the basis” but rather transforms the basis, by transforming our concepts about the five desire objects.
You will often see in Vajrayāna rhetoric, the notion of “taking the result as the path.” The meaning of this is related to the practice of what is called “pure vision,” where the five desire objects and the practitioner themselves, are treated as pure from the very start, and this is done through visualization practices, but more specifically a confidence in that embodied truth.
Another distinct difference is the presence of empowerment or abisheka in Vajrayāna, where the teacher transmits the teaching both nonconceptually and conceptually, with an emphasis on nonconceptual symbolic transmission. All Vajrayāna teachings are predicated on empowerment, and this is a unique feature that is not found in Sūtrayāna systems.
There are other differences but these are the main ones.

----------------------------------------

Topic Title:  If there is no self that exists separate from experience, then why is the cessation of dukkha desirable ?

Someone wrote:
If there is no self that exists separate from experience, then why is the cessation of dukkha desirable ?

krodha replied:
There has never been a self from the very beginning, nevertheless there is a mindstream that is subject to afflictive causes and conditions. When affliction is present, certain characteristics of the mindstream are mistaken for a self and this delusion, along with the habitual tendencies of “I” making and “mine” making, driven by karmic activity, continue to proliferate endlessly. Dukkha or suffering is the result of that affliction.
When the mindstream is purified of affliction, it is in turn purified of all the causes of dukkha, along with the delusion of selfhood, and buddhahood is attained.
None of this requires a self to be present as a prerequisite. The self is a secondary affliction that is later eliminated, but the entire nexus of causes and conditions manifest and proliferate independent of any actual core self or entity.

Quote:
If the cycle of rebirth ends for you, and there is no self beyond the experiences we have in life, then is the choice to discover nirvana not just a peaceful suicide of sorts ?

krodha replied:
The purified mindstream remains and is expressed as unconditioned gnosis (jñāna). Jñāna is the mind of a Buddha. Buddhahood is not a blank, inert state. It is the fundamental nature of the mind freed from all affliction. The Buddha was clearly conscious and aware, able to interact and teach, it is just that his mind was totally purified... that is the only difference between him and ordinary sentient beings.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
I can't accept this idea that pointing out instructions point to a provisional rigpa.

krodha replied:
It isn’t a provisional vidyā, it is the same continuum of vidyā as the vidyā of the result. However it is “unripened.” If it wasn’t unripened then there would be no reason to call the third vision “the full measure of vidyā.”

Quote:
Your citation was in the sutra context where Patrul Rinpoche explains the five paths according to mahayana.

krodha replied:
The five paths map to Dzogchen, per Khenpo Ngachung et al. The third vision is where the path of seeing begins, for example.
This text by Patrul Rinpoche is called Clear Elucidation of True Nature: An Esoteric Instruction on the Sublime Approach of Ati it is a text on Dzogchen, not Sūtra.

Quote:
think you're saying that we still have confusion, conditioned mind (sem, avidya, marigpa, etc) after pointing out so it's not true rigpa

krodha replied:
I said it is an unripened modality of vidyā. It is not yet vidyā as a knowledge of the essence (snying po) that occurs at the third vision.

Quote:
I think the awareness (vidya) you recognize during POI is the nature of mind

krodha replied:
It is a symbolic nature of mind.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
“Awareness” is a terrible translation of rigpa. Rig pa means “knowledge,” not “awareness.” Translating rigpa as “awareness” has caused a lot of issues for people.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
The concept of karma relies on causality. One event causes another. Without this separation into causal and resultant events/states, karma can’t function. This is also why spontaneity is crucial to Dzogchen.

krodha replied:
There is karma in Dzogchen teachings. If you aren’t in the awakened equipoise of an ārya, you are subject to karmic causality.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

krodha replied:
Take for example, this from Ācārya Malcolm:

Quote:
The problem with the idea of recorded empowerments is that every physical mandala created by a vajramaster to give an empowerment is dissolved at the end of the rite, when the jñānasattvas are dismissed. One must do this before dismantling the mandala, whether it is a simple one heap rice mandala, or a complicated Kalacakra empowerment. If one does not, it is akin to killing a buddha.
Simply put, the mandala used to give the empowerment no longer exists in a recording of an empowerment. Therefore, there can be no empowerment from a recording. It simply isn't possible.
Even in a meaning empowerment, where there is no need to dismiss the jñānasattva, since rite is not happening live, no jñānasattva is summoned by the master since he is not present, thus no samadhi generated to conduct the descent of the jñānasattva into the student wishing to receive the empowerment.

krodha replied:
Norbu Rinpoche also always maintained that transmission cannot be received from a recording.
u/mesamutt

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
The nature of mind (citta dharmatā) is not vidyā.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
This is in the context of empowerments and outer tantras, as in, the vehicles of causality.

krodha replied:
No, this is Ācārya Malcolm discussing atiyoga direct introduction.

Quote:
Pointing out is often included within empowerments but can be standalone.

krodha replied:
It cannot be stand alone.

Quote:
Dzogchen transcends causality

krodha replied:
The state of Dzogchen transcends causality. Those receiving direct introduction do not possess a knowledge of the state of Dzogchen and therefore causality applies to them. Anyone who isn’t resting in the equipoise of an ārya is subject to causality.

Quote:
Maybe I'm playing devil's advocate because my personal opinion is that POI can work over recorded video

krodha replied:
It cannot.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
The nature of mind is not unripened vidyā either.
I said the “nature of mind” shown during direct introduction was symbolic in nature, it is like an example jñāna. It is unripened vidyā.
This means it is not the actual nature of mind.
Vidyā is not the nature of mind. It is one’s knowledge of the nature of mind once awakening occurs. However below that threshold, vidyā is just the knowing capacity of the mind.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
Malcolm seems to be talking about empowerments in outer tantra, there's no mention of POI.

krodha replied:
Again he is not. I am his student. These comments were made specifically about Dzogchen direct introduction.

Quote:
In POI you're pointed to the uncinditioned cognizant nature of your mind, it has nothing to do with causality.

krodha replied:
The cognizant aspect of the mind is not unconditioned. It is fully conditioned. This is why it is said he clarity (gsal ba) aspect of the mind is subject to affliction while the empty aspect is not.
The fundamental nature, the prakrti or dharmatā of the clarity aspect is unconditioned, but the cognizant aspect alone is completely deluded.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
Then Malcolm is still in the context of causality and ritual

krodha replied:
Direct introduction is a type of abhiseka. It is a type of ritual. It involves causality.

Quote:
I'm talking about unconditioned cognizance, wisdom.

krodha replied:
Wisdom (prajñā) is typically not accessed in direct introduction.

Quote:
Like Tulku Urgyen and many others say--empty cognizance.

krodha replied:
Different meaning. Nevertheless, Tulku Urgyen also explains that what is pointed out in direct introduction is generally mundane in nature.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
You’re conflating contexts. I’m afraid these nuances are confusing you.
Let’s try again. During direct introduction, a symbolic, nominal “nature of mind” is pointed out. It is one’s unripened vidyā. We are simply calling unripened vidyā the “nature of mind” nominally, but it is just symbolic, it is not the actual nature of mind.
The actual nature of mind is not unripened vidyā, nor is it vidyā. The actual nature of mind is the three jñānas, ka dag, lhun grub and thugs rje. That nature is latent and obscured.
To recap: a symbolic “nature of mind” is pointed out in direct introduction. That symbolic nature of mind is then used as a foundation for practice until eventually the actual nature of mind is realized.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

krodha replied:
For example:

Quote:
Although when we see a flower it is amazingly beautiful, we wouldn't find the seed of that flower spectacular at all. In the same way, do not expect the recognition of [the symbolic] mind-essence to be something spectacular. But when the recognition has been stabilized, as in the case of a buddha, the state of complete enlightenment contains many great qualities like the fourfold fearlessnesses, the ten powers, the eighteen unique qualities, and so forth.

krodha replied:
And,

Quote:
In fact, there is no difference whatsoever between the basis and result. In the state of the basis the enlightened qualities are not acknowledged, but they are manifest at the time of the result. These are not new qualities that suddenly appear, but are like the qualities of a flower that are inherent in the seed. Within the seed are the characteristics of the flower itself. The seed holds the potential for the flower's color, smell, bud and leaves. However, can we say that the seed is the result of the flower? No, we cannot, because the flower has not fully bloomed. Like this analogy, the qualities of the result are contained in the state of the basis; yet, they are not evident or manifest. That is the difference between the basis and the result. At the time of the path, if we do not apply effort, the result will not appear.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

krodha replied:
Yes, I did that for your sake to you understood the context.,

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
Like I said, can't accept your point of view. I've never heard a teacher say pointing out instructions point to a symbolic nature or symbolic rigpa/vidya. The teacher points to awareness, the cognizant aspect and when you recognize it, you recognize kadag, lhundrup, you catch a glimpse of the unconditioned mind, which you then familiarize wit

krodha replied:
Ka dag cannot be known until the practitioner realizes emptiness.
In any case, believe whatever you like. Most practitioners are not aware of these nuances anyway. Zangthal Sangha is just fortunate in this regard because Ācārya Malcolm is very precise.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
but if you recognize the nature of mind, that includes emptiness,

krodha replied:
No, emptiness is not realized until the third vision.

Quote:
It might be just a glimpse

krodha replied:
There is no glimpse of emptiness during direct introduction, only clarity (gsal ba) is pointed out. Emptiness (stong pa nyid) remains obscured until the third vision or the state of trekcho is realized.

Quote:
it might be immediately apprehended or conceptualized but it's empty cognizance

krodha replied:
Again “empty cognizance” is just symbolic in the context of direct introduction. You familiarize with the clarity aspect (gsal cha) or the visions.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
Seems like you corrupted his words and tried to twist them into your narrative.

krodha replied:
No, it is very clear that is the meaning of that section.

Quote:
He says you're introduced to mind-essence, not symbolic mind essence.

krodha replied:
He is using “mind essence” in the context of direct introduction and explains how it is mundane, like the seed of a flower. Ergo it is just the symbolic mind essence.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
I did earlier, the Patrul Rinpoche quote is very clear. It is called an “example wisdom” it is common in Vajrayāna.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
No, “symbolic pristine wisdom” (dpe'i ye shes) is an example jñāna, an example wisdom.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
He's not saying it's symbolic, he's saying your recognition can seem mundane

krodha replied:
He’s saying it is equivalent to an example jñāna. If it was full on jñāna proper then it wouldn’t be mundane at all.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
In the book “The Nature of Mind: The Dzogchen Instructions of Aro Yeshe Jungne” this section uses “symbolic.” In the Sky Dancer Press version they use “example.”
Same meaning.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
Like I said, the Sky Dancer Press version reads:

Quote:
Moreover, the phrase “to see the essence of mind” refers to merely the general seeing of the example pristine wisdom that is skillfully introduced.

krodha replied:
Then, the version in the The Nature of Mind: The Dzogchen Instructions of Aro Yeshe Jungne reads:

Quote:
Moreover, the phrase “to see the essence of mind” refers to merely the general seeing of symbolic pristine wisdom that is skillfully introduced.

krodha replied:
Both “symbolic” and “example” gloss dpe.

Quote:
dpe'i ye shes - example wisdom, pristine cognition which may be exemplified [IW]
dpe'i ye shes - knowledge indicated by example; the example wisdom, pristine cognition which may be exemplified [RY]

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

krodha replied:
The actual nature of mind is not dpe’i ye shes.
The nominal “nature of mind” pointed out during direct introduction is dpe’i ye shes.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
I don’t have page numbers. These are taken from google:
https://tinypic.host/image/EAAF716D-5615-48B5-86BB-44EFE3C663AB.FBGuv

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
I don't agree that there're two nature of minds,

krodha replied:
No one said there are two. All that was said is during direct introduction, clarity is referred to nominally as “the nature of mind” because it serves as an example jñāna.
There is only one nature of mind. The actual nature of mind which remains obscured until the path of seeing.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
I too have the physical book but I’m not digging through it to find this entry.
As for the rest of your reply, context is king.

----------------------------------------

Topic Title:  Some directions about teachings by James Low.

Someone wrote:
This is not a convincing argument, unfortunately. Why? Mr. Malcolm does not explain the "mechanics" on how the mandala effects the direct introduction. To state it bluntly: Why should the mandala be required for direct introduction at all - other than being a ceremonial act?

krodha replied:
This is what the Dzogchen tantras and commentaries teach, you can accept it or not.
In general, I have no horse in this race. I can only worry about my own lineage blessings. I’ve made certain to have them be traditional and authentic.
What you do is your business. Believe whatever you like, it does not affect me at all. I’m only sharing for clarification for the sake of the discussion. People are interested as to why direct introduction does not work on a pre-recorded video, that is why. If you choose to disagree with that or disregard it, that is your choice.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
Yes, it is typically not pointing out the true nature of mind because your obscurations will prevent you from recognizing the true nature of mind. Therefore you settle for the mundane expression of that same continuum.

----------------------------------------

Topic Title:  Watch out for this fraud of a teacher

krodha replied:
They’re spamming a number of subreddits.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
I’m saying all of this high talk about being free of karma and being free of causality does not apply to us as practitioners, it applies to the side of the natural state. Unless you’re an awakened ārya resting in a direct knowledge of the natural state, you are stuck in causality and will incur karmic debts.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
haven’t met any teacher so far who does this. Most modern Dzogchen teachings are given in a group setting,

krodha replied:
Right, traditionally ati teachings were give to small groups of students, around 10. It was much more intimate. The large groups were typically reserved for bigger empowerments.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
honestly all these responses sound a lot like gate keeping. I have recognized nature of mind/nonduality and can sustain it most of the time.

krodha replied:
There’s no way. Perhaps the nominal “nature of mind” shown in direct introduction, which is just the mere clarity of the mind. But there’s no way you are sustaining the true nature of mind “most of the time” this would mean you are on the pure bhūmis and have nearly completed the path.
Rupert Spira focuses on Advaita or neo-Advaita type teachings, Dzogchen rejects this type of nonduality.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
I honestly had no idea there were different 'types' of nonduality. I'm of the view that there is only one truth which can be arrived at with various methods.

krodha replied:
That view is called “perennialism.”

Quote:
The slightly esoteric language you're using is muddling the conversation when in fact all that the Buddha was teaching was the doctrine of non identification with experience.

krodha replied:
Perhaps. “Non-identification with experience” would require some clarification, but possibly.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
Having these things “arise spontaneously” so they are then “chasing you” is not the meaning of this quote. This statement regarding the two stages of practice is referring to the very disciplined cultivation of the view that has to occur for beginners (and intermediate practitioners) which takes a great deal of effort. The meditation only “chases” the practitioner after a considerable amount of time spent integrating with the view. For example, some trekchö retreats last continuously for 18 months, because this is the amount of time in strict solitary retreat that it takes to reach a non-regressive stability. I’ve posted about this before, Jean-Luc Achard says often that stability is reached sooner than 18 months, however once that milestone is accomplished the rest of the time is spent integrating the view with four different factors: (i) the activities of the three doors, (ii) the activities of the six associations of consciousness, (iii) specific intellectual activities of the mind, and (iv) the variety of circumstances that life puts on your path.
When that stability is accomplished, then, and only then, does the meditation chase the practitioner. Cultivating stability and integrating the view takes the entire path. Even great masters will regress at times. Dzogchen is ideally a retreat practice, solitary strict retreat. Some of us living in normal society may have some progress, but, and no offense, if we think we are managing to have the meditation spontaneously chase us in our daily lives divorced from the type of stability this quote is referring to, then we are misconstruing a few things. Again no offense, we are all learning, but this is a serious matter and it’s important to be very clear about these details.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
This seems like the ideal situation, but given how Dzogchen is transmitted these days, shouldn’t direct introduction/empowerment and then working with Garab Dorje’s second statement through methods like guru yoga, Rushen etc. be enough for one to establish one’s own confidence in Vidya?

krodha replied:
It is best for practice to either be a dialogue with one’s teacher or a reliable senior practitioner.
There are even stories of Padmasambhava entering retreat and periodically leaving to check in with Sri Simha to confirm his insights.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
Sure, but that isn’t what “meditation chasing the practitioner” means.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
Like Longchenpa says: “vidyā is a gnosis to be attained.” We do maintain the view to get something.
Recognition (ngo shes) —> Realization (rtog pa) —> Liberation (grol ba).

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
The meditation “chases” you because you’ve thoroughly integrated the view. Prior to that you are “chasing” the meditation because it requires effort. Khenchen Palden Sherab Rinpoche and Khenpo Tsewang Dongyal Rinpoche explain this point:

Quote:
There are two stages of practice. The first stage is called the “practitioner chasing meditation.” This means that in the beginning and for a considerable time afterward, a great deal of effort is required. Meditation does not come easily or naturally. Our habitual patterns are still strong, and practice requires continuous acts of will. But if we continue on this path with courage and commitment, we will certainly reach the second stage known as “meditation chasing the practitioner.” At that time, there will no longer be a need for effort—no more, “Oh, now I must meditate.” Now practitioner and practice have merged. Whether we’re walking, talking, sitting, or sleeping, we’ll always be unwaveringly in the meditation state. Even if we try, we won’t leave the meditation state. But until that time comes, we must exercise diligence. We must keep up our practices. We must continue to chase meditation until meditation catches us.

----------------------------------------

Topic Title:  Did Buddha have piercings & tattoos? I’m taking out all of my piercings and want to be more simplistic and try to find my inner peace.

krodha replied:
You can keep your piercings. Buddhadharma is not about changing ourselves externally, it is an internal transformation. We don’t need to dress differently or try and “look” Buddhist. You are free to express yourself with tattoos and piercings or whatever style of clothes you like (of course there may be some cultural limitations if you are visiting certain countries, but in your own area where you live you are free to look however you want).

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
No don’t let go of effort. You have to maintain the view. If you let go of effort you will just be distracted.
The “lack of effort” part pertains to certain aspects of the practice. Like having to it still and not move at all for prolonged periods of time. But while you are doing that you have to make effort to remain undistracted, and so on.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

Someone wrote:
She's probably not to your taste - she's an old cave yogi, not a scholar- but you might want to watch or at least skim the transcript of Lama Lena

krodha replied:
I’m familiar. Being from the Bay Area, I’ve received teachings in person from Lama Lena 4 or 5 times, along with her teacher Lama Wangdor.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
Regardless, it is still technically vijñāna until realization occurs.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
The view isn’t effortless at first, it has to be deliberately cultivated. Later it becomes effortless and one doesn’t need to do anything to sustain it. But if you start by not doing anything you are just not doing anything. Samādhi/contemplation has to be cultivated. Like Longchenpa says when he compares our undisciplined condition to a baby on a battlefield.

Quote:
there’s the language of “try to abide as long as possible” - is that what you mean by effort?

krodha replied:
In a sense, but more so maintaining an undistracted mindfulness that is constantly engaged in self-liberation.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
Vidyā appears as vijñāna in unrealized persons below the path of seeing. A Tantra called The Sun that Illuminates the Meaning addresses how vidyā as vijñāna becomes realized jñāna:

Quote:
Now then, if it is asked “Is it not impossible for such a pure primal nature to appear to the mind of a person?”, it is possible, called “vidyā” [rig pa, the knowing aspect of the mind]. The vidyā of migrating beings itself appears as the mental consciousness (vijñāna) in terms of apprehending subjects and apprehended objects. When vidyā manifests its own primal nature, the mental consciousness manifests as self-originated wisdom (jñāna), and then the pure basis of the mental consciousness (free from the root of an apprehending subject and apprehended objects) brings samsara to an end.

krodha replied:
Granted in the context of ati, we can access jñāna below the path of seeing via the visions, but, despite this fact the clarity aspect (gsal cha) is still burdened by the three types of ignorance until awakening occurs because the empty aspect is obscured.

----------------------------------------

Topic Title:  r/Dzogchen

Someone wrote:
My question is, if vidya is an impure dharma, vijnana, how could practice on such an impure dharma lead to the manifestation of a pure dharma like jnana?

krodha replied:
Because vidyā isn’t an impure dharma, it just appears impure. Like Longchenpa says here:

Quote:
General delusion is caused by the stain of vidyā not recognizing the manifest basis, through which vidyā itself becomes polluted with delusion. Though vidyā itself is without the stains of cognition, it becomes endowed with stains, and through its becoming enveloped in the seal of mind, the vidyā of the ever pure essence is polluted by conceptualization. Chained by the sixfold manas, it is covered with the net of the body of partless atoms, and the luminosity becomes latent.

krodha replied:
Further, the real path of ati is thögal, and we are able to work with pure vision in that context. The visions are not impure karmic vision. Using the bindus as a support for practice, vidyā uses its own pure display as a support and like a snake that naturally uncoils itself, vidyā frees itself from the burden of delusion.

Quote:
Our access to jnana via the visions is based on the lamp of self-originated wisdom, vidya. If we say that vidya is vijnana, then the consequence is that jnana is accessed by vijnana. Isn't this a contradiction in terms? How could grasping produce nongrasping?

krodha replied:
The bindus are jñāna. Thus (below the path of seeing) it is akin to vijñāna gazing at jñāna, but it is all vidyā.

Quote:
If there is a way that jnana manifests in the practice of thogal prior to the path of seeing, then presumably the same must be true in trekchod.

krodha replied:
Yes, traditionally trekchö also uses bindus for support, this just isn’t well known for some reason. That is the entire premise of the Yige Medpa Tantra for example, that trekchö uses vidyā in a direct perception.

----------------------------------------

Topic Title:  Does no self / anatta mean that the self is not always there?

Someone wrote:
Anatta means, the things you take to be self, are not that. It doesn’t specify the existence or non-existence of a self.

krodha replied:
Mahāyāna teachings are clear their selves don’t actually exist:

Quote:
Ātman is an essence of things that does not depend on others; it is an intrinsic nature (svabhāva). The non-existence of that is selflessness (anātman).— Bodhisattvayogacaryācatuḥśatakaṭikā

----------------------------------------

Topic Title:  Does no self / anatta mean that the self is not always there?

krodha replied:
According to Bhante Sujato and Bikkhu Bodhi, the above sutta is the Buddha remaining silent in order to prevent Vacchagotta from adopting an annihilationist view where a self that previously existed ceases the exist. The Buddha was not being silent about the status of a self. Thanissaro misconstrues this text as the Buddha being neutral or refusing to take a position on the self, but that is a novel view of his own, and inaccurate.

----------------------------------------

Topic Title:  Do Victims of bullying and mental torture generate negative Karma? (Sorry I made a mistake in previous post. Last post confused many people. They got stuck on class, rich vs poor).

krodha replied:
The victim does not generate karma, but being victimized is typically karma coming to fruition.

----------------------------------------

Topic Title:  Do Victims of bullying and mental torture generate negative Karma? (Sorry I made a mistake in previous post. Last post confused many people. They got stuck on class, rich vs poor).

Someone wrote:
I think it's worth being very careful with quotes like this, as it can lead to victim blaming. There was a very high-profile case of a football manager blaming bad karma for people's disabilities, which was an incredibly crass and ignorant thing to say.

krodha replied:
There is karma that leads to disabilities (illnesses). In the Karmavibhaṅga, karma that leads to the development of quite a few adverse conditions is detailed:

Quote:
People’s karma is their own, young brahmin, I say, they inherit their karma, it is karma that they are born from, karma is their refuge. Karma, young brahmin, divides people, such as: this is low, excellent (and) middling. Such that: There is karma that leads to a short life, there is karma that leads to a long life, there is karma that leads to much illness, there is karma that leads to little illness, there is karma that leads to ugliness, there is karma that leads to beauty, there is karma that leads to being undistinguished, there is karma that leads to being distinguished, there is karma that leads to (rebirth in) a low family, there is karma that leads to (rebirth in) a high family, there is karma that leads to having little wealth, there is karma that leads to having great wealth, there is karma that leads to having little wisdom, there is karma that leads to having great wisdom. There is karma that leads to rebirth in hell, there is karma that leads to rebirth as an animal, there is karma that leads to rebirth in the Preta world, there is karma that leads to rebirth in the Asura world, there is karma that leads to rebirth in the human world, there is karma that leads to rebirth in the heavenly sense worlds, there is karma that leads to rebirth in the heavenly form worlds, there is karma that leads to rebirth in the heavenly formless worlds.

krodha replied:
The list continues from there.

----------------------------------------

Topic Title:  Do Victims of bullying and mental torture generate negative Karma? (Sorry I made a mistake in previous post. Last post confused many people. They got stuck on class, rich vs poor).

krodha replied:
Karmic debts can both be incurred and can ripen over the span of numerous lifetimes. There is no way to say the individual who is currently alive “deserves” the ripened karma of whoever shared their continuum in a previous life. It is the same mindstream but not the same person.

----------------------------------------

Topic Title:  Do Victims of bullying and mental torture generate negative Karma? (Sorry I made a mistake in previous post. Last post confused many people. They got stuck on class, rich vs poor).

krodha replied:
I qualified my statement with “typically” and left it as generalized as possible. Really you are just being reactive to the word “victim.” I understand your inclination and the contemporary societal pressures to be protective, so no harm no foul.
This same text details karma that potentially results in being tortured and murdered in a foreign country, so it isn’t a neat little package. Karma can be quite brutal.
In any case, I never pointed at any individual acts. Thus your objection is performative at best.

----------------------------------------

Topic Title:  Do Victims of bullying and mental torture generate negative Karma? (Sorry I made a mistake in previous post. Last post confused many people. They got stuck on class, rich vs poor).

Someone wrote:
The way you (and many others) describe karma confuses me. It's almost as if people are supposed to sit around and do nothing until they die. When karma is action and reaction that makes sense.

krodha replied:
Karma can be purified. It is not something set in stone. Moreover, it is dynamic. Circumstances can change. You have volition.

Quote:
but to tie that as a matter of fact to previous life before this existance is stretching credulity more than a little.

krodha replied:
I suppose that depends on your worldview.

Quote:
is the factual take away I was abusive in a past life and am getting a lesson?

krodha replied:
I don’t think it is that cut and dry. It is said your life circumstances are again, typically an indication of karma, but there is no way to say you are abused because you abused someone in a past life.

----------------------------------------

Topic Title:  r/Dzogchen

krodha replied:
Yes, direct introduction along with access to pure vision below the path of seeing. This is the actual reason ati is “beyond cause and effect.”
Vimalamitra:

Quote:
When vidyā is seen, since that alone is buddhahood and nothing else, one who nominally designates buddhahood is deluded.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
We have to separate so-called aspirational trekchö from true trekchö. Aspirational trekchö below the path of seeing requires effort, for example from Lama Tony Duff:

Quote:
Beginners hear about Great Completion (Dzogchen) and think it’s all about relaxing into the “natural state,” as has been badly mistranslated. Because of it, they lead a relaxed and probably happy life but do not actually get down to the very hard work required for this kind of meditation to be effective. They end up living in a generally happy state of samsaric confusion. In the higher levels of practice, mindfulness is discarded because it is part of dualistic mind. However, for the beginner, it (mindfulness) is important even though it is dualistic mind; mindfulness is needed to keep oneself on track and get on with the practice and not just fall off into a relaxed but samsaric state. You cannot afford to be lazy about the practice.
Mind can be summed up into either being still or moving and as having a knower that knows which of the two it is doing. The knower is called “rig pa” but here it just means a dualistic, general form of the stripped down rigpa of trekchö practice. Trekchö requires that every state of mind during meditation be taken into a fresh rigpa of the stripped down sort. That way, the rigpa that is the agent doing the knowing - the third of the three of abiding, moving and knowing - ceases to be part of dualistic mind and becomes the fresh stripped down rigpa of trekchö. A beginner will tend to space out and be in abiding or moving dualistic type of mind and will not cut through so that the knower of that abiding or moving becomes a non-dualistic knower.

----------------------------------------

Topic Title:  Keith Dowman, Opinions?

krodha replied:
I think Dowman does a great deal for Dzogchen teachings in terms of getting the literature out there and available to people. Mostly when people have complaints about him it is related to his style of translation, but he acknowledges himself that his style is the “interpretative free method” as opposed to what he calls the “mechanistic literal method.” If you are aware of that then I suppose you take it for what it is.
Here is a message from Dowman to Tony Duff about what he sees as the two different translation styles:

Quote:
Dear Tony, me ole fruit, rather than slag you off as they do in the the asuric bar-rooms of the lha ma yin, I would like to bring to your notice the English that most of speak, which is a flexible, fluid, impressionistic language, and the English that most of us try to write, which has at least seven levels of ambiguity, each level of meaning invoked by nuances of word choice and juxtaposition. Dzogchen texts likewise have levels and levels, and individual syllables and words cannot be pinned down fascistically with a single english meaning. To the contrary, context requires that a wide variety of synonyms and close synonyms are at hand to express the subtleties of the mystical verbal expression of Dzogchen.
So there seem to be at least two quite distinct ways of translation; the mechanistic literal method that provides a mirror image of grammar and syntax and uses the same equivalent word in every context, and the interpretive free method that seeks to invoke a cloudburst of invocative meaning in poetic english prose. The former requires a rationalistic code, similar to the one that you have designed, which the reader needs to become familiar with to gain full benefit; the latter hopes to stir a congruous impression that stimulates equal sentiments. Just look at Cleary’s translations of Chan and Taoist texts from the Chinese – they demonstrates the interpretive method at full throttle.
There is little point in detraction of one methodology by the other – they are as dissimilar as chalk and cheese – and, ok, sometimes neither of us gets it spot on. But although we may talk to different audiences don’t we both have the same aim?
You may note that I have left this group – I don’t see much Dzogchen or self-release going on here, more like Trumpish politics.

krodha replied:
As for a clear example of how interpretive Dowman can be, here is a critique from “Mutsuk” (her forum handle) who works closely with Jean-Luc Achard:

Quote:
Dowman really does not understand an inch of correct classical tibetan grammar. Let’s take the first line of the opening quatrain of the Yeshe Lama homage (just after the single-line homage to Kuntuzangpo/Ö Mingyurwa). The Tibetan says:
gang gi rang bzhin nam mkha’i dbyings ltar chos nyid bsam gyi mi khyab pas
No big deal at all in terms of figuring out the grammatical meaning. Literally:
— gang gi = grammatical artifice (see below)— rang bzhin : nature— nam mkha’i = sky + genitive case (= of the sky)— dbyings = space— ltar = like— chos nyid = reality (dharmatâ)— bsam gyis mi khyab pas = inconceivable ; lit. not grasped by thoughts.
Dowman renders that as:
The nature of every experience is like the vault of the sky,
Grammatically, « gang gi+whatever » is a classical construction which refers either to what comes before (in the present case the short homage to Kuntuzangpo/Ö Mingyurwa, that was understood by Sangye Khandro, although her rendering does not follow the structure of the text which is a first initial homage followed by a first quatrain of homage) or to the main object of the homage which is the same Kuntuzangpo appearing as the Primordial Protector in the last line of the quatrain. That is very classical. Dowman thinks that gang gi refers to « every » something and has to add « experience » to make some(?) sense while « experience » is nowhere to be found in this line.
Then the « vault of the sky » : the tibetan says : nam mkha’i dbyings which is literally the space (dbyings) of the sky (nam mkha’) simply or lazily rendered in some dictionaries as « space » when it’s actually a little more than space. In any case there is no trace of a vault in the original.
The worst in all that is that he links « inconceivable reality » (chos nyid bsam gyis mi khyab pas) to the next line, not either understanding the grammar of that next line.
So the line — which could be rendered as « (You) whose nature similar to celestial space is the inconceivable reality » or anything similar provided 3 elements are taken into account : 1. you know that the line (and the whole quatrain) is addressed to someone (in this case Kuntuzangpo, which means you understand the grammatical role of gang-gi), 2. you understand that this someone has a nature which is space-like, and 3. you understand that this someone is (or has a) reality which cannot be grasped by thought — is rendered by Dowman as something which has practically no link to the original.
Indeed, I don’t see any of these 3 sense-bearing or meaningful (in the sense of full of a precise meaning) elements in Dowman translation. And without exaggerating, it is like this throughout the work.

----------------------------------------

Topic Title:  Steriograms = SHINE

krodha replied:
With both steriograms and zhi gnas, I tend to cross my eyes a bit, so this comparison really makes me think of that.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

Someone wrote:
Ok, sounds like you’re talking about two things here, a kind of conditioned mindfulness, as well as a common pitfall.

krodha replied:
They are both simply aspects of what we would call "aspirational trekcho," which is just trekcho practice below the path of seeing.

Quote:
In the first paragraph of that quote, it sounds like the Lama is describing a kind of mindfulness with analysis that occurs before recognition

krodha replied:
The first paragraph is discussing methods that are required to keep trekcho practice on course, during the long span of time that a practitioner is faced with in between their initial recognition (ngo shes), and the subsequent realization (rtog pa) the practice aims to actualize.
This is how trekcho is maintained post recognition, post transmission, post direct introduction. Trekcho is not just suddenly effortless. We are absolutely conditioned, and have been conditioned for countless lifetimes. To keep your practice on course, a deliberate mindfulness is necessary, and your practice will not develop without that intentional "conditioned" mindfulness. It is as Lama Tony says "hard work" and people simply do not understand this.

Quote:
and in the second paragraph, describing for example a slipping out of Trekcho and a common form of mindfulness that coincidentally is also called “rigpa”.

krodha replied:
The second paragraph is really just an overview of the trio of knowing-movement-stillness (gnas gyu rig gsum) as it is dealt with in the context of aspirational trekcho. It is still a species of dualistic knowing we are working with at that point. We can relate to movement and stillness in a way that allows for a sort of faux non dual state, but we have not realized emptiness yet, meaning we have not actualized the true state of trekcho, and therefore we are working with our dualistic mind and its habitual patterns.
We are essentially re-training the mind to get used to self-liberation as an overarching modality of operation. That cuts through the habitual tendency to engage in the endless proliferation of imputation. This slowly helps consciousness to eliminate habitual thought patterns that are reifying phenomena and so on.
This process takes some effort, albeit in a relaxed natural manner, but effort nevertheless. Later, as things progress, there is more stability, things are easier, they may be more "effortless," but the true face of effortlessness is known once the state of trekcho is actualized.

Quote:
Can I ask you, what do you do when you realize that nothing changes between recognition and non recognition?

krodha replied:
I'm not even sure what this means.

----------------------------------------

Topic Title:  What does Buddhism have to say about noumenal reality?

krodha replied:
There is no noumenal reality in Buddhist teachings.
Ācārya Malcolm:

Quote:
Defining dharma as phenomena and dharmatā as noumena is a terrible idea. Noumena is a term we have from Kant, and means "a thing as it is in itself, as distinct from a thing as it is knowable by the senses through phenomenal attributes." There is no such a thing as a thing in itself (svabhāva). Saying "thing in itself" is just a reference to a self-nature. So it really does not work when applied to any Buddhist philosophy.

----------------------------------------

Topic Title:  How much "ordinary meditation" do you participate in?

Someone wrote:
My teacher has instructed me to do some practices, and I do them daily, but I do not participate in ordinary meditation. I feel like it would benefit me, but it is hard to make the time.

krodha replied:
What type of practices?
In this day in age, ati practitioners must develop samadhi, so this means our practice (below the threshold of the path of seeing) should be primarily focused on cultivating samadhi, and that will be done through our style of meditation, which is "aspirational" trekcho and then thogal.
Which is to say that for awhile our practice will be primarily centered around, "ordinary meditation" with some atiyoga flare.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
Not two different trekcho practices necessarily. There is just trekcho below the path of seeing, and then trekcho proper which is an arya's samadhi infused with prajna.
Below the path of seeing our samadhi lacks prajna, as we are not yet awakened.
With these seemingly two forms of trekcho, the former is sort of fake-it-til-you-make-it, in a way. Although that is selling it short, it is the practice we need to get there.
If we understand the state of trekcho, which is the state of Dzogchen, to be like a destination in a way, then the aspirational trekcho that we practice is the means to arrive at that destination. But we are not already there, we have to get there.
The state of trekcho is effortless, just awakened samadhi totally free of mind. That is where we want to be at ideally, but 98% of us are not going to discover that awakened state via direct introduction. We will just settle for recognizing vidya, and then we will use vidya as a basis for practice. That is okay. No problem at all. But it means we are not in an effortless state right away.
This is why traditionally we see atiyoga practitioners spending a great deal of time in retreat, because this all has to be cultivated, and then it is a gradual refinement.

----------------------------------------

Topic Title:  "In the beginning, the meditator chases after meditation, but later, meditation chases the meditator"

krodha replied:
The realization of emptiness comes later in the path, it is not something we have access to in the beginning or even for quite some time after. When you begin to "break through" and have brief moments of awakened equipoise where you are realizing the emptiness of the self, or the emptiness of objects and so on, it will be very apparent that this is occurring. But we first have to get there.
I have the Aro book but I don't know the context of those paragraphs. The terminology used in these teachings is sometimes applied in a few different ways, and terms like the "nature of mind" are used in both provisional and definitive contexts. It can be very confusing. For example Malcolm has said that in translating Dzogchen texts, in just the span of a few paragraphs, the term "rig pa" will be used in three different contexts, meant to illustrate three different modalities, it can be very complex. He also noted that often translators miss this and will just ascribe one single meaning to the term in for example, those three paragraphs, and it causes the nuances and intricacies of the translation to be lost. Dzogchen texts are very subtle and surgical, and I'm not underhandedly accusing the above translations of doing that. Not at all. I'm just saying that these terms "the nature of mind," "rigpa" and so on, can have various meanings depending on context.

----------------------------------------

Topic Title:  What does Buddhism have to say about noumenal reality?

Someone wrote:
The Buddha does not go so far as to make a definitive statement about what the nature of reality is.

krodha replied:
He does in Mahāyāna and Vajrayāna all the time.

----------------------------------------

Topic Title:  Can I join the military (USA) as a buddhist?

krodha replied:
Abhidharmakośabhaṣya, chapter 4:

Quote:
When many persons are united with the intention to kill, either in war, or in the hunt, or in banditry, who is guilty of murder, if only one of them kills?
[72c-d] As soldiers, etc., concur in the realization of the same effect, all are as guilty as the one who kills. Having a common goal, all are guilty exactly as he who among them kills, for all mutually incite one another, not through speech, but by the very fact that they are united together in order to kill.
But is the person who has been constrained through force to join the army also guilty?
Evidently so, unless he has formed the resolution, "Even in order to save my life, I shall not kill a living being."

krodha replied:
Ācārya Malcolm comments:

Quote:
Being a soldier, from the beginning, is a wrong livelihood. Beyond that, there are not many people who join an army without intending to be engaged in some form of activity that involves killing sentient beings. Even conscripts are often patriotic, and are willing to shoot where they are told to aim... Further, you cannot take sides in a war and maintain your precepts, it is impossible.

krodha replied:
And from the Buddha:

Quote:
When a warrior strives & exerts himself in battle, his mind is already seized, debased, & misdirected by the thought: 'May these beings be struck down or slaughtered or annihilated or destroyed. May they not exist': If others then strike him down & slay him while he is thus striving & exerting himself in battle, then with the breakup of the body, after death, he is reborn in the hell called the realm of those slain in battle. But if he holds such a view as this: 'When a warrior strives & exerts himself in battle, if others then strike him down & slay him while he is striving & exerting himself in battle, then with the breakup of the body, after death, he is reborn in the company of devas slain in battle,' that is his wrong view. Now, there are two destinations for a person with wrong view, I tell you: either hell or the animal womb.— SN 42.3

----------------------------------------

Topic Title:  What does Buddhism say about the creation of the world?

krodha replied:
The world is “created” through dependent origination, but the world is ultimately a misconception, and is never actually created. The world is akin to a figment in a dream that isn’t recognized to be a dream.
Jamgon Kongtrul:

Quote:
The nature [of mind], being free of fabrications, is empty. Its character is unobscured clarity; its expression is unobstructedly manifest. The intrinsically pure nature of mind, existing from time without beginning, is the dharmadhatu. It is transcendent reality (tathata) without intrinsic objectivity.
The nature of mind is not recognized: its unborn nature is conceived as self; its unimpeded radiance is conceived as other. Thus, the unobstructed creativity [of mind] appears as subject and object. Mental formations with regard to objects and mind agitate the alayavijnana like waves on water. The objective object and subjective consciousness, although not different, manifest as two and are apprehended as other and self.
[This dualistic apprehension] produces [the aggregate of consciousness], comprised of the six consciousnesses which apprehend objects as external. The increased manifestations of instincts (vasana) create coarse deceptive appearances. These appear to the consciousnesses as pleasant, unpleasant, or neutral [objects], and as a consequence are regarded with acceptance, rejection, or indifference. In this way, the aggregate of feeling develops.
The aggregate of discernment is produced by the varying degrees of objectification-habit with respect to objects perceived. Discrimination of the individual features of objects causes mental formations to occur with respect to them. These lead to the [aggregate] of formations constituted by the various mental factors. These mental formations stabilise instincts, which in turn produce habitual adherence to the nature of form, its characteristics, etc. The aggregate of form develops from this adherence.
The [five aggregates] have been presented here in their causal order. The Adhidharmakosa presents the [aggregates] in order of defilement, or coarseness, beginning with [the coarsest], the aggregate of form, and concluding with the most subtle. [...]
[Once the five aggregates have formed], desire and craving for an object, together with the grasping to obtain the desired object, serve as the links that empower the formative actions (samskara) to create existence. Consequently, one takes birth in a new life, [eventually experiencing aging and death]. In this way, the wheel of deception turns perpetually throughout cyclic life.
The wheel [of the twelve links] is set in motion because one's own nature is not recognized, just like the deception that occurs when a magical illusion is not recognised as a magical illusion or when a dream is not recognized as a dream.

----------------------------------------

Topic Title:  Trouble with the concept of soul and emptiness

Someone wrote:
I just cant wrap my head around the idea of us being empty. Is it contradictory to believe in buddhism and soul at the same time? I would also appreciate an explanation of Anatta if im confusing something. Thank you

krodha replied:
We have a consciousness, a mindstream. It’s not like sentient beings are robots with inert voids inside.

----------------------------------------

Topic Title:  As Buddhists, what's your opinion on Islam?

krodha replied:
There is a Buddhist prophecy that Islam will conquer the world in 450 years and then there will be the “Shambhala War,” where the Dharma will be saved. Apparently no lives will actually be taken in the war. It is an interesting myth that isn’t spoken about openly very much because it’s a touchy subject that could potentially damage constructive interfaith dialogue. But it exists nevertheless.

----------------------------------------

Topic Title:  As Buddhists, what's your opinion on Islam?

krodha replied:
The Kalācākra root Tantra.

----------------------------------------

Topic Title:  As Buddhists, what's your opinion on Islam?

krodha replied:
I don’t have the entire section. The text uses a derogatory term “barbarian” that is attributed to all monotheists, it would call Christians the same thing, it is a pejorative moniker for any “dharma” that believes in a God. Definitely sounds bad if the context isn’t understood. But we’re all big boys and girls here so, for example the text states:

Quote:
Also the illusory form (the Rudracakravartin) will war on the Barbarians in the land of Mecca.

krodha replied:
A footnote in the Vimalaprabha commentary states:

Quote:
This passage, wrongly interpreted, could damage interfaith exchanges between Buddhists and Muslims. This passage has been understood by earlier scholars up to the present as indicating that the “war” with the Barbarians in Mecca will be fought in a concrete external sense (See Wallace, 2004, pg. 61), in addition to its inner sense without clarifying the non-violent nature of this war. However, PN, pg. 50, states, annotations in italics, “(For the most part, the four divisions of the Cakrin’s army is an emanation), Also the illusory form (the Cakrin) will war on the Barbarians (in the manner of establishing them in the Dharma through intimidation) in the external land of Mecca; but there is no war (in the manner of taking the lives of Barbarians).” Waldo, pg. 56, 2005, erroneously translates ma kha, i.e. Mecca, as mkha’, i.e. space.

krodha replied:
The story goes that Islam conquers the world in 450 years and the Shambhala War begins which is essentially the “illusory form” the Rudracakravartin mentioned above riding to the rescue of the Dharma. The Cakrin defeats the Caliph of Baghdad and the world is made safe for “a golden age of Buddhist absolute monarchy under the Kulika rājas.”
The Rudracakravartin essentially intimidates the Muslims into submission through an illusory display of war. Where it appears that massive life is lost and the Muslim army then surrenders, but no lives are actually taken.
Taktsang Lotsawa comments:

Quote:
[T]hough it appears that life is taken and so on, the passage is saying that there is no war involving the misdeeds of taking life and so on.

----------------------------------------

Topic Title:  As Buddhists, what's your opinion on Islam?

krodha replied:
Basically, yes. It is made clear who is being referenced along with “Mecca” as a location. See my other reply.

----------------------------------------

Topic Title:  As Buddhists, what's your opinion on Islam?

krodha replied:
The Kalācākra is a Vajrayāna teaching of Buddha Śākyamuni, so the Buddha said this. It is just a prophecy he gave in the Kalācākra.

----------------------------------------

Topic Title:  As Buddhists, what's your opinion on Islam?

krodha replied:
Some more info:
https://www.makersmakings.org/advent-of-rudra-chakravartin/

----------------------------------------

Topic Title:  How much "ordinary meditation" do you participate in?

krodha replied:
Vipaśyanā is an ārya’s awakened samādhi.

----------------------------------------

Topic Title:  Is it ok to be trans in theravada buddhism

krodha replied:
There are sūtras which feature Buddhas who magically transition genders.

----------------------------------------

Topic Title:  Is it ok to be trans in theravada buddhism

krodha replied:
It demonstrates that for a Buddha, gender is a fluid construct.

----------------------------------------

Topic Title:  Feeling doomed after the realization of our endless cycle.

krodha replied:
This is a positive and invaluable realization to have. Hopefully it will be a strong motivating factor for your practice.

----------------------------------------

Topic Title:  What is the path to be followed?

krodha replied:
Rushen is a prerequisite for what?

----------------------------------------

Topic Title:  Is it ok to be trans in theravada buddhism

krodha replied:
Research the Vimala­kīrti­nirdeśa or “Vimalakīrti Sūtra,” it is well known for this. Considered one of the earliest texts to address gender fluidity/equality in world history.
u/Makiwara42

----------------------------------------

Topic Title:  Is it ok to be trans in theravada buddhism

krodha replied:
Many people find this “anecdote” to be relevant to buddhadharma as a whole, it is often referenced by many systems. I don’t limit myself to the Pali suttas, so for those who do, feel free to.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
Sthiramati:

Quote:
One who investigates well this issue realizes that the Great Vehicle (Mahāyāna) is completely in accord with the threefold seal of the dharma. Of course, if one does not well investigate it, then neither the Great Vehicle nor any of the three vehicles is accepted.

krodha replied:
Rongzom:

Quote:
All of the teachings of Buddha are of one taste, one way - all leading to the truth, all arriving at the truth. Although there are different yanas [vehicles], they neither contradict each other, nor reject the basis of each other. The things that are fully made clear in the lower yanas are neither changed nor rejected by the higher yanas, but accepted as they are. The points that are not made completely clear in the lower yanas are made clear in the higher yanas, but the basic structure is not changed, and none of the points that are already clear are contradicted. Therefore, different yanas and schools do not go in different directions, and they do not arrive at different conclusions.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
u/CCCBMMR says:

Quote:
The implication of needing to convince other Buddhists of the authenticity of the Mahāyāna texts through argumentation is telling

krodha replied:
Yes, it is telling that proponents of the Mahāyāna had/have to deal with Śravākayāna fundamentalists like CCCBMMR (he has me blocked so he won’t see this - apparently Sneezlebee has me blocked too, this thread looks like a ghost town).

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
Also, Mahāyāna says that buddhavacana or “the word of the Buddha,” is anything “well spoken” meaning anything that accords with dependent origination, karma, rebirth, emptiness, bodhicitta and so on. We Mahāyāni’s do not limit buddhavacana to the word of a literal historical person. Moreover, Mahāyāna texts such as the prajñāpāramitā and Samādhiraja state clearly that the physical form of Buddha Śākayamuni as the historical person, is not the Buddha.
These two points undermine most arguments proposed by Śravāka dogmatists.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

Someone wrote:
In fact, there is no mention of Mahayana scriptures or quotations from them, which suggests a distant possibility that he was not writing this work from the Mahayana perspective.

krodha replied:
It is, at the very least, understood that the entire purpose of the Mūlamadhyamakakārika was to correct errors in interpretation that Nāgārjuna had encountered. He felt that the intention of the Buddha was being diluted. The text is aimed at Śravāka abhidhamma misinterpretations, along with misunderstandings of the Pali Canon and early Mahāyāna literature.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
For Mahāyāna, only the Buddha’s teachings include dependent origination. No tirthika dharmas feature dependent origination, and so all buddhadharma is buddhavacana.

----------------------------------------

Topic Title:  Travelers who've been to Bodhgaya, do you know how to bring phone inside Mahabodhi Temple?

krodha replied:
I have no idea but it’s an interesting predicament, be sure to give an update if you find a solution IRL outside Reddit.

----------------------------------------

Topic Title:  What is the path to be followed?

krodha replied:
Perhaps in your experience but this is typically not the case.

----------------------------------------

Topic Title:  Recommendations for a beginner?

Someone wrote:
What throws me off is are the terms mahamudra, padmasambavhana, etc..???) which I cannot understand + the religious connotations that the concepts are attached to .

krodha replied:
Will take awhile to get acquainted with all the terms and associated figures and systems, just be persistent. Continue to study and gradually expose yourself to these concepts. In time you’ll get the hang of it.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
The point is that the Buddha is not the historical person, the rūpakāya, Gautama Śākyamuni.
The Ārya-aṣṭasāhasrikā-prajñāpāramitā Sūtra states:

Quote:
Those who are attached to the tathāgata as a form or a name are childish and have corrupted discerning wisdom. The tathāgatas are not to be seen as the rūpakāya; the tathāgatās are to be seen as the dharmakāya.

krodha replied:
The Samādhirāja states:

Quote:
The wise who understand [the equality of] the composite and noncomposite, have ceased conceptualizing attributes. They remain in that meditation of the absence of attributes and know the emptiness of all phenomena. Those who remain in the dharmakāya, know that all things are nothing. Those who have ceased conceptualizing things do not see the Lord of Jinas as a rūpakāya.

krodha replied:
The Ārya-pratītyasamutpāda-nāma-mahāyāna-sūtra says:

Quote:
This dependent arising is the dharmakāya of all the tathāgatas. A person who sees dependent arising sees the Tathāgata.

krodha replied:
The Vajracchedikāprajñāpāramitā Sūtra:

Quote:
Ananda, you should know that the body of the Tathāgata is the dharmakāya.

krodha replied:
The Laṅkāvatāra Sūtra:

Quote:
The Tathāgata is the dharmakāya.

krodha replied:
For this reason, the Ārya-adhyāśaya-sañcodana-nāma-mahāyāna-sūtra states:

Quote:
[A]nything at all that is well spoken is the word of the Buddha (buddhavacana).

krodha replied:
This means Nāgārjuna’s teachings are indeed equivalent to the so-called “historical Buddha” as we conventionally refer to him.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
Right, so then the disparity proposed by certain sects, who assert that literature outside the Pali Canon is dubious in nature, is based on false criteria that is unable to accurately determine what is buddhavacana and non-buddhavacana (because they are associating authenticity with a historical person).

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
Ok, well then the Śravākayāna literature they deem authentic including the Pali Canon.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

Someone wrote:
The Tathagata is the dharmakaya can be found also in the pali canon.

krodha replied:
Citation please, would like to read that sutta.

Quote:
Well, i don't know if they actually consider non authentic other texts like Chinese or sanskrit/tibetan. Or they just remind in the we know at least this (traditionally) comes from the Buddha historically and directly.

krodha replied:
The irony is that the Śravāka texts are no more “direct” or historically valid than Mahāyāna texts. Buddhadharma was an aural lineage at the time of Śākyamuni, teachings were given aurally, and passed on orally. Hence the indirect nidāna which opens Śravāka texts “Thus I have heard.”

Quote:
if something from other school apparently opposes to what i consider a good compendium of the Buddha vacana then i have a philosophical problem.

krodha replied:
Like Rongzompa states above, there is nothing in opposition, only elaboration.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

Someone wrote:
Where

krodha replied:
I posted it elsewhere in this thread.

Quote:
Then i really don't understand why mahayana people feel such insulted with the theravada sayings.

krodha replied:
I’m not sure what you mean “insulted?” Typically Theravada does not consider anything outside their collection of texts to be legitimate. While Mahāyāna and Vajrayāna embrace the full scope, including everything Theravada is based on.
It isn’t insulting, I honestly don’t care what they do. This thread is just about the authenticity of the Mahāyāna, which is only something Theravadins struggle with.

Quote:
We can begin with this, Dhammakaya

krodha replied:
This seems to be just a website associated with Wat Dhammakaya, I was interested in canonical mentions of “dhammakaya” in Palī.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
Rongzom:

Quote:
All of the teachings of Buddha are of one taste, one way - all leading to the truth, all arriving at the truth. Although there are different yanas [vehicles], they neither contradict each other, nor reject the basis of each other. The things that are fully made clear in the lower yanas are neither changed nor rejected by the higher yanas, but accepted as they are. The points that are not made completely clear in the lower yanas are made clear in the higher yanas, but the basic structure is not changed, and none of the points that are already clear are contradicted. Therefore, different yanas and schools do not go in different directions, and they do not arrive at different conclusions.

----------------------------------------

Topic Title:  “Arguments for the authenticity of the Mahāy āna sūtras were a stock element in writings by Mahāy āna authors as early as NĀGĀRJUNA and extending over the next millennium”

krodha replied:
Fairly certain this one case from a book called Rongzom’s Discourses in Buddhology, I’m not sure the source text from Rongzom specifically but I assume it’s from his Entering the Way of the Great Vehicle (Mahayana) [theg pa chen po’i tshul la ’jug pa]

----------------------------------------

Topic Title:  Why do you believe in the Pure Land?

krodha replied:
“Pure Land” is essentially baked into buddhadharma as a whole.
The term “Pure land” is a gloss of “kṣetra” it is the field of activity of a specific Buddha or bodhisattva, a buddhakṣetra. There can be both pure and impure kṣetras, and for that reason, rather than “pureland,” it is actually more accurate to translate kṣetra as “buddhafield.”
The premise is that the perception of pure and impure buddhafields actually reflects whether we as practitioners have cognitive obscurations or not. Buddha’s and awakened āryas see pure buddhafields because they do not have these obscurations. We sentient beings perceive this sahalōka as an impure realm because of our obscurations. This is Buddha Śākyamuni’s buddhafield, we just perceive it as samsāra.
What then is the factor that distinguishes pure from impure perception? It is emptiness, śūnyatā. If you realize emptiness and rest in awakened equipoise, then you realize that phenomena have been pure, luminous, unafflicted and unconditioned from the very beginning. That means you are seeing the pure dharmatā of phenomena, you are directly knowing the pure buddhafield. You see this impure sahalōkadhātu really is the pure buddhafield, akaniṣṭha ghanavyūha.
For that reason it can be argued that the entirety of the premise of pure and impure buddhafields revolves around emptiness, śūnyatā.
When practitioners make aspirations to be reborn in a “pureland,” that type of pureland is called a natural nirmāṇakāya buddhafield.

----------------------------------------

Topic Title:  Do buddhas have clairvoyance? (Knowledge of everything)

krodha replied:
Clairvoyance is psychic type abilities, related to abhijñā. Knowledge of everything is “omniscience” (sarvajñā or sarvajñāna).

----------------------------------------

Topic Title:  Why would there be a way to end reincarnation? It doesn't make sense to me.

Someone wrote:
But if you end the cycle of rebirth for yourself, then there has to be a self that is a constant thing coming back until it ends it's own cycle.

krodha replied:
There is a mindstream, a continuum, but it isn’t a self, despite a self being imputed onto it due to delusion.

----------------------------------------

Topic Title:  Why would there be a way to end reincarnation? It doesn't make sense to me.

Someone wrote:
YOU can end YOUR cycle of rebirth by attaining nirvana. Therefore, there must be a constant between rebirths, a "self".

krodha replied:
There is a mindstream that is conventionally individual.

----------------------------------------

Topic Title:  Why would there be a way to end reincarnation? It doesn't make sense to me.

krodha replied:
Ācārya Malcolm on the function of rebirth without a self:

Quote:
The Buddha taught rebirth without making recourse to a self that undergoes rebirth.
There are a variety of ways of explaining this, but in essence, the most profound way of understanding this is that the habit of I-making appropriates a new series of aggregates at death, and so it goes on and on until one eradicates the knowledge obscuration that creates this habit of I-making. In the meantime, due to this habit of I-making, one continues to accumulate affliction and karma which results in suffering for infinite lifetimes, just as one has taken rebirth in samsara without a beginning.
But no soul-concept has been introduced in this thread, not at all. The sentient being I was in a past life is not identical with me in this life, even though I suffer and enjoy the results of the negative and positive actions that sentient being and all the other sentient beings engaged in who make up the serial chain of the continuum which I now enjoy. But when I die, all trace of my identity will cease since my identification with my five aggregates as "me" and "mine" is a delusion, and that identity, self, soul, etc., exists merely as a convention and not as an ultimate truth. When the habit of I-making that drives my continuum in samsara takes a new series of aggregates in the next life, it is unlikely I will have any memory of this lifetime, and my habit of I-making will generate a new identity based on the cause and conditions it encounters in the next life.
[The] delusion of 'I' is an agent, capable acting and receiving the results of action, even though it does not exist.
It is important to understand that this "I" generated by the habit of I-making does not exist and is fundamentally a delusion. But it is a useful delusion, just like the delusion of a car allows us to use one.
An analogy is using the last candle to light the next candle. One cannot say that two flames are different, nor can one say they are identical, but they do exist in a continuum, a discrete series.

krodha replied:
From Nāgārjuna's Pratītyadsamutpādakarika:

Quote:
Empty (insubstantial and essenceless) dharmas (phenomena) are entirely produced from dharmas strictly empty; dharmas without a self and [not] of a self. Words, butter lamps, mirrors, seals, fire crystals, seeds, sourness and echoes. Although the aggregates are serially connected, the wise are to comprehend nothing has transferred. Someone, having conceived of annihilation, even in extremely subtle existents, he is not wise, and will never see the meaning of ‘arisen from conditions’.

krodha replied:
and In his Pratītyasamutpādakarikavhyakhyana, Nāgārjuna states in reply to a question:

Quote:
Question: "Nevertheless, who is the lord of all, creating sentient beings, who is their creator?"Nāgārjuna replies: "All living beings are causes and results."

krodha replied:
And in the same text:

Quote:
Therein, the aggregates are the aggregates of matter, sensation, ideation, formations and consciousness. Those, called ‘serially joined’, not having ceased, produce another produced from that cause; although not even the subtle atom of an existent has transmigrated from this world to the next.

----------------------------------------

Topic Title:  A reading from Longchenpa's "The Precious Treasury of the Basic Space of Phenomena" (Dzogchen & Trekcho)

krodha replied:
You’re supposed to receive the reading transmission (lung) and the very least, yes. And even the reading transmission is supposed to be preceded by a proper empowerment. The last time Khenpo Namdrol gave a reading transmission for these texts he wanted to make sure everyone had received empowerment for one of the major cycles: the Nyinthig Yabzhi, Gongpa Zangthal, Chetsun Nyinthig, etc.

----------------------------------------

Topic Title:  Do Buddhists get dementia?

krodha replied:
Buddhists do get dementia. However I once heard an interesting story about a very realized yogi in the Indo-Tibetan plateau region who had dementia. He would come to teach and would have to be chaperoned by his students to make sure he would get to his seat and stay there. Supposedly he once stood up and urinated right where he was sitting, so safe to say his condition was pretty bad.
The interesting part is that, as a realized yogi, he would intermittently enter awakened equipoise and rest in jñāna, and when he would enter equipoise his dementia would completely vanish, he would be normal and able to teach clearly and concisely like he wasn’t ill at all. Then he would revert to his ordinary state and the dementia would overpower his condition again. He would alternate between these states for the entirety of the teaching.

----------------------------------------

Topic Title:  Breath counting, and using earplugs/white noise/blindfold, etc. in meditation

Someone wrote:
2) In circumstances that can be distracting (noisy, busy family around you, etc.) is it useful to use earplugs, white noise, or blindfolds to try and reduce distractions, or is that missing the point entirely?

krodha replied:
Better to integrate all the sensory doors and keep them open.

----------------------------------------

Topic Title:  Question about Mahayana sutras

krodha replied:
Examples?

----------------------------------------

Topic Title:  Question about Mahayana sutras

krodha replied:
Sounds like more Christian type thinking where people are treating Buddha like Jesus and attempting to validate certain texts as authentic based on close historical proximity to when he was alive. I would just not fall into this misguided line of logic.
Even if you do choose to subscribe to this logic, the teachings were an aural tradition and weren’t written down until long after the Buddha’s parinirvana. In addition, the earliest carbon dated texts include both Mahāyāna and Palī texts. Further, Mahāyāna teachings are perfectly comfortable being “later” given that they define the Buddha as something other than a historical person, they likewise define the teaching of the Buddha as something other than the literal teachings of a historical person.
It seems that only proponents of the nikayas are hung up on tethering the validity of their teachings to a historical timeframe that is in close proximity to the rūpakāya Gautama Śākyamuni.
Mahāyāni’s do not care. It does not matter if the teachings came after the parinirvana of the rūpakāya of Buddha Śākyamuni because the Buddha is not the rūpakāya.

----------------------------------------

Topic Title:  Should I even study Vajrayana on my own if I'm not able to attend to a real teacher?

Someone wrote:
I've become quite interest in Vajrayana ever since I quite my secular views of Buddhism.

krodha replied:
Study and practice what interests you, the interest often indicates a karmic connection. There are remote teachings given via webcast often, that in addition to potentially traveling at some point should suffice for Vajrayāna. Much of Vajrayāna is encampment style sanghas, not monastic style. This means sanghas convene for short periods of time to receive teachings and then disband to go and practice individually. This being the case, receiving teachings remotely from time to time should be just fine.

----------------------------------------

Topic Title:  Question about Mahayana sutras

Someone wrote:
Yes, historically the Mahayana sutures were composed and recorded later than those of the Sarvastivadan and Theravadan cannons. And yes, they do present different versions of Buddhist teachings than those presented in earlier texts.

krodha replied:
The evidence for this is slim. There are prajñāpāramitā sūtras carbon dated to around the same timeframe as the “early” Buddhist texts. The evidence actually points to these systems originating concurrently.
Also Mahāyāna only elaborates on Palī texts, it is misleading to assert they are truly different. Mahāyāna encapsulates the Tripitaka, the inverse is not so true.

----------------------------------------

Topic Title:  Question about Mahayana sutras

Someone wrote:
Okay, but the story of many/most mahayana sutras is that Shakyamuni rupakaya taught them in india, then they were memorized by a Bodhisatva ( i think it was Vajrapani? i dont exatcly remember)

krodha replied:
Perhaps for some of the sūtras. Others, like the prajñāpāramitā were taught by Śākyamuni directly. The prajñāpāramitā was dispensed at Rajagriha.

Quote:
but how does one then explain towns and plants that didnt exist during Shakyamunis time?

krodha replied:
I’ve never heard of these arguments until today.

----------------------------------------

Topic Title:  Question about Mahayana sutras

krodha replied:
“Early Buddhism” is sort of a made up idea. Pali Canon enthusiasts and certainly Theravadins like to claim this status, but it is quite nebulous. Based on dating, Prajñāpāramitā is also considered “early Buddhism.” The fact that the Nikayas and so on do not mention prajñāpāramitā could be for various reasons. To speculate and come to a hard conclusion is often only going to mirror one’s own confirmation biases and interests.

----------------------------------------

Topic Title:  Question about Mahayana sutras

krodha replied:
Like I said I’ve never heard of this argument, and I’ve seen no evidence for it apart from you mentioning it today. I’d like to see some more extensive examples and information on it before commenting because otherwise it is just as you said earlier, just hearsay.

----------------------------------------

Topic Title:  Is this what emptiness is?

Someone wrote:
Emptiness in Buddhism- does it mean that things are empty of independant existence in the sense of all things being interconnected? As in, nothing exists on it's own because it was affected by other things. And this thing will go and affect even more things.

krodha replied:
Not traditionally, although the pop culture interpretation of emptiness is interdependence/interconnectedness. Nāgārjuna refutes this idea of interdependence being equivalent with emptiness. He says interdependence is essentially a subtle form of inherent existence.
We have to separate dependent origination (pratītyasamutpāda) and interdependence (parabhāva). They are not equivalent.
The intended meaning of emptiness is non-origination, that no entities or things have ever actually been established in the first place. We only perceive entities because of a type of ignorance that causes cognitive obscurations which obstruct our ability to see the way things really are.
Phenomena, persons-places-things, are like images in a dream, they are not actually there or real, but we misperceive them to be. When one realizes emptiness, it is realized experientially that all phenomena are an illusory display, no more real than a reflection.

Quote:
And because everyone and everything is empty of independant existence, is this where karma comes into play? the idea that you cannot hurt another without hurting yourself and how compassion benefits others as well as yourself?

krodha replied:
Karma is the accumulation of afflicted action performed through the lens of ignorance. Dependent origination (as distinct from interdependence) is how karma plays out. There is therefore a type of interconnectedness via dependent origination, but only conventionally, and that is not the true meaning of emptiness, but rather just how karma functions.

----------------------------------------

Topic Title:  Is this what emptiness is?

Someone wrote:
Yes. That is what it mean.

krodha replied:
Not what it means. Nāgārjuna says interdependence (parabhāva) is just a guise for inherent existence (svabhāva).

----------------------------------------

Topic Title:  Is this what emptiness is?

Someone wrote:
Figuratively and literally, the universe is one.

krodha replied:
Universals, pādārthas, can only be accepted figuratively, because they are outright rejected in Buddhist teachings both conventionally and literally.

----------------------------------------

Topic Title:  Is this what emptiness is?

krodha replied:
Ignorance and habitual patterns of grasping, self-grasping, etc., cause the appearance of existent selves and external objects to manifest and remain consistent. “Existence” is the proclivity to reify these phenomena as substantial entities.
But yes the mind and mental factors play a key role in the perception of existence.
The Satyadvayavibhaṅga says:

Quote:
The mind and mental factors are the cognitions that falsely ascribe existence to the triple world.

krodha replied:
Longchenpa comments:

Quote:
The detecting cognition [rtog pa] that perceives the general presence of an object when it first sees it is the “mind.” It is the first moment of knowledge of an utpala lotus (for example). Then, when the particular features of the object are adverted to, there is the mental factor of examination or discernment [dpyod pa]. These are the cognitions of the flower's blue color, its round shape, its pistil and stamens, and so on.

krodha replied:
He then quotes the Madhyāntavibhāgakārikā:

Quote:
That which sees the thing is consciousness. Its features then are seen by mental factors.

----------------------------------------

Topic Title:  Is this what emptiness is?

Someone wrote:
ah yes, but if nothing inherently exists, does nirvana and enlightenment inherently exist?

krodha replied:
No, since they are both species of cessation.

Quote:
But beyond perception, does an inherent thing exist? does a pigeon beyond obscuration exist?

krodha replied:
Something “beyond perception” would be classified as a noumenon. Since Buddhist teachings negate svabhāva or inherent existence, they likewise negate noumena.

Quote:
our view of reality is obscurated but does emptiness say that an objective reality doesnt exist?

krodha replied:
There is a Tibetan saying gnas lugs med pa which means “there is no reality.” If everything is empty, reality is empty too. It appears, but it is akin to an illusion, a dream etc.

----------------------------------------

Topic Title:  The implied self

Someone wrote:
From people who have talked about their experience of no-self I have heard things along the lines of "I have looked everywhere for the self and couldn't find it. The thoughts are not the self, the sounds are not the self, ..." I understand all that and agree with it. It has brought me a great reduction of suffering and I'm grateful for this insight. However, I can't exactly say that these insights have led me to the conclusion of no-self. Just that all of experience is not the self

krodha replied:
This is just analytical and intellectual in nature. It is not the realization of anātman.

Quote:
The way I understand the self is that it is the observer that can't be observed.

krodha replied:
Realizing anātman means you are experientially discovering that there has never been an observer.

Quote:
If there was no observer, there would be no experience.

krodha replied:
This is how conditioned we are. We really think there is an observer there and are convinced it is such an inalienable aspect of experience that if it wasn’t there, there would be no experience. It is an incredibly compelling construct.
It is a total fallacy though and isn’t there at all. The observer is a subtle construct of thought. Thought assuming that it can be self-referential. It is such an incredible trick. Unfortunately it is not possible to actually intuit the unreality of the observer without awakening. But it is possible.

----------------------------------------

Topic Title:  The implied self

krodha replied:
This is a tirthika method and logic. It has no place in buddhadharma.

----------------------------------------

Topic Title:  The implied self

krodha replied:
Not even this is true. The observer isn’t even impermanent. It is not there at all.

----------------------------------------

Topic Title:  The implied self

krodha replied:
The entire import of anātman is the absence of an observer. It is not there. Phenomena are self-luminous, there is no substratum that is subjectively knowing experience.
The Buddha is very clear about this in the Bahiya and Kalakarama suttas.

----------------------------------------

Topic Title:  The implied self

krodha replied:
You're in the Buddhism subreddit, this is what the Buddha says.

----------------------------------------

Topic Title:  The implied self

Someone wrote:
Explain.

krodha replied:
Neti neti is a methodology used in Advaita Vedanta, which posits an ultimate Self that is impervious and unassailable. The entire path of Advaita places great emphasis on the knower, or observer, as this is said to be the atman that is equivalent to brahman.
None of that has anything to do with buddhadharma. Ken Wheeler is a Vedantin if this is the path and method he is promulgating, which is fine, but his assertion that said view is compatible with buddhadharma is inaccurate.
Sure there are similarities, and we as Buddhists are not nihilists, we also acknowledge an ultimate nature, just differently. That said, buddhadharma, and anatman as a principle are not related to apophaticism, i.e., "neti neti." Apophatic reductionism is diametrically opposed to anatman.
Mr. Wheeler may have some great insights, I don't know, I'm not familiar with him, but in this particular instance, he is incorrect.

----------------------------------------

Topic Title:  The implied self

Someone wrote:
Oh ! As if you are the authority on the subject.. you don’t know a bit. I know more than you.

krodha replied:
I haven't claimed to be an authority, and have deferred to the Buddha, specifically the Bahiya and Kalakarama sutras as examples. This is what buddhadharma teaches, the observer and observed are not two occurrences, it is one gesture, one movement.

----------------------------------------

Topic Title:  The implied self

Someone wrote:
Can I ask you what existence means to you? I can say the camera "exists" but someone else can come along and say "Actually there isn't a camera there at all. It's all just a bunch of metal and stuff." And then someone else can come along and say "Actually there isn't any metal at all. It's just a bunch of atoms" and so on.

krodha replied:
In this example, even reducing the camera to metal or atoms would be too materialistic and reductive. The imputed camera would be colors bordering each other to produce shape, perhaps a tactile sensation of being hard or cold and so on. We would be saying there is no camera as an entity which possesses those characteristics, no entity which owns those qualities. There is only colors bordering each other, and only tactile sensation. Then, one would turn to the observer of the colors bordering each other, and to the feeler of the tactile sensation, and we would say there is no subjective observer of these appearances, they are in fact, the action of knowing itself. The activity of "knowing" is itself those appearances.

Quote:
How can there be something that observes that there is no observer.

krodha replied:
We would conventionally designate that there is a yogic direct perception or yogapratyaksa which is the knower of the absence of an observer, but even that conventional knower is itself a total illusion. What is important, is that the mind awakens to rest in its true nature, free of subject and object duality. That collapse of duality is apparent, the mind conventionally recognizes or realizes that fact.

----------------------------------------

Topic Title:  The implied self

Someone wrote:
It not self because observer or the observed are impermanent.

krodha replied:
That is not the reason that the observer is "not self." The observer isn't a self because it is an abstraction, it is a secondary figment of delusion that isn't actually present at any point in time. It only appears to be present when ignorance (avidya) governs one's experience.

----------------------------------------

Topic Title:  The implied self

krodha replied:
An observer would observe the observed. In Buddhist teachings the observer can only be conventional in nature, meaning only nominal, a mere conceptual designation without any real referent.
Calling awakened jñāna an observer is totally inaccurate. Firstly one would have to awaken to even access that modality of cognition, which would eliminate all vestiges of an observer, and then secondly, one would have to contradict their visceral realization to call jñāna an observer. It simply wouldn't happen.
This process is uprooting the structure of our relative and deluded cognitive functioning as sentient beings. Ordinary sentient beings interact with their experience through a threefold structure that consists of an observer-observing-observed. This perceptual construct bifurcates our experience and fortifies the perception of an internal subjective knower (self) which relates to external objective known phenomena (objects). These teachings are challenging this structure of experience, and aim to completely undermine the validity of that structure. Therefore to once again reify an observer once that structure has been eliminated does not really make sense. We could posit an observer conventionally, meaning nominally, however, it would only be a mere verbal gesture used for the sake of communication, as there would be no observer present.

----------------------------------------

Topic Title:  Is this what emptiness is?

Someone wrote:
Could you elaborate on this? My understanding was that phenomena aren't "real" because they exist as frameworks or designations of our minds.

krodha replied:
Yes and no, it depends how far you take that. The extent to which you follow the consequence of that. Phenomena aren’t real because they cannot be located from the very start. In Buddhist teachings, “phenomena” glosses the term dharma, there are many definitions of “dharma,” however in this context “dharma” is defined as “that which bears characteristics.”
The idea of something bearing characteristics means we are stating there is an entity which possesses qualities and characteristics. That there is an entity that lies at the heart of characteristics which owns them and is the object. We assume this is the case, whether it is an artifact of language or not, we function in our experience interpreting “things” as being “things.” We would say that a car is black, and when the black car drives by it makes a sound, and when you touch the car it is hard. These teachings are saying there is no entity that possesses those characteristics. The imputed car is only the color, only the sound, only the tactile sensation. In turn, our imputed cognition is only the color, only the sound, only the tactile sensation. There is no entity there, and no subjective entity apprehending anything cognitively.

Quote:
Or even simpler, everything can be described as an emergent property of many other things.

krodha replied:
Again, what things are there to begin with? Where would be tangible locate these “things?” That is what emptiness is asking and getting at. Things cannot even be emergent properties of other things because none of the things in question can actually be located or found when sought.

----------------------------------------

Topic Title:  The implied self

Someone wrote:
I think you cannot judge wether he is correct or not without listening to his arguments and textual evidence

krodha replied:
He is using Advaita Vedanta to explain buddhadharma. Buddhadharma has been refuting and rejecting Advaita Vedanta for centuries. How would Ken Wheeler suddenly be exempt from the same refutations?
He is incorrect, full stop.
Is there a certain text or talk of his you are referencing? I will at the very least look at it and constructively address it. I am only saying in our current conversation that neti neti is completely foreign to buddhadharma.

----------------------------------------

Topic Title:  The implied self

krodha replied:
This is why Buddhism uses what is called convention and conventional language. In buddhadharma a conventional someone can realize an absence of self without actually reifying a substantial self who has the realization.

----------------------------------------

Topic Title:  The implied self

krodha replied:
Best of luck my friend.

----------------------------------------

Topic Title:  What causes birth in the human realm

krodha replied:
The Karmavibhaṅga:

Quote:
Rebirth in the Human Realm:
Herein, what karma leads to rebirth in the human realm?
It is said:
The ten wholesome deeds that are either well-practiced or poorly practiced.
What ten?
The threefold deeds by way of body. [1-3]
The fourfold deeds by way of speech. [4-7]
The threefold deeds by way of mind. [8-10]
This is the deed that leads to rebirth in the human world.

krodha replied:
Which are:
1. Abstaining from killing living beings
2. Abstaining from stealing
3. Abstaining from sexual misconduct
4. Abstaining from false speech
5. Abstaining from malicious speech
6. Abstaining from harsh speech
7. Abstaining from gossip
8. Abstaining from coveting
9. Abstaining from ill-will
10. Possessing Right Understanding of the Dhamma
(from Majjhima Nikaya 78)

----------------------------------------

Topic Title:  The implied self

krodha replied:
Not the best advice.

----------------------------------------

Topic Title:  Struggling to truly believe

Someone wrote:
Cars exist outside of our consciousness as objects,

krodha replied:
Only conventionally.

----------------------------------------

Topic Title:  What does buddhism offer to the person who is very happy in their life and does not feel compelled to ever leave samsara?

Someone wrote:
I tend to think the mind is not generated by the brain but rather the brain works like kind of a radio, intercepting signals. Arguably it doesnt really make a difference.

krodha replied:
It does make a difference. In buddhadharma we would not say the mind is an epiphenomena of the brain, that is a physicalist view of consciousness.

----------------------------------------

Topic Title:  What does buddhism offer to the person who is very happy in their life and does not feel compelled to ever leave samsara?

Someone wrote:
In any case when evoking samsara then non-self is automatically implied. So the cycle is from non-self to a version of self, back to non-self to a new version of self, back to non-self to a new version of self and so on in the endless cycle.

krodha replied:
This is not how anatman works in the context of rebirth. It is not like an on and off switch with a self.

----------------------------------------

Topic Title:  What does buddhism offer to the person who is very happy in their life and does not feel compelled to ever leave samsara?

Someone wrote:
What does buddhism offer to the person who is very happy in their life and does not feel compelled to ever leave samsara? It seems a lot of the religion assumes everyone is in a state of suffering and yearning for an escape from samsara. What if you aren't? Is there still motivation to follow Buddha's teachings?

krodha replied:
Buddhadharma is functioning under the premise that there have been (and will continue to be) massive timescales of continuous cyclical birth and death. Involving untold amounts of pain, suffering, old age, sickness and death. Rebirth as other creatures, animals, short lives, painful lives, disease, illness, loss, struggle, persecution, dying - over and over.
The fact that one's present circumstances in this life may be nice, is like a small snapshot in an incomprehensible span of unending suffering. That cycle can be brought to an end.

----------------------------------------

Topic Title:  What does buddhism offer to the person who is very happy in their life and does not feel compelled to ever leave samsara?

Someone wrote:
Suffering in Buddhism does not mean "suffering"

krodha replied:
It does though. There are three types of suffering. One is "the suffering of suffering" which includes literal pain.
https://www.rigpawiki.org/index.php?title=Three_types_of_suffering

----------------------------------------

Topic Title:  What texts make up the Buddhist canon, so to speak?

Someone wrote:
Well, there's three canons to begin with: the Pali Canon transmitted in the Theravada tradition, the Mahayana Canon transmitted in the Sinitic tradition and the Kangyur transmitted in the Himalayan tradition.

krodha replied:
Not to be pedantic, but Mahayana is technically a vehicle. The three major canons are the Pali, Tibetan and Chinese canons. Mahayana is featured in both the latter two as you're well aware.
Also the Tibetan Canon has both the Kangyur and Tengyur as equally valid aspects of it.

----------------------------------------

Topic Title:  What does buddhism offer to the person who is very happy in their life and does not feel compelled to ever leave samsara?

Someone wrote:
I don't necessarily have a completely physicalist view of the world or consciousness, but you can't deny that conciousness/mind is affected by the structure of the brain. Damage to the brain WILL affect consciousness in some way.

krodha replied:
According to Buddhist teachings, the brain coordinates consciousness accessing the sensory faculties. If the brain is damaged it will affect the performance of consciousness, but the brain does not generate consciousness. Consciousnesses actually resides in the center of the body and then permeates the entire body.

----------------------------------------

Topic Title:  two types of emptiness?

krodha replied:
Dependent origination is equivalent with emptiness in most every context. The issues come up in relation to how dependent origination - pratityasamutpada - is defined. Some define it as things depending upon one another, stating that the "causes and conditions" of dependent origination are literal objective conditions in many ways - a view that Nagarjuna and his contemporaries disagreed with. Dependent origination can also be understood in a more subtle way, in that causes and conditions are the cause of ignorance and the conditions of clinging and so on. This interpretation allows for dependent origination to be equivalent to emptiness because if things only seem to originate in dependence upon ignorance, then in truth they do not actually originate at all. That is how Nagarjuna, Candrakirti and so on are able to assert that dependent origination is equivalent with nonarising - anutpada. Nonarising is the true meaning of emptiness - that things have not actually originated at any point in time, they only appear to originate because we are afflicted with ignorance.
I do think some systems tend to reify dependent origination unjustly, seeing it as literal interdependence. The Gelug do seem to sometimes fall into this trap due to their methodology involving their "subtle object of negation" which is inherent existence, as opposed to existence itself.
u/Mayayana

----------------------------------------

Topic Title:  I want to pay my karmic debt quickly so i can live better

Someone wrote:
You cannot speed up your karmic debt. It will emerge when the situation is right.

krodha replied:
It can be sped up depending on how rapidly one is traversing the path. For example there are stories of adepts in strict retreat who will suddenly develop life threatening illnesses, this is karma ripening quickly that would have otherwise ripened at a future time in a more organic way.
One of my teachers had this happen to him, in strict retreat he developed some sort of terrible stomach condition. The other members of the sangha said it was stomach cancer. He was deathly ill, vomiting blood, weak and unable to move. This persisted for some time yet my teacher remained in retreat and continued his practice. He said that if he had left the retreat grounds he would have died, but he knew it was karma ripening, so he stayed and eventually recovered. He also said that if he had considered the illness to be truly real he may have died.
There are many stories of similar accounts of quickly ripening karmic debts. So this idea is not totally unprecedented.

----------------------------------------

Topic Title:  I want to pay my karmic debt quickly so i can live better

Someone wrote:
You're looking at this in the wrong light my friend. Time is just an illusion, which means concepts such as "fast" or "quick" are also just illusions. You cant quicken up a process when there is no time

krodha replied:
Unless you are a Buddha who is firmly established in the transcendent state (dgongs pa) then time appears very real and has a real effect on you.

----------------------------------------

Topic Title:  Does any other Buddhist in this subreddit not meditate?

Someone wrote:
Historically, most Buddhists did not meditate. It was primarily a practice for monks. Most lay Buddhists just practiced the precepts and tried to be good people. That being said I suggest you keep trying as meditation is incredibly helpful

krodha replied:
People regurgitate this all over Buddhist forums but it really isn’t accurate. Perhaps in some cultures this is the case, but to say it is accurate across the board is misleading.
At least in my heart dharma, which is mostly lay practitioners, failing to cultivate dhyāna and samādhi - meditation - is considered not good, and equivalent to squandering a precious human rebirth.
The Dra Thalgyur states:

Quote:
The faults of not meditating are: the characteristics of samsara appear to one, there is self and other, object and consciousness, the view is verbal, the field is perceptual, one is bound by afflictions, also one throws away the path of the buddhahood, one does not understand the nature of the result, a basis for the sameness of all phenomena does not exist, one's vidyā is bound by the three realms, and one will fall into conceptuality.

----------------------------------------

Topic Title:  How can one reconcile no-self and love?

krodha replied:
The Sangs rgyas gsang ba'i lam rim says:

Quote:
Being empty, it is always devoid of attributes, and free from the clinging to the notion of self. Therefore, the suchness upon seeing this forms the basis for the arising of compassion.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Yes, this is a strong theme throughout Buddhist teachings.
Some examples from the Pali Canon, starting with the Pheṇapiṇḍūpama Sutta SN 22.95:

Quote:
Form is like a lump of foam; feeling is like a bubble; perception seems like a mirage; choices like a banana tree; and consciousness like a magic trick: so taught the Kinsman of the Sun. However you contemplate them, examining them carefully, they’re void and hollow when you look at them closely. Concerning this body, he of vast wisdom has taught that when three things are given up, you’ll see this form discarded. Vitality, warmth, and consciousness: when they leave the body, it lies there tossed aside, food for others, mindless.
Such is this process, this illusion, cooed over by fools. It’s said to be a killer, for no substance is found here. An energetic mendicant should examine the aggregates like this, with situational awareness and mindfulness whether by day or by night.
They should give up all fetters, and make a refuge for themselves. They should live as though their head was on fire, aspiring to the imperishable state.

krodha replied:
Another from Udānavarga 2.18:

Quote:
He who has perceived that this body is (empty) as a vase, and who knows that all things (dharma) are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.
He who has perceived that this world is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death. He who has perceived that this body is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.

krodha replied:
Another, SA 265:

Quote:
Monks, it is just as if a master magician or the disciple of a master magician at a crossroads creates the magical illusion of an elephant troop, a horse troop, a chariot troop, and an infantry troop, and a clear-sighted person carefully examines, attends to, and analyses it. At the time of carefully examining, attending to, and analysing it, he finds that there is nothing in it, nothing stable, nothing substantial, it has no solidity. Why is that? It is because there is nothing solid or substantial in a magical illusion.

krodha replied:
Some Mahāyāna examples, in the Bhadramāyākāra Sūtra, it is said:

Quote:
Maudgalyāyana, moreover, since the illusions of Bhadra the Magician are partial, his illusions are not true; but the illusions of the Tathāgata are true, therefore, all phenomena are fully realized to be illusory.

krodha replied:
The Samādhirāja states:

Quote:
All existence is like an illusion, powerless, like foam that gathers and becomes hollow.

krodha replied:
And,

Quote:
The primal nature of phenomena is empty, like an illusion, which tirthikas are unable to know. Understanding all phenomena to be similar to illusions, is not the domain of signs.

krodha replied:
The Ārya-lalitavistara-nāma-mahāyāna-sūtra says:

Quote:
Because of dwelling in the equivalence of all phenomena with illusions, mirages, dreams, water moons, echoes and double vision, the Dharma free of affliction is perfectly realized.

krodha replied:
The Ārya-mañjuśrīvikurvāṇaparivarta-nāma-mahāyāna-sūtra:

Quote:
Further, sister, the five aggregates are illusory. They do not exist. There is no arising of erroneous action. It is conventionally designated through an error. Sister, awakening is like an illusion, it does not exist, it is conventionally designated through an error. Sister, though awakening is like an illusion, it does not exist, it is conventionally designated through an error. Therefore, sister, because illusions are the same, the aggregates are the same. Because the aggregates are the same, illusion is the same. Since illusion is the same, awakening is the same. Since awakening is the same, illusion is the same. Sister, therefore, I call you "awakened".

krodha replied:
The Ārya-ghanavyūha-nāma-mahāyāna-sūtra says:

Quote:
The suchness of all phenomena arises through power of mutual relation, the yogins seeing in that way clearly see it as suchness. The perfected nature is the dharmatā of phenomena; all phenomena do not arise as the substantial entities of the imputed: empty, insubstantial, beyond the extremes of existence and nonexistence, similar with illusions and dreams, like fairy castles, like opthalmia and like mirages.

krodha replied:
The Acintyastavaḥ says:

Quote:
Like a dream, an illusion, [or] seeing two moons: Thus have You [The Buddha] seen the world, as a creation not created as real. Like a son who is born, established, and dies in a dream, the world, You have said, is not really born, does not endure, and is not destroyed... According to cognition of truth, [however], You maintain that there is no annihilation or permanence. [You] assert that the entire world is empty of substance, like a mirage.

krodha replied:
The Lokātītastava states:

Quote:
You [The Buddha] have stated that all arising is like the arising of an illusion. Therefore You have fully understood that this world has arisen due to imagination. It is unreal, [and] not having originated it cannot be destroyed.

krodha replied:
The Mahāyānaviṁśikā:

Quote:
The object of knowledge in dream is not seen when one awakes. Similarly the world disappears to him who is awakened from the darkness of ignorance. The creation of illusion is nothing but illusion. When everything is compound there is nothing which can be regarded as a real thing. Such is the nature of all things. As the figments of a dream dissolve upon waking, so the confusion of Samsara fades away in enlightenment.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
Theravada people will be quick to point out that Buddha refused to answer metaphysical questions.

krodha replied:
I cited three examples from the Tripitaka elsewhere in this thread. The Buddha did not hold back on this matter despite what some Theravadins think.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
just that they address personal experience and perception of reality, but not physical reality in itself.

krodha replied:
“Physical reality in itself” would be a noumenon. Buddhadharma rejects the idea of noumena. That being the case, “physical reality in itself” is a myth.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Indeed, the form aggregate, the rūpaskandha, is the four material elements which compose our world. This means the rūpaskandha is “matter” as we classically understand it.
The illusory nature of the rūpaskandha means that the world is illusory.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Interesting that people are upvoting u/Sneezlebee’s inaccurate answer that “the Buddha never said physical reality itself is an illusion.”
And OP finds that “reassuring.” No offense but that inclination to seek a secure refuge or landing place should be thoroughly investigated. That is how deep our conditioning is.
Like the Ḍākārṇava Tantra says:

Quote:
Everyone is confused by illusion; but the wise are liberated by illusion.

krodha replied:
Seeing that this world - this so-called “physical reality” - is an illusion, is the doorway to liberation. Reifying this illusory reality as stable and real (vāstu) will seed the causes for the continual cycle of suffering.
There are two obscurations that prevent us from attaining buddhahood. These two obscurations must be eliminated to attain buddhahood. The first, the afflictive obscuration, is the perception of a self. The second, the cognitive obscuration, is the perception of a real external physical reality. Buddhas have eliminated both of these obscurations, they do not perceive a physical reality.
From Rongzom:

Quote:
Moreover, the way [a buddha] knows and sees is not like holding [entities] to be substantial. He knows and sees [them] as an illusion. Likewise, the Dharmasaṃgītisūtra states:
For example, some magicians attempt to free a magically created [being by removing its magical power]. Since they already know [that it is an illusion], they face no obstructions to [correctly perceiving] that illusion-[like being]. Likewise, the wise, who are fully awakened, perceive the three [realms of] existence to be illusion-like.
Also, in the Pitāputrasamāgamasūtra it is stated:
Because a magician knows the magical apparition created [by him] to be an illusion, he is not confused by it. You, [too,] see the entire world ('gro ba: jagat) in this way. [I] pay homage and praise to one who sees everything [in this way].
Further, some say: The fully awakened one possesses the knowledge of the absolute, [namely], the so-called gnosis of knowing [phenomena] as [they actually] are, but does not possess the knowledge of the conventional, the so-called gnosis of knowing [phenomena] to the full extent. It is not that something knowable (mkhyen rgyu yod pa) is not known [by a buddha]. But since conventional knowable [phenomena] are non-existent, there is no gnosis of perceiving them [either]. How is it that conventional [phenomena] are non-existent? Conventional [phenomena] appear to ordinary beings as they are, namely, caused [in their case] by defiled ignorance (nyon mongs pa can gyi ma rig pa). They appear to the three [types of] nobles (i.e., śrāvaka saints, pratyekabuddhas, and bodhisattvas) as they are, namely, caused [in their case] by undefiled ignorance (nyon mongs pa can ma ying pa'i ma rig pa). It is, for example, like the appearance of strands of hair and [other] 'floaters' (rab rib: timira) to a [person] suffering from an eye disease. [Immediately] after the Diamond-like Samadhi [has arisen in him], a buddha discards [even undefiled] ignorance, and sees true reality, in that [he] does not see any phenomena. Therefore, these deceptive conventional [phenomena] do not exist in a buddha['s field of perception].

krodha replied:
Also, Sneezlebee’s assessment that “consciousness dreaming the body” is a “new age” view is really not the case. This is implied in buddhadharma, and stated explicitly in some systems, the Khandro Nyinthig says:

Quote:
To sum it all up, ignorant attachment to dualistic appearances assembles the potential (rtsal) of gnosis (jñāna - pristine consciousness) into the [four material] elements, and forms the body in actuality.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
If I show you a car what part of the car is the car? Is it the wheels? The engine? The chassis? The door? None of them are the car, and yet the car is nothing but a collection of parts none of which are themselves the car. There is no car, car is just an idea we place on that collection of parts. Those parts themselves are made of parts, which are made of molecules which are made of atoms etc nothing exists independently so everything is empty. There is no eternal soul inside you. That deals with eternalism

krodha replied:
This is a materialist interpretation. Breaking things down into smaller pieces is not the meaning of emptiness. Inferring the atomic structure of things is ultimately not helpful either since (a) atoms cannot be perceived with the naked eye, and (b) this only serves to substantiate the validity of phenomena being actually made of something.
Emptiness is realized with the naked eye. Not with a microscope. Therefore how do you propose it is realized if you really think there are things made of atoms? How do you get there? Obviously you cannot. Sure, breaking things down to particles is a thought experiment, valid even in buddhadharma, but it is a provisional exercise and is not the meaning of emptiness.
In addition, Candrakīrti rejects that a car (in his case, chariot) is the collection or sum of its alleged parts. The point is that a car cannot be found at all, nor can pieces of a car (its characteristics).
Nāgārjuna states in his Lokātītastava:

Quote:
You [the tathāgata] taught that those who do not realize that characteristics do not exist are not liberated.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
Tell the individual to step in front of an imaginary car and see if it's real.

krodha replied:
The solidity of phenomena, like cars, is directly congruent to the solidity of your ignorance (avidyā).

Quote:
The deal is we're in bodies. flesh and bone demands that we acknowledge the absolute.

krodha replied:
In a sense, although the body is also an appearance to the mind, it is a bundle of sensations. If the body is sought within that bundle, it cannot truly be located.

Quote:
We're mostly just empty space hanging out in an electromagnetic quantum soup.

krodha replied:
According to materialist or quantum science. These views are loosely compatible with buddhadharma.

----------------------------------------

Topic Title:  Hatred towards the country in a person and how to deal with it?

krodha replied:
From a Buddhist point of view, their attitude in taking delight in perceived enemies suffering has the potential to incur karma, but if this person isn’t a practitioner then they won’t care about that. Not sure how you can reach someone in that case because they feel their views and emotions are justified.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
I can not speak for the Mahayana sutras, but the texts from the pali is not about the world being an illusion, they are about the unownability, the impermanence of the five aggregates and explains how to train the mind in regard to them.

krodha replied:
I cited three entries from the Pali Canon above, they are quite clear and contradict your assertion.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
It is to be taken literally, without question. It is literally the case that this phenomenal reality is a mere appearance like an image in a dream. This is what awakened āryas and Buddhas realize.
We as ordinary sentient beings cannot see this, but that does not mean our perception is valid and phenomena are truly real and accurate as we experience them, the teachings themselves say this is the case.
Take Patrul Rinpoche for example, he is being literal when he says the following, it is not figurative language:

Quote:
As in a dream, all the external objects perceived with the five senses are not there, but appear through delusion. As in a magic show, things are made to appear by a temporary conjunction of causes, circumstances and connections. As in a visual aberration, things appear to be there, yet there is nothing. As in a mirage, things appear but are not real. As in an echo, things can be perceived but there is nothing there, either outside or inside. As in a city of gandharvas, there is neither a dwelling nor anyone to dwell. As in a reflection, things appear but have no reality of their own. As in a city created by magic, there are all sorts of appearances but they are not really there.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
I don’t consider Tibetan Vajrayana Buddhism to be a legitimate school of Buddhism, as per Venerable Master Xiao Pingshi’s exposé.

krodha replied:
The leader of that disrespectful Taiwanese Buddhist cult is critical of Vajrayāna and you drank the kool-aid. Stupid.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
They are promoting a fake “Buddhist” cult.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
I said what I said. Death to false dharma.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
u/xabir has written about this cult:
https://www.awakeningtoreality.com/2022/08/a-critique-of-xiao-ping-shi.html?m=1

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
I don’t have to believe it, it’s very clear.
Udānavarga 2.18:

Quote:
He who has perceived that this body is (empty) as a vase, and who knows that all things (dhammas) are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.
He who has perceived that this world is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death. He who has perceived that this body is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Apparently Xiao Pingshi attempts to establish the validity of his teachings by attacking most Buddhist systems.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
I’m sorry that you’ve been deceived by your leader Xiao Pingshi.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
Respectful or disrespectful, what’s true is true.

krodha replied:
And what’s false is false.

Quote:
Practically every Buddhist group calls other Buddhist groups “cults.”

krodha replied:
Definitely not. There are a select few Buddhist cults and they are outliers.

Quote:
Tibetan Vajrayana as correctly identified by Venerable Xiao as a sex cult which distorts and twists Buddhist teachings

krodha replied:
That is insanely stupid and misinformed nonsense.

Quote:
It led to slavery and systemic torture throughout Tibet.

krodha replied:
Tibetan society was often not a pretty place, but to blame Tibetan Buddhism is shortsighted and inaccurate.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
But his critique of Tibetan Vajrayana is spot on.

krodha replied:
As a “sex cult?” How is that “spot on?”
The only sexual practice in Tibetan Buddhism, called karmamudra is rarely used, and even more rarely practiced with a physical consort, typically it is a visualized partner. Regardless, it is a rare aspect of the teachings which is not widely utilized and it certainly is not prevalent enough to be considered a staple or cornerstone of the teaching. To blanketedly label the entirety of Vajrayāna a “sex cult” would require an excessive focus on karmamudra, along with a ubiquitous presence of the practice being featured as a main discipline. Given that neither is the case, labeling Tibetan Buddhism a “sex cult” is both dumb and seems to indicate a significant lack of education on the topic. That, or the truth of the matter, which is that this is a lazy and poorly designed smear campaign concocted by a fool. Xiao Pingshi is an idiot, and you’re not far behind him in that respect if you blindly buy into his nonsense.

Quote:
What kind of “true dharma” endorses the slavery of serfs and their torture?

krodha replied:
This is not endorsed by Vajrayāna.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
You do realize you’re violating the rules of this subreddit by attacking Vajrayāna?

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
You said the texts from Palī are not about the world being an illusion, I cited a text from Palī stating that the world is an illusion. Your reluctance to accept that is your business, I’m just the messenger.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Then you’re saying “things are illusory, but not really illusory because there is a stable and real noumena that underlies them.” Sounds like nonsense, foo foo.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
I was with you through most of your comments on this thread, but your insistence that the illusory nature of reality is absolute is mistaken. As foowhooowfoow points out, this is the extreme of non-existence. There is a phenomenon underlying many of our perceptions.

krodha replied:
“Phenomena underlying perception” would be noumena, which in turn is then a view reifying svabhāva. Foowfoowfoow is dead wrong on this matter.
On top of that, the actual rhetoric of many sūtras, which people seem like they don’t actually read, is very comfortable equating illusion with nonexistence. After all, illusions are not existent entities. Take the Samādhirāja sūtra for example:

Quote:
On this topic it has been said: All phenomena have no existence; they are devoid of attributes and without characteristics, without birth and without cessation. That is how you should perfectly understand phenomena. Everything is without existence, without words, empty, peaceful and primordially stainless.

krodha replied:
The sūtra then goes on to give a teaching about a Buddha named “nonexistence” Abhāvasamudgata, who taught the nonexistence of all phenomena and was celebrated by the devas.
People do not understand the nuances of these views. They see the word nonexistence and cringe and shy away. Failing to understand the implications of these teachings. Failing to investigate why and how this is possible.

Quote:
If you believe moving cars are an illusion, your mistaken impression will be corrected if you step out into a street in front of one, regardless of your interpretation of scripture.

krodha replied:
Issues like this are related to the solidity of one’s delusion, not the solidity of alleged external objects. In any case, you are evoking the age old “Death and Furniture” argument:

Quote:
When relativists talk about the social construction of reality, truth, cognition, scientific knowledge, technical capacity, social structure, and so on, their realist opponents sooner or later start hitting the furniture, invoking the Holocaust, talking about rocks, guns, killings, human misery, tables and chairs. The force of these objections is to introduce a bottom line, a bedrock of reality that places limits on what may be treated as epistemologically constructed or deconstructible. There are two related kinds of moves: Furniture (tables, rocks, stones, etc. — the reality that cannot be denied), and Death (misery, genocide, poverty, power — the reality that should not be denied). Our aim is to show how these “but surely not this” gestures and arguments work, how they trade off each other, and how unconvincing they are, on examination, as refutations of relativism.

krodha replied:
Your “but surely not this” argument is just a symptom of your materialist, realist and physicalist conditioning.

Quote:
All of our interpretations of the underlying phenomenon can be mistaken, but we can't ignore or pretend the underlying phenomenon is an illusion.

krodha replied:
So says you and foo foo, the materialists.

Quote:
The Coke bottle is the underlying phenomenon. It has physical properties that everyone who comes into contact with it shares. However, all interpretations of the meaning of the phenomenon are illusions of the mind.

krodha replied:
This view of a svabhāva which bears characteristics is expressly refuted in Buddhist teachings.

Quote:
It's one thing to debate scripture and another to debate reality. Reality isn't interested in scripture. Reality is what it is.

krodha replied:
Or so you think. Yet all you know are the limits of your cognitive obscurations.

Quote:
There are many aspects of reality that can't be ignored or interpreted as completely unreal with no existence at all.

krodha replied:
A tragic misstep. Best of luck, weary traveler.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
So you believe that there is a point at which you can realize the emptiness of phenomena so deeply that a car would simply pass through you?

krodha replied:
Yes, however this isn’t necessarily related to realizing emptiness, even tirthikas can attain siddhis of this nature. It has to do with integrating the elements.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Are you referring to cognitive issues like derealization and so on?

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
the illusion is our conceptualisation of the thing, not the thing itself

krodha replied:
This is incorrect, Buddhist teachings do not assume a noumena (a thing itself), such ideas are artifacts of western thought that are unjustly grafted onto these teachings. There is no justification or precedence for such an idea apart from our inclinations to fortify our conditioning.
Historically, other figures also tried to hide behind “like an illusion” to prop up their physicalist and materialist views. Later systems were certain to refute such ideas. There is a famous text by Rongzom called the Black Snake where he demonstrates that the culmination of the “like an illusion” view is that phenomena are completely equivalent with illusions.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
The prajñāpāramitā sūtras are considered the literal teaching of Buddha Śākyamuni. The prajñāpāramitā was taught at Rajagriha.
No one in their right mind can effectively argue that the prajñāpāramitā is “not what the Buddha taught.”

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
Phenomenology showed us that we can have "things on themselves" without noumena,

krodha replied:
The literal definition of “a thing in itself” is noumena - the actual thing in itself as opposed to its phenomenal, perceived characteristics.
You can approach this issue via phenomenology, as Buddhism does, but phenomenology does not somehow validate a “thing in itself” without a svabhāva, a noumenal nature.
Now, can we justify the conventional status of an entity? Sure, we do this in Buddhism, phenomena are valid conventionally based on consensus and function, however since said conventional entities cannot withstand keen scrutiny, in the end we are forced to admit that all phenomenal entities are merely nominal in nature. Hence buddhadharma is a species of nominalism that is ascertained via epistemology and phenomenology.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Ok pedant, I misspoke - however you know what I mean.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Derealization is a mental affliction, a further corruption of the mind. Whereas these quotations above are discussing the pure luminosity of the mind. The two are worlds apart despite the superficial shared similarity of perceiving things to be unreal.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
You’re really sinking your teeth into this one - I like it.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
Yes, well the system that only accepts a single canon is going to do that.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
I’m using the term in the Kantian sense.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
on the contrary a thing on itself is needed as the base for the illusion if you want to believe "the world is an illusion" since that presupose a "real world" somewhere else

krodha replied:
Only a basis of designation is required, just the raw sensory appearances that allegedly comprise the “real world.”

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
The “illusion” is nothing more than the insight that the basis of designation is not an entity. If the basis of designation is not a substantial entity, (in this case “entity” glossing dharma meaning something which bears characteristics) then we have no choice but to categorize the basis of designation as a mere appearance, like a reflection or mirage. An illusion.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
Yeah but that doesn't make "the world an illusion" that makes the base of designation an illusion

krodha replied:
The world is falsely imputed onto the basis of designation. The imputed entity “the world” is not found anywhere when the basis of designation is scrutinized.

Quote:
but because the idea of an illusory world presupose a real (permanent, essential) world

krodha replied:
Yes it presupposes the initial error. Once the error is corrected, then we only state “the world is illusory” for communication purposes, but there is no world that is an illusion. This is how emptiness is non-reductive. Like the Madhyamakālaṃkāra says here:

Quote:
Therefore, the tathāgatas have said "All phenomena do not arise" because this conforms with the ultimate. This "ultimate" in reality, is free from all proliferation. Because there is no arising and so on, nonarising and so on isn't possible, because its entity has been negated.

----------------------------------------

Topic Title:  What's the purpose of Meditation?

krodha replied:
Ācārya Malcolm:

Quote:
Samadhi/dhyāna is a natural mental factor, we all have it. The problem is that we naturally allow this mental factor to rest on afflictive objects such as HBO, books, video games, etc.
Śamatha practice is the discipline of harnessing our natural predisposition for concentration, and shifting it from afflictive conditioned phenomena to nonafflictive conditioned phenomena, i.e., the phenomena of the path. We do this in order to create a well tilled field for the growth of vipaśyāna. Śamatha ultimately allows us to have mental stability and suppresses afflictive mental factors so that we may eventually give rise to authentic insight into the nature of reality. While it is possible to have vipaśyāna without cultivating śamatha, it is typically quite unstable and lacks the power to effectively eradicate afflictive patterning from our minds. Therefore, the basis of all practice in Buddhadharma, from Abhidharma to the Great Perfection, is the cultivation of śamatha as a preliminary practice for germination of vipaśyāna.

----------------------------------------

Topic Title:  Where do the Buddha’s core, most original teachings live?

Someone wrote:
My understanding is that the Buddha’s original teachings (as in, the things he spoke about when he was alive), were not recorded while he was alive. But they were preserved in the Pali canon shortly thereafter.

krodha replied:
This is a Theravada narrative. For Mahāyānis and Vajrayānis his original teachings were preserved in those vehicles as well.
For example, the prajñāpāramitā texts are carbon dated to around the same time as the “earliest” known Tripitaka artifacts.

----------------------------------------

Topic Title:  Where do the Buddha’s core, most original teachings live?

krodha replied:
There are very few apocryphal texts in Mahāyāna:
https://en.m.wikipedia.org/wiki/Post-canonical_Buddhist_texts
I would also be interested in hearing what is contradictory.

----------------------------------------

Topic Title:  Are there any more atheistic/secular schools of Buddhism?

Someone wrote:
To that end, I would follow Theravada teachers as they try and follow the original teachings which were quite practical

krodha replied:
All Buddhist systems follow the “original teachings” it is just the methods that differ.

----------------------------------------

Topic Title:  Are there any more atheistic/secular schools of Buddhism?

Someone wrote:
I simply don't believe in any of the supernatural elements which are quite prominent in Tibetan traditions - devas, hungry ghosts and the like.

krodha replied:
Devas and pretas are part of every Buddhist system, but they are not a major aspect of practice. The presence of these beings in the teachings should have little bearing on your day to day relationship with the teachings.

Quote:
I also don't believe claims about psychic powers in the suttas, or at least I don' find the stories useful at all because I have never seen evidence of such a thing.

krodha replied:
I’ve experienced clear psychic abilities twice with two different teachers, it is very real, but again, not a necessary or core aspect of the teaching that will detract from the value of your practice if you choose to ignore them.

Quote:
I have been a Nyingma practitioner for 7 years, attending a local temple and have a teacher. All this time I have kept an open mind, as was suggested, to the idea of something beyond the mere physical.

krodha replied:
I too am closely tied to Nyingma, I don’t think you really need to have a strong faith in something “beyond the physical” to progress in practice.
You don’t have to fully accept something beyond the physical, you only need to understand that the physical is limited in certain ways. As the Samādhirāja says, if our normal everyday perception was authoritative, there would be no need for the teachings:

Quote:
The eye, nose and ear are not authorities, the tongue, body and mind are not authorities, if these sense organs were authoritative, of what use is the noble path?

----------------------------------------

Topic Title:  Where do the Buddha’s core, most original teachings live?

Someone wrote:
The texts which have shady lineages (2 of which I'm aware of)

krodha replied:
Which lineages are shady?
In any case, there are certain teachings in Mahāyāna that are against the consumption of meat, and still others that accept the guidelines of allowing meat that is pure in three ways. In Vajrayāna, there are also many teachings that allow the consumption of meat, but then you will encounter highly realized adepts like Chatral Rinpoche who says we should never eat meat. He says that if we were able to see the subtle nature of meat, we would understand his prohibitive attitude.
These views therefore very much depend on the culture, the teacher, the setting, the context, and that is okay. Both of my major teachers ate/eat meat and have encouraged me to eat meat.
All Buddhist teachings are against taking life. Some of these teachings that are against eating meat may have arisen in settings where it was very difficult for the common practitioner to acquire meat without personally taking life.
We cannot forget the role of upāya or skillful means. If the dharma was just a hammer and treated every job as needing a hammer then nothing productive would get accomplished. Different tools are required, different strategies, different approaches. This is not a negative thing, but rather a strength.

----------------------------------------

Topic Title:  Are there any more atheistic/secular schools of Buddhism?

Someone wrote:
I don't believe it is real at all, I think there is a lot more bias and power of suggestion at work overall.

krodha replied:
I’ll preface this by saying I don’t need or want you to believe me, but when a teacher spontaneously and without warning, is able to manipulate a group of people’s minds, and people in the group have the same experience and corroborate this with one another, this falls beyond “bias and power of suggestion,” in my opinion.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
You opine with great certainty, bordering on sophistry, but what you are saying still makes no sense at all. Perhaps you will need to forgive my naive ignorance; the dreamworld you describe sounds like Solipsism

krodha replied:
Solipsism is incompatible because it requires the sole existence of a personal mind, which is not a Buddhist view. Further, buddhadharma accepts the conventional validity of countless other sentient beings with their own individual mindstreams.

Quote:
In such an existence, how would any two people interact? Are you denying a shared physical reality?

krodha replied:
These teachings do acknowledge a shared physical reality on the level of convention.

----------------------------------------

Topic Title:  Does Buddhism discuss any end time prophecies or judgements?

krodha replied:
There’s this one, titled The Lamp that Clarifies the Future by Jamyang Khyentse Chokyi Lodro:
http://tibetanaltar.blogspot.com/2015/07/tibetan-prophecy-one-decade-left.html?m=1
We’re in for a rough ride fairly soon if it’s accurate, although there is some debate about the dates.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
it’s not me you’re disagreeing with: Whatever is agreed upon by the wise as not existing in the world, of that I too say, ‘It doesn’t exist.’ Whatever is agreed upon by the wise as existing in the world, of that I too say, ‘It exists.’

krodha replied:
This is referring to conventional worldviews, things that exist and don't exist. Just like Candrakirti said "The Buddha did not quarrel with the world!" We accept conventional things to be as they appear and function.

Quote:
the buddha has said that one who says ‘i have no self’ holds just as much of an inappropriate way of seeing things as someone who says ‘i have a self’.

krodha replied:
Yes, in the context of "clinging to views." He is right, clinging to either view inferentially is exactly the same, just an intellectual concept that one is grasping.

Quote:
elsewhere he says: He has wrong view, is warped in the way he sees things: 'There is nothing given, nothing offered, nothing sacrificed. There is no fruit or result of good or bad actions. There is no this world, no next world, no mother, no father, no spontaneously reborn beings; no brahmans or contemplatives who, faring rightly & practicing rightly, proclaim this world & the next after having directly known & realized it for themselves.'

krodha replied:
This is referencing proponents of nihilism (ucceda) who negate everything, even conventionally.

Quote:
the above seems to be effectively your view across your various comments here - i’d be curious to see how it’s not.

krodha replied:
I don't negate conventional phenomena.

Quote:
i also observe a degree of personal denigration in your comments.

krodha replied:
Not sure what you are referring to.

----------------------------------------

Topic Title:  Where do the Buddha’s core, most original teachings live?

krodha replied:
https://en.wikipedia.org/wiki/Gandhāran_Buddhist_texts

----------------------------------------

Topic Title:  Where do the Buddha’s core, most original teachings live?

krodha replied:
https://en.wikipedia.org/wiki/Gandhāran_Buddhist_texts

----------------------------------------

Topic Title:  When Buddhists enter meditative states, where is the information coming from?

krodha replied:
Nagarjuna was gifted knowledge from the nagas. There are other adepts, called tertons who discover and reveal termas. There can be earth termas, which are physical objects that are discovered by the terton.
Dilgo Khyentse Rinpoche:

Quote:
Padmasambhava hid earth treasures in mountains, rocks, lakes, and so on. He then entrusted various protectors, gods, nagas, local deities, and so forth, to guard these treasures until, according to his predictions, the time came to deliver them to the tertön. When the right time comes, the tertön can extract these treasures from their place of concealment.

krodha replied:
And then there are mind termas, Dilgo Khyentse again:

Quote:
Mind treasures arise in the following way: In many instances, after bestowing an empowerment or giving a teaching, Padmasambhava made the prayer, "In the future, may this treasure arise in the mind of such and such tertön." While doing so, he would focus his prayers and blessings on the tertön, usually an incarnation of one of his disciples. When, due to Guru Rinpoche's blessings, the times comes, both the words and the meaning of the treasure arise clearly in the tertön's mind. The tertön can then write these down without having to think.

----------------------------------------

Topic Title:  Does Buddhism discuss any end time prophecies or judgements?

Someone wrote:
Is that the only Canon and/or the definitive Buddhism text?

krodha replied:
No, there are three major canons, the Pali canon, the Tibetan canon and the Chinese canon.
People like Dragonprotien who only consider the Pali Canon to be definitive are typically Theravadins.

----------------------------------------

Topic Title:  Not meant to offend Bon practitioners, but will I benefit from chanting some of their deities' mantras as a Mahayana Buddhist?

Someone wrote:
I won't delve deep into Bon practice as I'm a purelander, but I'm fascinated by the Tibetan religion. It looks similar to Tibetan Buddhism.

krodha replied:
Tibetan Buddhism is just Bon mixed with Indian Buddhism. When Padmasambhava arrived from India, he created a syncretic system of Buddhism that melded with the indigenous Bonpo tradition.
There is old Bon, and then also the newer Bon, called Yungdrung Bon, which is much more similar to Tibetan Buddhism. Tibetan Buddhism is referred to as "Cho." Yungdrung Bon is essentially an unofficial sixth school of Tibetan Buddhism, for the most part.

----------------------------------------

Topic Title:  Not meant to offend Bon practitioners, but will I benefit from chanting some of their deities' mantras as a Mahayana Buddhist?

Someone wrote:
To say in that way can be confusing. Specially when we have exclusive indian works. And also exclusive bon.

krodha replied:
What I mean is culturally, the system of Tibetan Buddhism, as we know it, is a synthesis of Bon from Tibet and Buddhism from India.

Quote:
did Padmasambhava created a syncretic system? Traditionally is more said that he subdued the evil spirits, not that all spirits were evil, and not that he learnt bon.

krodha replied:
Yes, Tibetan Buddhism borrows imagery and some practices from Bon, such as Riwo Sangcho, Serkyem, Lungta etc.
Padmasambhava subdued the Bon protectors of the Himalayan region and made them dharmapalas, protectors of the dharma.

----------------------------------------

Topic Title:  Not meant to offend Bon practitioners, but will I benefit from chanting some of their deities' mantras as a Mahayana Buddhist?

krodha replied:
This prayer to Nyame Sherab Gyaltsen is quite beautiful.

----------------------------------------

Topic Title:  Not meant to offend Bon practitioners, but will I benefit from chanting some of their deities' mantras as a Mahayana Buddhist?

krodha replied:
There is also an interesting Bon myth that Padmasambhava actually had a Bonpo father named Drenpa Namkha, and his mother was an Indian Brahmin girl named Öden Barma (Nyimai Nyingpo Obarma). Padmasambhava's birth name was Pema Thongdrol and he had a twin brother named Yungdrung Donsal who later took the name Tsewang Rigdzin.

----------------------------------------

Topic Title:  Not meant to offend Bon practitioners, but will I benefit from chanting some of their deities' mantras as a Mahayana Buddhist?

krodha replied:
An old mentor of mine from years ago has been working on getting this "Padmasambhava family" sadhana translated, it incorporates each of these figures, but apparently it is not yet available in English.

----------------------------------------

Topic Title:  Where do the Buddha’s core, most original teachings live?

krodha replied:
That is true. Prior to being recorded these were aural lineages, and therefore the actual relative dates unfortunately belong to the realm of speculation and conjecture.
Both series of texts are said to originate from the historical Buddha, but fragmented inferential evidence such as the mnemonic writing structure you mentioned may be all we ever get. Definitive dating will be difficult to acquire unless older artifacts are discovered.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
if not solipsism, then you seem to be advocating nihilism - nothing exists. is that correct?

krodha replied:
Typically in buddhadharma, a view of nihilism (ucceda) is one that negates conventional entities. I am not negating conventional entities.
In terms of things existing, I defer to Buddhapalita who said "we are not making claims of nonexistence, but rather, we are refuting claims for existing existents."
Generally, the "nonexistence" we are avoiding in terms of the classical tetralemma is an entity that previously existed, has ceased to exist, and now is nonexistent. That type of nonexistence is refuted, because it necessitates an entity that existed previously. In emptiness however, we are challenging the validity of the entity in question from the very beginning, and therefore come to realize that the entity in question is ultimately free from the four extremes of (i) existence, (ii) nonexistence, (iii) both, and (iv) neither. Traditionally these four positions were respectively directed at eternalists, nihilists, Jains and sophists of various kinds, but in general we can simply see them as four possibilities in terms of ontological status.
If the entity cannot be found, then there is no entity to conform to one of these "extremes." Now, in Mahayana, the implications or consequences of this are sort of taken to their limit, especially in terms of understanding the negation of existence. If the existence of something is refuted, then such a thing cannot truly be said to exist. Some of these sutras are quite comfortable stating that phenomena ultimately do not exist for this reason, but only because the phenomena in question cannot be verified or found when sought after.
Which is all to say that this issue is not so cut and dry, and I am not out to simply make coarse assertions without taking this subtle aspects of the teaching into question.
But in some senses, yes, what can be said to exist? We can certainly say that phenomena have a conventional status, and we would say they "exist" conventionally, or "don't exist" conventionally. For instance, the moon "exists" certainly. But two moons "do not exist." This is addressing existence and nonexistence on the level of convention. Then, when emptiness comes into play, we have to understand that we are challenging the ontological status of the entities that convention infers. Is the moon truly (ultimately) an established entity? This is what emptiness is investigating, and as a rule of thumb, the conclusion that we come to is no, an entity like the moon is not an entity that can be found when sought, for it cannot withstand "keen" scrutiny. That being the case, the true existence of the moon is then brought into question, or rather, outright negated in the view of emptiness. Sure, the moon appears, yes, the basis of designation, the bundle of sensory appearances, is certainly there, but does that bundle contain or create an entity? Is there a core entity, a svabhava, made-by or found inside that bundle of appearances? These teachings say no, and in the end we are left with an appearance of something that isn't actually there. What would one call an appearance of something that isn't actually there? An illusion. But this is all just intellectual, and this matter is not intended to be an intellectual exercise, or at least not solely. The point is to actually realize this experientially, and that is where the liberating, "soteriological" value is derived from.
u/jozzb

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
this is eel-wriggling.

krodha replied:
Oh foo foo.

Quote:
on the one hand, you conflate "illusory" with "non-existence"

krodha replied:
Don't shoot the messenger my friend, this is not some sort of novel view I have personally cooked up.

Quote:
and provide quotes stating "the five aggregates are illusory. They do not exist".

krodha replied:
Correct.

Quote:
when others provide comments noting that in the pali canon, the buddha did not endorse non-existence

krodha replied:
You provided quotations from the Pali canon where the Buddha is discussing conventional phenomena. Further, the Pali canon is inadequate for this topic. The Pali canon focuses on the nature of affliction. The Mahayana focuses on the nature of reality. You limit yourself, and that is your business, but don't think that your allegiance to a single canon somehow gives you the entire picture or the authority to make accurate comments on Mahayana.
I've urged you to expand your horizons, I don't think you have, nor do I think you listen, but that is okay.

Quote:
then when pressed to defend your view as being neither solipsism nor nihilism, you suddenly flip your argument, and offer quotes stating "we are not making claims of nonexistence".

krodha replied:
I quoted Buddhapalita, yes. And why are claims of nonexistence not being made? Because the entity to lack existence does not exist. If we cannot find the entity from the very beginning, like a pink flying elephant, then there is no use clinging to a view that the pink flying elephant is truly nonexistent, because what pink flying elephant is there to align to that ontological position? Nevertheless, we would challenge the claim that a pink flying elephant exists, certainly. However once it is established that such an entity cannot be found, then there is no reason to insist that such an entity conforms with any of the four extremes. Moreover, what entity is there to be empty? These are the questions that Nagarjuna asks for example, and this is why emptiness is empty, because once the entity in question is negated, then where is a pink flying elephant to be empty? Where is a pink flying elephant to be existent? Where is a pink flying elephant to truly be nonexistent? The existence of this entity has been refuted from the very beginning, such a thing does not actually exist... this is Buddhapalita's point.
All phenomena are equivalent to a pink flying elephant. Just as all phenomena are equivalent to horned rabbits, or turtles with hair. This is even stated in the Dharmadhātustava:

Quote:
Just as the horns on rabbits' heads, do not exist except in the imagination, phenomena are all precisely like that, merely imagined, having no existence.

krodha replied:
I don’t make this stuff up.

Quote:
ou create argumentation by opposing an initial position, and then, when that position becomes indefensible

krodha replied:
The position is not "indefensible" foo foo, you just have a limited understanding of these teachings. I'm attempting to offer you an explanation because you seem like a sincere practitioner and you deserve to be treated kindly, but if after you receive the answer, you reject it, that is your business.

Quote:
i believe that the buddha referred to someone who argues like this as a person of no integrity, and not worth discussing the dhamma with.

krodha replied:
Well, don't beat your head against the wall. You obviously enjoy it, you keep coming back. You sadist.

Quote:
you're like a person who rides a horse full tilt in one direction, exclaiming "this is the way - follow me", and then when you see the cliff looming in short distance, you desperately try to save yourself by jumping to a horse running in the opposite direction

krodha replied:
Perhaps from your limited perspective.

Quote:
regardless of whether you believe it or not, there is a weighty karma associated with being negligent in the way we speak about the dhamma.

krodha replied:
Indeed, take heed, foo foo.

Quote:
i don't believe you realise this

krodha replied:
I am more acutely aware of this than you are, apparently...

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
So where did the illusion fome from? Why is it there?

krodha replied:
Well, certain teachings explain the nature of phenomena as being like the wetness of water, or the heat of fire. In that example, the water and fire would be the mind, and the phenomenal appearances that allegedly make up our reality would be the wetness or heat. Phenomenal appearances are the dynamism of our consciousness, its own display, but when we fail to recognize this, we externalize everything and incorrectly think it is a foreign entity.
After awakening, and realizing that what you are seeing or hearing is just the mind's own dynamic display, then the idea that these are real external entities is undermined and we realize that everything like like an illusion.

----------------------------------------

Topic Title:  When dating, how important is your potential partner’s spirituality/religion?

Someone wrote:
I’m working on changing careers right now but once I have that more settled I’d like to start dating intentionally, look for a serious relationship rather than just fall into one. I was curious how ya’ll approach non-negotiables. Like, would you date someone who doesn’t practice Buddhism?

krodha replied:
All of my teachers have said Buddhist practitioners should do their best to be in relationships with other Buddhist practitioners. Otherwise the relationship can often (but not always) create obstacles for one's own path.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
When you posit an illusion, you posit a reality behind the illusion. For the same reason that the Buddha would not give an answer to whether there was an atta, he also wouldn't give an answer to whether there there is a reality:

krodha replied:
The intention of this section, as clarified by Bikkhu Bodhi and Bhante Sujato, is to demonstrate that the Buddha was attempting to save Vacchagotta from adopting an annihilationist view, where a self that existed previously, then ceased to exist.
It is not some underhanded dodge of answering whether a self exists or not, as individuals like Thanissaro Bikkhu wrongly assert.
Therefore, yes, in the Tripitaka, the Buddha would have indeed asserted that physical reality is an illusion, and he did, as I quoted directly.

----------------------------------------

Topic Title:  When dating, how important is your potential partner’s spirituality/religion?

krodha replied:
Yes, my teachers have basically said it doesn't work.

----------------------------------------

Topic Title:  REAWAKENING: The Suppressed Secret of Humanity

Someone wrote:
I worked very hard on this film

krodha replied:
Looks great. Reminds me of Zeitgeist, Kymatica and Esoteric Agenda which I enjoyed when they came out years ago.

----------------------------------------

Topic Title:  REAWAKENING: The Suppressed Secret of Humanity

krodha replied:
They sort of shotgun posted it in various subs. I assume because the video is going for a type of perennialst view of consciousness in terms of religious systems pointing to a single truth, Buddhism was lumped into the fray. Whether justly or unjustly is in the eye of the beholder.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
As others have pointed out, he compares reality to an illusion. That's different to saying it is an illusion.

krodha replied:
Also different than saying reality is real, and in fact, to compare anything to an illusion would certainly undermine its validity as a substantially established person, place or thing.
Regardless, plenty of other examples have been posted in this thread where the "comparison" is dropped and the statement that X is equivalent to an illusion is offered.

----------------------------------------

Topic Title:  REAWAKENING: The Suppressed Secret of Humanity

krodha replied:
It definitely is not.

----------------------------------------

Topic Title:  Did I insult the Lotus Sutra? - thoughts please

Someone wrote:
I don’t recall the Buddha saying he’s the “destroyer of existence” in the Lotus Sutra. Can someone point me to a quote?

krodha replied:
Chapter 5:

Quote:
At that time the World Honored One, wishing to restate this meaning spoke verses, saying:
Destroyer of existence, the Dharma King manifests within the world; according to living beings’ desires, he teaches the Dharma in various ways. The Thus Come One, out of veneration for this wisdom, deep and far-reaching, has long remained silent on this important matter. Being in no hurry to set it forth. Those with wisdom, if they heard it, would be able to believe and understand it, but those lacking wisdom would doubt it and thereby lose it for a long time for this reason, Kashyapa, it is spoken in accord with their powers employing various conditions to lead them to the right view...

krodha replied:
This is from the section at the bottom of the page in italics.
https://www.buddhistdoor.com/OldWeb/resources/sutras/lotus/sources/lotus5.htm

----------------------------------------

Topic Title:  Does the Buddha teach about eating lotus?

Someone wrote:
Does the Buddha teach about eating lotus?

krodha replied:
Not that I know of. The Lotus flower is just symbolic for our awakening that flowers without any fixed root, in the swamps and mud of affliction.

----------------------------------------

Topic Title:  Did I insult the Lotus Sutra? - thoughts please

Someone wrote:
I described it as "terrifying", referring specifically to the part where the Buddha says something along the lines of "I come as the destroyer of existence".

krodha replied:
Important to understand that in Buddhist teachings, the perception of existence is a major cause of the bondage that keeps us entrenched in samsara. Therefore the Buddha saying this is actually a positive thing in the eyes of these teachings, he is intending to liberate you from that which binds you.
The "cessation of existence" (bhavanirodha) is nirvana, however this is does not mean annihilation into some sort of lifeless void. It also does not mean "nonexistence" in the sense that you exist and then cease to exist. It means we come to understand phenomena correctly, and through that accurate knowledge of the way things really are, the mind is completely purified of affliction. In The Mind Stilled, vol 5, Bhikkhu K. Ñāṇananda explains:

Quote:
How can one be certain here and now that this existence has ceased? This might sometimes appear as a big puzzle. But all the same, the arahant experiences the cessation of existence as a realization. That is why he even gives expression to it as: Bhavanirodho Nibbānaṃ, "cessation of existence is Nibbāna". It comes about by this extinction of influxes. The very existence of 'existence' is especially due to the flowing in of influxes of existence. What is called 'existence' is not the apparent process of existing visible to others. It is something that pertains to one's own mental continuum.
For instance, when it is said that some person is in the world of sense desires, one might sometimes imagine it as living surrounded by objects of sense pleasure. But that is not always the case. It is the existence in a world of sense desires, built up by sensuous thoughts. It is the same with the realms of form and formless realms. Even those realms can be experienced and attained while living in this world itself.
Similarly, it is possible for one to realize the complete cessation of this existence while living in this very world. It is accomplished by winning to the realization that the influxes of sense desires, existence, and ignorance, no longer influence one's mind.

krodha replied:
MN 9.31:

Quote:
When a noble disciple has thus understood being [existence], the origin of being, the cessation of being, and the way leading to the cessation of being…he here and now makes an end of suffering. In that way too a noble disciple is one of right view…and has arrived at this true Dhamma.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
It seems to me these two sentences don't make sense. You first say : nature of phenomena is like wetness.

krodha replied:
I should’ve said “the nature of the relationship between phenomena and mind can be understood via the examples of the wetness of water, or the heat of fire.“
Sometimes I type quick and don’t notice things like that but thanks for pointing it out.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

Someone wrote:
the heart of this divergence from the teachings of the buddha lies in this pink elephant example. the buddha recognises the arising and passing away of phenomena.

krodha replied:
The Buddha recognizes the arising and passing of sankharas, conditioned phenomena.

Quote:
this is the basis of a core teaching of the buddha’s called dependent origination - ‘from the arising of this, that arises; from the cessation of that, this passes away’.

krodha replied:
The meaning of “from the arising of this, that arises, with the cessation of this, that also ceases” is with the arising of avidyā as a knowledge obscuration, afflictive dependent origination occurs and conditioned entities (sankharas) appear to manifest. Then, with the cessation of avidyā, afflictive dependent origination ceases and the manifestation of sankharas also ceases.
That is the actual meaning of cause and condition in relation to dependent origination. This is why dependent origination is synonymous with non-origination (anutpāda), because that which arises dependently does not actually arise.

Quote:
within the buddha’s teaching this pink elephant would be said to arise momentarily, and then pass away, instantaneously.

krodha replied:
No, the pink elephant exemplifies an imagined entity. All phenomena are like that ultimately, like the Dharmadhatustava quote I cited above.

Quote:
this occurs for matter at the atomic level, with the electron constantly in motion, or at the string level with constant vibration. it occurs for beings at the creator and chemical level.

krodha replied:
Absolutely incorrect. Holy hell. Are you serious?

Quote:
there is no constancy to any material thing, hence our attribution of conceptual object-ness to them - our attribution of their thing-ness as part of the world - is ultimately false. there is no enduring me or you, no enduring rock or home. in this sense, all conditioned things are devoid of intrinsic essence, and hence they are empty. they arise, instantaneously, and then they pass away from that arisen state. this is the teaching of the buddha.

krodha replied:
If you think this has to do with matter on a subatomic or atomic level then you have just made it clear that you have no clue at all what you are talking about and really have no business giving anyone advice on this topic.

Quote:
a view of non-existence leads to the negation of the buddha’s path of dependent origination, karma, rebirth. it leads to the negation of the buddha himself, and a negation of the path he laid out. it leads to the negation of suffering, and the end of suffering.

krodha replied:
No one has advocated for a nihilist view given that convention hasn’t been negated. But more worrisome is that you’ve just shown that your entire premise for the logic you’re using to approach this topic is utterly flawed. Thus your conclusions are flawed since they are wrongly informed.

Quote:
non-existence is not the teaching of the buddhas, and the texts that teach that illusory == non-existence are an incorrect grasp of the buddha’s teaching. i’m not concerned about the antiquity of such texts - there are hindu texts that are far older that i am equally happy to ignore.

krodha replied:
Like I said you don’t understand these teachings, and further have absolutely zero business commenting on this topic or attempting to critique Mahāyāna. I would just stick to your suttas. You’re out of your depth.

Quote:
i’m more concerned that a person would accept such teachings that makes no sense: a person advocating non-existence would have others believe that a non-existent person is speaking about the non-existent teachings of another non-existent person that aim to relieve the non-existent suffering of yet another non-existent person. even further, that non-existent teaching would purport to teach about the arising and passing away of non-existent phenomena. that is nonsensical.

krodha replied:
Yes, these teachings will continue to be nonsensical for you because you are not meeting them on their own terms. Rather they are being approached through your flawed understanding and misinterpretations.

Quote:
a person who has asserted non-existence is unable to reconcile that view with the buddha’s teaching without subsequently proposing the ‘existence’ of other aspects so that the buddha, the dhamma, and the sangha can exist. the position such a person comes to is to state that non-existence oss the absolute truth, but the buddha, dhamma, and sangha, suffering and the cause of suffering, karma, rebirth, etc all relate to conventional truths. in such a case, the question of non-existence is irrelevant to the buddha’s path - it has nothing to do with release or the method of release from suffering. it’s just some theoretical state that can’t be proven until after enlightenment - it’s meaningless. it does not inform dependent origination; it does not inform the four noble truths; it does not inform karma or rebirth, or sila or samadhi. it does not even inform panna, wisdom, as non-existence isn’t even a means to release. it’s about as useful as a conception of god or a soul.

krodha replied:
In any case, I appreciate the discussion because this single reply from you has clarified so much in terms of where and how the disconnect is occurring.
I urge you to either study more, or ignore these topics altogether because you literally have no clue what you are talking about, at all.

----------------------------------------

Topic Title:  When dating, how important is your potential partner’s spirituality/religion?

krodha replied:
Indeed, and I haven’t followed my teacher’s advice. Also forgot it was our 7 year anniversary yesterday and now I’m in the doghouse.

----------------------------------------

Topic Title:  Did Buddha ever taught physical reality was/is an "illusion"?

krodha replied:
No, I’m saying you actually don’t understand the topic. Not as an ad hom, but because you’ve just made it clear that you’re interpreting this matter through a physicalist view that is contrary to the intended meaning.
I can unpack it further for you, I’m out right now and on the phone so difficult to elaborate. But you’re approaching this topic from a few incorrect assumptions and that is creating obscurations to understanding.
You actually require an entire gestalt shift.

----------------------------------------

Topic Title:  Are awareness and emptiness the same thing?

Someone wrote:
I have no idea who Greg Goode is or his credentials. It seems to just be one person's experience/opinion

krodha replied:
Greg came from an Advaita Vedanta background so his understanding of the subtle differences between the view of Vedanta and the Buddhist view of emptiness is really invaluable and clear. In addition, he is one of the most skillful teachers I’ve ever worked with. I highly recommend all of his work.
Here is Greg discussing his own path in a Vedanta context (although I would argue the insights he discusses are applicable to buddhadharma as well) but you can at least get a feel for him.
His teachings on emptiness are always treated as separate from Vedanta.
John Tan is also an incredible adept. So you are on the right path in terms of reliable resources.

----------------------------------------

Topic Title:  Are awareness and emptiness the same thing?

Someone wrote:
“You cant deny that you are the awareness that is hearing these words.” What if I did deny it? What then?

krodha replied:
The point is that it can be denied. The person who suggested it is undeniable was the interlocutor. An answer was then give to the interlocutor explaining how it is possible to deny it.

----------------------------------------

Topic Title:  If I die what happens?

Someone wrote:
I want there to be something nice waiting for me when I die. Nothingness scares me. Although it does sound peaceful in a way.

krodha replied:
I don’t know how detailed you want to get but Buddhist teachings on the time of death say there is a process of our elements dissolving that occurs at death and typically one loses consciousness during that process, it will be like you are asleep for a brief period of time. Then, you will wake up and will have a mental body for a few weeks. You will have 7x more “clarity” which will mean there is a level of clairvoyance which will enable you to have some abilities you wouldn’t have while alive. During that time you have a complete set of faculties, so it is said you can see and hear as you normally would. You’ll be able to see relatives and family but they obviously won’t be able to see or hear you. The traces to this life will be strong for 21 days, after which you will begin to gradually transition into the being you will incarnate as in your next life.
This is what is taught in the Tibetan Buddhist teachings on the bardo, or intermediate state between lives.

----------------------------------------

Topic Title:  How are dreams formed?

krodha replied:
In Vajrayāna, dreams occur when the potential of vidyā emerges from the anahatabindu in the center of the body and moves out into the eight nādis or channels where it mixes with the karmavāyu. Consciousness is in an in-between stage where it is not longer in deep sleep, but has not yet accessed the sensory faculties to be totally awake, and so when it mixes with the karmic vāyu, it activates latent karmic traces and that is dreaming. Dreaming is basically karmic junk.
In more advanced practitioners, the potential of vidyā can move into the channels after deep sleep without activating the karmavāyu, and then “dreams of clarity” occur.

----------------------------------------

Topic Title:  How are dreams formed?

krodha replied:
In Buddhism the brain just coordinates consciousness through the sensory organs but it doesn’t generate consciousness or create dreams etc. Consciousness permeates the entire body but its “seat” is in the center of the body.
The idea that the brain is running the show is a physicalist view, certainly prominent in western culture, that is diametrically opposed to the view of buddhadharma on this matter.

----------------------------------------

Topic Title:  Difficulty in making sense of the second noble truth

krodha replied:
In Mahāyāna and Vajrayāna, the second truth is the cause of suffering as avidyā or ignorance, which is a type of knowledge obscuration which prevents us from seeing the way things really are.
I find that to be much more clear than “craving” or “desire.”
The Mahāyāna Sūtrālaṃkara states:

Quote:
Ignorance (avidyā) and knowledge (vidyā) are respectively suffering and the absence of suffering.

----------------------------------------

Topic Title:  Why are some buddhafields less pure than others?

Someone wrote:
Why are some buddhafields less pure than others?

krodha replied:
All buddhafields are innately pure. If a buddhafield is perceived as impure it is because one’s mind is burdened by impurities, specifically ignorance (avidyā) as a knowledge obscuration which prevents you from seeing the innate purity of all phenomena.
The Dharmarāja Sūtra states:

Quote:
The Bhagavan said to the bodhisattva Many Desires, “Many Desires, before, that was was tainted. Now it is clean, pure, very pure. The mind is one thing, nondual, without any other properties. Since that mind is pure, all phenomena become pure.
Son of a good family, for example, a tree is cut down at the root, not at the branches and leaves. Likewise, if the mind is realized, it is equivalent with cutting all phenomena at the root. Since the mind is pure, all phenomena will be pure.”

----------------------------------------

Topic Title:  Is there any scientific, archaeological or empirical proof of the existence of Buddha (as a historical figure)? I do not mean to offend, challenge or debate anyone's faith or beliefs. This is not a rhetorical question.

krodha replied:
/u/animuseternal posted this some time ago in response to historical evidence of Śākyamuni Buddha (feel free to ignore the Jesus stuff, this is from an old post where the topic was comparing the two):

Quote:
The case for the Buddha is a little bit stronger than the case for Jesus. Some notable evidence includes:
The reliability of the historical records maintained in the Sri Lankan canon and its corroboration of events, kingdoms, and political figures by other unrelated sources is a huge point
The fact that the Early Buddhist Texts (the Nikayas and the Agamas of the various Early Schools) are so consistent with one another, virtually word-for-word, despite the fact that they were orally transmitted into different cultures and put into writing in different languages is highly suggestive that they come from the same source
There is sufficient evidence in historical unrelated resources that the Second Buddhist Council was an event that took place when it was stated, and was allegedly 70-80 years after the Buddha's parinirvana. The initial recorded schism between the Mahasamghikas and the Sthavirans wouldn't make sense if there was no 2nd Buddhist Council.
The content within the scriptures referring to other historical figures and events in the history of northern India is corroborated by other sources
The Ashoka Pillar that stands in Lumbini is dated to the 3rd century (edit: BCE) and shows that within about two generations of the Buddha's alleged life (a very short span of time), the location of his birthplace was preserved in living memory
Ashoka's records of where he built the stupas holding the Buddha's relics has been verified at least in part, and many of these stupas that have been discovered, the relics have been dated to a time consistent with when the Buddha is estimated to have lived (although some of the stupas have relics of much much more recent figures too and many stupas have been lost)
We have some scriptural content of competing Sramana schools of thought at the time that the Buddha's following was growing, the most of which being the Jain agamas, but some fragments from the atheist and existentialist ascetics of the time too. They take the time to criticize the Buddha's teachings, as he has been traveling for some time and has become a public figure. We've never come across in any of these scriptures any argument to the effect of, "Yeah, but has anyone ever noticed that no one's ever seen the Buddha in person?" The historical records from the various kingdoms tend to make mention of each of the leaders of the various sramanic schools, and the texts make reference to having knowledge of each other too.
Historians are fairly certain that this recent discovery was a forest monastic dwelling ground in the Lumbini Garden of the Buddha's birth used during his lifetime, likely when he would travel to teach at Devadaha, where his maternal family ruled
The difference between corroborating sources for Jesus and the Buddha is namely that Jesus was the cult leader of a group of oppressed minorities while the records being kept were of the oppressors; if Jesus did exist, there would've still been a suppression of evidence or even just a willful ignorance of his movement. The Buddha, however, was noble-born of warrior caste (whether or not he was a "prince" in the way that we understand the term) who led a group of ascetics in a culture where laity were expected to show reverence to all ascetics. As such, you have these other kingdoms writing about their patronage of Gautama Buddha in very positive terms, whereas a Roman account of Jesus is more like, "There's some news of a Jewish uprising the next town over, led by a Nazarene," which is pretty vague.

----------------------------------------

Topic Title:  Did Buddha exist? How do we know a certain historical figure real or not?

krodha replied:
/u/animuseternal posted this some time ago in response to historical evidence of Śākyamuni Buddha (feel free to ignore the Jesus stuff, this is from an old post where the topic was comparing the two):

Quote:
The case for the Buddha is a little bit stronger than the case for Jesus. Some notable evidence includes:
The reliability of the historical records maintained in the Sri Lankan canon and its corroboration of events, kingdoms, and political figures by other unrelated sources is a huge point
The fact that the Early Buddhist Texts (the Nikayas and the Agamas of the various Early Schools) are so consistent with one another, virtually word-for-word, despite the fact that they were orally transmitted into different cultures and put into writing in different languages is highly suggestive that they come from the same source
There is sufficient evidence in historical unrelated resources that the Second Buddhist Council was an event that took place when it was stated, and was allegedly 70-80 years after the Buddha's parinirvana. The initial recorded schism between the Mahasamghikas and the Sthavirans wouldn't make sense if there was no 2nd Buddhist Council.
The content within the scriptures referring to other historical figures and events in the history of northern India is corroborated by other sources
The Ashoka Pillar that stands in Lumbini is dated to the 3rd century (edit: BCE) and shows that within about two generations of the Buddha's alleged life (a very short span of time), the location of his birthplace was preserved in living memory
Ashoka's records of where he built the stupas holding the Buddha's relics has been verified at least in part, and many of these stupas that have been discovered, the relics have been dated to a time consistent with when the Buddha is estimated to have lived (although some of the stupas have relics of much much more recent figures too and many stupas have been lost)
We have some scriptural content of competing Sramana schools of thought at the time that the Buddha's following was growing, the most of which being the Jain agamas, but some fragments from the atheist and existentialist ascetics of the time too. They take the time to criticize the Buddha's teachings, as he has been traveling for some time and has become a public figure. We've never come across in any of these scriptures any argument to the effect of, "Yeah, but has anyone ever noticed that no one's ever seen the Buddha in person?" The historical records from the various kingdoms tend to make mention of each of the leaders of the various sramanic schools, and the texts make reference to having knowledge of each other too.
Historians are fairly certain that this recent discovery was a forest monastic dwelling ground in the Lumbini Garden of the Buddha's birth used during his lifetime, likely when he would travel to teach at Devadaha, where his maternal family ruled
The difference between corroborating sources for Jesus and the Buddha is namely that Jesus was the cult leader of a group of oppressed minorities while the records being kept were of the oppressors; if Jesus did exist, there would've still been a suppression of evidence or even just a willful ignorance of his movement. The Buddha, however, was noble-born of warrior caste (whether or not he was a "prince" in the way that we understand the term) who led a group of ascetics in a culture where laity were expected to show reverence to all ascetics. As such, you have these other kingdoms writing about their patronage of Gautama Buddha in very positive terms, whereas a Roman account of Jesus is more like, "There's some news of a Jewish uprising the next town over, led by a Nazarene," which is pretty vague.

----------------------------------------

Topic Title:  "Real" Buddhism = Identification with Form?

krodha replied:
There is such a thing as right view, both relatively and ultimately.
Unlike other spiritual systems, right view is foremost on the Buddhist path. Everything comes after right view. This means one’s nonconceptual meditation practice should be preceded by right view as much as possible. View informs practice and realization, so it is of paramount importance.
Wrong views cause deviations and bind us to affliction.
In terms of “ego’s identification with form” this is also okay. We must free ourselves, and so the “path dharma” of a correct relative right view is okay to identify with because it will ultimately work to free us. Some Buddhist teachers compare this to pouring more water in an ear to free water that is already trapped.

----------------------------------------

Topic Title:  For what reason do Buddhists believe deities and reincarnation are real?

Someone wrote:
But I’m not familiar with similar reasoning for the existence of deities

krodha replied:
What do you mean by deities?

Quote:
or reincarnation? Did Buddhists say they’ve encountered these deities? Or that they remember past lives?

krodha replied:
As for rebirth, the Buddhist worldview is not rooted in materialism or physicalism.
To answer your question, yes past lives can be directly recalled via developing an ability called “the abhijñā to recall past lives,” which is a species of higher knowledge that can be established through cultivating samādhi. That would in essence be a direct perception of the validity of rebirth.
However, for Buddhists, the validity of rebirth can also be ascertained through inference as well. Dharmakirti's reasoning set forth in the Pramanasiddhi chapter of the Pramanvarttikas demonstrates that since matter (rūpa) cannot be a cause of the mind, the cause of mind must therefore be a previous moment of mind, and this causal rosary of discrete instances of mind create an aggregated yet inexhaustible continuum or mindstream. Once one has ruled out a material cause for the mind, one must accept rebirth or accept causeless arising for the mind.

----------------------------------------

Topic Title:  For what reason do Buddhists believe deities and reincarnation are real?

krodha replied:
Awakening or “enlightenment” is not an essential prerequisite for ascertaining past lives. One only has to develop abhijñā, which can be developed by ordinary people who cultivate samādhi.

----------------------------------------

Topic Title:  For what reason do Buddhists believe deities and reincarnation are real?

Someone wrote:
On the other hand, I've heard both Zen and Theravada teachers associate their philosophies with philosophical realism

krodha replied:
Not true for zen. And a lowly view of that nature only plagues Theravada because of certain sections of their abhidhamma. Nāgārjuna’s MMK was written to refute those trends, which were unjustified in his opinion, yet they still haunt Theravada today.
In Mahāyāna and Vajrayāna things have existence independent of mind conventionally. Ultimately, mind and phenomena are equally empty. Yogācāra is idealist in the sense that phenomena are mental factors, but this is not quite shared outside Yogācāra.

Quote:
EDIT: You are correct, though, as you state below, that Theravada, if may be considered realist, is still clearly not materialist/physicalist.

krodha replied:
Some Theravadins uphold all three.
Believing phenomena truly have dravya or physical substantiality is essentially the heart of delusion.

----------------------------------------

Topic Title:  Just started researching Buddhism and I have some questions.

krodha replied:
There is no higher power in Buddhist teachings. And as for other planes of existence, there is held to be such a thing, however they are all relative for the most part. “Higher” and “lower” in that respect really just reflect the level of suffering present in those destinations.
“Awakening” itself does not lead to a different reality or plane, rather it only entails an accurate knowledge of this reality.

----------------------------------------

Topic Title:  For what reason do Buddhists believe deities and reincarnation are real?

krodha replied:
Not sure how that is possible when zen adepts are pretty clear that zen realization involves the fusing of subject and object. Can’t really accomplish that if phenomena are legitimately external entities.

----------------------------------------

Topic Title:  Etymological meaning of Dzogchen

krodha replied:
Minor note: Namarūpa doesn’t mean “name and form,” although that would be a literal translation.
The intended meaning of “nama” in namarūpa is “mind” or “consciousness.” Rūpa is the four material elements, i.e., “matter.” Namarūpa therefore means “mind and matter.”
Side note: Mahasandhi works but also Santi maha, these two have the same meaning in terms of atiyoga. Chögyal Namkhai Norbu for example called his training for those who wished to eventually teach the Santi Maha Sangha.

----------------------------------------

Topic Title:  Etymological meaning of Dzogchen

Someone wrote:
All namarupas (i.e. phenomena) are empty on their end, each one of them being founded upon other namarupas, each one's existence having been built on top of the next. So Emptiness itself could be likened to a tunnel that connects many cities together, or like a family tree that joins all things.

krodha replied:
Emptiness is more accurately, that namarūpas cannot be found or located from the very beginning, not that they interconnect or depend upon one another. The latter is sort of a materialist interpretation of emptiness.

Quote:
And so, phenomena (nama-rupa) can be seen concretely as "joined-together at the seams" And Maha-sandhi (great joining) can be seen as "The coming-together of all things,"

krodha replied:
Norbu Rinpoche has a nice translation of mahāsandhi I will track it down.

Quote:
referring to Oneness, which is one of the four great samayas.

krodha replied:
The samaya of gcig pu or “chigpu” actually means that the nature of mind is the same wherever it is found as a generic characteristic. Like the heat of fire. Each distinct instantiation of fire has the same generic characteristic of heat. “Heat” is single (gcig pu) in nature wherever fire is encountered. It isn’t like one instance of fire has a different expression of heat than another instance of fire. Whether a candle flame, or a forest fire, the quality of heat is singular.
In the same way, the nature of mind is the same in quality and expression, as inseparable clarity and emptiness (gsal stong dbyer med) wherever a mind is found. The nature is the same in characteristic.
This, as Lopön Tenzin Namdak explains, does not mean that all minds are “one” in that sense of “oneness.” Thus, chigpu needs to be understood correctly, otherwise we can deviate into a tirthika view of oneness like Advaita Vedanta, which is a view rejected by atiyoga.

----------------------------------------

Topic Title:  Anatta

krodha replied:
The Buddha realized that all phenomena are intrinsically selfless, and the perception of a self is an affliction, burdening the mind, that can be purified. The Buddha says in the Ārya-laṅkāvatāra-mahāyāna-sūtra:

Quote:
The supreme ones have always shown the inexhaustible wisdom of the Buddha to be peace, without a person, without the aggregates. The natural luminosity of the mind endowed with the affliction of mind and so on, along with [the affliction of] self possesses temporary afflictions from the start, natural luminosity can be purified of the affliction of self, just like a [stained] cloth. Just as the flaws of either cloth or gold can be cleansed because they are [intrinsically] stainless, which neither remain nor are destroyed, and likewise have the nature of being flawless.

----------------------------------------

Topic Title:  What is the difference between Tibetan Buddhism and the rest of Mahayana?

krodha replied:
In addressing what separates so-called tantrayāna or Vajrayāna, from sūtrayāna (meaning common Mahāyāna and Śravākayāna), the real difference is the methodology. So-called tantra as a path is predicated on the idea of “not giving up the basis.” The “basis” in this respect is the five desire objects [pañcakāmaguṇaḥ]. Sūtrayāna is based in a renunciation of the five desire objects, meaning sūtrayāna “gives up the basis.”
The distilled meaning behind this idea is that in sūtrayāna it is held that the five desire objects are themselves afflictive, and so they are renounced. In Vajrayāna, it is not held that these five desire objects are afflictive, but rather, our concepts in the mind about the five desire objects are the afflictive factor. Therefore, the Vajrayāna path does not “give up the basis” but rather transforms the basis, by transforming our concepts about the five desire objects.
You will often see in Vajrayāna rhetoric, the notion of “taking the result as the path.” The meaning of this is related to the practice of what is called “pure vision,” where the five desire objects and the practitioner themselves, are treated as pure from the very start, and this is done through visualization practices, but more specifically a confidence in that embodied truth.
Another distinct difference is the presence of empowerment or abisheka in Vajrayāna, where the teacher transmits the teaching both nonconceptually and conceptually, with an emphasis on nonconceptual symbolic transmission. All Vajrayāna teachings are predicated on empowerment, and this is a unique feature that is not found in Sūtrayāna systems.
There are other differences but these are the main ones.

----------------------------------------

Topic Title:  Can someone help explain the relationship between impermanence suffering and no self?

Someone wrote:
I don’t really understand how suffering and self are separate categories. is it true that self is essentially synonymous with suffering?

krodha replied:
The perception of self is called the “afflictive obscuration,” when the afflictive obscuration is eliminated then one is liberated, so yes, the perception of a self is a root cause of samsara.

Quote:
Also wouldn’t recognizing in permanence necessarily elucidate everything?

krodha replied:
Impermanence is a characteristic of conditioned phenomena (sankhara). We only perceive sankharas when our mind is afflicted with delusion, so no, the perception of impermanence is actually a symptom of ignorance (avidyā).

Quote:
How could someone possibly suffer or feel like a self if there is a recognition of impermanence?

krodha replied:
Recognition of impermanence is just recognizing a characteristic of conditioned phenomena that arise and cease. This is just ignorance. Awakened beings do not actually perceive impermanence, because they do not actually perceive conditioned phenomena.

----------------------------------------

Topic Title:  Kapala Mala Advice…

krodha replied:
I had a kapala for awhile, a friend gifted it to me when he was moving, I never used it but also never felt weird about having it. The only reason it isn't still in my possession is the same friend reached out after moving and felt he was in a bind where resuming practice with the kapala would be beneficial for him, so I gladly returned it to him.
If you really feel uneasy about the mala, and are unsure if it is intuition, you can request that a nol sang be done on the mala. This will purify it of any negative nolwa, which as defined elsewhere online, is defilement or pollution of an object due to having come into contact with impure circumstances.

Quote:
I will talk to him about it. I have zero prediction on how he will react. I could see it going any of the ways. Well, regardless, I owe him now to tell him about it actually since I’ve thought about it. I will talk to the Rinpoche.

krodha replied:
Yes, just tell your teacher that you, for some reason unknown to you, feel uneasy about the mala, and ask if a drib sang or nol sang would be appropriate to purify any potential problems with it.

----------------------------------------

Topic Title:  Where do most people go wrong with meditation in terms of technical mistakes during formal practice?

Someone wrote:
Where do most people go wrong with meditation in terms of technical mistakes during formal practice?

krodha replied:
In my tradition, the three main deviations in terms of meditation, are grasping to (i) clarity, which is meditation experiences related to cognizance, or appearances. Then, grasping to (ii) stillness or nonconceptuality, a state without the movement of thought. Lastly, grasping to (iii) bliss.
When clarity, stillness and bliss arise, these are good indicators that your practice is moving in the right direction. However, these experiences should be allowed to arise and pass, without grasping to them, or attributing any certain significance to them.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
I am Pure Consciousness, Pure Bliss. I don't eat, don't starve, don't offer sacrifices to the Vedic Gods. Because I am the Bliss of those who attains Bliss by doing so". (He is probably talking about his physical form as Human). As a Buddhist, How do you counter this?

krodha replied:
According to buddhadharma, "pure consciousness" is also empty, and if reified and fortified, merely becomes another stronghold for identification.

Quote:
I don't want to debate here. Just find it misleading when a Buddhist self Atman is being associated with identity of Body and form.

krodha replied:
The "atman" is the true identity of the mind, the true identity of consciousness. It is a svabhava, an inherent core that is the actual essence of mind and phenomena. To define atman like this is not a misinterpretation of how tirthika systems define atman.

Quote:
I am Secular and want to see Unity in Different Faiths To Progress the World Together. So please set aside differences and argue after you understood the scripturs of other religions

krodha replied:
There is no war between these systems. The differences are defined so that each tradition can be understood as they are intended to be understood. We can have unity between these systems while still acknowledging that they are diametrically opposed in their views. We can still respect other systems even if we disagree with them.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
Anatta doctrine is not saying there is absolutely no atman.

krodha replied:
Anatta is certainly saying there is absolutely no atman.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
This was where he was wrong because the Buddha never said that.

krodha replied:
The buddha definitely said that.
Spare the thread the Thanissaroisms about atman being some sort of apophatic view.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

krodha replied:
The idea in Adi Sankhara’s view is that the atman is ultimately the purusa.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

krodha replied:
The Buddha says sabbe dhamma anatta. That is it.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
I actually agree with Thanissaro on this one, I find it strange that the Buddha would be so specific about what anatta is IF He meant it to be a blanket no.

krodha replied:
The Buddha was quite specific about what anatman meant.

Quote:
The only place I find a blanket anatta is in the Abhiddhamma, but not in the Nikayas.

krodha replied:
Negating a self in all phenomena, both conditioned and unconditioned is a pretty strong statement. The idea that it leaves any ambiguity is frankly absurd.

Quote:
I personally agree also that a perusal of the Suttas makes it clear a lot of the Buddha’s teaching is empiric in nature … what you can cognise, sense, perceive etc..

krodha replied:
All buddhadharma is empirical in nature.

Quote:
It would then also make sense why early Buddhist did not ask some questions.

krodha replied:
The Buddha was never silent about the nature of self. The sutta where the Buddha does not answer Vacchagotta does not imply what Thanissaro thinks it implies, and others like Bhante Sujato and Bikkhu Bodhi make this clear. They disagree with Thanissaro on this matter. Thanissaro's treatment of anatta is really his own novel interpretation. It has only garnered success in being spread around because he has been so active with his translations and teachings, and so people latch onto his ideas.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

krodha replied:
In Buddhist teachings, dharmas or phenomena, can be both conditioned and unconditioned. "Sabba dhamma" in Pali, means "all phenomena both conditioned and unconditioned."

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

krodha replied:
Purusa is brahman in Advaita Vedanta.
https://end-of-knowledge.com/2020/02/16/purusha-prakriti-according-to-vedanta/

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
And Atman is not Defined but experienced in the state of No Mind, No thoughts and no labels.

krodha replied:
It is also defined in the Vedanta teachings.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
Advaita rejects beliefs in words. Any word is mental label.

krodha replied:
Adi Sankara and Gaudapada wrote quite a bit of literature. Obviously they were able to find some balance there.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
But they consider it a failed attempt

krodha replied:
This really isn't true given that Adi Sankara, Gaudapada and other Advaitain luminaries' writings are celebrated and considered to be very important to the system of Advaita Vedanta.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
Yes they wrote. Buddha ended desire and yet had the desire to teach.

krodha replied:
There are two different types of "desire." One afflictive, one that is non-afflictive. In any case, desire is not that important, the actual core of samsara that the Buddha eliminated was a type of knowledge obscuration which is a form of ignorance (avidya).
Yes, there is no self, and yet the Buddha teaches. This is explained in detail in the Buddhist teachings, and there is no contradiction.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
I would agree with this in a certain sense. In the Nirvana Sutra, it's certainly argued that Anatta is only a provisional doctrine designed to remove false concepts of selfhood to clear the way for Buddha-nature, which is called atman in the text.

krodha replied:
"Atman" in the Mahaparinirvana Sutra is a subversive rhetorical device. It is not meant to be taken literally.
Further, the Buddha himself says that the tathagatagarbha doctrine is really an upaya or skillful means for those who are unsure of emptiness and selflessness. This is why terms like "atman" are employed, to ease the minds of those who might fear emptiness.

Quote:
So while it's the case in this framework that Anatta is saying that there is absolutely no atman, this would only be a provisional skillful means of Shakyamuni, who is presented as believing in an actual atman behind false selfhood.

krodha replied:
It is actually the other way around. The tathagatagarbha is the skillful means. The Buddha says in the Laṅkāvatāra sūtra:

Quote:
Mahamati, my teaching of tathagatagarbha is not equivalent with the assertion of the Self of the non-Buddhists. Mahamati, the Tathagata, Arhat, Samyaksambuddhas, having demonstrated the meaning of the words "emptiness, reality limit, nirvana, non-arisen, signless", etc. as tathagatagarbha for the purpose of the immature complete forsaking the perishable abodes, demonstrate the expertiential range of the non-appearing abode of complete non-conceptuality by demonstrating the door of tathagatagarbha. Mahamati, a self should not be perceived as real by Bodhisattva Mahasattvas enlightened in the future or presently. Mahamati, for example, a potter, makes one mass of atoms of clay into various kinds containers from his hands, craft, a stick, thread and effort. Mahamati, similarly, although Tathagatas avoid the nature of conceptual selflessness in dharmas, they also appropriately demonstrate tathagatagarbha or demonstrate emptiness by various kinds [of demonstrations] possessing prajña and skillful means; like a potter, they demonstrate with various enumerations of words and letters. As such, because of that, Mahamati, the demonstration of Tathagatagarbha is not similar with the Self demonstrated by the non-Buddhists. Mahamati, the Tathagatas as such, in order to guide those grasping to assertions of the Self of the Non-Buddhists, will demonstrate tathagatagarbha with the demonstration of tathagatagarbha. How else will the sentient beings who have fallen into a conceptual view of a Self, possess the thought to abide in the three liberations and quickly attain the complete manifestation of Buddha in unsurpassed perfect, complete enlightenment?"

----------------------------------------

Topic Title:  What is the Buddhist argument against veganism?

Someone wrote:
I've been vegan 8+ years and have recently developed a keen interest in Buddhism. The compassion, love and doing no harm of Buddhism aligns entirely with my perspective of not causing harming animals by being non-vegan. As I learn more about Buddhism, I'm surprised to learn that not that many Buddhists are vegan (an expectation, I know, but my presumption would be that these topics go hand in hand). Please can someone more educated on the topic help me with learning more about the Buddhism and veganism? How can Buddhists be non-vegan but desire peace, compassion to others and reduction of suffering?

krodha replied:
"Veganism" is most likely (I could be wrong) a rather contemporary notion or movement. We see advocacy for vegetarianism in some Buddhist texts, but the idea of veganism, which is completely abstaining from involvement with any and all items, products or food that is derived from animals at all, is not something Buddhist teachings include.
The most important thing for Buddhists is to refrain from killing. This is done so that practitioners mitigate the accumulation of karmic debts. We have countless lifetimes of karma that has been incurred, and since killing is a heavy transgression which has equally heavy karmic implications, we as Buddhists take strides to avoid killing at all costs.
The criteria for accumulating karma that is associated with killing would be actions such as taking a life yourself, having a life taken by someone else on your behalf, or making use of meat from sentient beings that you've witness killed.
Therefore while it may seem counterintuitive to our modern ideas of causality in terms of taking part in a larger industry or market based on killing, in the Buddhist view, it is acceptable to make use of items that do not meet the aforementioned criteria. This means we can buy a leather belt at a store and make use of it, or even consume meat that is at the supermarket depending on the system of Buddhism you practice. Again, this often conflicts with people's ideas of what it means to participate in a system that is supporting factory farming and so on, but these are really two separate matters.
Buddhism is really just focused on liberation, and of course we practice loving kindness and compassion for all sentient beings, however we do this by practicing the dharma, and following precepts such as vows to abstain from personally taking life, and so on. Non-harm (ahimsa).
We can be proactive in animal liberation if we'd like to be, that is a personal choice. There is just no mandate from the Buddhist teachings on matters such as that, because it falls outside the scope of the system's intention, which again, is "soteriological" in nature.

----------------------------------------

Topic Title:  Buddhist often misinterpret Atman from Hinduism. Please Have respect for other faiths and don't Misinterpret. [Request from Secular who doesn't follow Advaita but doesn't like Religions Misinterpreting other religions]

Someone wrote:
I agree with this, but it is clearly stated (in the Nirvana Sutra) that anatta is also an upaya for those who are attached to a false view of self.

krodha replied:
Yes, this is to engender confidence. There is a section in the Lanka where the Buddha says tathagatagarbha should be treated as anatman, so context is important.

Quote:
Both the teaching of Buddha-nature and anatta are supposed to fall short of the actual truth, but they both address different types of delusions.

krodha replied:
Despite appearing as opposites, both of these principles, anatman and tathagatagarbha, are actually both synonymous if we are understanding the teachings correctly.

Quote:
So it is not the case (according to this sutra) that Buddha-nature is an upaya eventually leading to anatta

krodha replied:
Well it would sort of spoil the upaya to out the upaya in the text you are using the upaya in. It certainly wouldn't be very skillful.

Quote:
However, I am not sure this makes atman a "subversive rhetorical device" (other than in the benign sense that it is an upaya).

krodha replied:
The Buddha is clear that he is not referring to an actual self, in the Tibetan recension of the Mahaparinirvana sutra the Buddha says more about this. In addition, other luminaries, such as Asanga and Sthiramati clarify that "atman" is used as a subversive literary device in some texts. Bhaviveka also states that tathagatagarbha is a synonym for the three doors of liberation being innate aspects of the mind, and should not be interpreted as an inner agent like a self.
There is no actual atman in Buddhist teachings, just the luminosity of mind called an "atman" to make a point.

----------------------------------------

Topic Title:  What is the Buddhist argument against veganism?

krodha replied:
Yes, I mentioned factory farming.

----------------------------------------

Topic Title:  What is the Buddhist argument against veganism?

Someone wrote:
Maybe it's the element of being the middle man that some Buddhists may feel they aren't contributing to suffering, I don't know

krodha replied:
My teacher Chögyal Namkhai Norbu used to say that (unless you grow your food yourself) eating in general necessitated the type of indirect participation with industries which caused death to sentient beings that you’re referring to. He said that while avoiding meat products, vegetarians are still indirectly complicit in the killing of untold amounts of sentient beings because farming in general takes the lives of all types of tiny sentient beings, whether they be insects or rodents etc.
His point was that if you base your dietary choices on these indirect killings, whether the slaughterhouse or the insecticide or tractor running over mice, you essentially won’t be able to eat anything at all.

----------------------------------------

Topic Title:  To Mahayana and Vajrayana Practitioners: How do You Handle Feeling Distant or Disconnected from a Deity?

krodha replied:
The actual “deity” is the nature of mind. All nirmanakāya forms are just pointing towards that.
According to Nyingma, Padmasambhava brought Buddhism and atiyoga specifically to Tibet. Buddha Śākyamuni foretold the inception of atiyoga before his parinirvana; saying in 360 years Prahevajra would be born in Oddiyana and would spread the ati teachings.
In this way you can understand that Padmasambhava is a Buddha who simply continued the evolution of expression of buddhadharma in this realm. Venerating him does not come at the expense of Buddha Śākyamuni.
Moreover, Padmasambhava, having attained jalu chenpo, said that he is like a reflection, and if you call to him he will be present. He said like a mother to a crying child, if you call to me, I will come. Buddha Śākyamuni said in the Samadhirāja:

Quote:
If you think of a tathagata who has passed into nirvana, his image will appear in your mind. As he was before, so he is afterward. Know that all phenomena are like that.

----------------------------------------

Topic Title:  Can one live in a permanent meditative state?

Someone wrote:
Can one live in a permanent meditative state?

krodha replied:
Depends what you mean by “meditative state.” A meditative state would be dhyāna, and samādhi specifically. The samādhi of a Buddha is called vajrapamasamādhi, Buddhas are in this samādhi 24/7/365. In Tibetan this same state is called dgnong pa or “gongpa” which means the “transcendent state.” This means Buddhas are indeed in a permanent “meditative” equipoise, it is just their natural state.

----------------------------------------

Topic Title:  I don’t understand how reincarnation and the concept of no self aren’t contradictory.

krodha replied:
The mindstream just persists.

----------------------------------------

Topic Title:  I don’t understand how reincarnation and the concept of no self aren’t contradictory.

krodha replied:
There is never a self involved with the process of rebirth. From Nāgārjuna's Pratītyadsamutpādakarika:

Quote:
Empty (insubstantial and essenceless) dharmas (phenomena) are entirely produced from dharmas strictly empty; dharmas without a self and [not] of a self. Words, butter lamps, mirrors, seals, fire crystals, seeds, sourness and echoes. Although the aggregates are serially connected, the wise are to comprehend nothing has transferred. Someone, having conceived of annihilation, even in extremely subtle existents, he is not wise, and will never see the meaning of ‘arisen from conditions’.

krodha replied:
Ācārya Malcolm:

Quote:
The Buddha taught rebirth without making recourse to a self that undergoes rebirth.
There are a variety of ways of explaining this, but in essence, the most profound way of understanding this is that the habit of I-making appropriates a new series of aggregates at death, and so it goes on and on until one eradicates the knowledge obscuration that creates this habit of I-making. In the meantime, due to this habit of I-making, one continues to accumulate affliction and karma which results in suffering for infinite lifetimes, just as one has taken rebirth in samsara without a beginning.
The sentient being I was in a past life is not identical with me in this life, even though I suffer and enjoy the results of the negative and positive actions that sentient being and all the other sentient beings engaged in who make up the serial chain of the continuum which I now enjoy. But when I die, all trace of my identity will cease since my identification with my five aggregates as "me" and "mine" is a delusion, and that identity, self, soul, etc., exists merely as a convention and not as an ultimate truth. When the habit of I-making that drives my continuum in samsara takes a new series of aggregates in the next life, it is unlikely I will have any memory of this lifetime, and my habit of I-making will generate a new identity based on the cause and conditions it encounters in the next life.
[The] delusion of 'I' is an agent, capable acting and receiving the results of action, even though it does not exist.
It is important to understand that this "I" generated by the habit of I-making does not exist and is fundamentally a delusion. But it is a useful delusion, just like the delusion of a car allows us to use one.
An analogy is using the last candle to light the next candle. One cannot say that two flames are different, nor can one say they are identical, but they do exist in a continuum, a discrete series.

----------------------------------------

Topic Title:  I don’t understand how reincarnation and the concept of no self aren’t contradictory.

krodha replied:
The vijñānaskandha is technically what “transmigrates,” yes. It transfers coupled with what is called the mahāpranavāyu or “the great life sustaining vāyu.”
Memories are latently present, this is why past life recall is possible in some cases. In extremely awakened individuals, memory can simply survive rebirth unscathed.

----------------------------------------

Topic Title:  I don’t understand how reincarnation and the concept of no self aren’t contradictory.

krodha replied:
Indeed, quite thorough.

----------------------------------------

Topic Title:  How long does it approximately take to achieve stream entry?

krodha replied:
Like u/JCurtisDrums said, depends on the individual. Can happen quickly for some, a few months or years… or, may take several lifetimes of diligent practice.
Being ordained or a lay practitioner really has no bearing on how quickly awakening can develop. Perhaps monastics have more time to focus, but not always. This type of thing really depends on the person in question, how much dust, or how little dust one has on the mirror of mind, as they say in Zen.

----------------------------------------

Topic Title:  I feel like i am on the verge of dying

krodha replied:
Then maybe ask for a referral for another therapist.

----------------------------------------

Topic Title:  The ultimate source of all being

Someone wrote:
The ultimate source of all being is the Supreme Being, but is ineffable (no words can describe), invisible, and is within all of creation.

krodha replied:
Sometimes we say all phenomena arise from the dharmadhātu, but this is semi-figurative. The dharmadhātu is a catch-all term for the collective emptiness of all phenomena.

Quote:
So in a body, the animating energy (like a battery's energy)

krodha replied:
Some Buddhist systems do describe an “animating energy” of sorts.
Hard to tell what you’ve been studying.

----------------------------------------

Topic Title:  The ultimate source of all being

krodha replied:
The Dalai Lama would be the only definitive Buddhist resource on that list. Seconded by Alan Watts, depending on context, he sometimes mixes views in his presentations. Tolle is not buddhism, more of a secular nondual teaching, but not bad, just not buddhadharma. Lastly the Tao Te Ching is Taoist, not Buddhist.

----------------------------------------

Topic Title:  The ultimate source of all being

krodha replied:
No Taoism is a separate system.

----------------------------------------

Topic Title:  What is god?

Someone wrote:
QuestionWhat is god? Please answer in a very simple, practical and layman’s way.

krodha replied:
A figment of fertile imaginations.

----------------------------------------

Topic Title:  What is god?

krodha replied:
Yes, totally unreal. There is no God.

----------------------------------------

Topic Title:  What is god?

krodha replied:
Definitely not, unless you’re defining God as an absence of essence in the mind.

----------------------------------------

Topic Title:  Is open awareness is used for vippasana maditation?

Someone wrote:
What is the difference between shamatha and vipassana meditation?

krodha replied:
"Vipassana meditation," of the vipassana movement and vipaśyanā proper are two different things. You'll have to determine which one you're referring to.

----------------------------------------

Topic Title:  Surprising similarities between Tibetan Buddhism and Native American spiritual beliefs, discussion

krodha replied:
There is an account of the 16th Karmapa visiting the Hopi tribe in 1974. There are both articles and videos of it available.

----------------------------------------

Topic Title:  How to help a demon?

krodha replied:
In Tibetan Buddhism there are pujas which involve making offerings to the eight classes of sentient beings. A “demon” would fall under a few (maybe even a majority) of those classes depending on what type of being it is.

----------------------------------------

Topic Title:  What is Nirvana? Please answer very simply & practically.

krodha replied:
Nirvana is the total cessation of cause for samsara. The purification of the mind that liberates us from suffering.

----------------------------------------

Topic Title:  I Want to Thank This Sangha

Someone wrote:
But it was in reading that post and the comments that I realized that the concepts of non-self and emptiness were simply aggregates that I was clinging to

krodha replied:
It is okay to skillfully cling to these concepts, they are path dharmas, so they are not afflictive.

----------------------------------------

Topic Title:  Purpose of life and death?

krodha replied:
I think Trungpa Rinpoche was quoting an old Kadampa master if I remember correctly.

----------------------------------------

Topic Title:  Why no alcohol? (and other substances)

krodha replied:
Alcohol is permitted in Vajrayāna. One could argue Chögyam Trungpa perhaps imbibed too much, or perhaps not, he was a mahāsiddha.

----------------------------------------

Topic Title:  Is siddartha the 9th incarnation of vishnu?

krodha replied:
The Buddha didn’t refuse to answer whether he was omniscient (sarvajñā). The Buddha spoke of omniscience often.
There are fourteen questions that on one occasion the Buddha did not answer, people like to stretch these fourteen to include various topics but it is unjustified. Omniscience (sarvajñāna) is not covered in these fourteen questions.
As for why the Buddha chose to leave these questions unanswered, the Mahā-prajñāpāramitā-śāstra explains:

Quote:
To reply to the fourteen difficult questions would be to commit a fault. If you ask what type is the size or the physique of a son of a barren woman and an eunuch, that would not deserve an answer, for such a son does not exist.

krodha replied:
u/YesIHaveTime

----------------------------------------

Topic Title:  Is siddartha the 9th incarnation of vishnu?

krodha replied:
In that context the Buddha is simply saying “The range of powers a Buddha develops as a result of becoming a Buddha” is imponderable. Meaning incomprehensible, not that those powers are not developed. There are many siddhis that a Buddha develops which are described in every system.
“Omniscience” (sarvajñāna) in general is just a synonym for buddhahood. There is some debate about what sarvajñāna entails, but omniscience is a valid aspect of buddhadharma and is an accurate description of the nature of a Buddha’s cognition.
If you are interested in this topic, u/nyanasagara may have some recommendations, he has studied and written extensively on omniscience in Buddhist teachings.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

krodha replied:
Also Gaudapada, his Ājativāda view of Advaita Vedanta is nearly pure Madhyamaka, however the Advaita view prevents it from actually being Madhyamaka by virtue of reifying their ultimate nature. But it is very close, Gaudapada describes Ājativāda as nonarising, but the problem is that his view is still reductive, he substantiates nonarising as valid, whereas the Madhyamaka view is a truly non-affirming negation. Emptiness is empty because the entity to be empty cannot be found, and therefore emptiness is also negated.
Advaitans did borrow Madhyamaka dialectics to refute dualist Dvaitains, and did their best, but square peg in a round hole at the end of the day.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

Someone wrote:
Do you have some concrete refutations for me to read ?

krodha replied:
There are Buddhist refutations of both Advaita and Samkhya. Śantarakṣita was one of the most outspoken Buddhist critics of Advaita. He dedicates a chapter in his Tattvasaṃgraha to refuting Advaita, and faults them for accepting nonarising but failing to acknowledge that they took it from the Buddha. Bhaviveka also critiques Advaita.
An acquaintance of mine who is an avid Advaitan said the view of Advaita has four subsets, quoting him:

Quote:
In Advaita we go through the following causation theory refinements.
1.) Shristhi-Drishti Vada - Creation is real
2.) Drishti-Shrishthi Vada - Creation is Mind Only
3.) Mayavada/Vivartavada - Creation is not real but illusory
4.) Ajativada - Creation never happened.

krodha replied:
Gaudapada emphasized the last as the ironclad and unassailable view of Advaita.
According to my teacher, in Śantarakṣita‘s Madhyamakālaṃkāra, he is refuting the reification of nonarising and taking a subtle shot at Ājativāda when he says:

Quote:
Therefore, the tathāgatas have said "All phenomena do not arise" because this conforms with the ultimate. This "ultimate" in reality, is free from all proliferation. Because there is no arising and so on, nonarising and so on isn't possible, because its entity has been negated.

krodha replied:
For Advaita “nonarising” is possible because their view is inescapably eternalist in nature. For Buddhists, phenomena are not possible, and neither is nonarising.
This disparity is arguably due to the fact that Vedanta approaches liberation through ontology, via finding a true ontological nature, Brahman. Whereas buddhadharma is primarily epistemological. We Buddhists are liberated through an accurate knowledge of phenomena, and bondage is released through that realization without reifying a substantial liberating agent, essence or source.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

Someone wrote:
The Vedantists describe the same reality

krodha replied:
Vedanta and Buddhism are two different paths with different principles. Brahman and emptiness are not the same view.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

Someone wrote:
I hope we practioners don't get caught up on such theoretical arguments & differnces as to forsake their actual practice

krodha replied:
The differences are important because they help to clarify the view of buddhadharma, which in turn eliminates confusion and doubts.
My own Buddhist teacher went and sought out a Vedantin guru to systematically teach him Advaita and Samkhya. Not because he was interested in following these systems, but because it helped him to understand buddhadharma more clearly.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

Someone wrote:
Systematically practicing diligently, developing prajna & gaining real attainments helps us to understand dharmas more clearly, both the buddhadharma & non-buddhadharma.

krodha replied:
Studying and comparing views is part of developing prajñā. It is called the “prajñā of reflection.”
The three prajñās are: the prajñā or hearing, the prajñā of reflection and the prajñā of meditation.

Quote:
At the same time I do wonder how one can debate such a topic if one has not gained attainment in either method. If one has experience with the alya one can debate with someone who has experienced the amala, then the truth of the matter would be come apparent!

krodha replied:
There are resources available like that. Sridhar Rana Rinpoche for example, practiced Advaita and was recognized as realized and then practiced Vajrayāna Buddhism, which he felt refined his experience in Advaita and took his realization further. He’s written many articles comparing and contrasting the two systems.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

Someone wrote:
Out of curiosity, When ones prajna in reinforced by reading sutras, would you categorieze that as hearing or reflection?

krodha replied:
Reflection. Hearing means literally hearing the teacher, because buddhadharma is foremost, intended to be an aural tradition. Then you reflect on what you’ve been taught, and the texts help to reinforce what you’ve learned.
Jigme Phuntsok Rinpoche:

Quote:
If you wish to eradicate your afflictions, you must follow your teacher and study for a long time. Otherwise, studying for only a few days will not have any significant effect ... Some people today are not willing to study or reflect on the Dharma, but they are enthusiastic about meditation. They believe meditating all day with their eyes shut is the ultimate practice. I do not think much of this. Although there are people of the highest caliber who attain enlightenment without study or reflection, are you of such caliber? Therefore, you cannot live in a cave or another completely isolated place when you first start to practice. Instead, you should be with a qualified Dharma teacher and earnestly receive the Buddhadharma; it is best if you are always engaged in study, reflection, and practice. Of course, I am not asking you to study and reflect for a lifetime without ever practicing. But to spend an entire life in blind meditation without any study or reflection is also the wrong path!

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

krodha replied:
Some other citations, Vimalamitra states:

Quote:
The characteristics of prajñā: The characteristic of the prajñā of hearing is a great quantity listening and understanding words without interpolation. The characteristic of reflection is investigating the words and meanings of the mind, and giving explanations. The characteristic of meditation is distancing oneself from afflictions through meditation.

krodha replied:
Sakya Pandita:

Quote:
In addition, a so called 'pandita' is described as 'A scholar in the foundation of outer and inner objects of knowledge.' A so called 'kusali' is described as 'One who has the most dedication inwardly after severing all outer distractions.' In terms of actual perfect Buddhahood: the first, having become knowledgeable about all objects of knowledge, has severed doubt through [the prajñās of] hearing, reflection and meditation. Then, because of severing doubt through meditating which makes samadhi essential, the pandita gradually attains Buddhahood after actualizing the Dharma of realization. A kusali necessarily has the same basis, but when considered alone, a pandita is closer to Buddhahood.

----------------------------------------

Topic Title:  How do you feel about the banning of pornography ?

Someone wrote:
How do you feel about the banning of pornography ?

krodha replied:
Sounds like a Christian-type interest.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

Someone wrote:
They do, however, come very close in some places, for example when late Vedantists recognize that Nirguna Brahman is radically, absolutely beyond all qualification, beyond all determination: and therefore beyond being itself - the metaphysical Zero. But they continue to attribute qualifiers to it, even if they are not necessarily absolute but relative and analogical: Self, Consciousness

krodha replied:
They’re still positing an absolute.

Quote:
In the end, the difference is the Emptiness of Emptiness (sunyata-sunyata). Without it, Emptiness can appear full of something. This is the position of Vedanta, and I think the closest in Buddhism would be the Shentong school (Dolpopa).

krodha replied:
Not sure what you mean “emptiness can appear full,” empty (śunya) is not the antithesis of being “full” it is the antithesis of an essence, a svabhāva.
Shentong does not really resemble Vedanta, there are substantial differences. Dolbupa also says the view of Shentong does not resemble any tirthika dharmas in his Mountain Doctrine. Is Shentong subtly more substantialist than other Buddhist systems? Sure, but still nothing like Advaita.

----------------------------------------

Topic Title:  Question about fishing

Someone wrote:
As others have pointed out, the rule permitting eating meat if nobody killed it specifically for you only pertains to monastics.

krodha replied:
It also pertains to lay practitioners if they’re interested in mitigating karmic debts. Meat that you don’t kill, isn’t killed for you, and you don’t witness killed, is fair game. It is the act of killing that we abstain from. Meat that you encounter separate from the aforementioned conditions is okay, it is just dead meat at that point. The consciousness has already separated from the body, it is just meat.
Of course one should follow the advice of their teacher or sect, but in instances where meat is permitted, as long as one is separate from the act of killing, there is no karma incurred.

----------------------------------------

Topic Title:  Guns?

krodha replied:
Nothing wrong with target practice if you just enjoy shooting. If divorced from their ultimate purpose and approached at face value, firearms are actually beautiful pieces of machinery.

----------------------------------------

Topic Title:  It seems that Adi Shankaracharya took points from several schools of Buddhism to establish his arguments.

krodha replied:
u/xabir might know.

----------------------------------------

Topic Title:  Realization vs. Understanding

Someone wrote:
What I'm getting at is that experiential realization goes beyond rational understanding and, therefore, all conceptualization of words, symbols and explanations. Is this true?

krodha replied:
In Tibetan Buddhism, “realization” (rtog pa) is defined as the union of understanding and experience. Therefore yes, it is more than just understanding.

----------------------------------------

Topic Title:  What is the Buddhist opinion of gender nonconformity/non-binary people

krodha replied:
The entire “no self” versus “not self” thing is total nonsense, they are identical in meaning. There is only one domain of anātman, and it is the absence of a self as a core essence that is the owner of characteristics or an agent of actions.

----------------------------------------

Topic Title:  What is the Buddhist opinion of gender nonconformity/non-binary people

Someone wrote:
Do recall that clinging to the belief of an eternal self and the belief of no self is wrong view.

krodha replied:
You are citing an excerpt that is cautioning against intellectual identification with a “view,” meaning a conceptual conclusion divorced from experiential realization. Akin to merely identifying with the idea that sugar is “sweet” and attaching to that mere view without having actually tasted sugar experientially.
This is not a rejection that there ultimately is no self. It is obvious from the Buddha’s teachings on the skandhas, āyatanas and dhātus that there is no self as a core entity within that nexus. Further, the Buddha is very clear that there is no self in any conditioned or unconditioned phenomena, which exhausts the gamut of possibilities in which a self could reside.
“Non self” and “no self” are identical views.
u/optimistically_eyed (since you’re involved in this discussion).
To add, I think monkey_sage’s comments about “no self” damaging the presentation of the Buddha’s teaching in the West are absurd and frankly abhorrent.
The definition of anātman is very clear, the Bodhisattvayogacaryācatuḥśatakaṭikā:

Quote:
Ātman is an essence of things that does not depend on others; it is an intrinsic nature (svabhāva). The non-existence of that is selflessness (anātman).

----------------------------------------

Topic Title:  excatholic here looking to learn about buddhism

krodha replied:
Buddhism is a deep dive in terms of the breadth of systems and practices. I was fortunate to encounter my root teacher’s sangha right away and I had no doubt it was the right place, but I assume that is an exception. I had a karmic connection to the system I first met with and I stuck with it, again atypical. For most, Buddhism requires some “shopping around” to determine what may be the right fit for you.
My main advice would be to dedicate some time in committing yourself to the early process of investigating teachers and teachings. It might take some awhile to land somewhere.
Also the information can be intimidating and vast. Just go at your own pace and digest everything slowly. It took me a couple years to have an elementary grasp on a handful of topics, so be patient with yourself and don’t feel like you’re completely out of your depth with no hope, we all start that way.

----------------------------------------

Topic Title:  The Pure Land is here and now?

krodha replied:
The term “Pure land” is a gloss of “kṣetra” it is the field of activity of a specific Buddha or bodhisattva, a buddhakṣetra. There can be both pure and impure kṣetras, and for that reason, rather than “pureland,” it is actually more accurate to translate kṣetra as “buddhafield.”
The premise is that the perception of pure and impure buddhafields actually reflects whether we as practitioners have cognitive obscurations or not. Buddha’s and awakened āryas see pure buddhafields because they do not have these obscurations. We sentient beings perceive this sahalōka as an impure realm because of our obscurations. This is Buddha Śākyamuni’s buddhafield, we just perceive it as samsāra.
All buddhafields are innately pure. If a buddhafield is perceived as impure it is because one’s mind is burdened by impurities, specifically ignorance (avidyā) as a knowledge obscuration which prevents you from seeing the innate purity of all phenomena.
The Dharmarāja Sūtra states:

Quote:
The Bhagavan said to the bodhisattva Many Desires, “Many Desires, before, that was was tainted. Now it is clean, pure, very pure. The mind is one thing, nondual, without any other properties. Since that mind is pure, all phenomena become pure.
Son of a good family, for example, a tree is cut down at the root, not at the branches and leaves. Likewise, if the mind is realized, it is equivalent with cutting all phenomena at the root. Since the mind is pure, all phenomena will be pure.”

krodha replied:
What then is the factor that distinguishes pure from impure perception? It is emptiness, śūnyatā. If you realize emptiness and rest in awakened equipoise, then you realize that phenomena have been pure, luminous, unafflicted and unconditioned from the very beginning. That means you are seeing the pure dharmatā of phenomena, you are directly knowing the pure buddhafield. You see this impure sahalōkadhātu really is the pure buddhafield, akaniṣṭha ghanavyūha.
For that reason it can be argued that the entirety of the premise of pure and impure buddhafields revolves around emptiness, śūnyatā.
When practitioners make aspirations to be reborn in a “pureland,” that type of pureland is called a natural nirmāṇakāya buddhafield.

----------------------------------------

Topic Title:  Do Buddhists believe that non duality is correct?

krodha replied:
There is also nonduality in Theravada teachings. Free from the dual extremes of existence and nonexistence, the Buddha teaches the dhamma via the middle.

----------------------------------------

Topic Title:  Do Buddhists believe that non duality is correct?

krodha replied:
Essentially the same for Mahāyāna.

----------------------------------------

Topic Title:  Diary of a Theravadan Monks Travels Through Mahayana Buddhism

krodha replied:
Here’s an old post I made:
There is a group of individuals who interpret anatta in an apophatic way based on SN 44:10, and Thanissaro Bikkhu’s insistence on “not self,” but the conclusion drawn is illogical, given that the consequence of “not self” would still be absence of a self. They assert there is no outright negation of a self, even though the Pāli suttas state sabbe dhamma anatta repeatedly, these individuals sometimes even believe the prospect of some sort of self that is exempt from “all dhammas” is somehow plausible.
This idea from Thanissaro is not an official position given that other Theravadins like Bhante Sujato disagree. Bhante Sujato says this idea that the Buddha refused to answer is false and that Thanissaro’s assertion to that end is flawed or incomplete. Sujato cites Bikkhu Bodhi for clarification, and explains that the silence in that one particular instance was to keep Vacchagotta from adopting a view of annihilationism where a self currently exists and then ceases to exist.
But Thanissaro is very popular so people consider his view authoritative. Arguably, as I’ve witnessed, adopting this “not-self” view as a process that does not make an ultimate claim regarding the impossibility of a substantial self results in an indifferent, indiscriminate no-man’s land of a position on anatta that injures the import and intention of the view.
The real meaning of anātman is selflessness, lack of self, without self, no self, absence of self and so on. The realization of anātman, which is the absence of the background substrate which the self or entity is imputed onto is the insight that brings about the species of awakening that the buddhadharma champions.
If the consequence of “not self” is not “no self,” as in an absence of a substantial selfhood, then “not-self” as a gloss and principle is an inadequate exercise in apophatic theology which will not go the distance. Still, the logical consequence of “not-self” is the same if the import of anātman in both conditioned and unconditioned dharmas is properly understood. Thus even if not-self is the exercise one chooses, then all phenomena and non-phenomena should be understood to be “not self” and then there is then no self to be found anywhere, and the same consequence is made apparent.
A lack of an inherent self is not annihilation, but the doorway to actualizing our true modality of cognition as gnosis [jñāna]. As Śākyamuni Buddha states in the Śatasāhasrikā-prajñāpāramitā-sūtra:

Quote:
If it asked what is the samadhi known as the lamp of gnosis [jñāna], abiding in that samadhi is clearly explained as the absence of self in phenomena and persons.

----------------------------------------

Topic Title:  Diary of a Theravadan Monks Travels Through Mahayana Buddhism

Someone wrote:
Even within Tibetan Buddhism, you wouldn't believe how fierce the arguments and disagreements between the Tibetan lineages can be

krodha replied:
The disagreements are surface level though. All systems agree that the nonconceptual realization is identical.
Foo foo thinks Mahāyāna isn’t uniform and is all going in different directions, but this isn’t the case.
The definition of Mahāyāna in terms of its characteristics is given in the Lankāvatāra:

Quote:
All Mahāyāna is included in five dharmas, a nature, eight consciousnesses, and two selflessnesses.

krodha replied:
Ācārya Malcolm comments:

Quote:
The five dharmas are name, sign, concept, correct knowledge, and suchness. Those are divided into the three natures: name is the imputed nature; sign and concept are the dependent nature; correct knowledge and suchness are the perfected nature.
The nature is the dharmadhātu.
The eight consciousnesses are the six sense consciousnesses, the afflicted consciousness, and the all-basis consciousness.
The two selflessnesses are the selflessness of persons and the selflessness of phenomena.

krodha replied:
This is the standard for all Mahāyāna.
u/foowfoowfoow

----------------------------------------

Topic Title:  Diary of a Theravadan Monks Travels Through Mahayana Buddhism

krodha replied:
I edited the post with a description of Mahāyāna in the Lanka.

----------------------------------------

Topic Title:  My mother has gone from neo-Advaita, which at least has some similarities to Buddhism, to a very very bizarre perennialist new age philosophy with whacky ideas. How can I be respectful of her beliefs?

krodha replied:
Advaita is pretty cool I don’t think this sub hates on it. I think the sub just clarifies that it’s a different system than buddhadharma.

----------------------------------------

Topic Title:  Diary of a Theravadan Monks Travels Through Mahayana Buddhism

Someone wrote:
i think you’ve missed the point of buddhism if you’re still thinking in terms of ‘mahayana’ and ‘theravada’, ‘pali sutta’ and ‘mahayana’ sutras. by your own lineage teachings, these polarities are ‘non-existent’.

krodha replied:
Definitely not. Unsure where you got that idea.

----------------------------------------

Topic Title:  Buddhisms Doomsday Prophecy

krodha replied:
It is fairly mainstream Tibetan Buddhism. A prophecy by Jamyang Khyentse Chökyi Lodro.

----------------------------------------

Topic Title:  Buddhisms Doomsday Prophecy

krodha replied:
Not a cult, be careful throwing around accusations like that. There are outlier type cults in some Buddhist systems, we can find these in Tibetan Buddhism such as the NKT. But this prophecy comes from Jamyang Khyentse Chökyi Lodro, it is not the view of a rogue sect by any means.

----------------------------------------

Topic Title:  Is there any proof you can end “other” peoples suffering?

krodha replied:
Ending other people’s suffering is not a teaching of Buddhism. The Buddha can only point the way, like showing you the start of a path to reach a certain destination. It is up to you to traverse the path, no one can do it for you.

----------------------------------------

Topic Title:  What's the Buddhist perspective on pain relief at time of death?

krodha replied:
Pain is the ripening of karmic debts in the body according to Buddhist teachings. Therefore avoiding or subduing the pain is forfeiting an opportunity to allow that karma to exhaust itself.

----------------------------------------

Topic Title:  Do Buddhists believe that non duality is correct?

krodha replied:
He did it to prevent Vacchagotta from adopting an annihilationist view where an existent self he had previously ceases to exist.

----------------------------------------

Topic Title:  What's the Buddhist perspective on pain relief at time of death?

krodha replied:
Depends on the system.

----------------------------------------

Topic Title:  Buddhisms Doomsday Prophecy

krodha replied:
Interesting, I wasn’t aware of that.

----------------------------------------

Topic Title:  The Doctrine of 2 Truths

Someone wrote:
The ultimate truth itself is not a concept, is entirely non-conceptual. You can experience it non-conceptually in even shallow meditation.

krodha replied:
Since ultimate truth is emptiness, it is only experienced by āryas who have reached the first bhūmi at minimum.

----------------------------------------

Topic Title:  The Doctrine of 2 Truths

krodha replied:
Thanissaro is an atrocious resource for trying to understand Mahāyāna principles. I would avoid his writings on Mahāyāna topics like the plague. All they do is seed further confusion due to his simultaneous lack of education on the topics and uninformed biases against them. Truly awful.

----------------------------------------

Topic Title:  The Doctrine of 2 Truths

krodha replied:
Candrakīrti is very clear that the two truths (satyas) are two types of cognition in relation to a specific appearance. Therefore they are somewhat like perspectives, although “perspective” falls short because being cognitive in nature, these truths are shifts in perception. One burdened by ignorance (avidyā) as a cognitive obscuration, and one freed from ignorance, functioning without obscurations.

----------------------------------------

Topic Title:  The Doctrine of 2 Truths

krodha replied:
He’s taking subtle shots at Mahāyāna as he usually does, and he stumbles over the limitations of his own understanding of the subject the entire way.

----------------------------------------

Topic Title:  The Doctrine of 2 Truths

Someone wrote:
It's phrased a bit confusingly in the post, but I think what they are getting at is the Madhyamaka qualification that 'ultimate truth' is itself also empty and conditional - because ultimate truth is conditioned by being distinct somehow from another kind of truth that is not ultimate (that is, conventional truth).

krodha replied:
Also important to understand that so-called “ultimate truth” is nothing more than the lack of arising in the so-called “conventional truth.” This is how the two truths are ultimately inseparable.
There is no stand alone ultimate truth, it is just the emptiness of the conventional.

----------------------------------------

Topic Title:  The Doctrine of 2 Truths

krodha replied:
I think that is a positive thing, approaching the full scope of the buddhadharma, meaning all systems, as cohesive and complimentary only serves to strengthen one’s relationship with the teachings overall.
Do understand that Thanissaro Bikkhu does intend to undermine such endeavors.

----------------------------------------

Topic Title:  Eightfold path of noble ones

krodha replied:
All systems have the four noble truths, or four truths of the āryas, but the fourth truth, as the path, differs slightly depending on the system.
For instance rather than the eightfold path, Mahāyāna has the ten pāramitās. Vajrayāna has the two stages.
Each path reflects one another in principle. Aspects of the eightfold path are found in the ten pāramitās and so on, and so these are really different methods for arriving at the same result.

----------------------------------------

Topic Title:  Jhanas a prerequisite for awakening or not?

krodha replied:
The samādhi of the first dhyāna is necessary for vipaśyanā to be stable. Beyond that, cultivation of the other dhyānas may be beneficial but they are not necessary prerequisites for awakening. Only the first.

----------------------------------------

Topic Title:  Jhanas a prerequisite for awakening or not?

krodha replied:
Probably the minimum threshold of awakening, which is srotapanna in the Śravāka path, and the first bhūmi (i.e., path of seeing) in Mahāyāna/Vajrayāna.

----------------------------------------

Topic Title:  The Doctrine of 2 Truths

krodha replied:
There is no measurable standard, unfortunately. It very much depends on the individual. Right view, right application of method and diligence are the key factors.
Having mounted the bhūmis in a previous life will translate to achieving them faster in this life.

----------------------------------------

Topic Title:  Do online transmissions / pointing out instructions “work”?

krodha replied:
Pre-recorded videos don’t work. Best find a teacher and receive in person or worst case live webcast.

----------------------------------------

Topic Title:  Emptiness in Dzogchen

Someone wrote:
In Dzogchen is emptiness inferred from the same 'lack of inherent essence of phenomena' that is stated by the rest of Mahayana and zen or is it inferred from the fact that the nature of mind/rigpa is empty and thus by extension all appearances are empty?

krodha replied:
Both, they’re essentially the same thing.

----------------------------------------

Topic Title:  Do online transmissions / pointing out instructions “work”?

krodha replied:
Why watch a video of pointing out instructions? Seems unnecessary.

----------------------------------------

Topic Title:  Do online transmissions / pointing out instructions “work”?

krodha replied:
There is no psychic transmission, but there is dependent origination occurring with the teacher and the mandala, etc.

----------------------------------------

Topic Title:  Do online transmissions / pointing out instructions “work”?

Someone wrote:
We are always in the presence of the lineage. Why would it diminish with distance or time?

krodha replied:
Because the lama isn’t in samādhi, the mandala has been deconstructed, the jñānasattva is no longer present, really various reasons why a recorded video cannot ever work.

----------------------------------------

Topic Title:  Do online transmissions / pointing out instructions “work”?

Someone wrote:
I've heard it said that it's possible to attain full complete enlightenment during an empowerment.

krodha replied:
If you’re a chigcharwa. However, as the 12th century Dzogchen master, Zhikpo Dudtsi stated:

Quote:
I have looked high and low for cig car was, and apart from Saraha in India and Lingrepa in Tibet, I have never heard of another, though it is possible that there could be some.

----------------------------------------

Topic Title:  On the Material of the Soul

krodha replied:
Quasi-idealism, not actually idealistic since consciousness is not immune to scrutiny. Never monistic, there are no true universals in Buddhist teachings.

----------------------------------------

Topic Title:  Can you reincarnate into a plant or insect?

Someone wrote:
When you die your body will nourish bacteria, insects, fungus and the soil and give birth to new generations of them. You are everything and everything is you.

krodha replied:
This is a materialist view, not something buddhism teaches.

----------------------------------------

Topic Title:  On the Material of the Soul

krodha replied:
Scrutiny in the sense that the mind is not some sort of monolith that is exempt from being ultimately empty. The mind is empty like everything else.

----------------------------------------

Topic Title:  Can you reincarnate into a plant or insect?

krodha replied:
This is at best, a materialist view, as I mentioned, and at worst, an annihilationist view. In either case it falls short of what the buddhadharma teaches regarding rebirth and the continuity of the mindstream — which is unaccounted for in your explanation.

----------------------------------------

Topic Title:  On the Material of the Soul

krodha replied:
It can be expressed conceptually. There are extensive philosophical systems in Buddhism. I think you mean to say what is being described is ultimately ineffable.

----------------------------------------

Topic Title:  Universe and Aliens

krodha replied:
In Vajrayāna it is said that there are thirteen other "world systems" where the buddhadharma is taught.
According to Ācārya Malcolm, the term for "world system" in Tibetan is thal ba'i gnas. He says:

Quote:
The so called “thal ba'i gnas,” of which there are thirteen. thal ba may mean “galaxy” or it may mean “universe.” It is certainly broader than a solar system.

krodha replied:
He goes on to say;

Quote:
Within these thirteen thal ba are so called “fields” (kṣetras, zhing khams). The term zhing khams is often translated as “pure land,” but that is inaccurate -- there are both pure and impure kṣetras. A better term is “buddhafield,” since a kṣetra is defined as the field of activity of a given Buddha or bodhisattva. All of the zhing khams mentioned in these thirteen thal bas contain buddhas.

krodha replied:
These are various thal bas and thal ba'i gnas:

Quote:
There are thirteen thal bas explained in the sgra thal gyur -- it is very clearly explained:
1. thal ba dbyangs2. thal ba 'dzin3. thal ba skyob4. thal ba brdal ba5. thal ba'i be con6. thal ba'i rgyun7. rab tu thal bas khyab8. thal ba'i sgra9. thal ba'i rlung10. rin po che'i rlung thal ba11. 'du ba'i thal ba12. dung ldan thal ba13. skar ma'i thal ba
Each one is called a buddhafield, because each one also has a teacher, retinue, teaching, etc.
While the commentary on the text indeed glosses "thal ba" as brdal ba in this context i.e. "spread out", however, Norbu Rinpoche maintains that "thal ba" means "beyond".
What the text says is that there are eight types of thal ba'i gnas.
1. 'jig rten khams (durgatiloka)2. shing khams (kṣetraloka, buddhafields)3. dam bca' skyobs4. skyon gnas5. 'pheb pa'i sa6. sbyor ba7. grags8. song ba'i gnas

----------------------------------------

Topic Title:  Any suggestions for Preta (hungry ghost) offering practice?

Someone wrote:
I'm interested, thank you! What kind of incense is used for the incense offering?

krodha replied:
Try to use an incense with ingredients that do not include animal byproducts. Incense with animal byproducts can provoke certain beings.
Also, may be wise to consider making offerings to not only pretas, but all beings of the six lōkas and eight classes. Since your offerings can be visualized, you have no limitations in terms of the volume and type of offerings.

----------------------------------------

Topic Title:  Buddhisms Doomsday Prophecy

krodha replied:
I think it’s more likely it’s an upcoming metal dog year some time in the future. No reason to pin it on 6 years from now.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

krodha replied:
Pali abhidhamma has the bhavaṅga citta, which is something of an equivalent to the mindstream.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

krodha replied:
Pali abhidhamma has the bhavaṅga citta, which is something of an equivalent to the mindstream.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

Someone wrote:
Sure, though it doesn't appear in the suttas

krodha replied:
It’s in the Tripitaka.

Quote:
where consciousness/mind only arises in dependence on conditions.

krodha replied:
The pali teachings never say this, and in fact state clearly that mind is the forerunner. Further, the Buddha says the mind is innately luminous (pure) and that it is prior to incoming defilements which come and go in dependence on conditions. The mind itself does not come and go in dependence on conditions.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

krodha replied:
And then citta becomes gnosis.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

krodha replied:
The cause of the mind is the previous moment of mind.

----------------------------------------

Topic Title:  Vipassana vs. Samatha

krodha replied:
“Vipassana meditation," of the vipassana movement and vipaśyanā proper are two different things. You'll have to determine which one you're referring to. Vipassana meditation associated with the vipassana movement is marginally different than śamatha. The real meaning of vipassana or vipaśyanā in Sanskrit, is awakened insight. Traditionally, śamatha is used as a precursor to vipaśyanā so that when awakening occurs, it is more stable.
Vipassana meditation you follow instructions on is more of a glorified form of śamatha, that is why you cannot distinguish the two. True vipassana is the awakened domain of an ārya.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

Someone wrote:
Gnosis is not word in the Pali canon. Citta is anicca in Theravada. It is not a substance but a process. Once the stream of consciousness in ended due to enlightenment, the process of citta is ended.

krodha replied:
Ud 51, the Uposatha Sutta:

Quote:
Just as the ocean has a gradual shelf, a gradual slope, a gradual inclination, with a sudden drop-off only after a long stretch; in the same way this Dhamma & Vinaya has a gradual training, a gradual performance, a gradual practice, with a penetration to gnosis only after a long stretch. The fact that this Dhamma & Vinaya has a gradual training, a gradual performance, a gradual practice, with a penetration to gnosis only after a long stretch: This is the first amazing & astounding quality of this Dhamma & Vinaya because of which, as they see it again & again, the monks take great joy in this Dhamma & Vinaya.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

krodha replied:
The same framework outlined in Mahāyāna in terms of consciousness (vijñāna) and gnosis (jñāna) is present in Theravada. We see consciousness (viññāṇa) and gnosis (ñāṇa), the same prefix “vi” added to gnosis to demonstrate that viññāṇa is essentially a corruption of ñāṇa. It is the same framework, unfortunately Theravada teachings are not as explicit on these matters.
Therefore the mind, the citta, while impermanent because it is an aggregated continuum, is simultaneously “luminous” as the Buddha clarifies, which means the defilements that cause the mind to be expressed in an afflictive samsaric state, come and go, they have a cause and a cessation of cause. The cessation of the cause of affliction is not the cessation of the mind, rather it is the cessation of the mind being expressed as afflictive viññāṇa, and then when awakening occurs, the citta is expressed as ñāṇa. Otherwise why would the monks and the Buddha state that “great joy” is taken in the result of gnosis? If this gnosis were to just be annihilated as you suggest the citta is annihilated? Does not make sense. This is where viewing the Mahāyāna as something like a commentary which clarifies the intent of the muni is a beneficial prospect worth considering.

----------------------------------------

Topic Title:  If the mind is impermenent, why is it also said to be "beginningless and endless?"

krodha replied:
https://www.wisdomlib.org/definition/vi
This link shows how “vi” can denote opposition.
In terms of the interrelatedness of the two principles, the following passage from the Ārya-akṣayamati-nirdeśa-nāma-mahāyāna-sūtra ("The Noble Mahayana sutra called 'Akṣayamati's Instruction'") is informative:

Quote:
What is consciousness [vijñāna], and what is gnosis [jñāna]
"Consciousness" is the four stations of consciousness. What are the four? They are as follows: Consciousness [vijñāna] is engagement in form [rūpa], engagement in feeling [vedanā], engagement in perception [saṃjñā], and engagement in compositions [saṃskāra]. This is "consciousness.”
Now, what is "gnosis"? [It is] thorough knowledge of the aggregate of consciousness which abides in the [other] four aggregates; this is "gnosis.”
Furthermore, consciousness is consciousness of the element of earth, the element of water, the element of fire, and the element of wind; this is "consciousness.”
[Gnosis is] knowing the dharmadhātu to be inseparable from the consciousness which abides in these four types of element; this is "gnosis.”
Furthermore, consciousness is perceiving the forms known by the eye, and likewise the sounds known by the ear, the smells known by the nose, the tastes known by the tongue, the textures known by the body, and the dharmas known by the mind; this is "consciousness.”
By relying on gnosis, which is serene inside and motionless outside, one does not conceive of any dharma; this nonconceptuality is "gnosis.”
Furthermore, the arising of consciousness from observation, the arising of consciousness from mental application, and the arising of consciousness from conceptual thinking are "consciousness.”
That which is without apprehension, without reflection, without observation, without cognition, and without thought is "gnosis.”
Furthermore, consciousness arises in dharmas of moving compositions; in the uncompounded, there is no movement of consciousness. To know something as being uncompounded is "gnosis.”
Furthermore, abiding in arising and perishing is "consciousness". Abiding in nonarising and non-perishing is "gnosis". This is "relying on gnosis and not relying on consciousness" [which is the fourth of the "four reliances"].

krodha replied:
(from sections 230B-231A)

----------------------------------------

Topic Title:  Question on karma in this situation

krodha replied:
Taking life no matter the conditions bears karmic consequence. “Mercy killing” also incurs karmic debt. People like to say intention matters, but doctrinally intention only lessens the karmic consequence, it does not absolve you of incurring karma. Best to avoid killing if possible, granted it is said taking the life of animals is more of a minor offense, it is killing another human that is the heaviest transgression, and then humans like one’s parents or a Buddha/arhat is the heaviest, but still, good to avoid if you can.
At the end of the day samsara is a messy place, so just do your best.

----------------------------------------

Topic Title:  Wife (29) in icu , advice needed

Someone wrote:
Do not touch her body or allow anyone to touch her body for at least 8 hours after her passing.

krodha replied:
Technically three days, but unrealistic if they are in a hospital. If they are at home with hospice care then depending on the laws it could be possible.
It takes three days for the inner vāyu to cease, which results in the consciousness leaving the body. This event is indicated by a drop of blood and a drop of mucus leaving the nose.

----------------------------------------

Topic Title:  Wife (29) in icu , advice needed

krodha replied:
Typically Vajrayāna practitioners would not want to donate organs because in Vajrayāna it is important to keep the body mandala in tact. Sorry to hear about your fiancé.

----------------------------------------

Topic Title:  How does bhuddism originate from hindhism if there were many bhuddas in the past

Someone wrote:
Hi basically my Indian friends tell me that bhuddism originated from hindhism and that bhudda is a reincarnation of vishnu,

krodha replied:
This is a Hindu revisionist view, not something historically accurate or accurate to buddhadharma. Buddhists would never agree that Buddha is an incarnation of Viśnu.

----------------------------------------

Topic Title:  Permanence

Someone wrote:
Is there an 'uncaused cause' in Buddhism, an ontological ground to Being, or is literally everything only becoming?

krodha replied:
There would first have to be a legitimate “being” to have a “ground of being.” All “being” or “existence” is however, a misconception.
Buddhadharma is not soteriology rooted in ontology. Instead, liberation occurs via epistemic insight into the nature of phenomena, which involves seeing that allegedly existent “being” never originated in the first place.

----------------------------------------

Topic Title:  Do online transmissions / pointing out instructions “work”?

krodha replied:
Even if psychic transmission was possible (I do think its possible because I’ve experienced it), this would set an unrealistic standard for transmission, even the so-called “mind transmission.” Not all teachers will have such an ability. The intent of transmission does not involve anything psychic. One only has to discover something about one’s own mind that is pointed out by the teacher.

----------------------------------------

Topic Title:  What is Dukkha?

Someone wrote:
I know it is better translated as dissatisfaction, instead of suffering.

krodha replied:
Also suffering. There are three types of dukkha.

----------------------------------------

Topic Title:  Emptiness

krodha replied:
Empty of any existence, technically. This is why Nāgārjuna asks:

Quote:
Where is there an existence (bhāva) not included in inherent existence (svabhāva) and dependent existence (parabhāva)? If inherent existence and dependent existence are established, existence will be established.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
Maybe its easier to understand it by saying. What is not real is the labels or descriptors you use. Physically you are real. However, the only truth is you are just atoms

krodha replied:
This is a materialist or physicalist view, this is not what buddhadharma says about “physical reality.”

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
It is special, look at all these clumps of atoms walking around and talking and stuff! How is that not special?

krodha replied:
The idea that we are clumps of atoms is not a Buddhist view, and is the antithesis of emptiness.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
The emptiness is, foremostly, a phenomenon. It is THE phenomenon, because it came before everything else. Its baseline reality basically. Its called "emptiness" because its formless and cannot be described through sensorial perception (it has no touch, no sight, no sound and so on). Everything that exists, is only emptiness taking different forms. Meaning, those forms are illusory since they obscure their true nature.

krodha replied:
This sounds more like an Advaita Vedanta type view.

----------------------------------------

Topic Title:  Emptiness

krodha replied:
Buddhist teachings state that physical phenomena are not real either. The four elements that comprise all states of “matter” are errors in cognition.
Reductionist views such as everything being composed of atoms is not a Buddhist teaching.

----------------------------------------

Topic Title:  If everything is empty, why must we love?

Someone wrote:
Empty does not mean "not exist", it means no consistent inherent core.

krodha replied:
A lack of an inherent core means that entities are unfindable and are not endowed with “existence.” You may not want to call that lack of existence “nonexistence,” or you might. Like Buddhapālita said, we do not make assertions of nonexistence, but we certainly refute all claims for existing existents.
Some Buddhist teachings have no qualms with the fact that emptiness means phenomena are nonexistent, just depends on the system I suppose.

----------------------------------------

Topic Title:  If everything is empty, why must we love?

krodha replied:
Tulku Urgyen Rinpoche:

Quote:
There are two aspects here, the view and the conduct. You need to distinguish between them. These are two different aspects which you cannot –- and should not - simply fuse into one.
If you lose the view in the conduct, it means you are always accepting and rejecting. You may incessantly entertain thoughts of something that needs to be attained and of something that needs to be left behind. That is called losing the view in the conduct.
On the other hand, if you lose the conduct in the view, you think that there is nothing to accept or reject - that whatever you do doesn't matter, and that there is no good and evil. That is an even greater mistake... To lose the conduct in the view means that the view, which is emptiness, is superimposed upon all one's actions. One might say "Good is empty, evil is also empty, everything is emptiness, so what does it matter." Then one becomes uncaring and frivolous and doesn't discriminate between help and harm, good and evil. That is losing the conduct in the view. Please be careful to avoid this mistake!
Guru Rinpoche said, "Though the view should be as vast as the sky, keep your conduct as fine as barley flour." Don't confuse one with the other. When training in the view, you can be as unbiased, as impartial, as vast, immense, and unlimited as the sky. Your behaviour, on the other hand, should be as careful as possible in discriminating what is beneficial or harmful, what is good or evil. One can combine the view and conduct, but don't mix them or lose one in the other. That is very important.
'View like the sky' means that nothing is held onto in any way whatsoever. You are not stuck anywhere at all. In other words, there is no discrimination as to what to accept and what to reject; no line is drawn separating one thing from another. 'Conduct as fine as barley flour' means that there is good and evil, and one needs to differentiate between the two. Give up negative deeds; practice the Dharma. In your behaviour, in your conduct, it is necessary to accept and reject.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
I just when to look up some more on this. It seems that it is only wrong because we can only interpret what we perceive. It is only an illusion if what we can perceive is something other than what it actually is.

krodha replied:
You "looked this up" where? What are you referencing?

Quote:
Thus it means there is a something that exists. This correlates with the idea in buddhism that there is a truth. However we just cannot say for sure if what we perceive is real or not because of our limited perception.

krodha replied:
There is something that exists conventionally, not actually. When Buddhist teachings speak of "truths" (satya) in a perceptual context, they are typically referring to different types of cognitions. None of these cognitions mean that there is actually something that is real.

Quote:
However it does not mean all physical reality isnt real.

krodha replied:
It absolutely means physical reality is not real. That is what emptiness means, that all phenomena are equal to the eight examples of illusion.

Quote:
We just are unable to know if what we perceive is real or not. However, there is a truth.

krodha replied:
You can know whether what you perceive is real or not. That is the meaning of realizing emptiness.

Quote:
"Firstly the Buddha rejects idealism (i.e. the world is a thought, or set of thoughts)

krodha replied:
Buddhadharma is ultimately a species of nominalism, thus the world is actually, just an imputation, a mere designation with no actual referent.

Quote:
Just means we are not able to be sure of anything.

krodha replied:
We can absolutely be sure of things, these teachings are not ambiguous at all with regards to the nature of phenomena and reality. They are quite clear.

Quote:
Maybe the better wording is not that things are not made of atoms. It is more that we do not know for sure what everything is.

krodha replied:
No, you are just opting for agnosticism, which is also not a view in line with Buddhist teachings.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
It is talking about why are sense are fooling us, not that nothing physical exists. "Despite its various interpretations among the various Madhyamaka authors, emptiness is clearly neither nothingness nor the absence of existence, but rather the absence of a falsely imagined type of existence, identified as svabhāva. Because all phenomena are dependently arisen, they lack, or are empty of, an intrinsic nature characterized by independence and autonomy. "

krodha replied:
You’re quoting a view that is exclusive to one school.

----------------------------------------

Topic Title:  How commonly are people actually achieving samadhi?

krodha replied:
There are different types of samādhi. The lowest threshold is the first dhyāna. The highest, the equipoise of an ārya or tathāgata, which is samādhi infused with prajñā.
The first dhyāna is not difficult to attain.

----------------------------------------

Topic Title:  Recommended Buddhist teachers that run or do something else very active physically?

Someone wrote:
Are there some? Most seem sedentary besides walking

krodha replied:
A few things, in Ayurveda and traditional Tibetan medicine, both of which actually inform quite a bit of the Buddhist worldview in terms of physical activity, excessive sweating is actually considered to be harmful. Also, there is a view in these medical traditions that we are only allotted a certain number of breaths in our lifetime, and when you use them up you die. Therefore excessive exercise and breathing rapidly is considered to be potentially shortening one’s lifespan. In addition, in systems like Vajrayāna, our thoughts and mind in general are inseparable from our vāyu, which is the inner air element. Vāyu is attached to our breath, so when we breathe rapidly it stirs the vāyu up which in turn disturbs the mind and causes excessive concepts and imputation.
For these reasons strenuous exercise is often avoided, rightfully or wrongfully. Just different worldviews.

----------------------------------------

Topic Title:  3-year-old niece saw my grandmother rise up from her coffin and depart from the funeral

Someone wrote:
The body in the intermediate state is a mind-made body. Very similar to the ‘body’ you have in a dream. It’s not any more personified and individual than your current body today.

krodha replied:
The mind-made body is also said to have a complete set of sensory faculties just like we have while embodied, which means the recently deceased are able to see and hear normally, see/hear family members and everything else as one normally would while alive.
u/TheForestPrimeval

----------------------------------------

Topic Title:  3-year-old niece saw my grandmother rise up from her coffin and depart from the funeral

krodha replied:
When the mindstream separates it contains the latent potential for the form aggregate within it, so in this way the five aggregates are never truly separated.

----------------------------------------

Topic Title:  On Drukpa Kunley

Someone wrote:
Greetings friends. What do you think about Drukpa Kunley and the Nyönpa? Is this a legitimate method of approaching enlightenment for you?

krodha replied:
Drupkpa Kunley was a mahāsiddha, which equates to being an ārya, an awakened person. Mahāsiddhas often exhibit conduct that seems strange to ordinary people.
As ordinary practitioners we cannot mimic the conduct of a mahāsiddha and think this is going to get us anywhere with our practice.
I quoted this from Tulku Urgyen Rinpoche yesterday, but it is appropriate here as well:

Quote:
Guru Rinpoche said, "Though the view should be as vast as the sky, keep your conduct as fine as barley flour." Don't confuse one with the other. When training in the view, you can be as unbiased, as impartial, as vast, immense, and unlimited as the sky. Your behaviour, on the other hand, should be as careful as possible in discriminating what is beneficial or harmful, what is good or evil. One can combine the view and conduct, but don't mix them or lose one in the other. That is very important.
'View like the sky' means that nothing is held onto in any way whatsoever. You are not stuck anywhere at all. In other words, there is no discrimination as to what to accept and what to reject; no line is drawn separating one thing from another. 'Conduct as fine as barley flour' means that there is good and evil, and one needs to differentiate between the two. Give up negative deeds; practice the Dharma. In your behaviour, in your conduct, it is necessary to accept and reject.

krodha replied:
Mahāsiddhas are the epitome of this type of care free conduct, but they are still compassionate beings who are bodhisattvas at heart.
We can all aspire to be mahāsiddhas someday, especially if you are a Vajrayāni. However there is a difference between the irreverent conduct of a mahāsiddha and simply engaging in the base conduct of a normal person who is viewing everything from the standpoint of the three poisons, the two are not the same despite their outward appearance being similar at times.

----------------------------------------

Topic Title:  Emptiness

krodha replied:
It is a common theme in many Mahāyāna and Vajrayāna systems.
You seem very invested in the idea that things exist on some level so you should just believe that and continue your practice and learning. I have no need to convince you otherwise.

----------------------------------------

Topic Title:  Is it possible to be non-sectarian?

krodha replied:
https://en.m.wikipedia.org/wiki/Rimé_movement

----------------------------------------

Topic Title:  How commonly are people actually achieving samadhi?

krodha replied:
30 minutes a day is probably sufficient, depends on the person. Often it is quality over quantity. You can meditate for hours with faulty technique or meditate for 30 minutes with the correct technique, the latter will always trump the former even if it’s a shorter session.
Being able to cultivate mindfulness and awareness in between sessions while performing daily activities also helps.

----------------------------------------

Topic Title:  Emptiness

krodha replied:
Sentiments of the nature I'm referring to are found all throughout these teachings. You say you investigated the Diamond Sutra, which belongs to the class of prajñā­pāramitā, take the Daśa­sāhasrikā­prajñā­pāramitā for example:

Quote:
12.­24 “Reverend Lord, how is it that these things are non-existent in the ways that ordinary people are fixated on them?”
The Blessed One replied, “They exist to the extent that they do not exist, and accordingly, since they do not exist, [their posited existence] is called fundamental ignorance.”
12.­25 “Reverend Lord,” he asked, “why are these things that do not exist called fundamental ignorance?”
The Blessed One replied, “Śāradvatī­putra, it is owing to the emptiness of internal phenomena, and to the other aspects of emptiness, up to and including the emptiness of the essential nature of non-entities, that physical forms are non-existent. Similarly, it is owing to the emptiness of internal phenomena, and to the other aspects of emptiness, up to and including the emptiness of the essential nature of non-entities, that feelings, [F.129.b] perceptions, formative predispositions, and consciousness are non-existent. Similarly, it is owing to the emptiness of internal phenomena, and to the other aspects of emptiness, up to and including the emptiness of the essential nature of non-entities, that the applications of mindfulness are non-existent, and non-apprehensible. In the same vein, it is owing to the emptiness of internal phenomena, and to the other aspects of emptiness, up to and including the emptiness of the essential nature of non-entities, that [the other causal and fruitional attributes], up to and including the eighteen distinct qualities of the buddhas, are non-existent. However, ordinary people, through their fixations due to fundamental ignorance and craving, become fixated and impute that which is non-existent as existent. Through their adherence to the two extremes of eternalism and nihilism, without knowing and without seeing, they imagine those things that are non-existent, and after imputing them, they become fixated on the [psycho-physical aggregates that constitute] name and form. In the same vein, they become fixated on [all the causal and fruitional attributes], up to and including the eighteen distinct qualities of the buddhas. Since, owing to their fixation on these things, they imagine things that are non-existent, they do not know and they do not see. If you ask what they do not know and do not see, they neither know nor see physical forms. Similarly, they neither know nor see feelings, perceptions, formative predispositions, and consciousness; in the same vein, they neither know nor see [the causal and fruitional attributes], up to and including the eighteen distinct qualities of the buddhas. It is precisely because they neither know nor see that they come to be styled ‘ordinary people.’

----------------------------------------

Topic Title:  Emptiness

krodha replied:
Read the rest of the sūtra, it is not just addressing perception. Also this is one section of 30 or so that discuss nonexistence in the context of emptiness, and there are countless other sūtras and śāstras which address this same topic. I would strongly advise you stop trying to confirm your own biases and read these texts with an open mind. You are approaching with preconceptions and then are looking for the texts to affirm the views you already hold, which is causing you to filter the concepts through said biases.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
I read all of it, and pointed out each segment. The only word referencing anything was when it exactly states non-existence and emptiness but then explains it to mean based on our perception.

krodha replied:
Investigate the meaning of perception. Further, you did not read all of it because principles like the aggregates and so on are discussed as nonexistent. This in itself undermines your campaign to preserve some sort of substantial external reality.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
Understanding true reality is not the same as no reality though.

krodha replied:
There is literally a Tibetan phrase gnas lugs med pa meaning “there is no reality.”

----------------------------------------

Topic Title:  Emptiness

krodha replied:
From the Sarvabuddhaviṣayāvatārajñānālokālaṃkāra Sūtra:

Quote:
Manjushri, dreams appear but do not exist. Similarly all things, too, appear but do not exist. They are illusory, like a mirage, a castle in the sky, the moon in water, a reflected image and an emanation.

krodha replied:
The Dharmadhātustava:

Quote:
Just as the horns on rabbits' heads, do not exist except in the imagination, phenomena are all precisely like that, merely imagined, having no existence.

krodha replied:
Vajrayogini states:

Quote:
The earth outside, the stones, mountains, rocks, plants, trees and forests do not truly exist. The body inside does not truly exist. This empty and luminous mind-nature also does not truly exist. Although it does not truly exist, it cognizes everything.

krodha replied:
Milarepa sings:

Quote:
From the standpoint ultimate truth, besides no blocks, there are not even buddhas. No meditator and no meditated. No paths and levels travelled and no signs. And no fruition bodies and no wisdom. And, therefore, there is no nirvāṇa there. Just designations using names and statements. All animate, inanimate—the three realms. Unborn and nonexistent from the outset. No base to rest on, do not co-emerge. There is no karmic act, no maturation. So, even the name, ”saṃsāra,” does not exist.

----------------------------------------

Topic Title:  Emptiness

krodha replied:
We can keep going, like I said, this concept is not an exception, it is the standard.
The Samādhirāja states:

Quote:
There does not exist even an atom of phenomena. That which is called ‘an atom’ does not exist. There are no phenomena as objects for the mind. Therefore it is called samādhi.

krodha replied:
and,

Quote:
Young man, bodhisattva mahāsattvas who have become skilled in the wisdom of the nonexistent nature of all phenomena do not have desire for any form, sound, smell, taste, or touch. They do not become angry. They are never ignorant.
Why is that? It is because they do not see phenomena; there is no object to perceive. They do not see the phenomena of desire, the desire, or the desirer; that which angers, the anger, or one who is angry; nor that of which one is ignorant, the ignorance, or the one who is ignorant, and therefore there is no such object to perceive.
Because there is nothing to be seen and there is no object to perceive, they have no attachment to anything in the three realms and they will quickly attain this samādhi, and quickly attain the highest, complete enlightenment of perfect buddhahood.
On this topic, it has been said: All phenomena have no existence; They are all devoid of attributes and without characteristics, without birth and without cessation. That is how you should perfectly understand phenomena. Everything is without existence, without words, empty, peaceful, and primordially stainless. The one who knows phenomena, young man, that one is called a buddha.

krodha replied:
and, then the Buddha literally named Nonexistence:

Quote:
Young man, the sound of those words was heard in all the worlds in the trichiliocosm. It resounded and was heard by everyone from the devas on the earth up to those in Brahmā’s paradise. ‘Oh, as soon as this tathāgata was born, he rose in the air up to the height of seven palm trees, took seven steps and said the word nonexistence. Therefore he will be Abhāva­samudgata (Arisen from Nonexistence).’ Thus it was that the name Abhāva­samudgata arose, and that he was given the name Abhāva­samudgata.
When that bhagavān attained enlightenment, the words ‘arisen from nonexistence’ sounded from the leaves of all the trees, from all the grass, bushes, and forests, and from the summits of all the mountains. Every sound in that world was heard as the words ‘arisen from nonexistence.'
Then at that time the Bhagavān gave a detailed teaching on the preceding chapter by chanting the following extensive verses to the youth Candraprabha: “I remember that countless eons ago in the past, there appeared a supreme human, one who benefited the world, a great rishi, and his name was Abhāva­samudgata.
As soon as he was born he rose into the air and taught the nonexistence of all phenomena. He was at that time given a corresponding name and his words were heard throughout the trichiliocosm.
All the devas, they all called out, ‘He will be a jina named Abhāva! As soon as he was born he took seven steps and the Jina taught the nonexistence of phenomena.’
When the sage became a buddha, a Dharma king, who taught the nature of all phenomena, from plants, trees, bushes, mountains, and rocks there came the words ‘phenomena have no existence.’
All the sounds there were in the world became the words ‘all are nonexistent.’ In that way there sounded the words of the Guide of the World.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
Still all your examples are from a very specific school of buddhism (tibetan).

krodha replied:
I have also cited Indian sources.

Quote:
Especially after I listed the Theravadan views that go against nihilism

krodha replied:
Theravada addresses the nature of affliction, not so much the nature of phenomena, still there are some Pali texts which demonstrate that all phenomena are illusory, which is consistent with Mahayana and Vajrayana.

Quote:
the mahayana views including the sutra you posted which says nihilism is not true.

krodha replied:
Nihilism is the negation of convention, and the negation of appearance. Phenomena can be nonexistent and illusory without negating convention and appearance.

Quote:
When in reality, you are stating an interpretation from a specific school of buddhism.

krodha replied:
I am not, I have cited both Indian and Tibetan sources that have no allegiance to any "school." Further, Tibetan buddhism contains schools within it, but it is not a school and does not contradict its Indian predecessors.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
You do know that just becauss the word used is nonexistence. It doesnt mean the literal nothingness.

krodha replied:
Correct, it means "illusion." Something that appears, yet is not really there. The eight examples of illusion are a staple in Mahayana teachings, they thoroughly demonstrate the apparent yet nonexistent nature of phenomena by comparing phenomena to various illusory principles.

Quote:
It means noin existence in the way of have form or attributes.

krodha replied:
Precisely, phenomena ultimately have no characteristics, which negates their status as entities. This means there are ultimately no objects, no persons, places or things in the view of ultimate truth, which as Candrakirti defines, is an accurate cognition of the nature of phenomena only available to awakened individuals.

Quote:
"In Sanskrit, the word for "nothing" is "shunya" which is derived from the word "shunyata" which means "emptiness" or "voidness". The term is also used in Buddhist philosophy to refer to the concept of emptiness or the absence of inherent existence in all phenomena." This is a widely understood idea through many schools of buddhism.

krodha replied:
Indeed. It is the heart of the buddhadharma.

Quote:
Being formless and constantly changing is not the same as saying there nothing there.

krodha replied:
Only conditioned phenomena perceived through the veil of ignorance are "constantly changing." As Nagarjuna says, if you perceive impermanence, you only perceive it because your mind is afflicted by ignorance which obscures the actual nature of things. In reality, phenomena do not arise, and do not cease, they are not constantly changing because they have never originated in the first place.

Quote:
Literally after no existence. It is explained to mean devoid of attributes. Not devoid of anything existing.

krodha replied:
Precisely, the absence of characteristics, one of the primary definitions of emptiness. Only entities bear characteristics, and in fact, that is the definition of the Sanskrit root term for "entity" dharma. A "dharma" in that context, is "that which bears characteristics." The perception of dharmas that bear characteristics is a hallmark of delusion, and the perception of such entities means we are afflicted with ignorance.

Quote:
Still referring to the sanskrit non existence.. Which refers to everytbing does not have form and are devoid of attributes.

krodha replied:
Yes, illusion.

Quote:
Let's just say you are very attached to the nihilistic interpretation.

krodha replied:
There is nothing nihilistic about anything I am saying. But perhaps a materialist would cast an aspersion of that nature, I don't blame you for that.

Quote:
Where as even in the original language the meaning is not nothing exists.

krodha replied:
The cognitive dissonance here is palpable.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
Literal definition of nihilism extreme skepticism maintaining that nothing in the world has a real existence

krodha replied:
The meaning of "nihilism" (ucceda) in buddhadharma, is (i) attachment to the idea that phenomena which previously existed, have ceased to exist, this is also called annihilationism. (ii) It is the negation of convention, meaning the negation of conventional truth as a valid means of characterizing relative phenomena. (iii) It is the negation of appearances, meaning one asserts that the basis of designation, the mere sensory appearance that is used as a foundation of designation, is invalid.
I have not committed any of these errors.

Quote:
As you can see it is exactly about the reply you said that nothing physical exists.

krodha replied:
Nothing physical ultimately exists, all phenomena are like illusions. As Nagarjuna said, this entire world, is akin to a child who is born, lives and dies in a dream. It is like a mirage.

Quote:
Illusory meaning we are perceiving it wrong.

krodha replied:
Relatively we perceive it wrong. Ultimately, it is illusory in the sense that there are no actual objects, no persons, places or things, no world, no anything. Everything is a mere appearance, like an image in a dream.

Quote:
The term nothing really exist may be correct if you are talking strictly about your perceptions of the world.

krodha replied:
There is nothing beyond one's perceptions of the world. There is no noumena that underlies phenomenal appearances. The idea of an underlying noumena is a Western concept. In buddhadharma, such a noumena would be classified as a svabhava, a core essence that possesses characteristics. There is no such thing according to buddhist teachings.

Quote:
However even in the sutras you shared it mentions Buddha is the only one who can really see the phenoma indicating there is something.

krodha replied:
Well, they are saying only the buddha can really see phenomena, meaning, since the buddha possesses the dharmakaya, only buddhas have removed all obscurations to seeing phenomena clearly. This means they perceive appearances, but no not reify them as real. They understand that all phenomena appear without being substantial entities.

Quote:
I feel like you are getting stuck on the english definitions even when stated that the meaning is different.

krodha replied:
That certainly would be convenient for you if that was the case, unfortunately, it is not.

Quote:
However the interpretations that "everything physical does not exist at all" Is not shared through the majority of buddhist schools.

krodha replied:
It is found in most Mahayana and Vajrayana teachings. The rupaskandha, which is "matter" as we understand it, is an error in cognition. The Ārya-mañjuśrīvikurvāṇaparivarta-nāma-mahāyāna-sūtra states:

Quote:
Further, sister, the five aggregates are illusory. They do not exist.

krodha replied:
This includes the rūpaskandha, i.e., the four material elements, i.e., matter.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
Lets just say we have different interpretations of the sutras. Or maybe even just trying to word this in english is what makes this seem different.

krodha replied:
We will just say you are a materialist and a physicalist, which is what you are. And you can be that, but continue to refine your view.

Quote:
As I take it when you say not existing as meaning there is nothing there not even form or anything you can possibly give attribute to.

krodha replied:
If you are reading my replies then it should be clear this is not what I’m saying.

Quote:
Fullness means it is able to bring forth these phenoma which we try to perceive and fail to correctly do so. Whereas nothingness means theres literally nothing there. Nothing there meaning no phenoma can occur.

krodha replied:
Both of these ideas, fullness and nothingness, have no application in these teachings.

----------------------------------------

Topic Title:  Emptiness

Someone wrote:
As you should do the same. Your confidence that your views are the only right one are not really a positive on the buddhist path.

krodha replied:
I'm just absolutely confident that buddhadharma is not a materialist dharma and does not reify the four elements as substantial or real. I have no doubt about this.
Do the elements appear real to deluded sentient beings? Certainly. Do the four elements appear real and substantial to Buddhas? Absolutely not. A Buddha's cognition is authoritative, it speaks to the actual nature of things that is obscured for deluded sentient beings.

----------------------------------------

Topic Title:  Emptiness

krodha replied:
Madhyamaka dialectics are heavy on the "basis of designation" (bdags gzhi, or gtags gzhi) which is the appearances we attribute names and concepts (bdags chos) onto. The colors, shapes, tactile sensations, sounds and so on, that is the basis of designation.
Madhyamaka asserts that the basis of designation does not contain or create the imputed entity that is attributed to it. This all ties in with the concept of an inherent existence - svabhava - or essence which possesses characteristics. Emptiness is the absence of characteristics, because we discover that there never was an entity as a svabhava which lies at the heart of an alleged object. There never has been a svabhava which owns the characteristics that purportedly make up the object. This translates to the absence of an entity within the basis of designation. The basis of designation is what we scrutinize in order to logically determining the emptiness of an alleged object, both conceptually and ultimately, nonconceptually.
The error originally occurs because sensory appearances manifest, and then they are apprehended and externalized perceptually as foreign, concrete entities. From there, imputation occurs, giving names to persons, places and things, and conceptual proliferation expands and consumes everything from there. Creating the entire framework for samsara. You can see, even in the Daśa­sāhasrikā­prajñā­pāramitā I referenced earlier today, that the Buddha asserts that phenomena are ultimately "just names." For example:

Quote:
“Indeed, all phenomena are non-arising, unceasing, empty, unmoving, vacuous, without a self, non-originated, uncreated, unconditioned, and without creator or actor. If you ask why, it is the case that these physical forms are merely names, and the same also goes for feelings, perceptions, formative predispositions, and consciousness. Indeed, the same applies to [all the remaining phenomenological categories] as far as the [dependent link of aging and death].
Similarly, these four applications of mindfulness are merely names, and the same applies to [all the remaining causal attributes] up to and including the noble eightfold path. These three gateways to liberation are merely names, and the same applies to [all the remaining meditative experiences], up to and including the emptiness of the essential nature of non-entities. These ten powers of the tathāgatas are merely names, and the same applies to [all the remaining fruitional attributes and attainments], up to and including omniscience. These six transcendent perfections are merely names, and the same applies to [all the remaining fruitional attributes], up to and including the eighty minor marks.
“Śāradvatī­putra! With regard to those things, which are merely names, are there any that are absolutely existent?”
“There are none, Lord!” he replied.

krodha replied:
This means that the objects we think we are perceiving are unfindable in the basis of designation, and are ultimately just imputations. This is why buddhadharma is ultimately a species of nominalism, and substantialism in terms of materialism, physicalism and realism are all undermined.
The ati teachings go into great depth on how this process of afflictive structuring happens. The mennagde teachings you received a few months ago actually are intended to reverse this process of dependent origination so that we see that the four material elements are the four jnanas, that the basis of designation for entities is actually the dynamism of your own mind.
tagging u/SahavaStore since they are part of this thread and are investigating all of these views lately.

----------------------------------------

Topic Title:  Can a Buddhist be a deist?

krodha replied:
Impermanence can be said to be a doorway to emptiness, but it is really just a deluded perception of ordinary people. Everyone sees impermanence, it is nothing profound, Nāgārjuna says it is just a symptom of our ignorance.

----------------------------------------

Topic Title:  A question about IVF

krodha replied:
Is there a source on the 2-3 months?

----------------------------------------

Topic Title:  A question about IVF

krodha replied:
Perhaps but the brain has little to do with the mind in the Buddhist worldview.

----------------------------------------

Topic Title:  A question about IVF

krodha replied:
Ok thanks, many other sources say the mindstream enters at conception so interesting to hear this idea of a delay.

----------------------------------------

Topic Title:  A question about IVF

krodha replied:
In Buddhist teachings the mind resides in the center of the body and then circulates throughout the body permeating everywhere. The vitality of the body, the brightness of complexion, are all due to the even distribution of the mind/consciousness in the body.
Regardless of whether much is being experienced or not in a fetus, that life force and consciousness are present. As for when the mindstream enters, people can believe what they like.

----------------------------------------

Topic Title:  What is wrong with believing in the independent/intrinsic existence of things?

Someone wrote:
What is wrong with believing in the independent/intrinsic existence of things?

krodha replied:
Believing isn’t the issue, perception is the problem. We have a cognitive obscuration that causes us to perceive objects when there are no objects, and conversely an afflictive obscuration that causes us to experience a self when, in actuality, there is no such thing.
These two habits of reification are the heart and soul of samsara. The only antidote to the disease of samsara is to eliminate these two obscurations.
Therefore, “what’s wrong with it” is that it is one of the main lynchpins of suffering.

----------------------------------------

Topic Title:  Anyone knows the alias An Eternal Now?

krodha replied:
Yes, u/xabir is AEN.

----------------------------------------

Topic Title:  What is wrong with believing in the independent/intrinsic existence of things?

Someone wrote:
Quick follow up question, is the logic you’ve employed here indicative of the ‘Mind Only’ school of Buddhism?

krodha replied:
All Mahāyāna and Vajrayāna. And implicitly in the Palī suttas even though they primarily focus on the nature of affliction rather than the nature of reality (which is the wheelhouse of Mahāyāna and Vajrayāna).
Only Yogācāra insists on “mind only” because appearances are considered to be mental factors. The rest of Mahāyāna and Vajrayāna emphasize emptiness. In both settings, the validity of both an internal self and external objects is negated (beyond the scope of conventional truth. Objects are still allowed a provisional, conventional status).

----------------------------------------

Topic Title:  What is wrong with believing in the independent/intrinsic existence of things?

Someone wrote:
whereas I believe there is a self, BUT it is a dependent arising.

krodha replied:
Things that arise dependently do not actually arise, they only appear to arise. Dependent origination is synonymous with a lack of origination (anutpāda), because phenomena that originate in dependence on ignorance as a cause, never actually originate at all, for example, Candrakīrti states:

Quote:
The perfectly awakened buddhas proclaimed, "What is dependently originated is non-arisen.”

krodha replied:
Or Mañjuśrī:

Quote:
Whatever is dependently originated does not truly arise.

krodha replied:
Nāgārjuna once again:

Quote:
What originates dependently is non-arisen!

krodha replied:
Per Nāgārjuna, nonarising is precisely emptiness:

Quote:
That phenomena are born from causes can never be inconsistent [with facts]; since the cause is empty of cause, we understand it to be empty of origination. The non-origination (anutpāda) of all phenomena is clearly taught to be emptiness (śūnyatā).- Bodhicittavivaraṇa

krodha replied:
This means dependent origination is incapable of producing a valid self and so on. A self merely appears as long as conditions allow - and given this is the case, Nāgārjuna further inquires: how can something fully dependent on conditions, “exist”? It cannot.

Quote:
So the observer is effectively a participant in the reality being observed.

krodha replied:
Relatively, sure. Ultimately however, the allegedly observed is the activity of observing.

Quote:
Objects also exist which is why you cannot just jump out in front of a car.

krodha replied:
Karma exists which is why you cannot jump out in front of a car. In contrast, if you exhaust all of your karma, then as Dudjom Lingpa says “even the fires of hell cannot burn you.”

----------------------------------------

Topic Title:  Books about the Buddhist concept of the self?

Someone wrote:
Because these aggregates are all subject to impermanence just like all other things in the universe

krodha replied:
The aggregates are also subject to anātman, just like the self imputed onto them. Nothing is exempt from selflessness.

Quote:
Not that there is no self and you don't exist. You do exist.

krodha replied:
There is no Buddhist teaching on anātman which affirms that you “exist” (bhāva).

Quote:
It's just that the person you think you are is just the sum of parts

krodha replied:
This idea is refuted by Candrakīrti.

----------------------------------------

Topic Title:  What is usually meant by phenomena in Buddhism?

Someone wrote:
The word phenomena pops up a lot. I wanted to make sure I understand what that word means in Buddhism… does it just mean observable fact? Like how it usually is meant in a non-Buddhist context?

krodha replied:
"Phenomena" in Buddhism is a gloss of dharma. Dharma as a term has around ten definitions depending on context, but in this particular context, in relation to "phenomena" the term dharma denotes something which bears characteristics. In this way, Buddhism defines "phenomena" as anything which is a discrete object that is endowed with characteristics.
For example, a basketball is orange in color, round in shape, has black stripes, sort of a slightly rough texture, with raised bumps to aid in grip. The dharma "basketball" possesses these characteristics, and we understand it to be an object that has those qualities.

Quote:
An example from the Bardo Thodol: All phenomena are [ultimately] selfless, empty, and free from conceptual elaboration. In their dynamic, they resemble an illusion, mirage, dream, or reflected image, A celestial city, an echo, a reflection of the moon in water, a bubble, an optical illusion, or an intangible emanation. You should know that all things of cyclic existence and nirvana. Accord [in nature] with these ten similes of illusory phenomena.

krodha replied:
This would be addressing the ultimate nature of the conventional entity "basketball" for example. In ultimate truth, yogins awaken to perceive experientially that there is no dharma "basketball" that has characteristics. There is no self or svabhava that lies at the center of alleged characteristics which owns or possesses those characteristics. This is one of the definitions of emptiness, the absence of characteristics.
This would be addressing the dharmata of the dharma "basketball." All dharmas have a nature (prakrti) we call "dharmata." The dharmata of a dharma is its emptiness. For any given object, the "dharma" side of things represents the aspect of conventional truth, and then dharmata represents the aspect of ultimate truth.

----------------------------------------

Topic Title:  Is it physically possible to have earlobes like The Buddha?

krodha replied:
The Buddha’s long earlobes are his sambhoghakāya form. You wouldn’t be able to perceive this with your ordinary cognition.

----------------------------------------

Topic Title:  If you go under during anesthesia, have you experienced sunyatta?

Someone wrote:
In a way, we can't really experience shunyata. It's rather something fundamental to any experience we may have

krodha replied:
Both are true. When subject or object collapse it is definitely experienced.

----------------------------------------

Topic Title:  How does someone take refuge in the triple gem to become a Buddhist?

krodha replied:
The essence of taking refuge in the three jewels is found in coming to the conclusion that there is conversely, no refuge from suffering to be found in samsara anytime, anywhere.
Nothing can provide lasting happiness in samsara, nothing can save you from suffering, there is no shelter to be found at all. What is gained will be lost, what comes together will be separated, what is built will fall apart, what is born will die.
The only refuge is to practice the Buddha’s dharma and actualize liberation. Anything short of that is insufficient.
If you truly understand this, and have the conviction that it is true, then that alone is refuge.

----------------------------------------

Topic Title:  What is the difference between Hinayana(Theravada) and Mahayana in simple words?

krodha replied:
In simple terms, Mahāyāna continues to build upon and clarifies the Śravākayāna (which is a better term. “Hīnayāna” is considered a pejorative term by our Śravāka brethren).
The Śravākayāna is just the teachings of the Tripitaka. Theravadins (contemporary Śravākas) identify exclusively with the Palī Canon. Although many texts from the Tripitaka can be found in the Mahāyāna canons as well, such as the Kangyur in the Tibetan Canon.
Mahāyāna includes prajñāpāramitā, Madhyamaka, tathāgatagarbha, Yogācāra, Zen, Pure Land, and so on.
Then there is Vajrayāna, which is another branch of Mahāyāna, (also called “uncommon” or esoteric Mahāyāna), that includes so-called “tantric” systems.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

krodha replied:
Emptiness does not mean empty space, it means a lack of essence or insubstantiality. The phrase Form is emptiness, emptiness is form just means that one should not seek out emptiness as being separate from form, meaning the rūpaskandha which is the four material elements, i.e., matter. The intended meaning of the phrase is: matter is precisely where emptiness is found, and emptiness is not found apart from matter.
Also, monkey_sage is sort of correct in a relative context, but ultimately, nothing arises in the view of emptiness. Nonarising (anutpāda) is actually a synonym for emptiness. Form only appears to arise because we have failed to recognize emptiness. Once emptiness is realized, it is seen that nothing has ever arisen.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

Someone wrote:
Emptiness doesn’t mean empty space alone however the empty space is not separate from form which is not separate from emptiness right?

krodha replied:
Emptiness has nothing to do with empty space. Space (ākāśa) is classified as an unconditioned dharma, much like emptiness (śūnyatā) but emptiness is not related to space literally. Metaphorically, it is sometimes said that empty phenomena are like space since they have no characteristics, but this is only metaphorical.

Quote:
I see empty space as included in form.

krodha replied:
Form is only the material elements, earth, water, fire and air. These four elements describe all states of matter. Earth - solidity, water - fluidity, air - motility, fire - heat and growth. Space as an element is not included in “form” (rūpa). Further, form is conditioned whereas space is considered unconditioned.

Quote:
so I use forms such as space and the sky as a reminder/anchor. trying to undo decades of ignorance and habit

krodha replied:
This is probably fine as an exercise in remembering, but shouldn’t be taken literally.
Here is Ācārya Malcolm commenting on this phrase:

Quote:
Just a minor correction to the translation you are using, it should be:
Matter [the material aggregate] is empty (adjective). Emptiness (noun) is matter [one to one identity]. [Therefore] there is no matter apart from emptiness; there is no emptiness apart from matter.
The same goes for the rest of the five aggregates, as it is said:
Likewise, sensation, perception, formations and consciousness are empty...That being so, all phenomena are emptiness, signlessness, not arising, not ceasing, neither tainted nor free from taints; neither increasing nor decreasing.
So, it is an identity proposition about the nature of reality. But it is not really a proposition, since the sūtra says that this analysis is a training. A training in what? A training in seeing that the five aggregates, all contaminated phenomena are empty of a svabhāva, an inherent nature.
However, not only contaminated phenomena are empty of a svabhāva, an inherent nature, but also so called pure phenomena, nirvana and so on.
The message? There is nothing to cling to
It is a training meant to lead one to understand that all phenomena do not arise and do not cease.
It has exactly the same meaning as the mangalaṃ of the Nāgārjuna's MMK.
Emptiness is matter, matter is empty means there is no matter to find that is not empty, and no emptiness to look for apart from matter.
The result of looking for matter, is that it is not found ultimately. It is a mere empty appearance.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

krodha replied:
You’re on the right track! I edited and added some commentary from Malcolm on this section.

----------------------------------------

Topic Title:  Starting on The Power of Now

krodha replied:
The Power of Now has some Buddhist themes but isn’t truly a Buddhist text. Regardless, I found it to be intriguing when I first started exploring Eastern spiritual concepts and it really opened my mind in many ways.

----------------------------------------

Topic Title:  Nagarjuna's emptiness. ❤️

Someone wrote:
I just hit my thumb with a hammer - and it's all empty. (Ouch!)

krodha replied:
Dudjom Lingpa says:

Quote:
Still, you might protest that it is unreasonable to hold that the body and the rest of the world have never existed as anything other than mere sensory appearances, since those who understand the empty nature of their bodies still feel pain when touched by fire or water or when struck by arrows, spears, clubs and so forth. The answer to this is the fact that as long as you have not arrived at the state of the dharmadhātu in which phenomena resolve within their true nature, dualistic appearances do not subside, and as long as they have not subsided, beneficial and harmful appearances occur without interruption. In actuality though, even the fires of hell do not burn.

----------------------------------------

Topic Title:  My grandfather is about to die. There is bad blood between us. Haven't seen or spoken to him in 5 years. Looking for spiritual guidance

Someone wrote:
I've received word that he might die tomorrow, he might die in a week, but it will be soon. I was wondering if there was a Buddhist perspective that might be helpful in guiding me in what I should do

krodha replied:
I would say the fact that you are contemplating this may be a sign that you should go see your grandfather one last time. You don’t have to forgive him or make amends necessarily, but you might find closure in seeing him before he goes.
I only say this because if you were dead certain that you have zero interest in seeing him you probably wouldn’t be asking for advice or considering this at all. You have no obligation to see him, but you should ask yourself if you think it’s possible you’ll regret it if you don’t. That type of regret with no recourse can be haunting.
Perhaps just go and reflect on the good times with him. Or don’t... but be prepared to live with whatever decision you make because that door is closing.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

krodha replied:
It only seems like false nonsense because we are so heavily conditioned by our ignorance and obscurations. It is literally true however, and can be directly known, experientially and nonconceptually without any need for belief like Christians rely on.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

Someone wrote:
They didn't adopt some ancient views of people who didn't know about the existence of fire, for them these views and separation into fire and water and earth etc represented the height of scientific achievement. If we want to follow them in spirit instead of being roleplaying copycats, I think we would similarly use the totality of our knowledge

krodha replied:
The four elements that Buddhism speaks of cover every feasible state of matter. Modern science does not improve upon this understanding at all.

Quote:
Otherwise we get stuck at the moment when writing and traditions were able to be accurately preserved through time in a frozen state, which is kinda an arbitrary moment in our history,

krodha replied:
Our “modern” scientific achievements really only encompass the ability to further measure and manipulate matter, but the domain of mind and consciousness remains nearly totally unknown by modern science. Contemporary scientific views have no idea how consciousness came to be or how it functions, it is a total mystery to modern scientists because they attempt to approach the issue through antiquated views and false paradigms. In this way, the understanding of Buddhists is far more advanced.
Modern science is equivalent to the views of the ancient Indian Carvakas, materialist skeptics. Which by Buddhist standards, is one of the most inferior views.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

krodha replied:
Buddhism is only really concerned with knowledge of the nature of mind and phenomena.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

Someone wrote:
And that knowledge hasn't brought an end to suffering.

krodha replied:
It has brought an end to suffering for those who have acquired it.
The concept of compassion in Buddhist teachings is actually related to the fact that, those who are awakened, understand that the unawakened suffer precisely because they lack that knowledge (vidyā).
As an example, the Mahāyāna Sūtrālaṃkara says:

Quote:
Ignorance (avidyā) and knowledge (vidyā) are respectively suffering and the absence of suffering.

----------------------------------------

Topic Title:  The True Dhamma Has Disappeared

Someone wrote:
i mean if we're actually being honest it's pretty clear nobody actually knows what the real dhamma is.

krodha replied:
The “real dhamma” is the experiential domain of realization.

----------------------------------------

Topic Title:  form is emptiness emptiness is form

Someone wrote:
Have you ever wondered why those are always some mythical supermen? For example, I can ask you, are you happy and do you ever suffer?

krodha replied:
I’m not a Buddha, so by definition I am subject to suffering.

Quote:
Or is the process requiring thousands of years to provide results. It just doesn't add up to have a method out of suffering/greed/selfishness and for the method to have existed for thousands of years and yet for the world to be in the state that it is today.

krodha replied:
Not everyone has the karmic disposition to have an attraction to the buddhadharma. Though I feel if they did the world would be a better place.
The dharma is in decline, as is the nature of this degenerate age (kaliyuga).

----------------------------------------

Topic Title:  Any update on /u/bodhiyoga?

krodha replied:
Last I heard from him was about 2 years ago. He said he had returned briefly and was in the process of moving somewhere “better suited for a indefinite stay.”

----------------------------------------

Topic Title:  Would it be possible for someone to while not give up the fetter of sense pleasure, be as powerful as a powerful arhat/Buddha in terms of spiritual power and omniscience

Someone wrote:
Would it be possible for someone to while not give up the fetter of sense pleasure, be as powerful as a powerful arhat/Buddha in terms of spiritual power and omniscience

krodha replied:
This is the premise of Vajrayāna.

----------------------------------------

Topic Title:  If there is no doer, who is responsible for the actions taken?

Someone wrote:
If there is no doer, no one at the end taking the actions; if there is no one doing the feeling of emotions or thinking a thought; if there is no one at the end, is there anyone who holds a responsibility for their actions? Can people be held accountable for their actions?

krodha replied:
Important to differentiate between ultimate and relative, which are two types of cognition according to Candrakirti. Ultimately, in the view of an awakened person, there is no doer, feeler, thinker and so on, but relatively in the view of ordinary people, we acknowledge the validity of conventional doers, feelers and thinkers.
The answer to your question would align with conventional truth, where people are accountable for their actions and there are consequences to actions, cause and effect, and so on. Both of these "sides" must be balanced, otherwise we err into eternalism or nihilism.

----------------------------------------

Topic Title:  Would it be possible for someone to while not give up the fetter of sense pleasure, be as powerful as a powerful arhat/Buddha in terms of spiritual power and omniscience

Someone wrote:
What you're referring to is not mentioned in any pali or Mahayana suttas

krodha replied:
There are certain Mahāyāna sutras that imply such views, for example, the Mahāyānasūtrālaṃkāra says:

Quote:
Possessing great methods, afflictions become the limbs of awakening; samsara's nature is peace, therefore, the sons of the victors are inconceivable.

krodha replied:
u/keizee

----------------------------------------

Topic Title:  Would it be possible for someone to while not give up the fetter of sense pleasure, be as powerful as a powerful arhat/Buddha in terms of spiritual power and omniscience

krodha replied:
Please share the one you had in mind if you end up finding it.

----------------------------------------

Topic Title:  If there is no doer, who is responsible for the actions taken?

Someone wrote:
But who is doing the balancing between these sides? If it's a natural process anyway which is the ultimate truth then again the "person" cannot be responsible at the end of the day for their actions since there's just a bunch of things being affected by a bunch of other things... right?

krodha replied:
We measure the validity of conventional truth by the standard of general consensus in relation to what appears to behave with regularity and what is reliable in terms of function.
For example, we all agree there is only one moon. If there are two moons in the sky, you are either inebriated or are suffering from some sort of visual disorder. One moon is therefore accepted as conventional truth.
In terms of accountability for actions, if you commit a crime, are charged and are eventually found guilty by a jury of your peers, then you are guilty in the eyes of the law and that is accepted as being the case in a conventional sense.
Conventional truth is simply how things function and behave. This includes natural laws, the rules we live by, the law as a system of rules and regulations, cultural customs, etiquette and so on. If you violate these things, then depending on the context, there may be consequences and you could be held responsible.
Emptiness, or ultimate truth, is not a license to conduct ourselves however we want and violate rules/law with impunity. If that becomes our attitude then we have erred into a view of nihilism (uccedavada).

----------------------------------------

Topic Title:  Hate Islam

Someone wrote:
can you please justify the Rohingya Genocide? 25000+ killed, whole villages destroyed, tens of thousands raped, 700,000+ refugees. Why does Buddhism do this?

krodha replied:
I'm not who you responded to, but such acts can never, and should never be justified. Buddhism does not condone or support such activities. If such actions are being conducted under the guise of Buddhism, then this is merely Buddhism in drag, so to speak. These actions actually directly violate Buddhist ideals and views, and further, disqualify these individuals as being practitioners of buddhadharma.
You ask "why does Buddhism do this?" Buddhism does not do this. People do this. Confused people. The fact that they claim to be Buddhist does not mean that they are, and the rest of us Buddhists who are sincere practitioners do not accept these people as being representative of Buddhism, nor do we condone their actions.

----------------------------------------

Topic Title:  If there is no doer, who is responsible for the actions taken?

Someone wrote:
The legal system is built on the idea of free will - which means individuals are responsible for their choices and their behaviour.

krodha replied:
Yes, relatively we have volition (cetanā). Cetanā isn't necessarily "free will" because free will is in truth, an Abrahamic theological principle meant to square sin with a creator deity. Buddhism does acknowledge volition however, we can direct our actions in a relative sense. In buddhism we must also account for karma though, so volition isn't totally "free."

Quote:
If an individual is not actually an individual but a series of processes that don't belong to anyone .. this destroys the idea of free will, does it not?

krodha replied:
This destroys most everything, ultimately. But again, ultimate truth is a cognition that awakened aryas and buddhas have. We ordinary people cannot perceive ultimate truth, we function on the level of our relative condition and engage with conventional causality.

Quote:
and if that's the case the legal system is broken because it's based on a lie.

krodha replied:
The context of the legal system is our relative condition, and so it is accurate.
Is it based on a lie ultimately? I mean yes, one could argue that, but again, no court of law would ever accept it. For a buddha, all phenomena are ultimately lies, but that is again, a view confined to the domain of ultimate truth. We cannot graft that view or attitude onto our relative condition without committing the error of becoming a nihilist.

----------------------------------------

Topic Title:  How does small amounts alcohol hinder progress to enlightenment?

Someone wrote:
The 5th precept is about not taking intoxicants that lead to heedlessness. I have no issues with alcohol. In fact I drink it maybe once a year only at a christmas party otherwise I never drink really because I don't prefer it and don't think it does anything special other than allow me to fit in socially easier with work people. What I don't understand, at all, is why is this part of the precepts? I understand getting drunk/high/wasted to the point of losing awareness, but I've heard teachers say at a subtle level you harm yourself even with a little bit of alcohol .. but this has to be nonsense right? I have meditated and not noticed any different in my awareness if I have just one glass of alcohol. Does anyone else feel the same way? Or am I missing something?

krodha replied:
In Vajrayana you are allowed to drink alcohol as long as you don't get drunk. This same idea is apparently found in some Mahayana contexts as well. Moderate consumption of alcohol is permitted within the context of the fifth precept based on Vasubandhu's Abhidharmakosa, which states that the precept is only broken if you consume enough alcohol to lose apramada or vigilance.

----------------------------------------

Topic Title:  How does small amounts alcohol hinder progress to enlightenment?

Someone wrote:
Well the Buddha disagreed. So whatever path you're on, isn't the Buddha's path.

krodha replied:
In Vajrayana and some Mahayana, moderate consumption of alcohol is permitted to a certain degree.

----------------------------------------

Topic Title:  How does small amounts alcohol hinder progress to enlightenment?

krodha replied:
The topic in general is interesting. u/nayanasagara discusses more details here:https://old.reddit.com/r/Buddhism/comments/10ba79i/are_drugs_prohibited_in_buddhism/j49abmu/

----------------------------------------

Topic Title:  How to feel better about eating meat?

Someone wrote:
I tried a vegetarian diet, but it strictly limited my food range and I started to develop some intolerances. Cost is also an issue, as in my country vegan and vegetarian stuff is at least 20-40% more expensive, and I'm already struggling very much. Because of this, I went back to consuming meat. I know this is egotistical, but is there any way I can feel less bad about it?

krodha replied:
You can eat with the intention of benefitting the sentient being whose meat you are consuming. This is done through mindfulness, preferably eating with attentive awareness (saṃprajāna) and presence or mindfulness (smṛti). You may not be a Vajrayāni, but Kunzang Dechen Lingpa, considered by many to have been a Buddha, said that practitioners who possess great compassion cannot help but accept meat, and that meat should be considered to be the flesh of a sentient being who is actually present. In this way you can make a connection with that sentient being and hopefully aid in creating a cause for future liberation. KDL even went as far as to say that if this is done correctly, that being's mind will be purified and released into the dharmadhātu. The Hevajra Tantra says "Those with compassion eat meat," for this very reason.

----------------------------------------

Topic Title:  Would it be possible for someone to while not give up the fetter of sense pleasure, be as powerful as a powerful arhat/Buddha in terms of spiritual power and omniscience

krodha replied:
Copied from an old post:
In addressing what separates so-called tantrayāna or Vajrayāna, from sūtrayāna (meaning common Mahāyāna and Śravākayāna), the real difference is the methodology. So-called “tantra” (which characterizes Vajrayāna) as a path is predicated on the idea of “not giving up the basis.” The “basis” in this respect is the five desire objects [pañcakāmaguṇaḥ]. Sūtrayāna is based in a renunciation of the five desire objects, meaning sūtrayāna “gives up the basis.”
The distilled meaning behind this idea is that in sūtrayāna it is held that the five desire objects are themselves afflictive, and so they are renounced. In Vajrayāna, it is not held that these five desire objects are afflictive, but rather, our concepts in the mind about the five desire objects are the afflictive factor. Therefore, the Vajrayāna path does not “give up the basis” but rather transforms the basis, by transforming our concepts about the five desire objects.
Part of this is not differentiating between pure and impure phenomena. Sense pleasure itself is not the issue according to Vajrayāna, but the caveat is that we must approach sense pleasures with the right method, otherwise we will be no different than a normal person engaging in and indulging sense pleasure, so it is a thin line.

----------------------------------------

Topic Title:  How does small amounts alcohol hinder progress to enlightenment?

Someone wrote:
Counterintuitively, it seems to me that even though Vasubandhu is correct insofar as there is a non-intoxicating amount of alcohol someone can drink, there are still reasons to avoid drinking altogether and avoid giving alcohol to others that seem to outweigh the benefits of ordinary alcohol consumption. Here I'm not talking about special cases of alcohol consumption that occur informed by bodhisattva or samaya commitments. I'm talking about ordinary alcohol consumption. I'm curious what you think of this.

krodha replied:
I agree. Personally, I don’t drink, I’ve had a few sips of wine in my life, but that is it. It doesn’t interest me, and like you mention, my Grandfather struggled with alcoholism, so there is no way to know how I would react if I began drinking.
I think people in general are better off without alcohol, but it also isn’t my place to condition others. I will have some sips of wine with Ācārya Malcolm when we are together, because he is passionate about wine and as a practitioner I don’t want to be too rigid in rejecting it, although I still do in my everyday life. It is interesting that dharma is then a catalyst for alcohol consumption for me, whereas for most it is cause to stop drinking. In any case, it is safe to say I haven’t really enjoyed the wine I’ve been exposed to, so there are no present plans to deviate from abstention.

----------------------------------------

Topic Title:  Why aren't hungry ghosts ever seen in reality, as the way they're described?

krodha replied:
You can see the preta realm through certain yogic processes, but otherwise it remains obscured for we humans.

----------------------------------------

Topic Title:  Was this Samadhi?

krodha replied:
There’s no way to confirm what your experience is (or isn’t) from a description like this. Probably the main reason you aren’t getting any responses.
I think what’s most important is that you know yourself, and you know your path up until this point. If this seems like progress then gently note that, refrain from clinging to that idea, don’t seek to identify with the experience or attempt to replicate it, and forge ahead.
Keep going!

----------------------------------------

Topic Title:  Was this Samadhi?

krodha replied:
I recommend not attempting to self-diagnose your progress. If you want to find a qualified teacher and discuss it with them, then that may be productive, but this is already becoming fuel for grasping.
These experiences and states are meaningless, don’t stop to smell the flowers and cling to nyams or “meditative experiences.” The road to liberation is littered with the dead bodies of those who stopped to grasp at nyams.

----------------------------------------

Topic Title:  Was this Samadhi?

krodha replied:
There will be many more. I’ve had experiences that if I spoke about people would think I’m possibly insane. I once told my root teacher Namkhai Norbu Rinpoche about one of these experiences. I was convinced it was something profound. He looked at me and said “it could be something, it could be nothing, continue to cultivate dhyāna and samādhi.”

----------------------------------------

Topic Title:  Any buddists who are also materialists (philosophy)?

krodha replied:
Carvākas a.k.a. Lokāyatas were the ancient Indian skeptic materialists. Granted most of the beliefs of their school have been lost to the ages, but we know that Buddhists did not agree with their views for many of the same reasons buddhadharma is still at odds with materialism in modern times.

----------------------------------------

Topic Title:  Any buddists who are also materialists (philosophy)?

krodha replied:
It is an important notion to grok. We often assume that our eyes are like windows looking out into an external world, but that isn’t actually how it is. If the body appears to the mind, where does the body start and the mind end?

----------------------------------------

Topic Title:  Any buddists who are also materialists (philosophy)?

krodha replied:
Vijñāna as a modality of consciousness is an emergent property, but saying the mind in toto is an emergent property is a different story.
One of the primary logical arguments for rebirth is ruling out that matter is the cause of mind and mental factors. If matter is ruled out as a cause, then mind must be an emergent property of a previous moment of mind. That, or one accepts the causeless arising of mind.

----------------------------------------

Topic Title:  Any buddists who are also materialists (philosophy)?

Someone wrote:
Doesn't this show that matter intervenes on matter, and consequently affects mind? That mind is caused/affected/determined by material state?

krodha replied:
Like how the radio signal is affected when the battery powered radio runs out of juice. The lack of power in the battery shows that matter intervenes on matter and affects the radio signal. Demonstrating that the radio signal is in fact, caused by a material state.
Clearly that is not the case, but it is one example. However, this issue is admittedly more subtle than that since we are proposing that matter is an epiphenomena of mind, so to answer that specifically, these teachings explain that initially, the mind fails to recognize its own dynamism as self-display, and through delusion, externalizes that display, mistaking it for foreign objects. This error causes a chain reaction of sorts, which ends up reifying every aspect of that display as the material elements. The mind, then becomes entrapped within those elements, like a silkworm that spins its own cocoon, and after being completely enveloped in materiality and the body, consciousness is essentially trapped in its own dynamic display, deluded by its ignorance of the actual nature of phenomena, and the cycle continues where the mindstream is born and dies repeatedly... until such time that the error is rectified. The rectification of the error, is what the Buddhist path is.

----------------------------------------

Topic Title:  Any buddists who are also materialists (philosophy)?

Someone wrote:
I don't get your point, are you saying a radio signal is not material? Is not physical? Or, are you suggesting that the entire broadcast disappears from the 'airwaves' because the battery in one receiver died? The radio signal is caused by oscillation in mass/energy... Physical vibration.

krodha replied:
I was being facetious and giving an example of concluding that a radio produces the radio signal, which is essentially what materialists conclude about consciousness in the body. Radios transmit an already present signal, the same goes for consciousness with the body.

Quote:
I totally grasp the illusory nature of experience. The brain abstracts sensory signals in many useful ways. I just don't see how Buddhism denies the psychoactive effects of chemicals when ingested

krodha replied:
Buddhism doesn’t deny that.

Quote:
I get the idealist rebuttal, that every perception, even that of a materialist view, is illusory

krodha replied:
Buddhadharma isn’t actually idealism.

----------------------------------------

Topic Title:  Doesn’t the 3rd noble truth negate the 1st noble truth?

krodha replied:
I honestly don’t know why people shy away from “life is suffering.” It is an accurate summation of our predicament. I feel that those who have he inclination to want to parse out which aspects of life qualify as “suffering” and which aspects don’t, are failing utterly to understand the severity of the situation they are in.
It reeks of wanting to find refuge in samsara somehow.

----------------------------------------

Topic Title:  Doesn’t the 3rd noble truth negate the 1st noble truth?

krodha replied:
That is fair, I see that you are pointing out that “life” divested of suffering is possible, in the context of buddhahood for example.

----------------------------------------

Topic Title:  Doesn’t the 3rd noble truth negate the 1st noble truth?

krodha replied:
I see your point, makes sense.

----------------------------------------

Topic Title:  Any buddists who are also materialists (philosophy)?

Someone wrote:
That's not how radios work

krodha replied:
Perhaps if you want to be pedantic. In principle, that is how a radio works. The radio is not producing its own content, it is receiving it. If the radio is damaged, the broadcasted signal itself is not destroyed, only the radio’s ability to receive the broadcast is disrupted.
Mind does not work quite like this according to buddhadharma, but as long as it is understood that like a radio, the body is not producing consciousness as an epiphenomena, then that is the main takeaway.

Quote:
It's also not how consciousness works, according to all the scientific evidence.

krodha replied:
Science has zero evidence as to how consciousness works. In fact science has run into a wall and has been forced to coin “the hard problem of consciousness,” which is how does the material body produce an immaterial consciousness? And spoiler alert, they’ll never figure that one out. The premise is flawed from the start.

Quote:
There is (as far as the evidence shows) no medium of Consciousness on which individual minds are broadcast.

krodha replied:
There are quite a few theoretical physicists nowadays who are being forced to hypothesize that there is indeed a medium of consciousness that is fundamental to what we understand as “matter.”

Quote:
but 'to grok rebirth requires that mind be independent of matter'.

krodha replied:
Not necessarily independent.

----------------------------------------

Topic Title:  How to know if a story is not canon?

krodha replied:
There are three main canons: the Palī, Tibetan and Chinese.
Non-Canon apocrypha is pretty rare, so rare that I really wouldn’t worry about it.
Edit: I see that you are encountering fictional stories on YouTube and so on. That is probably a deep swamp. I would say if the YouTube video does not reference a root text for the story it is telling, then I would question its authenticity. Most serious Buddhist teachings will cite what they are discussing or referencing.

----------------------------------------

Topic Title:  Any buddists who are also materialists (philosophy)?

Someone wrote:
In my mind it's easier to model the world accurately if I realise that my lifestyle impacts my mental state (sleep diet), that the mind depends on matter.

krodha replied:
Again this is a non sequitur, but if you want to believe in physicalism and materialism then by all means knock yourself out.

Quote:
If we don't go dualist, and say mind is not necessarily independent of matter, that is a form of materialism

krodha replied:
When I say this I mean something different, but again if you’re all guns materialism then that’s great, not a Buddhist view, and none of these scientific theories will ever capture what can be directly realized in the Buddhist context regarding this issue. Materialism simply becomes an absurd conclusion the further down the rabbit hole you go. These yogis figured it out. These scientists never will.

----------------------------------------

Topic Title:  I’m looking for a book, (or some kind of reading material), contrasting Nagarjuna’s thought on “Emptiness” with the Mahayana Guleg interpretation

krodha replied:
Mabja Jangchub Tsondru's the Ornament of Reason is one of the only pre-Gelug commentaries of the MMK available. Jay Garfield, who arguably published one of the more popular MMK translations has said that the “Ornament of Reason” renders his own translation “obsolete.”
Also Two Truths Debate: Tsongkhapa and Gorampa on the Middle Way by Sonam Thakchoe.

----------------------------------------

Topic Title:  Do you believe as a Buddhist that Buddha (and sutras attributed to him) are inerrant?

krodha replied:
The Dalai Lama once said that Mt. Meru is the main casualty of modern science. Apart from that, modern science is actually behind on what the buddhadharma understands about mind, consciousness and so on.

----------------------------------------

Topic Title:  Do you believe as a Buddhist that Buddha (and sutras attributed to him) are inerrant?

krodha replied:
That is a cool theory, could be true!

----------------------------------------

Topic Title:  Dancing with Emptiness.

Someone wrote:
understanding that everything we perceive lacks inherent, stand-alone existence. It's all interlinked, a result of countless causes and conditions, manifesting only in relation to everything else

krodha replied:
Sort of. Nāgārjuna actually negates this idea though.

----------------------------------------

Topic Title:  Does Buddhism allow abortion in cases of rape?

Someone wrote:
scripture is not and will never be a perfect reflection of the Buddha’s teachings

krodha replied:
It definitely is.

----------------------------------------

Topic Title:  Abortion - Buddha says consciousness occurs at a Conception.

Someone wrote:
Can we please stop these posts? There’s zero point to them.

krodha replied:
I think the point would be to counter people who make things up like in the other abortion thread. We aren’t pro-life Christians, people can do what they feel is best for them, but they should understand the karmic consequences.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

krodha replied:
Killing animals does not actually violate the first precept, only killing humans violates the precept. Killing animals is surprisingly classified as a minor offense on the same level as killing plants.
Still we should do our best to refrain from harming living beings, but there is a disparity in the severity between killing an animal and killing a human.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

Someone wrote:
No killing isn’t up for debate. If you think animals suffering are less than humans

krodha replied:
I never said animals suffer less than humans

Quote:
if you think killing of any animals is a minor offense, I also got some bad news for you.

krodha replied:
I actually have some bad news for you, in Theravada, killing animals and plants belongs to the 92 pācittiyas (11 and 61 specifically), same in Sarvastivada.

----------------------------------------

Topic Title:  Abortion - Buddha says consciousness occurs at a Conception.

Someone wrote:
Bacteria are life. So are the skin cells we are constantly shedding.

krodha replied:
Bacteria and skin cells do not have mindstreams. They are not sentient beings.

----------------------------------------

Topic Title:  Abortion - Buddha says consciousness occurs at a Conception.

krodha replied:
Rebirth occurs at the link of consciousness and the link of birth. The 12 links occur over three lifetimes.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

Someone wrote:
Killings of any kind is opposite of lessening the suffering. Hence the strong emphasis on prohibiting it.

krodha replied:
I’m not advocating for killing any type of beings. Just clarifying that taking the life of an animal does not actually violate the first precept like you stated.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

krodha replied:
I’m just explaining to you how the first precept is technically defined. I’m not making any statements as to the ethics of taking the life of sentient beings. I agree with you that it is wise to abstain from killing altogether.

----------------------------------------

Topic Title:  Abortion - Buddha says consciousness occurs at a Conception.

krodha replied:
Three lifetimes is how the cycle works. Nāgārjuna breaks the 12 links down into three phases: (i) affliction, (ii) action, (iii) suffering. Affliction drives the links: affliction—>action—>suffering—>affliction—>action—>suffering repeat.
In his Pratītyasamutpādakarikavhyakhyana, he writes:

Quote:
The first, eighth and ninth are affliction; the second and the tenth are action. Also the remaining seven are suffering. Twelve dharmas are gathered into three. Two arise from three. Seven are produced from two, that is the wheel of existence, it is turned again and again.

krodha replied:
The twelve links take place over a period of three lifetimes. Rebirth happens at the link of consciousness and the link of birth. Links 3 through 10 are the links of this current life.
The cessation of the cycle is the cessation of the cause for future arising, it is not retroactively addressing aspects of the 12 links in previous lives.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

krodha replied:
Thanks, could be the case. Ācārya says he’s quite certain the first precept only officially applies to humans across the board, otherwise, one would have to explain why the unordained are held to higher standards than bhiksus. An interesting point. Ultimately not a hill I’m interested in dying on either way.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

krodha replied:
Like I said to u/nyanasagara, Ācārya says he’s quite certain the first precept only officially applies to humans across the board, otherwise, one would have to explain why the unordained are held to higher standards than bhiksus. An interesting point. Ultimately not a hill I’m interested in dying on either way.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

krodha replied:
I haven’t asked directly so I hope I’m not misinterpreting Ācārya’s position, I will actually ask because I’m interested. I actually do hope that it is as you say, I was surprised at the prospect of the contrary.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

Someone wrote:
pāṇa

krodha replied:
Plants do have pāṇa though.

----------------------------------------

Topic Title:  Can anyone explain the concept of four dimensions of time (past, present, future, and timeless time)?

krodha replied:
The fourth time is the emptiness of the three times.

----------------------------------------

Topic Title:  What is the End Goal in Buddsim

krodha replied:
It’s also suffering. There are three types of dukkha.

----------------------------------------

Topic Title:  Is Buddhism more of a philosophy than religion?

krodha replied:
None of my teachers (traditional lineage holders) have ever called buddhadharma a “religion,” but it’s popular to call it that in this sub. For me, buddhadharma is a method to cure a certain error.
At least in the Indo-Tibetan side of Buddhism, there are no Tibetan or Sanskrit terms that correspond to “religion.”
But this isn’t purely philosophical either.
I don’t know what I’d call it. It is just “buddhadharma.”
You either apply the method and make steps towards rectifying the error or you don’t.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

krodha replied:
On numerous occasions in various contexts, in person and online. But will speak to him about it and get clarification.

----------------------------------------

Topic Title:  I am so confused about Kadampa Meditation Center

krodha replied:
They have historically, had an anti-Dalai Lama thing going on, that is both esoteric and exoteric in nature. They have a certain dharmapāla associated with the Dalai Lama hate that they hyper-fixate on. All my traditional lineage teachers have advised to avoid them, but at the end of the day what people choose to do isn’t my business.

----------------------------------------

Topic Title:  I am so confused about Kadampa Meditation Center

krodha replied:
There aren’t that many illegitimate Buddhist groups. In terms of Tibetan Buddhism, NKT is one of the main players in that sense. They are just very saturated in terms of their presence so it is easy to end up at their centers if you don’t know any better.
But once you start to identify these problematic groups it is all the easier to avoid them. They are the vast minority. I know you are sort of reeling and trying to come to terms with the fact that these cult-like groups exist, and what’s worse, you ended up participating in one. But you needn’t fret. They are few and far between, and armed with education on the matter, you should be able to easily dodge these cult-groups.
Throw a dart at any other Tibetan Buddhist group and they’ll be fine. Feel free to ask questions on here as you go, this subreddit is happy to help.

----------------------------------------

Topic Title:  Is atheism a form of wrong view?

Someone wrote:
If someone rejects certain traditional Buddhist beliefs due to being raised irreligious or materialist, would they be falling into wrong views?

krodha replied:
Depends what you mean. Rejecting rebirth and karma would be a rejection of dependent origination and therefore would qualify as wrong view.
Accepting that the material elements are ultimately legitimate would be inaccurate but may not completely derail your practice.
In the end, Buddhism is a form of atheism. We reject a creator deity and divine providence in general. For us there is no higher power. Devas and other beings are just different species of sentient beings, accepting that devas and so on are possible does not violate atheism. These things are not “supernatural.” Rebirth and karma are not “supernatural.” All of these things are just subtle aspects of dependent origination.
It all depends on how you approach and understand these things.

----------------------------------------

Topic Title:  Is atheism a form of wrong view?

Someone wrote:
Except atheism almost NEVER means "a strict rejection of creator gods," but instead is a placeholder for Western scientism and scientific materialism, which Buddhism is 100% against.

krodha replied:
Outright rejection of God works as well. There is no God according to Buddhist teachings.
As for western scientific atheists, there is a specific term for them which I can’t recall at the moment, but they are one type of atheist, and do not represent the whole of atheism. Regardless, I agree their view is akin to the medieval Carvākas, which Buddhism rejected.

Quote:
They are by scientific materialist standards! I think this sort of excuse isn't helping here.

krodha replied:
“Supernatural” is a pejorative term that originates from “superstition.” In this case it is indeed an aspersion that materialists would primarily cast. But we Buddhists have a completely different worldview, involving dependent origination as I mentioned, and so the straw man of “supernatural” does not find any footing here. It may in the feeble minds of strict materialists, but that is a shadow of their own limitation.

Quote:
Its not just karma and rebirth, but many other things. The supernatural nature of the jhanas. The Buddha visiting other realms. The Buddha speaking to his deceased mother. The Buddha arguing with the demon Mara and other beings. Many miracles like the Buddha forcing a mango seed to grow, the standing shadow, the floating hairknot, the golden bowl that floated upstream, etc. The Buddha even gets into an Avatar-style battle with a fire naga. He even teleports across the Ganges! Buddhism is FULL of and FUNDAMENTALLY what a atheist would consider supernatural!

krodha replied:
All of these things, siddhis, abhijñās and so on, are all aspects of dependent origination. They are not supernatural. To call them “supernatural” means you are in fact, acknowledging the validity of the materialist worldview.

Quote:
The ten realms are real in Buddhism and full of conscious beings like spirits, ghosts, demons, devas, etc. These beings can interact with us in our real or personally. See how Mara enters our world of his own accord! This is fundamental to Buddhism and cannot be removed or else the mechanism of karma and rebirth gets entirely erased. Ex-Christian atheists fleeing their culture's religious myths may not be happy to hear we have hells too), and you arrival there determined by your moralism here!

krodha replied:
All explainable with dependent origination and all compatible with atheism.

Quote:
You'd have to reject all these things to have a Western atheist friendly Buddhism.

krodha replied:
No one here has advocated for the type of atheism you are referring to.

Quote:
Secular materialism applied to Buddhism is not just wrong view, but an extremely wrong view.

krodha replied:
Agreed. But it is also nice that these people are at the very least, making a connection with the teachings.

Quote:
that Westerners are always trying to fit Buddhism into a materialist Western framework, especially when they rarely do it to their own Christianity. There's a real colonizers mind with thinking "Oh this religion by another culture sounds fun, but I dont like x, y, in z in it, so I'll cut those parts out then argue with them that they're wrong, not me." I can't stress how extremely wrong view that is.

krodha replied:
Yes, that type of view has its issues and setbacks for sure.

Quote:
Not to mention the ego-pleasing aspect that I imagine drives all this of "Oh I'm not like your average ignorant religious person! I'm a special SECULAR AND SCIENIFIC religious person!" Feeding that ego and looking down on other religious people is absolutely not equanimity and only tightens the fetters.

krodha replied:
I haven’t proposed a secular or scientific view of any of these matters.

----------------------------------------

Topic Title:  Origins of everything

krodha replied:
In Buddhism, on the relative level, the universe is cyclic and is in a constant process of expansion and contraction.
Ultimately, the universe is considered to be a cognitive error and it never originated in the first place. It is like an image in a dream. A tiger in a dream has no origin. For this reason Buddhism describes the world and universe as being akin to a child that is born, lives and dies in a dream, The Acintyastavaḥ says:

Quote:
Like a dream, an illusion, [or] seeing two moons: Thus have You [The Buddha] seen the world, as a creation not created as real. Like a son who is born, established, and dies in a dream, the world, You have said, is not really born, does not endure, and is not destroyed... According to cognition of truth, [however], You maintain that there is no annihilation or permanence. [You] assert that the entire world is empty of substance, like a mirage.

krodha replied:
As for this question being “unanswerable,” people in this sub aren’t aware as to why it is unanswerable. As for why the Buddha chose to decline answering the fourteen 'unanswered' questions, the Mahā-prajñāpāramitā-śāstra explains:

Quote:
To reply to the fourteen difficult questions would be to commit a fault. If you ask what type is the size or the physique of a son of a barren woman and an eunuch, that would not deserve an answer, for such a son does not exist.

krodha replied:
In a Buddha’s cognition there are no conditioned entities or processes. A Buddha does not perceive the universe as something that is real with a true origin.
In the Pitāputrasamāgamasūtra it is stated:

Quote:
Because a magician knows the magical apparition created [by him] to be an illusion, he is not confused by it. You, (The Buddha) [too,] see the entire world ('gro ba: jagat) in this way. [I] pay homage and praise to one who sees everything [in this way].

krodha replied:
Now, as for how this illusion arises, it is a mistake, an error in cognition, as described in the Gongpa Zangthal:

Quote:
Because of a lack of mindful attention, self and other are grasped as a duality, and both outer and inner dependent origination occur.
The whole universe arises through awareness looking externally. All sentient being arise through awareness looking internally. Through looking there, fearful appearances arise, through looking here, ‘self’ arises. Many mistakes arise from the single mistake about the appearances of here and there. Because of being mistaken about a self, there is a mistake about other, attachment to self, aversion to other.
From the seed of attachment and aversion, the whole outer universe and inhabitants are mistakes.

krodha replied:
Jamgon Kongtrul elaborates on now the error occurs, and how the universe results:

Quote:
The nature [of mind], being free of fabrications, is empty. Its character is unobscured clarity; its expression is unobstructedly manifest. The intrinsically pure nature of mind, existing from time without beginning, is the dharmadhatu. It is transcendent reality (tathata) without intrinsic objectivity.
The nature of mind is not recognised: its unborn nature is conceived as self; its unimpeded radiance is conceived as other. Thus, the unobstructed creativity [of mind] appears as subject and object. Mental formations with regard to objects and mind agitate the alayavijnana like waves on water. The objective object and subjective consciousness, although not different, manifest as two and are apprehended as other and self.
[This dualistic apprehension] produces [the aggregate of consciousness], comprised of the six consciousnesses which apprehend objects as external. The increased manifestations of instincts (vasana) create coarse deceptive appearances. These appear to the consciousnesses as pleasant, unpleasant, or neutral [objects], and as a consequence are regarded with acceptance, rejection, or indifference. In this way, the aggregate of feeling develops.
The aggregate of discernment is produced by the varying degrees of objectification-habit with respect to objects perceived. Discrimination of the individual features of objects causes mental formations to occur with respect to them. These lead to the [aggregate] of formations constituted by the various mental factors. These mental formations stabilise instincts, which in turn produce habitual adherence to the nature of form, its characteristics, etc. The aggregate of form develops from this adherence.
The [five aggregates] have been presented here in their causal order. The Adhidharmakosa presents the [aggregates] in order of defilement, or coarseness, beginning with [the coarsest], the aggregate of form, and concluding with the most subtle. [...]
[Once the five aggregates have formed], desire and craving for an object, together with the grasping to obtain the desired object, serve as the links that empower the formative actions (samskara) to create existence. Consequently, one takes birth in a new life, [eventually experiencing aging and death]. In this way, the wheel of deception turns perpetually throughout cyclic life.
The wheel [of the twelve links] is set in motion because one's own nature is not recognised, just like the deception that occurs when a magical illusion is not recognised as a magical illusion or when a dream is not recognised as a dream.

----------------------------------------

Topic Title:  Origins of everything

krodha replied:
Yes, time, space, objects, etc., none of these things are ultimately real. Awakened beings (āryas) and Buddhas realize this directly and experientially.
Like the Guhyagarbha says:

Quote:
The wonder of it! This marvelous, astounding event/reality (Dharma): From that which involves no origination, everything originates; and in that very origination, there is no origination! The wonder of it! In its very enduring, there is no enduring! The wonder of it! In its very cessation, there is no cessation!

krodha replied:
Just like the figments in a dream.

----------------------------------------

Topic Title:  Is atheism a form of wrong view?

krodha replied:
If the basis for your worldview is rooted in materialism, and you accept the mechanisms of matter and measurable physics as what is ultimately “natural,” then anything that falls outside that scope will be “supernatural.”
If on the contrary, the basis for your worldview is dependent origination in the context of Buddhist teachings, then allegedly “supernatural” phenomena are really just subtle aspects of dependent origination. The entire natural versus supernatural disparity is abandoned.

----------------------------------------

Topic Title:  Is atheism a form of wrong view?

krodha replied:
It is then a materialist worldview, is my only point. If you hold a materialist worldview that causes you to label phenomena you can’t explain as “supernatural” that is your business.
I’m clarifying that if your worldview shifts and simply allows for dependent origination to express itself in various ways, both coarse and subtle, then there is no longer a dichotomy between “natural” and “supernatural.”

----------------------------------------

Topic Title:  Is atheism a form of wrong view?

Someone wrote:
Buddhism is not explicitly atheistic. There are conceptions of theism that do not contradict Buddhist teaching - Taoism, Kabbalah, Christian Mysticism etc all see God not as “a being” but rather as “Being itself,” beyond which there is nothing more.

krodha replied:
These ideas aren’t compatible with buddhadharma.

Quote:
being is the no-thing-ness within which things and becoming / dependent arising occur.

krodha replied:
Not a Buddhist view.

----------------------------------------

Topic Title:  Why is it said the human realm is the best place for enlightenment, if you need a pureland to fast track it?

krodha replied:
The term “Pure land” is a gloss of “kṣetra” it is the field of activity of a specific Buddha or bodhisattva, a buddhakṣetra. There can be both pure and impure kṣetras, and for that reason, rather than “pureland,” it is actually more accurate to translate kṣetra as “buddhafield.”
When practitioners make aspirations to be reborn in a “pureland,” that type of pureland is called a natural nirmāṇakāya buddhafield.
In any case, this impure sahalōka is also a pure buddhafield, we just can’t see it due to our ignorance and obscurations.
If we want to see this world in its natural state as a pure buddhafied, we simply need to purify our minds of ignorance and eliminate our obscurations, The Dharmarāja Sūtra states:

Quote:
The Bhagavan said to the bodhisattva Many Desires, “Many Desires, before, that was tainted. Now it is clean, pure, very pure. The mind is one thing, nondual, without any other properties. Since that mind is pure, all phenomena become pure.
Son of a good family, for example, a tree is cut down at the root, not at the branches and leaves. Likewise, if the mind is realized, it is equivalent with cutting all phenomena at the root. Since the mind is pure, all phenomena will be pure.”

----------------------------------------

Topic Title:  Seven-Pointed Posture leaves my mouth either drooling or too dry

krodha replied:
It’s sort of important because breathing through the nose stimulates channels that stir up the vāyu and ultimate cause more conceptual proliferation. The point of breathing through the mouth is to bypass that issue so as to pacify the vāyu and calm conceptual proliferation. Therefore finding a sweet spot is going to be necessary in the long term.

----------------------------------------

Topic Title:  Seven-Pointed Posture leaves my mouth either drooling or too dry

krodha replied:
If the movement of thought is not too torrential or distracting then you can probably get away with supplementing some nasal breathing here and there.
When your practice starts to settle into the right groove, movement (gyu ba) and stillness (gnas pa) will enhance and assist your samādhi. A lot of conceptual movement can be a lot of tinder for the fire of samādhi, but mouth breathing can help coordinate your vāyu and make the mind more of a pliable ally when you need it to be.
Other practices will come up again later that necessitate mouth breathing, because in other contexts apart from the seven point posture specifically, nasal breathing can be detrimental. So you will have to find this sweet spot regardless, but don’t torture yourself in the meantime.

----------------------------------------

Topic Title:  Are there any teachings, information to know, on free-will?

krodha replied:
In buddhadharma we have volition (cetāna). However “free will” proper is an Abrahamic theological principle that intends to reconcile the concept of sin with a creator deity. “Free will” also requires a rational agent, which, beyond the pale of convention is negated in buddhadharma. These are foreign ideas in the eyes of Buddhist teachings.
Cetāna will be the closest you’ll get, but even that form of volition is not completely “free” due to karma.

----------------------------------------

Topic Title:  What is Jhāna (Dhyāna) in Mahayana?

krodha replied:
I just started listening to this teaching and reading this transcript, but apparently Drubpön Lama Karma covers the dhyānas in this teaching on śamatha, he gave at the request of B. Alan Wallace. This presentation is a unique opportunity to get a first hand account of this topic from a genuine practitioner in the Tibetan tradition.
https://media.sbinstitute.com/courses/commentary-from-lama-alan-on-lama-karma-shamatha-teachings/commentary-from-lama-alan-on-drupla-lama-karma-s-shamatha-teachings-nov-18-2019/

----------------------------------------

Topic Title:  Seven-Pointed Posture leaves my mouth either drooling or too dry

krodha replied:
I’ve heard stories of some yogis who would just let themselves drool, but that might be extreme. I think swallowing when necessary shouldn’t be too problematic.

----------------------------------------

Topic Title:  Seven-Pointed Posture leaves my mouth either drooling or too dry

krodha replied:
Stimulates channels that stir up the vāyu. Causes conceptual proliferation and can obstruct other subtle processes related to visions and so on.

----------------------------------------

Topic Title:  Seven-Pointed Posture leaves my mouth either drooling or too dry

krodha replied:
The nostrils connect to the channels. Breathing through them effects the karmavāyus which then increases the movement of thoughts, and translates to more conceptual proliferation, even subtly. From The Pellucid Transcendent State of Samantabhadra cycle:

Quote:
The mind is mounted on the vāyu, and the mental concepts of the merged vāyu and mind move wildly. An undercurrent of concepts arise, accumulating as an undercurrent of traces. The present cause of birth in samsara is always engaging in the dualism of an apprehended object and an apprehending subject through combining both mind and the breath. Since one possesses a mind of an apprehended object and an apprehending subject, concepts arise in the mind. Since various concepts proliferate, temporary concepts arose. Since the five poisonous afflictions arose in the mind, they increased to eighty-four thousand. Since concepts proliferate in the mind, in every instant of time, one hundred concepts arise and on hundred cease. Therefore, the wheel of suffering is uninterrupted. The result is the ripening of the three lower realms.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

Someone wrote:
You are confusing illusion as an illustration of emptiness and illusion as a metaphysical viewpoint. If you really think that life is an illusion then you will have no problem in not looking before you cross the road,

krodha replied:
If the realization of emptiness has been totally integrated, and the material elements have reverted to their natural state as the five gnoses, then one would have no issue not looking before they cross a road. Unfortunately, our knowledge and subsequent integration are both obscured, and we have kleśas and karmic causality to deal with, which means harm can come to us.
Our susceptibility to harm from the elements is directly congruent to the solidity of our delusion, fully awakened and integrated beings are free from these limitations, and the illusory nature of phenomena is directly related to that, for example, the Samādhirāja says:

Quote:
When there is the fire of the eon’s end in this world, that fire does not burn the supreme mountain in its center. Just like space has never been burned in the past, even though the fire burns for many hundreds of eons. The bodhisattvas who remain engaged in this samādhi as it has been taught, and know that phenomena are the same as space, will also not be burned by fire.

krodha replied:
Other adepts speak to the same.

Quote:
The teaching of emptiness is at the halfway point between teaching that the world is ultimately real and completely unreal - that it is an illusion.

krodha replied:
Definitely not. Emptiness clearly defines phenomena as ultimately unreal and is absolutely explicit about that. There is no ambiguity there.

Quote:
Theravadans protect against the view that the world is an illusion by teaching that the dhammas are real.

krodha replied:
Which is why the profound emptiness of the Mahāyāna is not taught in the Palī suttas.

Quote:
Mahayanans do it by dialectic - every assertion that the world is real should be followed by an assertion that the world is unreal and vice versa - emptiness is form and form is emptiness.

krodha replied:
This is not what form is emptiness, emptiness is form means. All in all Mahāyāna is not truly concerned with assertions, only in dialectical settings. The real concern of Mahāyāna with emptiness is related to purifying modalities of cognition that are afflicted with obscurations. The intention is to eliminate those obscurations so that that the nature of phenomena can be known accurately.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

Someone wrote:
A few things to begin with. Canons vary.

krodha replied:
Only Śravāka abhidhamma deviates from the general consensus.

Quote:
So very many of them use the phrasing of a simile: "like an illusion". Describing something as "like an illusion" is very different than describing it as "an illusion", and describing phenomena as "like an illusion" is far more coherent with broader Buddhist philosophy than the nihilism that OP is plainly confusing with Buddhism.

krodha replied:
Rongzom has a brilliant teaching on this disparity between “like an illusion” and being completely equivalent with an illusion, he shows the consequence of both is identical. And directs that clarification at those who try to hide their biases towards substantialism behind “like an illusion” just as you are doing here.

Quote:
"Reality is an illusion" as a proposition absolutely and demonstrably does not align with broader Buddhist philosophy.

krodha replied:
Nonsense. The assertion of the contrary is what does not align with broader Buddhist philosophy.

Quote:
But it almost doesn't matter! Buddhism is not about metaphysics.

krodha replied:
Perhaps not the buddhism you limit yourself to.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

krodha replied:
The world is taught to be illusory even in the Tripitaka, from Udānavarga 2.18:

Quote:
He who has perceived that this body is (empty) as a vase, and who knows that all things (dharma) are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.
He who has perceived that this world is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death. He who has perceived that this body is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.

krodha replied:
u/devwil

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

krodha replied:
I can only surmise that you must relegate your interests to a small corner, otherwise you wouldn’t make such sweeping statements about principles that are by all intents and purposes, ubiquitous in the grand scope of Buddhist teachings.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

Someone wrote:
To take your very interesting paragraphs in sequence: 'If the realisaiton of emptiness...' This is not Mahayanan teaching as I understand it.

krodha replied:
The attainment of the path of seeing which marks an āryabodhisattva mounting the first bhūmi is “not a Mahāyāna teaching?”

Quote:
Our susceptibility from harm...' Your expression 'the solidity of the delusion' makes my point very well. The phenomenal world is neither unqualified solidity nor unqualified delusion. They are in dialectic. We cannot know what it would be like for a fully awakened being to cross the road because we can talk about such things from a position of being unawakened.

krodha replied:
We can know via Buddhist pramana. Certainly via śabda, or the testimony of reliable persons, but anumana or inference is also equally valid. You are asserting that pratyaksa, direct perception is the only valid pramana, but this is inaccurate, and is just a novel assertion of your own.

Quote:
Definitely not' You give the game away with your expression 'ultimately unreal' Obviously, from your own point of view there is non-ultimate reality which is not and cannot be illusory.

krodha replied:
There are non-ultimate cognitions, certainly. As Candrakīrti clarifies, the two truths are simply two modalities of cognition in relation to a single appearance, be that appearance “reality” or a birthday cake.

Quote:
This is not...' OK. If emptiness is form and form is emptiness doesn't mean what I say - that speaking about phenomena must be a dialect between asserting there reality and unreality, what does it mean?

krodha replied:
Ācārya Malcolm explains it here quite clearly:

Quote:
Just a minor correction to the translation you are using, it should be:
”Matter [the material aggregate] is empty (adjective). Emptiness (noun) is matter [one to one identity]. [Therefore] there is no matter apart from emptiness; there is no emptiness apart from matter."
The same goes for the rest of the five aggregates, as it is said:
”Likewise, sensation, perception, formations and consciousness are empty...That being so, all phenomena are emptiness, signlessness, not arising, not ceasing, neither tainted nor free from taints; neither increasing nor decreasing.”
So, it is an identity proposition about the nature of reality. But it is not really a proposition, since the sūtra says that this analysis is a training. A training in what? A training in seeing that the five aggregates, all contaminated phenomena are empty of a svabhāva, an inherent nature.
However, not only contaminated phenomena are empty of a svabhāva, an inherent nature, but also so called pure phenomena, nirvana and so on.
The message? There is nothing to cling to.
It is a training meant to lead one to understand that all phenomena do not arise and do not cease.
It has exactly the same meaning as the mangalaṃ of the Nāgārjuna's MMK.
Emptiness is matter, matter is empty means there is no matter to find that is not empty, and no emptiness to look for apart from matter.
The result of looking for matter, is that it is not found ultimately. It is a mere empty appearance.

krodha replied:
Hopefully this is helpful.

Quote:
If you want to pick a fight with Theravada

krodha replied:
I enjoy Theravada. I just don’t conflate the views of these systems.

Quote:
then it is the true protector of the teaching of emptiness by giving an objective reality to relate it to.

krodha replied:
“Profound emptiness” as freedom from extremes, is not featured in the Palī literature. Emptiness in the Palī Canon is as taught in the Cullasuññata sutta where the Buddha says a village is empty of a city because the people are not there, it is not the same as emptiness in Mahāyāna.

Quote:
Mahayanan teaching on emptiness is like a fantasy film which tries to be all fantasy - there has to be some reality to make it work.

krodha replied:
There only need be appearances that are either apprehended accurately or inaccurately. These appearances do not necessitate, infer or imply a free-standing “reality.”

Quote:
If everything is relative, nothing can be said, because any statement can only make sense by assuming a a fixed point of reference.

krodha replied:
I don’t see that anyone asserted that “everything is relative.” However “everything is illusory” is qualified by the modality of afflicted cognition that incorrectly attributes substantiality to phenomena. Thus when adepts are cured of that ailment, they can state “all phenomena are illusory.”
In the Bhadramāyākāra Sūtra, it is said:

Quote:
Maudgalyāyana, moreover, since the illusions of Bhadra the Magician are partial, his illusions are not true; but the illusions of the Tathāgata are true, therefore, all phenomena are fully realized to be illusory.

krodha replied:
Bhadra's illusions are partial because they are dependent upon the distinction between false and true. But the Tathāgatas illusions are true because all phenomena are fully realized to be illusory.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

Someone wrote:
Your continual tagging of me is approaching harassment and I don't need to tolerate it.

krodha replied:
I’m just involving you in the conversation. I don’t recall interacting in the past, but then again I’m typically just responding to information put forth, I generally don’t keep track of who said what.

Quote:
Your presentation of literature of non-universal canonicity is also basically sectarianism

krodha replied:
What “non-universal canonicity” are you referring to?

Quote:
and you're doing it in such a way that precludes rather than fosters conversation.

krodha replied:
I’m not proselytizing. I don’t care to “convert” anyone. I don’t believe conversion is even possible. The karmic disposition for buddhadharma is either innate or it isn’t. EDIT: ah “conversation” I misread. Well we seem to be having a conversation, you’re free to stop at any time if you find it uninteresting. I don’t tire of discussing dharma.

Quote:
Edit: to be very clear, unless I'm mistaken (as these are details I very well could be mistaken on) the literature you cite is NOT from the Tripitaka as you claim. Udānavarga is not Pali Canon, from what I see.

krodha replied:
There is more than one version of the Tripitaka, and more than one canon. This text is from the Kangyur, the Tibetan Canon.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

krodha replied:
The meaning is the same. As I said, this is not an isolated sentiment. It is pervasive.

----------------------------------------

Topic Title:  Bummed out about the social conditions of pre-Modern Tibet

Someone wrote:
Bummed out about the social conditions of pre-Modern Tibet

krodha replied:
You should be more bummed about the social conditions of modern Tibet, as the Tibetan people are still in the midst of a genocide.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

krodha replied:
I’m just responding to the information you’re sharing, it isn’t personal.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

Someone wrote:
I beg to differ. 'The world is an illusion' means that the world is unreal.

krodha replied:
Indeed.

Quote:
The world as an illusion' means that, like an illusion, the world appears to have one kind of reality but has another.

krodha replied:
Also works.

Quote:
The world cannot be an illusion if the Pali Canon and other early texts are followed.

krodha replied:
Palī abhidhamma is an outlier in this regard.

Quote:
The teaching of emptiness in that context is wholly dependent on the reality of the dammas. It is precisely that which differentiates pre-Mahayanan views from the later developments.

krodha replied:
I’m not a Theravadin.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

Someone wrote:
Where did you get the idea that I was going by direct perception? It is just simple logic. If everything is permanent then we can change nothing. If everything is illusory then again we can change nothing even though we might have the illusion that we can and do. Simple. I count four examples of you in effect accepting that phenomena are not illusory while trying to argue the opposite.

krodha replied:
Feel free to elaborate when you have the time. Perhaps unpacking the logic will ease the tension around the idea of “illusion.”

Quote:
Just one more point: '...incorrectly attributes substantiality to phenomena'. No one who understands the teaching does that. it would be eternalism. The Buddha's teaching on emptiness shows that to be the case.

krodha replied:
We do this all the time. We think objects are tangible, discrete entities, and so on. In a side discussion today it was even pointed out that there is a term for this: asaṃviditasthirabhājanavijñapti which is the “unnoticed representation of a stable external world” in the sense of a fundamental, visceral precursor to the very assumption that the world is truly real and substantial. These ideas are very baked into Buddhist teachings, but certain more explicit in some settings.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

krodha replied:
I’m saying that I’m not a Theravadin, therefore I don’t relegate the size of my sample of Buddhist teachings to what the Pali Canon says.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

krodha replied:
Here’s some more if you want non-Tripitaka sources:
Some Mahāyāna examples, in the Bhadramāyākāra Sūtra, it is said:

Quote:
Maudgalyāyana, moreover, since the illusions of Bhadra the Magician are partial, his illusions are not true; but the illusions of the Tathāgata are true, therefore, all phenomena are fully realized to be illusory.

krodha replied:
The Samādhirāja states:

Quote:
All existence is like an illusion, powerless, like foam that gathers and becomes hollow.

krodha replied:
And,

Quote:
The primal nature of phenomena is empty, like an illusion, which tirthikas are unable to know. Understanding all phenomena to be similar to illusions, is not the domain of signs.

krodha replied:
The Ārya-lalitavistara-nāma-mahāyāna-sūtra says:

Quote:
Because of dwelling in the equivalence of all phenomena with illusions, mirages, dreams, water moons, echoes and double vision, the Dharma free of affliction is perfectly realized.

krodha replied:
The Ārya-mañjuśrīvikurvāṇaparivarta-nāma-mahāyāna-sūtra:

Quote:
Further, sister, the five aggregates are illusory. They do not exist. There is no arising of erroneous action. It is conventionally designated through an error. Sister, awakening is like an illusion, it does not exist, it is conventionally designated through an error. Sister, though awakening is like an illusion, it does not exist, it is conventionally designated through an error. Therefore, sister, because illusions are the same, the aggregates are the same. Because the aggregates are the same, illusion is the same. Since illusion is the same, awakening is the same. Since awakening is the same, illusion is the same. Sister, therefore, I call you "awakened".

krodha replied:
The Ārya-ghanavyūha-nāma-mahāyāna-sūtra says:

Quote:
The suchness of all phenomena arises through power of mutual relation, the yogins seeing in that way clearly see it as suchness. The perfected nature is the dharmatā of phenomena; all phenomena do not arise as the substantial entities of the imputed: empty, insubstantial, beyond the extremes of existence and nonexistence, similar with illusions and dreams, like fairy castles, like opthalmia and like mirages.

krodha replied:
The Acintyastavaḥ says:

Quote:
Like a dream, an illusion, [or] seeing two moons: Thus have You [The Buddha] seen the world, as a creation not created as real. Like a son who is born, established, and dies in a dream, the world, You have said, is not really born, does not endure, and is not destroyed... According to cognition of truth, [however], You maintain that there is no annihilation or permanence. [You] assert that the entire world is empty of substance, like a mirage.

krodha replied:
The Lokātītastava states:

Quote:
You [The Buddha] have stated that all arising is like the arising of an illusion. Therefore You have fully understood that this world has arisen due to imagination. It is unreal, [and] not having originated it cannot be destroyed.

krodha replied:
The Mahāyānaviṁśikā:

Quote:
The object of knowledge in dream is not seen when one awakes. Similarly the world disappears to him who is awakened from the darkness of ignorance. The creation of illusion is nothing but illusion. When everything is compound there is nothing which can be regarded as a real thing. Such is the nature of all things. As the figments of a dream dissolve upon waking, so the confusion of Samsara fades away in enlightenment.

----------------------------------------

Topic Title:  Never, ever tell a depressed person that life is an illusion because...

Someone wrote:
In my view, you don't really get how Mahayanan teaching works. The teaching of that the world is an illusion is a skilful means needed to persuade people to accept the teaching of emptiness.

krodha replied:
Phenomena being ultimately illusory is the consequence of emptiness. Since emptiness means phenomena lack a svabhāva, a core essence which possesses characteristics, the appearances that allegedly constitute an entity are realized by āryas and Buddhas to be mere appearances. Much like a mirage, much like a reflection, and all ththe other examples that Mahāyāna gives to illustrate the meaning of emptiness. Thus the two, emptiness and illusion, are inseparable in meaning. When we describe emptiness, we can actually simply state that it means phenomena are illusory, and this captures the intention of śūnyatā.

Quote:
However, there comes a point at which the emphasis on illusion goes too far. Hence, that master of Mahayanan logic Nagarjuna writes 'Form is emptiness and emptiness is form', a crucial idea in Mahayana which cannot reconciled with the view that everything is an illusion.

krodha replied:
On the contrary, “form is emptiness, emptiness is form” is actually pointing directly at phenomena being illusory. Ācārya Malcolm explains it here quite clearly:

Quote:
Just a minor correction to the translation you are using, it should be:
”Matter [the material aggregate] is empty (adjective). Emptiness (noun) is matter [one to one identity]. [Therefore] there is no matter apart from emptiness; there is no emptiness apart from matter."
The same goes for the rest of the five aggregates, as it is said:
”Likewise, sensation, perception, formations and consciousness are empty...That being so, all phenomena are emptiness, signlessness, not arising, not ceasing, neither tainted nor free from taints; neither increasing nor decreasing.”
So, it is an identity proposition about the nature of reality. But it is not really a proposition, since the sūtra says that this analysis is a training. A training in what? A training in seeing that the five aggregates, all contaminated phenomena are empty of a svabhāva, an inherent nature.
However, not only contaminated phenomena are empty of a svabhāva, an inherent nature, but also so called pure phenomena, nirvana and so on.
The message? There is nothing to cling to.
It is a training meant to lead one to understand that all phenomena do not arise and do not cease.
It has exactly the same meaning as the mangalaṃ of the Nāgārjuna's MMK.
Emptiness is matter, matter is empty means there is no matter to find that is not empty, and no emptiness to look for apart from matter.
The result of looking for matter, is that it is not found ultimately. It is a mere empty appearance (illusion).

----------------------------------------

Topic Title:  Bummed out about the social conditions of pre-Modern Tibet

krodha replied:
Yes, genocide. The Tibetan culture is being systematically erased. I’ve met a Lama who spent 20 years in a prison labor camp. Over a million Tibetans have died due to the Chinese occupation. It is obscene and tragic.

----------------------------------------

Topic Title:  From a traditional (pre-sectarian if I understand correctly?) Buddhist perspective, is immortality ethical or desirable?

Someone wrote:
From a traditional Buddhist perspective, immortality is impossible.

krodha replied:
From a traditional Buddhist perspective, one could reasonably argue immortality is a birthright that should be seized, the Samādhirāja:

Quote:
Though one is born and though one dies, there is no birth and there is no death. For the one who understands that, this samādhi will not be difficult to attain. [...] When the bodhisattvas attain these three unsurpassable patiences, they are not born, they do not die, they do not pass away, and are not reborn. When the bodhisattvas attain these three unsurpassable patiences, they do not see beings born or dying, but see all phenomena as remaining in the true nature.

----------------------------------------

Topic Title:  Question about no self and karma

Someone wrote:
The Buddha didn't teach that there is 'no self'. When asked whether a self exists or doesn't exist, he simply remained silent.

krodha replied:
Only on one occasion to keep Vacchagotta from adopting an annihilationist view.
The Buddha was not neutral regarding a lack of self. His entire exposition was centered around selflessness and he routinely stated that there was no self in any phenomena.

----------------------------------------

Topic Title:  Question about no self and karma

krodha replied:
He declared it often. The idea he didn’t comes from one Western Theravada teacher, it is nonsense.

----------------------------------------

Topic Title:  Question about no self and karma

Someone wrote:
I'm saying he didn't declare that the self exists or that it doesn't exist, because if he said that it exists, that would be on the side of eternalists, and if he said it didn't exist, that would be on the side of annihilationists

krodha replied:
This is all in the context of Vacchagotta. The annihilationism comment was directed specifically at Vacchagotta because he was worried that a self he had previously was going to then cease to exist, so the Buddha remained silent so as to not confuse him further. Annihilationism is the view that an existent dhamma ceases and then becomes nonexistent.
Anatta on the other hand is intended to reveal that there never was a self in the first place, thus no self to truly align with existence and “nonexistence” in the sense of a ceasing existent. But in Mahāyāna the Buddha is clear that a self never existed to begin with, it is just an imputation.
The Buddha said sabbe dhamma anatta which means there is no self in any conditioned or unconditioned phenomena. This means all phenomena that could qualify as a self, no not qualify as a self, and therefore there is no self to be found anywhere.
Again, of course we have a conventional self, but it is just a mere imputed name, symbolic, not an actual self. That nominal self is mistaken for a real self, but that is the purpose of the Buddha’s teaching, do demonstrate that the imputed self is merely nominal, there is no actual referent, no actual self.

----------------------------------------

Topic Title:  Question about no self and karma

krodha replied:
Same principle applies. Annihilationism is pointed out to avoid the view that an existent ceases and becomes nonexistent. However if there never was a self in the first place, then the self is nonarisen and the lack of self avoids the pitfall of annihilationism.
Uccedavāda translated to “annihilationism” actually means “a view of cutting off.” Meaning cutting off existence so it becomes nonexistent.

----------------------------------------

Topic Title:  Question about no self and karma

Someone wrote:
I already know what the Buddha did and didn't teach and what the nature of the aggregates is...

krodha replied:
You seem to opt for the Thanissaro-style neutrality.

----------------------------------------

Topic Title:  Where should we sit with the concept of "Buddha nature"?

krodha replied:
Buddhanature is also taught in Theravada:

Quote:
Luminous, monks, is the mind.[1] And it is defiled by incoming defilements." {I,v,9} "Luminous, monks, is the mind. And it is freed from incoming defilements." {I,v,10} "Luminous, monks, is the mind. And it is defiled by incoming defilements. The uninstructed run-of-the-mill person doesn't discern that as it actually is present, which is why I tell you that — for the uninstructed run-of-the-mill person — there is no development of the mind." {I,vi,1 } "Luminous, monks, is the mind. And it is freed from incoming defilements. The well-instructed disciple of the noble ones discerns that as it actually is present, which is why I tell you that — for the well-instructed disciple of the noble ones — there is development of the mind." {I,vi,2}

krodha replied:
https://www.accesstoinsight.org/tipitaka/an/an01/an01.049.than.html
This is a precise teaching on tathāgatagarbha.

----------------------------------------

Topic Title:  Where should we sit with the concept of "Buddha nature"?

Someone wrote:
Well neither Buddha Nature nor Thathagatagarbha are recognized in Theravada. I think the luminous mind here refers to the clarity of mind that is cultivated by mindfulness practices, and clarity is not awakening. It means like becoming aware when there are brief moments of clarity.

krodha replied:
Luminous (pabhassara) means “pure” in Indian thought. This is discussing the innate purity of the mind. When these defilements defile the mind, it is like shallow lake water that has silt stirred so that it clouds the water, but because the water is innately pure, once the silt settles and the cloud dissipates, the water is again clear and pure (luminous).

----------------------------------------

Topic Title:  Where should we sit with the concept of "Buddha nature"?

Someone wrote:
Luminous doesn’t mean Pure in any language.

krodha replied:
It absolutely intends to represent the concept of “pure” in Sanskrit and Pali, without a doubt. In ancient Indian thought, they considered light to be the purest conceivable and perceivable phenomena they knew. Thus pabhassara denotes “pure” or “purity.” This is actually not up for debate, this theme of purity for pabhassara extends into every system of the buddhadharma and the examples are absolutely clear, without question.

----------------------------------------

Topic Title:  what is enlightenment

krodha replied:
Enlightenment is a translation of bodhi which is better glossed as “awakening.” You can see the budh in Buddha which means “the awakened one.”
It essentially just means the individual awakens to experientially perceive the way things really are. You don’t die, no.

----------------------------------------

Topic Title:  What is us?

Someone wrote:
We are not our thoughts we are the observer of them.

krodha replied:
You aren’t even an observer. There actually is no observer, the presence of an alleged observer is itself a trick of thought.
Appearances are self-manifesting, there is no subject actually perceiving them as objects. The knowing of colors and shapes is the “presencing” of those colors and shapes themselves, and so on with sound, feeling etc. There is no observer or knower at all, ultimately. So-called reality is a single gesture. An unfragmented continuum.

----------------------------------------

Topic Title:  what is enlightenment

krodha replied:
Depends, in some ways there are gradations to awakening. These are illustrated in the four paths of Śravākayāna, culminating with arhathood. And the five paths and ten bhūmis of the Mahāyāna, culminating in buddhahood.
Reaching the threshold of these paths means the individual is getting an experiential taste of the nature of reality, but they aren’t completely liberated yet.
Eventually, at the time of buddhahood, karma is exhausted, and the conditions that sow further karma are eliminated, so yes, one is liberated from that cycle at that time. But there is a gradual process prior to that point where insight is occurring but karma is not yet totally eliminated.

----------------------------------------

Topic Title:  Is cannabis revealing underlying anxiety, or causing anxiety?

krodha replied:
I tried cannabis for a time, but it conflicts with my physiology monumentally. In my experience, for whatever reason, cannabis triggers cortisol spikes that reverberate for weeks after use or direct exposure. The spikes in cortisol are not fun, and cause immense physical anxiety bordering on panic attacks. Far beyond the mere paranoia that people get with cannabis. I recall telling friends and even my doctor about this and they nodded their heads, "yes, of course cannabis can cause anxiety," but this was something different. Very violent in terms of the sheer physicality of the anxiety attacks, and that coupled with the fact that I had never experienced an anxiety attack before, caused me to misinterpret these events early on as heart attacks and so on. Really that intense.
The anxiety would kick into gear after stopping use. So it would occur days or even a week after I'd stopped. Thus the correlation between the two was difficult to pinpoint at first.
I went my entire life, and all of my adult life without using cannabis at all (also my entire life without experiencing anxiety or anxiety attacks), but it was maybe three years ago I decided to give it a whirl, and it was a rude awakening for sure. Needless to say I'm back to abstaining from it, I also don't drink alcohol, but just because I don't particularly care for it.
I actually enjoyed cannabis quite a bit, but I saw that it was also detrimental for my dharma practice, it clouds the mind greatly, so my inability to use it is definitely a blessing in disguise.
So is cannabis making you anxious? Yes, probably. It is just a chemical issue that conflicts with some people's physiology. Not everyone has this problem, for some it is mild, for others such as myself, far more extreme. You seem like you have a mild case compared to mine, but evidently it is noticeable enough to get your attention.
In any case, I'm not out to condition you either way, you can do what you want. I'm just sharing my experience because it was extreme enough to demonstrate that there is a strong connection between cannabis and the potential for adverse side effects like anxiety and anxiety attacks. And if it is a spectrum of effects, then mine being at the top end, you probably fall in a lower range, but it is absolutely a real thing.
Take care.

----------------------------------------

Topic Title:  teachings on actions without conditioned causes?

krodha replied:
The only way to truly engage in action that is legitimately free of attachment and aversion is to awaken and then act during the equipoise of an arya. That equipoise is free of the three spheres of agent, object and action.
Otherwise we are just normal sentient beings under the influence of our karmic vision and our conduct and activities are governed and influenced by mind (sems). Mind and mental factors are completely enveloped in attachment and aversion, subject and object, and so on.
In ati practice, we can sort of fake-it-til-we-make-it though. We can implement the "view" (tawa) to essentially mimic that equipoise, and perform activities while recalling the insubstantiality or absence of these three spheres. We do this ideally in dedicating merit for example. We dedicate merit, free of the three spheres so that it is inexhaustible.
The answer then is yes, there are methods, but you'd have to delve into this with the guidance of a teacher.

----------------------------------------

Topic Title:  Seven-Pointed Posture leaves my mouth either drooling or too dry

krodha replied:
In some cases yes, just through the mouth.

----------------------------------------

Topic Title:  On Buddhism what is the meaning of open de seventh chakra (Sahasrara)?

Someone wrote:
All is kinda a mess

krodha replied:
You should find a teacher and choose a path to focus on.

----------------------------------------

Topic Title:  Where should we sit with the concept of "Buddha nature"?

krodha replied:
The primary issue with this understanding of luminosity (prabhāsvara) is that you are relegating your definition to being primarily, a characteristic of the mind. However in the traditional texts, it isn’t only the mind that is luminous, physical matter is also stated clearly to be luminous.
To be sure, the term prabhāsvara by itself can and is often used merely to refer to “radiant” lights shining from the Buddha's uṛṇa and so on, the quality of the light of a gem and so on. But in this context, we are not discussing the generic term "light", or “radiance”, we are discussing the purity of mind and phenomena.

----------------------------------------

Topic Title:  Is it possible to follow the philosophy and believe in a soul?

krodha replied:
According to Buddhism, you have an unceasing mindstream. We just reject souls because a soul is very similar or identical to an inherent nature (svabhāva). A main cause of samsara is that of self-grasping, or the the experience of a self as an internal, subjective entity. That being the case, the reification of something like a soul is essentially re-packaging this afflictive pattern of self-grasping.
Awakened beings come to realize that there is no such thing as a soul or self. But at the same time we are not mere machines, we have a mind. Understanding the true nature of that mind is the main pursuit of Buddhist teachings. To thoroughly know the nature of mind is to be free of suffering.

----------------------------------------

Topic Title:  Question about no self and karma

Someone wrote:
No self means something entirely different to not self. No self is an extreme, not self is the middle way between self and no self.

krodha replied:
According to Thanissaro Bhikkhu.

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

Someone wrote:
We could consider plants & mushrooms to be alive but many people still eat them.

krodha replied:
Plants and mushrooms have pranavāyu and hence are “alive,” however they do not have mindstreams, so they do not qualify as “sentient beings.”

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

Someone wrote:
So, Buddhism is not pretty clear that killing animals for food is wrong.

krodha replied:
There is a difference between eating meat and taking life.

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

Someone wrote:
we have already established that a common view in Buddhism is that it is ok to kill animals to survive?

krodha replied:
This is nonsense, you’re spreading adharma. Killing has heavy karmic consequences. It is not meat that is the issue, but rather the act of taking life. You should never intentionally harm or kill another sentient being.
Meat that is pure in three ways is considered perfectly acceptable. You should not make use of meat from a sentient being you kill yourself, you request to be killed for you, or that you suspect is killed for you, or that you witness killed.
From the Vinaya pitaka:

Quote:
Monks, I allow you fish and meat that are quite pure in three respects: if they are not seen, heard or suspected to have been killed on purpose for a monk. But, you should not knowingly make use of meat killed on purpose for you.

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

Someone wrote:
Mind you all the people calling a recently fertilized egg a "being" also are stepping on bugs and eating meat daily.

krodha replied:
These three things are different. In buddhadharma a recently fertilized egg is, in many cases, said to have consciousness already present due to the presence of the gandhārva or intermediate state being descending into the womb at the time of conception. This means fertilized eggs are viewed as sentient beings.
Stepping on bugs accidentally bears no karmic consequence. Stepping on them intentionally is quite negative and will incur a karmic debt.
Lastly, eating meat that you don’t kill yourself, have killed on your behalf, or that you see killed, is considered acceptable.

----------------------------------------

Topic Title:  Everyday, every moment, I am trying to cultivate my faith and hope in the Bodhisattvas and the Pure Land. I entrust my salvation to these powerful, compassionate beings knowing I cannot reach the other shore myself.

Someone wrote:
I entrust my salvation to these powerful, compassionate beings knowing I cannot reach the other shore myself.

krodha replied:
Side note, but this is a specifically East Asian Buddhist view, this idea is completely absent from Indian and Tibetan Buddhism.

----------------------------------------

Topic Title:  Everyday, every moment, I am trying to cultivate my faith and hope in the Bodhisattvas and the Pure Land. I entrust my salvation to these powerful, compassionate beings knowing I cannot reach the other shore myself.

Someone wrote:
It’s preserved only in East Asia today, but these ideas have their roots in Indian Mahayana and are traced to the sutras which claim to have been spoken by Shakyamuni himself.

krodha replied:
I’m talking about the concept of tariki specifically. There is no precedence for “other power,” in Indian or Tibetan Buddhism - the idea that you can’t accomplish liberation yourself and need assistance like OP says.

----------------------------------------

Topic Title:  Everyday, every moment, I am trying to cultivate my faith and hope in the Bodhisattvas and the Pure Land. I entrust my salvation to these powerful, compassionate beings knowing I cannot reach the other shore myself.

Someone wrote:
The idea of other-power directly comes from the writings of Nagarjuna and Vasubandhu

krodha replied:
It actually does not. Ācārya Malcolm did an exhaustive search for the root of the idea of other power in Indian and Tibetan sources. It does not exist.

Quote:
Nagarjuna tells us: "There are innumerable modes of entry into the Buddha's teaching. Just as there are in the world difficult and easy paths - travelling on foot by land is full of hardship and travelling in a boat by sea is pleasant - so it is among the paths of the bodhisattvas. Some exert themselves diligently, while others quickly enter Non-retrogression by the easy practice based on faith."

krodha replied:
This has nothing to do with “other power.”
This isn’t a bad thing. I’m not criticizing or anything. Just saying Indian and Tibetan Buddhists understand purelands differently.

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

Someone wrote:
As per my quote from Picard, which could be supported by further evidence from the Dalai Lama, it is not necessarily wrong for Buddhists to eat meat.

krodha replied:
Which I agreed with.

Quote:
If a Buddhist has no one to kill the animal for them then they must do it themselves to prevent starvation. A strong case can be made in my opinion that it is very bad karma to offload the bad karma onto someone else by getting them to do the dirty work for you.

krodha replied:
Both cases will incur a heavy karmic debt.

Quote:
Your quotes relate to monks,

krodha replied:
They apply to upasakas as well.

Quote:
Accusing me of 'spreading adharma' is simply a rather nasty way of saying 'I'm right and you're wrong'.

krodha replied:
If you’re saying it’s “ok” to kill sentient beings as a practitioner of buddhadharma, then yes, you’re wrong.

----------------------------------------

Topic Title:  Everyday, every moment, I am trying to cultivate my faith and hope in the Bodhisattvas and the Pure Land. I entrust my salvation to these powerful, compassionate beings knowing I cannot reach the other shore myself.

Someone wrote:
You’re a different school so it’s understandable you disagree, but the quote I provided you is part of a larger answer from Nagarjuna specifically on if there are practices that one can use other than self-power. Nagarjuna follows the quote by recommending relying on Amitabha due to his vow that any who are mindful of him will attain birth in Sukhavati, and specifically saying those seeking the easy path should rely on Amitabha.

krodha replied:
The underlying framework for understanding these principles is just radically different in Indian and Tibetan Buddhism.

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

krodha replied:
Up for debate it seems. The prevailing consensus I’ve encountered in traditional Buddhist teachings is that they do.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
I think Shambhala has struggled with controversies and the scandal with Sakyong Mipham Rinpoche, but I wouldn’t go as far as to label them a cult.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
I wouldn’t call Trungpa Rinpoche a charlatan by any means. He was evidently highly realized, and had an inconceivable impact on Vajrayāna in the West, introducing the dharma to hundreds of thousands of people. His writings are literally brilliant.
I think it’s a popular inclination to retroactively look at Trungpa Rinpoche’s conduct and judge it against our concepts of how a realized person should act, but I feel it is misguided. Vajrayāna is not Śravākayāna or even common Mahāyāna, Dzogchen much less. No action by Trungpa Rinpoche disqualifies him from being a legitimately highly realized mahāsiddha in the eyes of, well, Vajrayānis at the very least.
Trungpa Rinpoche owned all of his conduct, he never hid anything he was doing, he wasn’t some sort of abuser or predator taking advantage of people or hurting anyone. Those who don’t like him simply judge him by his conduct, but these people do not understand Vajrayāna.
Sakyong Mipham is a different story.

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

Someone wrote:
The majority of meat that is eaten is killed on behalf of the person eating it

krodha replied:
Not directly, no.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
I do agree the event you describe here is unfortunate and inexcusable.

----------------------------------------

Topic Title:  Shambala or Kadampa?

Someone wrote:
Again, you're mistaken.

krodha replied:
I’m open to that possibility.

Quote:
The actual evidence contradicts that statement.

krodha replied:
This is inaccurate, if we want to be honest all we can say is there is no way to know.
I’m willing to concede on the rest of this.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
Perhaps it isn’t meaningful.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
Ok, appreciate the info.

----------------------------------------

Topic Title:  Are abortions allowed in buddhism?

krodha replied:
In an abstract way, however the action is too many steps removed from the consumer for it to qualify as akusala karma on the behalf of the consumer. Taking part in an abstract industry and market like that is not the same as having an animal specifically killed for you.

----------------------------------------

Topic Title:  Shambala or Kadampa?

Someone wrote:
There were worse things than that if you dig into it. As someone who I think actually follows the path of a mad one I don’t see his actions as in alignment with that or most Vajrayana and I do believe it to be a mistake to call him either. Being able to write well on a topic you’re knowledgeable about does not mean you’re realized necessarily.

krodha replied:
My point is that none of his actions were obstacles to realization and none of them indicated that he wasn’t realized, in the end there is no way to know.

----------------------------------------

Topic Title:  If the goal is to stop the suffering of all beings why has Mahayana Buddhism not been as evangelistic as other religions?

krodha replied:
Vajracchedikā-prajñāpāramitā Sūtra:

Quote:
When this unfathomable, infinite number of sentient beings have all been liberated, in truth not even a single being has actually been liberated.

krodha replied:
And,

Quote:
Subhuti, it is just the same when a bodhisattva speaks of liberating numberless sentient beings. If they have in mind any arbitrary conception of sentient beings or of definite numbers, then they are unworthy of being called a bodhisattva. Subhuti, my teachings reveal that even such a thing as is called a ‘bodhisattva’ is non-existent. Furthermore, there is really nothing for a bodhisattva to liberate.

----------------------------------------

Topic Title:  If everything is equal, does that mean that thoughts/dreams and physical reality are essentially the same? is one more "empty" than the other?

Someone wrote:
If everything is equal, does that mean that thoughts/dreams and physical reality are essentially the same? is one more "empty" than the other?

krodha replied:
Ultimately all the same.

----------------------------------------

Topic Title:  Shambala or Kadampa?

Someone wrote:
The root lines of Vajrayana mind training don’t support that view.

krodha replied:
Depends on one’s practice. Vimalamitra:

Quote:
After practicing this, even one who has committed the five limitless deeds [as they are not obscuring] will be liberated in this life.

----------------------------------------

Topic Title:  If everything is equal, does that mean that thoughts/dreams and physical reality are essentially the same? is one more "empty" than the other?

krodha replied:
Due to our delusion and obscurations.

----------------------------------------

Topic Title:  Shambala or Kadampa?

Someone wrote:
There is a way to know. The Buddha said that the 'realized' walk the walk, not just talk the talk. Trungpa did not do that. Far from it. Therefore, according to the Buddha, he was a fraud.

krodha replied:
We are unable to know that. In certain Vajrayāna contexts, one can commit the fine heinous crimes and still be liberated in this lifetime or certainly in the bardo. We’re absolutely unable to come to any definitive conclusions in that regard.
Even in Theravada teachings, Aṅgulimāla the murderer was capable of liberation. Nothing is set in stone.

----------------------------------------

Topic Title:  Shambala or Kadampa?

Someone wrote:
Yeah, I guess that sort of instruction verges too close to sociopathy for my taste. Not the quote, the guy we were talking about. Perhaps it’s something to look at since I don’t like it. It’s just, I’ve known a couple people who went through being sexually violated and the effect that it had on their entire life was so potent and enduring I cannot imagine that being skillful in a Buddhist sense.

krodha replied:
I’m not claiming it is skillful. I’m just clarifying that in the context of Vajrayāna it is typically difficult to gauge the realization of someone based on their conduct. I would argue that overall, awakened beings should not and do not harm other people, but Trungpa was obviously a very flawed person who struggled with alcoholism and so on. I’m not making excuses for his conduct, only stating we cannot definitively say he was not realized.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
I don’t know if it was necessarily “appealing” he was physically addicted to alcohol, and it ended up being a primary cause of his death.

----------------------------------------

Topic Title:  Does Dzogchen helps you to get rid of suffering for good ?

krodha replied:
This really isn’t accurate. One’s interest in liberation from suffering is not afflictive. The teachings and methods are path dharmas, they are conducive to the ultimate cessation of suffering, they are not cause for samsara to persist.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
Yes, I think some of it was upāya, the idea was to integrate into the liberal 70’s hippie-beatnik culture, LSD, cocaine, cigarettes, etc., he also was self-medicating for pain as I understand it and this led to alcoholism which eventually killed him.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
Having entered the path of seeing (first bhūmi) at minimum.

----------------------------------------

Topic Title:  Shambala or Kadampa?

krodha replied:
He was self-medicating for pain as I understand it.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
Depends who you ask I suppose, The Ḍākārṇava Tantra for example, states:

Quote:
Everyone is confused by illusion; but the wise are liberated by illusion.

krodha replied:
The idea is that there is only illusion that is either inaccurately or accurately known.
But the idea that the antidote is also illusory is not a novel idea. The Aṣṭasāhasrikā-prajñāpāramitā says:

Quote:
Nirvāṇa is an illusion. Even if there is anything greater than nirvāṇa that too will only be an illusion.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

Someone wrote:
If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
For one, the illusory nature of phenomena is obstructed by the twin obscurations, so phenomena are experienced as concrete and real.
Suffering is also experienced as real and is really quite harrowing. Perhaps think of it like a dream where you are being chased by a tiger, it is quite frightening while under the influence of the dream.
In any case, the antidote, nirvana, is illusory because it is simply a cessation of cause for the arising of this cyclical existence. Cessation are not categorized as real entities, the teachings say that cessation cannot even be directly perceived, they can only be inferred. Regardless though, the cessation of cause for samsara is the cessation of a type of ignorance (avidyā) which acts as a knowledge obscuration. That ignorance obscures our ability to cognize phenomena accurately and see the way things really are.
Through awakening to see the way things really are, we see that phenomena are not actually entities that arise or cease, but rather everything is like a mere appearance, akin to an image in a reflection, a mirage, an illusion.
When the basis for the perception of concrete entities is removed, the nexus of causes and conditions of grasping and so on which reify these entities as real comes to an end. This also ends the notion of being an entity that was born and will die. This uproots the foundation for suffering.
The perception of phenomena as free of arising and ceasing is liberating. It releases the tension that accompanies conceiving of a self that is subject to gain and loss, benefit and harm, birth and death. Thus illusion is the means by which suffering is conquered, it is the antidote because the ailment of samsara is the false conviction that we are valid as substantial selves living in a real world.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
This was a select citation from Ācārya Malcolm he shared in a different setting. I’m not sure if the text is translated at all, at least not yet. I could be wrong though.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
The text is just saying nirvana is illusory, and just in case someone wants to conceive of something greater than nirvana, like perhaps a tirthika would, whatever they come up with would be subject to the same status. It is a way to say nothing is exempt from ultimately lacking a substantial nature.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
Not to my knowledge. This brief excerpt was cited by Ācārya Malcolm in a different setting. He translates texts full time, so I’m not sure what the status of this text is in that regard, but I can ask.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
Many tirthikas posit a purusa (or similar principle) that is greater than their notion of liberation or moksa. For them, liberation is typically a union with a monolithic essence or nature that is itself established independently in whatever way.
In this exerpt where the Buddha is stating that nirvana is illusory, he seems to be making a point to preemptively undermine any objections to the idea that may suggest that nirvana is one thing but X nature is another.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

Someone wrote:
this is an incorrect statement and also implies nihilism. thankfully, everything is only LIKE an illusion. it is an analogy. but the distinction between illusions and reality is still meaningful. if the distinction between illusion and reality did not exist and everything was illusory, then it would be meaningless to say that "this is illusory," "that is illusory," and "everything is illusory." we would be in nihilism.

krodha replied:
Traditionally, “illusion” avoids the charge of nihilism because appearance is not negated. Illusion only suggests that the appearance is not an actual entity (dharma).
Also, not all texts utilize “like an illusion,” for example the Ārya-lalitavistara-nāma-mahāyāna-sūtra says:

Quote:
Because of dwelling in the equivalence of all phenomena with illusions, mirages, dreams, water moons, echoes and double vision, the Dharma free of affliction is perfectly realized.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
Dharmatā can have different contexts, but typically, at least in most settings dharmatā is the nature (prakrti) of a given entity (dharma). Which means dharmatā is essentially a fancy term for the emptiness of a given entity. I think if understood that way, it is okay to categorize dharmatā as also illusory, since it represents the lack of essence in whatever entity is being addressed.
Even in the context of systems like Atiyoga, dharmatā is considered to be insubstantial/illusory, Vimalamitra states in The Lamp Summarizing Emptiness:

Quote:
Now then, the emptiness of dharmatā: natural dharmatā is the emptiness of the non-existence of a primal substance. Thus, all appearances were never established according to the eight examples of illusion. When appearances spread, that basis of the emptiness of dharmatā does not shift whatsoever, never transcending the emptiness of dharmatā. Furthermore:
Everything arose from non-arising; even arising itself never arose.
Dharmatā in and of itself is empty without a basis, present at all times as the single nature of the great emptiness of the basis, path, and result. Furthermore, primordial emptiness is empty without beginning. [180] Empty things are empty by nature. Since the emptiness of dharmatā is present without being contrived and without being transformed in the basis, yogins are also liberated by remaining naturally without contrivance and without transformations.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
At least in Mahāyāna and Vajrayāna, the true nature of samsara is its emptiness, which is its fundamental lack of arising. In that way, the true nature of samsara would be precisely illusion, this is how samsara and nirvana are ultimately nondual.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
The result is the lack of delusion, whereby everything is realized to be illusory. The Jñānaguhyatantra states:

Quote:
If one knows that everything is like an illusion, a dream, lightning, or a cloud, one wil be liberated.

krodha replied:
The antidote, gnosis (jñāna) is also illusory. The Triskandha Sūtra:

Quote:
Gnosis (jñāna) is entirely formed out of illusion.

krodha replied:
The Avatamsaka:

Quote:
The buddhas realize illusory gnosis.

krodha replied:
The Guhyagarbha:

Quote:
The samaya of naturally-perfected, total uniformity is that gnosis and misconception appear as illusions— since they are both illusions, their nature is the same.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

Someone wrote:
Thank you. So then my understanding now is that purusa and prakriti both have their analogs in buddhism, except that buddhism through the doctrine of anatta seems to join them together as just dharmata... which also means the fusion of purusa/prakriti, as seen in ardhangini, also is present, and all of these are seen through as just reification, thus leaving only ineffability and oneness. Does that make sense, and would you agree?

krodha replied:
I wouldn’t say purusa really has an analog in buddhadharma. Prakrti just means “nature,” in Sanskrit, meaning the nature of something. Using the term in a Buddhist context isn’t a nod to the purusa-prakrti division in Vedanta for example. They are separate frameworks.

----------------------------------------

Topic Title:  Does Dzogchen helps you to get rid of suffering for good ?

krodha replied:
At the very least they are establishing tendrel, seeding causes and conditions, which will continue to propel them towards liberation for lifetimes to come.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

Someone wrote:
Nondual nature of samasara and Nirvana, would mean samsara is not an illusion, it would only be an illusion when compared to Nirvana, which is not a correct comparison, as you mentioned they are both ultimately non dual. Only in comparison to a phenomenon empty true nature, is it called illusion, only when compared to its own lack of inherent essence.

krodha replied:
Nirvana is samsara’s lack of inherent essence.
Nirvana is just the cessation of samsara, neither are established, both are illusory. The Mahāyāna sūtras and commentaries even go as far as to say they are both nonexistent.

Quote:
But it still exists conventionally, Nirvana is not the opposite of samsara, if it were then it would be conditioned upon samsara

krodha replied:
A conventional status is a nominal status, it doesn’t mean something is endowed with substantiality or legitimate existence.

Quote:
Illusion is only conventionally used contrast phenomena to its true nature

krodha replied:
Delusion is often conventionally used to contrast phenomena to their true nature. Illusion is the true nature of phenomena.

Quote:
but ultimately illusion is not correct either, it is only illusion when compared to its own true nature

krodha replied:
This is a false dichotomy. Illusion is the true nature of phenomena because phenomena ultimate do not arise or cease and hence are not real entities. Same goes for samsara.
Something I compiled some years ago:
PART 1:
Niguma states:

Quote:
If you meditate on the illusion-like nature of illusion-like phenomena, actual illusion-like buddhahood will occur through the power of devotion.

krodha replied:
Nāgārjuna states:

Quote:
This pair, saṃsāra and nirvāṇa, does not exist. Thorough knowledge of saṃsāra is said to be nirvāṇa.

krodha replied:
Candrakīrti says:

Quote:
At the level of the unborn, there is no distinction of attaining nirvāṇa or not attaining nirvāṇa. The unborn nature itself is also not there, because there is no thing which is unborn. There is no relative and no ultimate. There are no buddhas and no sentient beings.

krodha replied:
Saṃpūta states:

Quote:
Saṃsāra and nirvāṇa do not exist as two realities; understanding the intrinsic nature of saṃsāra is designated as nirvāṇa.

krodha replied:
Śavari states:

Quote:
He who perceives the realities of saṃsāra and nirvāṇa realizes that they contain no self-nature (svabhāva) whatsoever. Through this he eliminates hope and fear. How can there be striving to accept or reject [these realities]?

krodha replied:
The Hevajra tantra:

Quote:
The beginning, middle and end are unreal; so are saṃsāra and nirvāṇa!

krodha replied:
From the mkha' lding gshog rlabs:

Quote:
The phenomena of saṃsāra and nirvāṇa are like images in a mirror. In whichever way they appear, they have never had any existence... all phenomena of saṃsāra and nirvāṇa are an illusory spectacle.

krodha replied:
The sutra teaching on the two truths states:

Quote:
All the dharmas of the phenomenal world of saṃsāra and nirvāṇa, appearing while they do not exist, should be regarded as being within a dream or illusion.

krodha replied:
Tilopa writes:

Quote:
Both saṃsāra and nirvāṇa do not really exist.

krodha replied:
Longchenpa:

Quote:
Given that neither nirvāṇa nor saṃsāra exists... the conventional designations "buddha" and "ordinary being" do not refer to anything whatsoever that has ever existed... Given that the nature of things is similar to that of dream images, which have no basis, how exceedingly strange it is to fixate on saṃsāra and nirvāṇa as though they existed in their own right! ...It is impossible for what simply manifests as saṃsāra and nirvāṇa to exist.

krodha replied:
from the mu tig phreng ba'i rgyud:

Quote:
If you realize the meaning of saṃsāra itself, what is called nirvāṇa does not exist.

krodha replied:
the sgra thal gyur tantra:

Quote:
Saṃsāra and nirvāṇa are not heard of. Not occurring, unborn and unceasing.

krodha replied:
Dudjom Lingpa states:

Quote:
You must come to the definitive conclusion that none of the phenomena of saṃsāra and nirvāṇa exist, but are all empty, and realize their nature to be that of nonexistence [med pa].

krodha replied:
Virupa wrote:

Quote:
Having uprooted oneself from self grasping, one is victorious over the troops of evil; Owning to the self-disintegration of the grasping onto objects, one is entirely liberated from saṃsāra and nirvāṇa.

krodha replied:
and,

Quote:
If not even an iota of the result, nirvāṇa, exists, and is not perceived, “liberation and non-liberation” is an adventitious reification, Nothing exists in peaceful and pure space, so what is the path of liberation?
”Ultimate and relative” are also just emphatic labels, but the two truths don’t exist in the dharmadhātu, the dharmadhātu does not exist.

krodha replied:
In his Vajra Song An Authentic Portrait of the Middle Way the great yogi Milarepa sings:

Quote:
From the standpoint of the truth that’s ultimate, besides no obstacles, there are not even buddhas. No meditator and no meditated. No paths and levels travelled and no signs. And no fruition bodies and no wisdom. And, therefore, there is no nirvāṇa there. Just designations using names and statements. All animate, inanimate—the three realms. Unborn and nonexistent from the outset. No base to rest on, do not co-emerge. There is no karmic act, no maturation. So, even the name, ”saṃsāra,” does not exist.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

krodha replied:
PART 2:
Why is this the case?
As the Mahāprajñāpāramitā-śāstra states:

Quote:
Outside of the saṃskṛtas [conditioned dharmas], there are no asaṃskṛta [unconditioned dharmas], and the true nature [bhūtalakṣaṇa] of the saṃskṛta is exactly asaṃskṛta. The saṃskṛtas being empty, etc. the asaṃskṛtas themselves are also empty, for the two things are not different. Besides, some people, hearing about the defects of the saṃskṛtadharmas, become attached [abhiniveśante] to the asaṃskṛtadharmas and, as a result of this attachment, develop fetters.

krodha replied:
Going on to say that the person who rejects the saṃskṛtas is attached to the asaṃskṛtas by attributing to them the characteristics of non-production [anutpāda], and by the very fact of this attachment those asaṃskṛtas are immediately transformed into saṃskṛtas. Which, as I have pointed out before; is equivalent to the act of turning dharmatā into a dharmin by considering it to be a separate, existent, unconditioned, free-standing nature. It should instead be understood that the very non-arising of conditioned dharmas [saṃskṛtadharmas] is the unconditioned [saṃskṛta] dharmatā. The same applies to saṃsāra and nirvāṇa. It is an epistemic realization which dispels ignorance by severing the causes and conditions for invalid cognition... not an ontological essence that exists on its own.
And so in this vein the Yuktiṣāṣṭika states:

Quote:
Neither saṃsāra or nirvāṇa exist; instead, nirvāṇa is the thorough knowledge of saṃsāra

krodha replied:
Saṃsāra is the result of confusion, nothing is ultimately established in saṃsāra (conditioned phenomena or otherwise)... and if nothing is ultimately established in saṃsāra, saṃsāra is itself never truly established at anytime. If saṃsāra is not established, nirvāṇa is not established. Recognizing the true nature [satyalakṣhaṇa] of saṃsāra, as innately unproduced [anutpāda] is to realize that the allegedly conditioned [saṃskṛta] is a misconception of ignorance, and therefore the conditioned has in fact been unconditioned [asaṃskṛta] from the very beginning. That is awakening to the unconditioned, and that is the awakening which is the doorway to the cessation of suffering. Nāgārjuna:

Quote:
Since arising, abiding and perishing are not established, the conditioned is not established; since the conditioned is never established, how can the unconditioned be established?

krodha replied:
and Candrakīrti:

Quote:
Since nirvāṇa is the supreme goal, it is the ultimate, beyond all suffering. This being empty of itself is the voidness of the ultimate. Indeed to counter the conviction that nirvāṇa is a real existent entity, the knower of the ultimate set forth the voidness of the ultimate.

krodha replied:
So it is not that there is indeed an unconditioned nirvāṇa which abides apart from conditioned phenomena. The 'unconditioned' is merely knowledge of the actual nature of 'conditioned' phenomena. Phenomena [dharmins] are themselves, in essence, unconditioned, their unconditioned nature is their dharmatā. The Saṃdhinirmocana-sūtra:

Quote:
Good son, the term 'unconditioned' is also a word provisionally invented by the First Teacher. Now, if the First Teacher provisionally invented this word, then it is a verbal expression apprehended by imagination. And, if it is a verbal expression apprehended by imagination, then, in the final analysis, such an imagined description does not validate a real thing. Therefore, the unconditioned does not exist.

krodha replied:
This is why nirvāṇa is a cessation; it is the exhaustion of one's ignorance regarding the nature of phenomena. What ceases, is cause for the further arising and proliferation of the very delusion which lends to the misperception of arising, abiding and destruction in conditioned phenomena.
For this reason, nirvāṇa is said to be 'permanent', because due to the exhaustion of cause for the further proliferation of saṃsāra, saṃsāra no longer has any way to arise. However nirvāṇa is also a conventional designation which is only relevant in relation to the delusion of saṃsāra which has been exhausted, and so nirvāṇa is nothing real that exists in itself either, it is merely the absence of affliction, an exhaustion, an unbinding, a release, an extinguishing, a liberation, a cessation... that is nirvāṇa. There is sickness and there is health... health is simply the absence of sickness.
Therefore the correct understanding of phenomena, reveals that phenomena (as misperceived via ignorance) have never occurred in the way one's ignorance made them appear. As a result it is seen that there has never been anything which was bound, nor anything which required liberation. That seeing reveals the unreality of saṃsāra and nirvāṇa as inherent entities, and the definitive and living freedom from saṃsāra [bondage] and nirvāṇa [liberation] is itself liberation.
Mañjuśrīmitrā:

Quote:
It may be said, 'The way all this is produced is dependent origination, arising and ceasing.' Like a burnt seed, a nonexistent is not produced from a nonexistent; the cause and the result do not exist. The mind that clings to entities and clings to cause and result itself appears as cause and condition, but because those are nondual, there is no arising and perishing. Because there is no arising and perishing, there is no self and other. Because there is no death and transmigration, there is no permanence and annihilation. Therefore, there is no delusion or saṃsāra. In fact, there is also no nirvāṇa.

----------------------------------------

Topic Title:  If everything is an illusion, what is the use of getting rid of illusory suffering with an antidote that is itself illusory?

Someone wrote:
Krodha, I appreciate you taking the time to write all of this, and after reading it again

krodha replied:
I wrote it some years ago.

Quote:
However, looking at your history it appears you are mostly interested in engaging with others here to exercise Polemics.

krodha replied:
Just here to discuss these principles. I’m no authority but precision is important. In my main tradition a text called the Rigpa Rangshar says the following:

Quote:
For sentient beings without realization, each word must be understood with each meaning. Therefore, connect the meanings with the words and illustrate the great meaning with words. Therefore, investigate the connection between the words and meanings. Though the illustrative words and letters may not exist in utter purity itself, because they remove mental doubts, one should always be acquainted with the words.

krodha replied:
Chamtrul Rinpoche says:

Quote:
With enough heat, ice will turn into steam. Likewise, with the heat of practice, conceptually understanding the nature of reality will turn into the non-conceptual direct experience of it.

----------------------------------------

Topic Title:  Form and Emptiness

Someone wrote:
Hoping for a few insights or discussion on the following excerpt from the Samadhiraja: “To not see form is to see form. To not see anything is to see all phenomena.”

krodha replied:
Judging by the overarching themes in the Samadhirāja, this is just a play on what it means to really “see.” As in seeing the way things really are. The same section can be read: To not see form is to see the true nature of form, to not see anything is to see the true nature of all phenomena.
Awakened āryas and tathāgatas do not perceive conditioned objects. When this text mentions “not seeing anything at all,” which it does a couple times, it means not perceiving entities (dharmas). Like Tulku Urgyen Rinpoche says:

Quote:
Seeing no thing is the supreme sight.

krodha replied:
This is a common theme in Mahāyāna expositions that are discussing the yogic direct perception of emptiness. Some examples, the Āryātyaya­jñāna­nāma­mahā­yāna­sūtra:

Quote:
All phenomena are naturally pure. So, one should cultivate the clear understanding that there are no entities.

krodha replied:
The Ārya-Śūraṃgamasamādhi-nāma-mahāyāna-sūtra:

Quote:
All phenomena are naturally luminous (pure), those are not real entities. When something is a nonentity, that is the purity of phenomena. [...] All phenomena nonabiding, because they are naturally isolated. Because they are nonabiding, they are called nonabiding; since all phenomena are naturally luminous, they are not entities.

krodha replied:
“Not seeing” in the context of emptiness does not mean one is in a formless samādhi with no appearances, or that emptiness is like a blank, inert void. It just means when you see an appearance you once thought was an object, you now experientially cognize that there is no object there at all. It is like a dream image, a mirage, or an illusion.

----------------------------------------

Topic Title:  Why do Buddhists in places such as Myanmar persecute, attack, and even kill Muslims even though hatred and violence are forbidden in Buddhism?

Someone wrote:
Why do Buddhists in places such as Myanmar persecute, attack, and even kill Muslims even though hatred and violence are forbidden in Buddhism?

krodha replied:
Because they are deluded sentient beings. Also, the fact that they engage in that type of conduct and behavior technically disqualifies them from being practitioners of buddhadharma.

----------------------------------------

Topic Title:  how is self-consciousness viewed in buddhism?

Someone wrote:
how is self-consciousness viewed in buddhism?

krodha replied:
That question is a deep dive in terms of Buddhism. It is addressed extensively in many systems.

----------------------------------------

Topic Title:  Illusion and knowledge.

krodha replied:
This is why the lineage is important. The unbroken rosary of awakened practitioners demonstrates that the systems work if you apply them correctly.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
What anātman really means is that there is no internal subjective reference point that is the knower of the known. This means there is no actual seer of sights, no hearer of sounds, no feeler of tactile sensation, no thinker of thoughts, and so on. The Buddha describes this in the Kalakarama and Bahiya suttas.
That is the only real meaning.
Anātman is a domain of realization that stream entrants or āryabodhisattvas experientially awaken to. These beings awaken and realize that there has never been an actual internal, subjective self in the first place.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
From Ācārya Malcolm:

Quote:
The delusion of 'I' is an agent, capable acting and receiving the results of action, even though it does not exist.
It is important to understand that this "I" generated by the habit of I-making does not exist and is fundamentally a delusion. But it is a useful delusion, just like the delusion of a car allows us to use one.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
When in a deep meditative, you can recognize the spontaneous arising of all phenomena in this field of awareness including the sensation of feeling like an “I” which too is another appearance in an already vast background of some peculiar essence.

krodha replied:
This delusion of a background substratum is exactly what the abstraction of a self is predicated upon. In anātman, one realizes directly and experientially that there is no vast background of any essence. In seeing there is only the seen, in hearing only sound, there is no passive background, it is a false construct. There is ultimately no container in reference to anything that is contained, no space that things arise and pass within. All of that collapses from the standpoint of anātman.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
So he’s saying that something that has no existence can have agency? Who is it that has the habit of “I” making?

krodha replied:
The Buddha would say “who” is the wrong question. He says this in one of his expositions. Instead, we should inquire what are the conditions which lead to the onset and proliferation of the habit of “I” making.

Quote:
How is the “I” a delusion if I can only take action in my life. I can’t take action in your life. So where is the delusion.

krodha replied:
It is a process of affliction within your own conventional mindstream.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Who is it that realizes it is “a false construct”.

krodha replied:
On one level the conventional individual realizes this.
On another level there are only shifting conventional conditions which lead to a certain species of cessation. A cessation of ignorance (avidyā) which plagues the mindstream.
On another level there is no realizer, nothing realized and so on.
All are simultaneously accurate in their own context.

Quote:
Are you saying we are just simply the product of the 5 aggregates

krodha replied:
The aggregates are also ultimately false. But, conventionally we can say that there is a nexus of conditions which all participate in manifesting the compelling experience of an agent or self. At the root of those conditions is ignorance (avidyā).

Quote:
If so then does this product (not sure what to call it) have agency?

krodha replied:
The product appears to be able to act as an agent, yes. But this product is simply a nexus of afflictive factors that work together to manifest the illusion of a self.
A good example is the weather. The weather can do all types of things, express itself in various ways. However the weather is a collection of conditions, it is not a single entity “weather” which is truly an agent. Yet the conventional agent “weather” performs all sorts of actions.

----------------------------------------

Topic Title:  Faith in the Mahayana Sutras

krodha replied:
Mahāyāna says that buddhavacana or “the word of the Buddha,” is anything “well spoken” meaning anything that accords with dependent origination, karma, rebirth, emptiness, bodhicitta and so on. Mahāyāna does not limit buddhavacana to the word of a literal historical person. Moreover, Mahāyāna texts clearly state that the physical form (rūpakāya) of Buddha Śākayamuni as the historical person, is not the Buddha. The Ārya-aṣṭasāhasrikā-prajñāpāramitā Sūtra says:

Quote:
Those who are attached to the tathāgata as a form or a name are childish and have corrupted discerning wisdom. The tathāgatas are not to be seen as the rūpakāya; the tathāgatās are to be seen as the dharmakāya.

krodha replied:
The Samādhirāja states:

Quote:
The wise who understand [the equality of] the composite and noncomposite, have ceased conceptualizing attributes. They remain in that meditation of the absence of attributes and know the emptiness of all phenomena. Those who remain in the dharmakāya, know that all things are nothing. Those who have ceased conceptualizing things do not see the Lord of Jinas as a rūpakāya.

krodha replied:
The Ārya-pratītyasamutpāda-nāma-mahāyāna-sūtra says:

Quote:
This dependent arising is the dharmakāya of all the tathāgatas. A person who sees dependent arising sees the Tathāgata.

krodha replied:
The Vajracchedikāprajñāpāramitā Sūtra:

Quote:
Ananda, you should know that the body of the Tathāgata is the dharmakāya.

krodha replied:
The Laṅkāvatāra Sūtra:

Quote:
The Tathāgata is the dharmakāya.

krodha replied:
For this reason, the Ārya-adhyāśaya-sañcodana-nāma-mahāyāna-sūtra states:

Quote:
[A]nything at all that is well spoken is the word of the Buddha (buddhavacana).

krodha replied:
Therefore, according to Mahāyāna teachings the disparity proposed by certain sects, who assert that literature outside the Pali Canon is dubious in nature, is based on false criteria that is unable to accurately determine what is buddhavacana and non-buddhavacana (because they are associating authenticity with a historical person).

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Maybe, more importantly, it is the sheer, visceral feeling of having a stable background consciousness that endures in time, as a container that remains as "contained" phenomena arise and cease.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Weather clearly just happens based on conditions.

krodha replied:
As does the self and aggregates.

Quote:
“Weather” does not guide itself to make a hurricane at a specific location on purpose.

krodha replied:
Sure, there are limits to the metaphor.

Quote:
It takes will to reach enlightenment. It is not a random happening that falls on the lucky few.

krodha replied:
Yes, we have the mental factor of volition (cetanā).

Quote:
So if I’m understanding you correctly. You believe that an illusory self that has no real existence has the ability to guide matter (a body), have agency, and willpower, etc

krodha replied:
Conventionally, sure. Meaning, if unexamined, it appears that way.

Quote:
how is that so when the aggregates themselves are simply the result of causes and conditions? I’m not seeing any room for a free agent (real or unreal)

krodha replied:
There is no such thing as a truly free agent in Buddhist teachings, there are always limitations, and there is always karma. We can posit a conventional agent however, but mistaking that conventional entity as something truly real is problematic for various reasons, primarily, that said entity cannot withstand ultimate scrutiny.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Ok but my point is that Buddha is teaching for a reason. If he believed that everything is just a causal chain then no need to teach.

krodha replied:
I didn't say everything is "just a causal chain."

Quote:
So yes, there must be a who or a what that is accountable for right action otherwise these teachings become absurd.

krodha replied:
There is a conventional "who", and a conventional path which leads to a conventional result. There is no ultimate "who", no ultimate path or result.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
voluntary action is happening, and it feels like "I" am doing it. But when awareness is aware of awareness, the I fades away.

krodha replied:
The delusion of I-making does not fade away by simply having awareness be aware of itself. That ignorance is deeply engrained.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Well thats why the idea of “no self” can be confusing or even misleading. I’m not convinced that traditional Buddhism has interpreted it correctly.

krodha replied:
The traditional Buddhist understanding of these ideas is really very thorough and accurate when investigated closely and understood properly.

Quote:
It seems most Buddhists take it quite literally to mean that there is actually no self at all,

krodha replied:
Yes, ultimately there is no self at all. It is a false construct. Relatively a self appears and is useful, but that appearance only remains valid when it is uninvestigated.

Quote:
I personally don’t think that’s what the Buddha meant and I think he was more describing what the self is not.

krodha replied:
You're suggesting the Buddha was advocating for apophaticism. He definitely was not.

Quote:
I mean we clearly have the power to guide our lives.

krodha replied:
It is a mental factor called "volition" (cetana).

Quote:
So there is some kind of self that has this power.

krodha replied:
No, there is a mental factor of volition, and then it is conventionally described as belonging to a certain individual.

Quote:
Some are calling it the conventional self but it seems strange to say that the conventional self doesn’t really exist yet has the power of will.

krodha replied:
A "conventional" entity in Buddhism is something that appears to be valid based on a general consensus, but at the same time, if it is keenly scrutinized it cannot bear the weight of that analysis.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
I actually agree with you. He may have been using the tactic of negation, as you suggest,

krodha replied:
The tactic of negation is called "apophatic" reasoning. Buddhadharma is not apophatic in nature.

Quote:
the Hindu idea of Brahman/atman, which I’m sure you’re aware of, which seems to try the opposite approach of saying what the capital “S” Self is, straight to the deeper truth that we’re all subdivision of a universal consciousness. Perhaps both/and apply?

krodha replied:
Vedanta is a prime example of apophatic logic. "Neti-neti" the self is not this, the self is not that, and eventually, one gets down to the foundation of what the self is via negation. That process is a non-buddhist view.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Ok but who is doing the scrutinizing? Another false self? If so, then we are all just a bunch of false selves running around with the power of volition.

krodha replied:
Yes the conventional self can exercise volition.

Quote:
And even when it’s realized that the self is false… who is it that realizes this? The false self!

krodha replied:
The realization is a type of cessation. A cessation of ignorance regarding the nature of mind and phenomena. Since there is no actual self and never has been, this process does not require a self or agent to occur.
When speaking of that realization, we are free to say “he,” “she,” “they,” “them” had that realization in a conventional sense.
Convention is nice in buddhadharma because it never assumes those designations are referring to anything truly valid. Conventional entities and processes are only inferred since they can never actually be found if sought.

Quote:
So the conventional self realizes that it doesn’t really exist

krodha replied:
Only nominally. In actuality the event of realization is again, a cessation of delusion in the mind. The mind is able to eliminate obscurations of affliction and knowledge which obstruct a clear cognition or the nature of mind.

Quote:
I dunno it doesn’t really add up that aggregates that are coming from causes and conditions could create a false entity that somehow has the power of volition

krodha replied:
I would suggest studying Vasubandhu’s Abhidharmakosa.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
A conventional result? What would that be?

krodha replied:
Ultimately buddhahood... but also any degree of realization along the five paths and ten bhūmis.

Quote:
I’m saying someone or something has to walk the path which hopefully leads to enlightenment/nirvana.

krodha replied:
Sure, we walk the path as conventional individuals. Ultimately however, like Haribhadra said, the entire path from beginning to end is illusory.

Quote:
Are you saying that a conventional self cannot attain enlightenment? Then who or what is it that walks the path towards enlightenment?

krodha replied:
The conventional self would be the only entity that could qualify for attaining awakening.

----------------------------------------

Topic Title:  Faith in the Mahayana Sutras

krodha replied:
I guess take it up with the sūtras, I’m just the messenger.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Right. That is what I am saying. That “sheer, visceral feeling of having a stable background consciousness that endures in time, as a container that remains as ‘contained’ phenomena arise and cease,” is ultimately false.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
How can something that doesn’t exist awaken? How can something that doesn’t exist have volition? If the conventional self can attain awakening then its real

krodha replied:
In buddhadharma we have a dichotomy called the two truths. Relatively or conventionally, a conventional self awakens and actuwkided liberation. Ultimately, there is no self, no self that awakens, and so on, yet awakening occurs.
For example, here is Ju Mipham commenting on a statement by Mañjuśrīmitrā:

Quote:
Since the awakening of the sugata (the Buddha) does not exist, his magical apparition, while a false appearance, appears to the deluded, similar to an illusion.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
You say there is no actual self yet this self has volition and is the one that attains enlightenment. In that case there does seem to be a self of substance.

krodha replied:
Just a nominal self that is associated with the cessation of delusion in the mindstream in question. That cessation is “awakening” (bodhi).

Quote:
Otherwise how could there be any enlightenment

krodha replied:
Awakening is also conventional in nature.

Quote:
And if enlightenment or nirvana is who “we” are the whole time

krodha replied:
That is a clumsy way to put it. I wouldn’t say that necessarily. More nuance is appropriate there.

Quote:
then who we are, the real thing, had no part in any of it, the path, the practice, the awakening… that was all the “conventional” self and nirvana was sort of just in the background?

krodha replied:
Nirvana is a cessation of delusion. It is not some sort of pre-existing foundation. Rather than nirvana, you might want to look into the nature of mind, the citta dharmatā in Sanskrit or semnyi in Tibetan. We say the nature of mind is a latent “essence” although not actually since it really represents a lack of essence in the mind. Nevertheless though, that nondual emptiness and clarity of the mind, the tathāgatagarbha, is present at all times as the true nature of the mind. Which also is not a self.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
but even if all "I-making" is stopped and all ignorance is cleared... there still is a conventional self left that will have to continue living, acting

krodha replied:
Sure, but at that time it is known clearly and without any question that said self is merely nominal in nature. Just a mere imputation that does not actually refer to anything. Buddhas are free to use the convention of a self because it is impossible for them to be deceived that said self might be real.
Asanga says:

Quote:
The Tathāgata, on the other hand, has attained the supreme perfection of the selflessness of all phenomena through the wisdom that is in accord with just how things truly are, and though there is no self according to how he sees things, he asserts a self all the time because he is never deceived by the characteristic of a self that does not exist. Making the selfless into a self is like saying "abiding through the mode of nonabiding.”

krodha replied:
Ordinary sentient beings on the other hand are indeed deceived.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
but when you say mind are you referring to the personal mind that is created by the aggregates or some kind of universal mind that is impersonal

krodha replied:
There are no universals (padarthas / samanya-arthas) in buddhadharma. The mindstream in buddhadharma is personal, a conventionally personal continuum.
There is only the aggregates and then ultimately the emptiness of the aggregates.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
So then mind comes from the aggregates and the mind at some point will disappear?

krodha replied:
The mindstream is unceasing and indestructible. It is a series of discrete moments of cognition that act as cause and effect upon one another. It cannot disappear.
The mindstream can be afflicted with ignorance or purified of ignorance. The affliction and purification of the mind is all that happens in buddhadharma.

Quote:
Due to awakening or the disintegration of the aggregates at death?

krodha replied:
The aggregates are never really destroyed at death. They dissolve but remain in a latent state within the vijñāna aggregate, which is active in between lives.

Quote:
When you say mind is that something different from awareness/consciousness or the same thing?

krodha replied:
These are characteristics of the mind. The mind can be said to be essentially synonymous with consciousness. “Awareness” in Buddhist teachings is a mental factor.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
but who is it that is using the "convention of a self"?

krodha replied:
Whatever person(s) we are referring to.

Quote:
Do you see what I am getting at? No matter how much a self is denied, there is still a subject that acts.

krodha replied:
Sure, all actions are performed by conventional persons.
A conventional self utilizes convention.

Quote:
If that were not the case then it would just be a kind of determinism and things would just be happening

krodha replied:
I would just keep asking questions and studying, things that seem to not make sense will become clear in time. You may have to investigate your own alliances in terms of your predisposition to reify a subject though.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Yes, a Buddha’s mindstream is dharmakāya. Totally unconditioned, and completely beyond birth and death.
The Avatamska Sūtra states:

Quote:
The dharmakāya is the kāya that never comes nor goes, it is the indestructible kāya because it is unconditioned.

krodha replied:
The Samādhirāja:

Quote:
Though one is born and though one dies, there is no birth and there is no death. For the one who understands that, this samādhi will not be difficult to attain. [...] When the bodhisattvas attain these three unsurpassable patiences, they are not born, they do not die, they do not pass away, and are not reborn. When the bodhisattvas attain these three unsurpassable patiences, they do not see beings born or dying, but see all phenomena as remaining in the true nature.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
why are they spoken of as still being individuals? In the plural

krodha replied:
Because they are conventional individuals.

Quote:
Are these mindstreams considered some type of eternal being?

krodha replied:
No, they are just inexhaustible causal continuums.

Quote:
If a buddha died right now would its mindstream be different or the same mindstream as the buddhas that have come before?

krodha replied:
Neither the same nor different. Not the same because they have their own conventional continuum, not different because dharmakāya is identical in each instance it is realized.
The Mahāyānasaṃgraha says:

Quote:
[Likewise, the dharmakāya has] the characteristic of the nonduality of sameness and difference because the garbha of all buddhas is not different [in characteristic], while innumerable mind streams [of bodhisattvas] reach fully perfect awakening (individually).

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
For one, mindstreams are serial chains of discrete moments of cognition that unfold in causal fashion. In addition, mindstreams are also only conventional in nature. Not ultimately established.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
The self of the aggregates is illusory because it appears without having any substantial essence. It is essentially the cognition of the mind mistaking itself for a subject and then engaging in transactional relationships with appearances that are deemed as foreign or external. The entire construct is ultimately false, however, while under the influence of delusion, the entourage effect of these various conditions allow for the appearance of an agent to engage in actions that it believes it performs as an entity.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
if that feeling/experience is false then what is there?

krodha replied:
What is there is an empty cognizance that is expressing itself dynamically as all of the appearances which allegedly constitute this so-called universe.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Who are you referring to? The awakened beings in the Samadhirāja quote?

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
The mindstream is just unceasing, this principle of a mindstream is the foundation for the process of rebirth.
You can escape samsara so to speak, but the mindstream is the only continuum that we have.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Again, conventional and ultimate truths. Conventionally, an agent performs actions. Ultimately however, it is like the Visuddhimagga says:

Quote:
Mere suffering exists, no sufferer is found;The deeds are, but no doer of the deeds is there;Nibbāna is, but not the man that enters it;The path is, but no traveler on it is seen.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Will at the level of an individual human is perfectly acceptable conventionally.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
It is purified and is expressed as gnosis (jñāna).

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
There is no death for fully awakened beings.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
“The individual level” is also just conventional.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
“Power of will” is also merely conventional.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Conventional individuality.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
These beings don’t experience death. They were never born to begin with.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
There is no ultimate reality in Buddhist teachings. Just an ultimate truth, which is a type of cognition.

----------------------------------------

Topic Title:  Buddha Recommending Cow Urine As Medicine

Someone wrote:
Do not be, because the Buddha never claimed to have ALL knowledge.

krodha replied:
The extent of a Buddha’s omniscience (sarvajñāna) is open for debate.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
It’s all conventional. And the aim is to realize the emptiness of the persons, places and things that convention infers.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Physical form (rūpa) is ultimately a misconception.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Mindstreams are inexhaustible, so never.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
These teachings do not posit something that is real in relation to unreal things. “Real” is just an error that we start with, which is then corrected.
Śāntarakṣita:

Quote:
Their mental stream, beginningless, is governed by their false belief that things are real. All living beings therefore fail to see the nature of phenomena. Those who sound the nature of phenomena with reasoning that cuts through misconception and brings understanding know this nature. It is known by powerful yogis also, through their clear, direct experience.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Yes, but nevertheless, it still appears, it is still potent and efficacious.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
They appeared to when they were stricken with ignorance.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Perhaps if you define a soul as a series of impermanent moments. Would be a weird soul.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Candrakīrti states:

Quote:
Relative truth and ultimate truth are conventions used by the noble ones.

krodha replied:
And,

Quote:
"Uimate truth" is expressed on the basis of worldly convention.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
While under the influence of delusion, these beings appeared from their own vantage point to be walking the earth as humans.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Emptiness is technically “ultimate truth.” Nirvana is the total cessation of affliction that results from realizing emptiness.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
They appeared to walk the earth in physical form but the earth and physicality in general are ultimately delusions, so these awakened beings would no longer perceive a physical world or a physical body.

----------------------------------------

Topic Title:  "Consciousness Precedes Matter", how true is this according to Buddhist Doctrine?

krodha replied:
Vajrapañjara says:

Quote:
The jewel-like mind is tainted with evil conceptual imputations; but when the mind is purified it becomes pure.
Just as space cannot be destroyed, just as is space, so too is the mind. By activating the jewel-like mind and meditating on the mind itself, there is the stage of buddhahood, and in this life there will be sublime buddhahood.
There is no buddha nor a person outside of the jewel-like mind, the abode of consciousness is ultimate, outside of which there isn't the slightest thing.
All buddhahood is through the mind... Matter, sensation, perception formations and consciousness these all arise from the mind, these [five] munis are not anything else.
Like a great wishfulfilling gem, granting the results of desires and goals, the pure original nature of the true state of the mind bestows the result, Buddha's awakening.

krodha replied:
The Khandro Nyingtig says:

Quote:
The non-sentient and sentient both appear, but don’t believe it. Here, it is actually five jñānas to begin with; in the middle, when the body is formed from assembly of the elements through ignorance grasping onto those [five jñānas] also, it is actually the five jñānas. The five aggregates, sense organs, and afflictions also are actually the five jñānas.

krodha replied:
Shabkar says:

Quote:
All perceived appearances are the appearances of one’s mind. The outer world that appears to be inert is the mind. The sentient beings inhabiting it appearing in six classes are also the mind. The appearance of the happiness of the higher realms of gods and men is the mind. The appearance of the suffering of the three lower realms is also the mind. Ignorance (avidyā) appearing as the five poisons is also the mind. Vidyā appearing as self-originated jñāna is also the mind. [106] Negative thoughts appearing as the traces of samsara are also the mind. Positive thoughts appearing as buddhafields are also the mind. The appearance of obstacles of ghosts and demons is also the mind. The appearances of gods and siddhis are also the mind. The appearances of the variety of concepts are also the mind. Non-conceptuality, appearing as one-pointed meditation, is also the mind. The signs and colors of things are also the mind. The absence of signs and non-existence of proliferation is also the mind. Appearances without the duality of being one or many is also the mind. Appearances that are not established as being either existent or non-existent are also the mind. There are no appearances at all apart from the mind.

----------------------------------------

Topic Title:  "Consciousness Precedes Matter", how true is this according to Buddhist Doctrine?

Someone wrote:
There are a lot of good responses here, but I will opt for the question, "what difference does it make?"

krodha replied:
The difference is that instead of having to purify each part of samsara, rocks, trees, people, cars, which are all a mass of affliction, one instead only needs to recognize the nature of mind. If the mind is realized, samsara is purified.

----------------------------------------

Topic Title:  "Consciousness Precedes Matter", how true is this according to Buddhist Doctrine?

krodha replied:
The point is that there is not actually a world outside of mind.

----------------------------------------

Topic Title:  Is this physical/materialistic reality, all there really is?

krodha replied:
Unconditioned dharmas are permanent because they do not arise or cease. Space, cessation, nirvana and emptiness (śūnyatā) are all classified as unconditioned and permanent.
In Buddhist teachings, more explicitly in some cases than others, material reality is a misconception that results from ignorance. If ignorance is uprooted then material-physical reality is seen to be false and everything appears as an originally pure and naturally perfected mandala free of birth and death or arising and cessation.
I don’t often cite Dowman because he is a bit liberal with his poetic translation of texts, but you might benefit from reading about aspects of buddhadharma you apparently are unaware of.
Here is Longchenpa:

Quote:
In the nirvana of indeterminate gnosis, there is no proliferation, no substance or attribute.
In the universal womb that is boundless space all forms of matter and energy occur as flux of the four elements, but all are empty forms, absent in reality: all phenomena, arising in pure mind, are like that.
Just as all worlds, inner and outer, all forms of matter and energy, the animate and inanimate, all contained in space, are absent, so is the vast field, the super-matrix of pure mind, with its buddhas and sentient beings, its crucible and contents, environment and life-forms: in immaculate reality everything is nondual, free of inflating or deflating conceptual projection.
Magical illusion, whatever its form, lacks substance, empty in nature; likewise, all experience of the world, arisen in the moment, unstirring from pure mind, is insubstantial evanescence.
No experience of the world, inner or outer, no matter or energy, no event in samsara or nirvana, ever leaves pure mind.
Experience may arise in the mind but it is neither mind nor anything but mind; it is a vivid display of absence, like magical illusion, in the very moment unutterable. All experience arising in the mind, at its inception, know it as absence!
The actual essence, pristine gnosis, cannot be improved upon, so virtue is profitless, and it cannot be impaired, so vice is harmless; in its absence of karma there is no ripening of pleasure or pain; in its absence of judgement, no preference for samsara or nirvana; in its absence of articulation, it has no dimension; in its absence of past and future, rebirth is an empty notion: who is there to transmigrate? and how to wander? what is karma and how can it mature? Contemplate the reality that is like the clear sky!

----------------------------------------

Topic Title:  From the view that there will always be more sentient beings in the lower realms than the higher ones, are most people on earth not likely to make it to heaven?

krodha replied:
The deva realms or “heaven” are sort of the best of undesirable rebirths. We don’t aim to be reborn in “heaven.” A precious human rebirth is the most optimal. If you’re currently a human and you’ve met the dharma, this is the most ideal rebirth.

----------------------------------------

Topic Title:  "Consciousness Precedes Matter", how true is this according to Buddhist Doctrine?

krodha replied:
Not necessarily. Yogācāra is a very specific view where apparent phenomena are considered to be mental factors. Other systems that also hold phenomena to be mind have more subtle views and do not consider phenomena to be mental factors, which means they deviate from Yogācāra.

----------------------------------------

Topic Title:  "Consciousness Precedes Matter", how true is this according to Buddhist Doctrine?

krodha replied:
Solipsism says there is only your own mind which is considered to be established and infallible based on the fact that one’s own experience cannot negated. Other minds are negated.
Buddhist views that treat phenomena as mind or similar still accept that there are innumerable other mindstreams conventionally. Also, one’s own mindstream is in most cases, also treated as ultimately empty and therefore this contradicts solipsism.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
When you say appeared, you mean if someone walking the street saw them they would see a human, not like some ghost. Could someone walk up and touch them.

krodha replied:
It is just like now. Other deluded sentient beings see us as humans with physical bodies. We see ourselves as having physical bodies. But awakened beings and Buddhas do not perceive physical phenomena and would not conceive of themselves as having a physical body.
This realm we are in now is actually a non-physical realm, we just cannot see it. Like this account of Kunzang Dechen Lingpa:

Quote:
Later when Rinpoche was relaxing in a lawn chair, he said to a few students gathered around him:
You don't realize this, but I am actually Guru Rinpoche and you are his twenty-five disciples. I have reached the stage of exhaustion of phenomena (cho nyi zepa). In truth there is for me no form (physical matter), no sensation, no perception, no karmic formation, no consciousness, no (visual) form, no smell, no sense consciousness or object of sense consciousness and so forth; there is no self or other and no distinction of 'Buddhas' and 'sentient beings'; everything remains in the naturally perfect state of pure equality. From the depths of my heart I wish there were some way you could all be made to understand the truth in this, but you do not see it.
Then Rinpoche went silent and tears fell from his eyes.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
The mindstream is an inexhaustible continuum. For an awakened being, they do not conceive of individuality, they do not conceive of other beings, they do not conceive of birth or death. So this question you are asking is being posed from the wrong vantage point. This is why the Buddha was silent when asked what happens to a tathāgata after death. To a Buddha, the question is nonsensical.

----------------------------------------

Topic Title:  Why Samsara exists?

krodha replied:
Samsara is a mistake. Just an error in cognition.

----------------------------------------

Topic Title:  Do animals really “suffer” in the same manner as humans? What does this mean for practice?

krodha replied:
The idea that animals do not suffer the same as humans is an artifact of Abrahamic monotheistic views which used to teach, and perhaps still do teach, that animals don’t have souls and therefore they are akin to mere biological machines just responding to stimulus and so on. Really a dumb concept which somehow seeped into the cultural psyche.

----------------------------------------

Topic Title:  Has anyone ever gotten hurt doing Dzogchen?

Someone wrote:
It also might have been exacerbated by a covid infection -- unsure

krodha replied:
Probably the infection. Viral infections can cause severe nervous system disregulation. I had similar symptoms after a non-covid viral infection a year ago.

----------------------------------------

Topic Title:  Has anyone ever gotten hurt doing Dzogchen?

Someone wrote:
No self' is more in line with Advaita than Buddhism, or Dzogchen

krodha replied:
This is not accurate. Honestly it is the opposite.

----------------------------------------

Topic Title:  Can “right speech” involve dishonesty?

krodha replied:
The merit you gain from saving the lives of those in danger far outweighs the minor karmic implication of the lie. If a being is in danger you can absolutely lie to save a life.

----------------------------------------

Topic Title:  Can “right speech” involve dishonesty?

Someone wrote:
You’re right, small lies are not OK

krodha replied:
They’re definitely ok if you’re doing it to save a life. Anyone who says otherwise has abandoned bodhicitta.

----------------------------------------

Topic Title:  Can “right speech” involve dishonesty?

Someone wrote:
Lying is never right speech.

krodha replied:
This is too rigid.

----------------------------------------

Topic Title:  Can “right speech” involve dishonesty?

krodha replied:
The Buddha taught this himself through the parable of the monk and the deer hunter. The monk gained immense merit from misleading the deer hunter and pointing him in the wrong direction when he asked where the deer went.
Saving a life is far more important than protecting one’s own selfish interests. For practitioners with real compassion, this compromise will be made every time without hesitation.

----------------------------------------

Topic Title:  Can “right speech” involve dishonesty?

krodha replied:
It is from a Jataka tale, unsure which one.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
You should talk to your teacher but this nyam you mention is not rigpa.
Rigpa has a spectrum of modalities and contexts, but at base, as a foundation for practice, it is typically something much simpler than you’re making it out to be. In that same context, it is not an experience that comes and goes. If you have to think back to a specific instance, this indicates that what was introduced by the teacher was not ascertained correctly.

----------------------------------------

Topic Title:  Western Buddhists are Buddhists

Someone wrote:
I'm Buddhist from West and I'm sick of how West derailed original Buddha teachings so most people here say there is no self or everything is illusion

krodha replied:
This is not a “Western invention.” How absurd and ridiculous to suggest it is. This is literally what Buddhism teaches. My ethnically Tibetan teachers, one who fled Tibet during the cultural revolution and learned directly from traditional monastic curriculums, both taught the same.

----------------------------------------

Topic Title:  Western Buddhists are Buddhists

krodha replied:
You cite Thanissaro while complaining about Western revisionism. The palpable irony.

----------------------------------------

Topic Title:  Western Buddhists are Buddhists

Someone wrote:
Yes, scriptures are very explicit about it. Buddha never taught there is "no self"

krodha replied:
Not only does the Buddha clearly teach it, he goes as far as to assert that any sūtra which teaches the opposite is only provisional in meaning. The Buddha says in the Āryākṣayamatinirdeśa:

Quote:
Any sūtrānta which explains in a variety of different terms a self, a sentient being, a living being, a personality, a person, an individual, one born from a human, a human, an agent, an experiencer — teaching an owner in what is ownerless — those sutras are called "of provisional meaning". Any sūtrānta which teaches emptiness, the signless, the wishless, the unconditioned, the non-arisen, the unproduced, the insubstantial, the non-existence of self, the non-existence of sentient beings, the non-existence of living beings, the non-existence of individuals, the non-existence of an owner up to the doors of liberation, those are called "definitive meaning". This is taught in the sūtrāntas of definitive meaning but is not taught in the sūtrāntas of the provisional meaning.

krodha replied:
As for “suttas” the illusion you mention is taught in the Tripitaka, from Udānavarga 2.18:

Quote:
He who has perceived that this body is (empty) as a vase, and who knows that all things (dharma) are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.
He who has perceived that this world is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death. He who has perceived that this body is like froth, and who knows that all things are as an illusion, does thus destroy the chief of Māra's flowers, and will no more be seen by the king of death.

----------------------------------------

Topic Title:  Western Buddhists are Buddhists

Someone wrote:
Thats not Buddha words, this is Mahayana teaching written ~ 800 years after Buddha.

krodha replied:
The Pali suttas aren’t “the Buddha’s words” (in the sense you’re using the phrase) either. Buddhist teachings were originally an aural lineage. All of them. None of them are the direct words of the historical Buddha.

Quote:
The Udānavarga 2.18 - in this sutta Buddha also did not say "self doesn't exist". Or the things are illusion. Literally he said "as illusion" - due to their "emptiness"

krodha replied:
Semantics. Same meaning.

Quote:
Likewise, the "not-self" nature of phenomenas, doesn't mean self doesn't exist.

krodha replied:
If all phenomena are “not self,” then there is no self to be found anywhere. All phenomena - sabbe dhamma - means all phenomena both conditioned and unconditioned. This means there is no self to be found anywhere, at all! Moreover, the entire import of the skandhas, āyatanas and dhātus is to illustrate a nexus without a central entity or essence, without a self at the core.
Anatta is not apophatic reasoning. What self exists? Where can it be found? How strange to twist the Buddha’s teaching in such a way.

----------------------------------------

Topic Title:  Western Buddhists are Buddhists

Someone wrote:
I prefer to stick to Pali suttas as they are the closest we can get to Buddha teachings and his original words.

krodha replied:
This is just a story that certain sects tell themselves. The Mahāyāna prajñāpāramitā are essentially carbon dated to the same time as the earliest recovered Palī suttas. These systems originated and evolved concurrently.

Quote:
Rest of it is interpretations/misinterpretations and sectarianism.

krodha replied:
Complete nonsense. You are just regurgitating sectarian narratives.

Quote:
Buddha taught about "not-self" nature of things, not that self doesn't exist.

krodha replied:
Only according to Thanissaro Bhikkhu.

Quote:
He even literally refused to tell that he, himself, does or does not exist after death

krodha replied:
Because from a Buddha’s vantage point there is no birth or death, therefore the question is based on a false premise.

Quote:
if like you said, "self doesn't exist" then Buddha would explicitly say this. He never did.

krodha replied:
He did, sabbe dhamma anatta. Couldn’t be more clear or concise.

----------------------------------------

Topic Title:  Western Buddhists are Buddhists

Someone wrote:
Mahayana suttas appeared in 1st century BCE. Theravada school derives from doctrine groups from 3st century BCE.

krodha replied:
Your dating is backwards. Mahāyāna texts are dated to 75 CE. Theravada school derives from doctrine groups to the 1st century BCE. Very slight margin, both still 300-500 years after the historical Buddha’s parinirvana. As I said, buddhadharma was originally an aural lineage for centuries.
The pissing match over these marginal dates is laughable given that the evidence is placing them in the same timeframe.

Quote:
I gave you another translation of the same sutta. You did not give me any other which would support your view on that "self doesn't exist" or that Buddha taught about it.

krodha replied:
What is your evidence that a self exists? This is not a Buddhist teaching. The entire path revolves around exhausting the afflictive obscuration of a self. This theme is found in the pali literature as well. The Mogharājamāṇavapucchā for example:

Quote:
Look at the world and see its emptiness Mogharāja, always mindful, eliminating the view of self, one goes beyond death. One who views the world this way is not seen by the king of death.

krodha replied:
The Buddha is explicitly clear that liberation is contingent upon cultivating the recognition of selflessness, and ridding the mind of all I-making and mine-making. The Dutiyasaññā Sutta:

Quote:
‘The recognition of selflessness in what is unsatisfactory, monks, when developed and cultivated, is of great fruit and benefit; it merges with the death-free, has the death-free as its end.’ Thus it was said. In reference to what was it said?
Monks, when a monk’s mind frequently remains acquainted with the recognition of selflessness in what is unsatisfactory, his mind is rid of “I-making” and “mine-making” with regard to this conscious body and externally with regard to all representations, and has transcended conceit, is at peace, and is well liberated.
If, monks, when a monk’s mind frequently remains acquainted with the recognition of selflessness in what is unsatisfactory, his mind is not rid of “I-making” and “mine-making” with regard to this conscious body and externally with regard to all representations, and has not transcended conceit, is not at peace, and is not well liberated, then he should know, ‘I have not developed the recognition of selflessness in what is unsatisfactory, there is no stepwise distinction in me, I have not obtained the strength of development.’ In that way he is fully aware there. But if, monks, when a monk’s mind frequently remains acquainted with the recognition of selflessness in what is unsatisfactory, his mind is rid of “I-making” and “mine-making” with regard to this conscious body and externally with regard to all representations, and has transcended conceit, is at peace, and is well liberated, then he should know, ‘I have developed the recognition of selflessness in what is unsatisfactory, there is stepwise distinction in me, I have obtained the strength of development.’ In that way he is fully aware there.
‘The recognition of selflessness in what is unsatisfactory, monks, when developed and cultivated, is of great fruit and benefit; it merges with the death-free, has the death-free as its end.’ Thus it was said. And in reference to this it was said.

krodha replied:
A self is an obscuration to liberation that is false and to be uprooted. Thisbis possible because selves are abstractions, they are not real. Nowhere in any conditioned or unconditioned dhamma can self be found or located. The conceit of an “I” the conceit of a self is a burden to be abandoned. Those who have failed to remove these afflictions are not liberated, as the Buddha states clearly.

Quote:
Again this is sectarian view.

krodha replied:
This is not a “sectarian view” it is taught in the Palī suttas; “merging with deathlessness,” or “not being seen by the king of death,” going “beyond death,” these are all epithets for the awakened state of a Buddha that is free of birth and death.

Quote:
Buddha literally taught about rebirth, and this is in core of the doctrine of dependent origination

krodha replied:
For sentient beings, yes. Not for Buddhas. Buddhas have conquered samsara, they are not reborn. They have again, gone beyond birth and death, despite your baseless claims to the contrary.

Quote:
In the Mahānidānasutta (DN 15) the Buddha states that dependent origination is "deep and appears deep", and that it is "because of not understanding and not penetrating this teaching" that people become "tangled like a ball of string" in views (diṭṭhis)), samsara, rebirth and suffering

krodha replied:
Obviously. But this is unrelated to the topic we are discussing.

Quote:
Anatta literally is "non-self", no "no self".

krodha replied:
According to Thanissaro.

Quote:
This is great distinction which somehow escapes you.

krodha replied:
On the contrary it is a false distinction that has ensnared you.

----------------------------------------

Topic Title:  If we are already buddha and already enlightened, why aren’t we born knowing this and why can’t we realise it naturally?

Someone wrote:
If we are already buddha and already enlightened, why aren’t we born knowing this and why can’t we realise it naturally?

krodha replied:
The Buddha answers this in The Questions of Kāśyapa:

Quote:
[Question] If sentient beings are buddhas by nature, just what is the difference between buddhas and sentient beings?
[The Buddha answers] They both differ not in nature, but differ by virtue of realization and non-realization.

krodha replied:
And the Hevajra-tantraraja-nāma says:

Quote:
Ordinary beings are truly buddhas, but this fact is obscured by adventitious distortions, once these are removed, truly there is buddhahood.

----------------------------------------

Topic Title:  Aṣtasāhasrikā Prajñāpāramitā Sūtra: No training is his training, and no one is trained in this training.

Someone wrote:
No training is his training, and no one is trained in this training. What is your thought on that?

krodha replied:
This just means the main “training” of an āryabodhisattva is cultivating the “natural state” of awakened equipoise.

----------------------------------------

Topic Title:  If we are already buddha and already enlightened, why aren’t we born knowing this and why can’t we realise it naturally?

Someone wrote:
So enlightenment is basically just directly seeing without thoughts?

krodha replied:
No, directly seeing without thoughts is just a “direct perception” (pratyaksa). Enlightenment or awakening is a different type of direct perception called a “yogic direct perception” (yogapratyaksa).
That type of awakened perception is described here in the Akṣayamatinirdeśa:

Quote:
The consciousness that perceives the entry into reality is called "vipaśyanā." So-called vipaśyanā is perceiving phenomena correctly, perceiving phenomena as they are, perceiving phenomena truly, and perceiving phenomena as not otherwise, perceiving phenomena as empty, without characteristics, without aspiration, perceiving phenomena to be unformed, likewise, nonarisen, unproduced, insubstantial, just as they are, pure, and as isolated. It is perceiving phenomena as unmoving, inactive, without self, wholly without grasping, inseparable, one taste, as the nature of space, and nirvana by nature.

krodha replied:
This is not our normal modality of perception.

----------------------------------------

Topic Title:  If we are already buddha and already enlightened, why aren’t we born knowing this and why can’t we realise it naturally?

Someone wrote:
Isn’t vipashana a form of body scan meditation?

krodha replied:
Not actually, no. It is a species of “clear seeing” or “higher seeing” which directly knows the nature of mind and phenomena.
Longchenpa discusses the mechanics of this here:

Quote:
When the turbidity of the mind [sems] and mental factors [sems byung] subsides, luminous primordial wisdom, the nature of the mind, arises from within. To habituate oneself to this is called the path to enlightenment. It is quite simply to persevere in this practice, remaining uninterruptedly, day and night, in a state in which sleepiness and idleness are abandoned. As it is said in the Pancakrama:
When all activity of mind and mental factors comes to complete rest, it is then that luminous, primordial wisdom manifests, free of concepts, without center or periphery.
In this context, the mind is defined as the cognitions that assume the existence of the three worlds and examine them accordingly. Since they are the turbidity that conceals suchness, if they are made to subside completely, one has access to nonconceptual primordial wisdom. As it is said in the Satyadvayavibhanga:
The mind and mental factors are the cognitions that falsely ascribe existence to the triple world.
The detecting cognition [rtog pa] that perceives the general presence of an object when it first sees it is the “mind.” It is the first moment of knowledge of an utpala lotus (for example). Then, when the particular features of the object are adverted to, there is the mental factor of examination or discernment [dpyod pa]. These are the cognitions of the flower's blue color, its round shape, its pistil and stamens, and so on. As it is said in the Madhyantavibhaga:
That which sees the thing is consciousness. Its features then are seen by mental factors.
And as the Abhidharmakosha says: ”Detecting cognition and discernment: coarse and fine.” The detecting cognition and the discernment, which are habitually labeled as mind and mental factors, are arrested in enlightenment. As it is said in The Introduction to the Middle Way:
The tinder of phenomena is all consumed, and this is peace, the dharmakāya of the conquerers. There is no origin and no cessation. The mind is stopped, the kāya manifests. (9:17)
Moreover, when the self-cognizing primordial wisdom is wrapped in the webs of defilement caused by the illusion of duality, it is called “mind.” For it consists in the nonvirtuous mental factors of detecting cognition and discernment. Liberation from this is called buddhahood. For even though (in that state) an object is known, there is a freedom from duality, as implied in detecting cognition and discernment. As it is said in Praises of the Mind Vajra:
When it is enveloped in defilement's webs, it is what may be called the “mind.” But when this from defilement has been freed, “buddhahood” it will be named.

----------------------------------------

Topic Title:  The teaching of non-self is very disturbing to me.

krodha replied:
We have mindstreams. Consciousness. We certainly are not inanimate, as is evident. Anātman, selflessness, is a dharma seal, which means it is an innate attribute of phenomena, there is nothing to fear.
I suggest perhaps focusing on other aspects of the teachings, perhaps buddha nature (tathāgatagarbha), which is sort of a positive spin on selflessness. Then maybe revisit anātman at a later time if it makes you feel uncomfortable. At the same time, do consider that your feelings about anātman stem from misunderstanding it, as it does not mean we are inert or inanimate machines devoid of life or meaning.
In addition, riffing off of the fact that anātman is a dharma seal as mentioned above, do take into consideration that this is an innate aspect of our constitution as sentient beings, and you have been functioning just fine in the midst of anātman your entire life. Recognition of anātman will not devalue or injure your experience as an autonomous human being with hopes, dreams and passions.
Bhāviveka says:

Quote:
Those terrified of selflessness (anātman) still dwell in it even though they are terrified; just as those who are terrified of space have no other place to dwell.

----------------------------------------

Topic Title:  The teaching of non-self is very disturbing to me.

krodha replied:
Tarkajvālā [268/ab, (D 3856) dbu ma, dza 40b7-329b4], from what I understand this is the section that immediately precedes that citation.
The commentary on that section:

Quote:
Just as some fools are terrified of and frightened by space, they dwell in that space since no other place is seen [in which to dwell]. In the same way, also those terrified by selflessness, are supported on and dwell in that selflessness because there is no support other than that.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
All there really is, is rigpa, and that which rises and returns never left. To say that a practitioner isn't opening to the basic nature of reality because it "isn't an experience that comes and goes" is ridiculous.

krodha replied:
The rigpa as a moment of unfabricated consciousness (ma bcos pa'i shes pa skad cig ma) that is typically introduced by the teacher is not some sort of experience of inside and outside dissolving or anything of the sort. Regardless if you find that “ridiculous,” it is the case nevertheless.

Quote:
The path is all about removing that obscuration and no, it doesn't just happen once and never fade for nearly every human fortunate enough to learn and try.

krodha replied:
Nobody in this thread made an assertion of this nature.

----------------------------------------

Topic Title:  "Consciousness Precedes Matter", how true is this according to Buddhist Doctrine?

krodha replied:
Sems, surprisingly. Although I’ve been told these statements by Shabkar are careful and intentional, and that he isn’t asserting that atiyoga is something like Yogācāra.

----------------------------------------

Topic Title:  If we are already buddha and already enlightened, why aren’t we born knowing this and why can’t we realise it naturally?

krodha replied:
Finding Rest in the Nature of Mind: The Trilogy of Rest Vol. 1

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
The problem is, if you adopt the idea that rigpa has something to do with the type of experience you are describing, then this has the potential to mislead others into believing that if they haven’t replicated that experience then rigpa is somehow eluding them. When rigpa is not dependent or contingent on that species of experience at all. In short, this can create obstacles.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

krodha replied:
Eating meat is okay. I was also vegetarian for over a decade. My dharma teachers advised that I eat meat, at least in ritual settings. I was resistant for quite awhile. At our ganapujas in a Vajrayāna context, we would have meat and wine. I began to gradually reintroduce meat into my diet, chicken and fish. Now I also eat beef.
If you are suspecting dietary deficiencies and this is confirmed via testing then you should definitely consider reintroducing some meat.
The sticking point dharma wise is related to the act of taking life. As long as you are not killing yourself, or requesting directly to have someone kill on your behalf, then there is no akusala karma involved.
People nowadays like to make the factory farming argument, that you incur karma somehow by participating in the supply chain, but this is an abstract notion. Countless lives are also taken in producing vegetarian food, insects and rodents killed via collateral damage from farming. If we begin to entertain these abstract causal scenarios then we really won’t be able to eat anything at all.
Meat that is pure in three ways is considered perfectly acceptable. You should not make use of meat from a sentient being you kill yourself, you request to be killed for you, or that you suspect is killed for you, or that you witness killed.
From the Vinaya pitaka:

Quote:
Monks, I allow you fish and meat that are quite pure in three respects: if they are not seen, heard or suspected to have been killed on purpose for a monk. But, you should not knowingly make use of meat killed on purpose for you.

----------------------------------------

Topic Title:  How long does it take to achieve a balanced equanimity?

krodha replied:
All depends on the individual, their method, their view, diligence, there are too many variables involved to definitively estimate a timeframe.
On average though, one should begin to notice some results with probably a few months of consistent daily practice.

----------------------------------------

Topic Title:  If ignorance is the main cause of most evils. What do you call someone who is no longer ignorant but still chooses to do wrong?

krodha replied:
Ignorance (avidyā) in Buddhist teachings is a type of afflictive knowledge obscuration which prevents sentient beings from recognizing the nature of phenomena.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

krodha replied:
Yes, just different systems. Vajrayāna is just based on a completely different premise. If this person’s main practice revolves around common Mahāyāna and they wish to follow the Mahāparinirvāṇa Sūtra then of course, they are entitled to. If they practice Vajrayāna or follow the guidelines of other systems then that is also acceptable. Nothing is one-size-fits-all in this respect.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

Someone wrote:
How can we cultivate a boddhicita heart for sentient beings if we give in to our own taste bud and tongue? You are eating it for your own desires and not thinking about the sentient beings in a compassionate way.

krodha replied:
Vajrayāna, which is my main dharma, simply has a totally different view of these matters. To each their own.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

krodha replied:
Yes, like I said, there are different methods. My teachers have taught methods to create positive causes for these beings via dependent origination.
As Patrul Rinpoche points out, the entire spectrum of farming, even for vegetables or grain, or shearing sheep for wool, all causes the death of untold amounts of sentient beings. Killing, even unintentionally, is completely unavoidable in bringing food to the table. It is all a mass of suffering, trying to mitigate suffering through abstaining from meat does not stop the suffering involved with a vegetarian lifestyle. My root teacher used to call vegetarianism “miserable compassion” for this very reason. And for these reasons, we need methods to work with these circumstances so that we can benefit beings. This is what the Hevajra Tantra is referencing.
Therefore we must acknowledge that different systems have different methods and those sometimes contrasting methods should be respected. We cannot institute some sort of Buddhist Sharia law for that very reason, as Sakya Pandita points out in his Clear Differentiation of the Three Vows:

Quote:
A disciple may partake of meat that is pure in three ways; to refuse it would be one of Devadatta's austerities. In the Great Vehicle [Mahāyāna], meat is forbidden: meat-eating, it is taught, causes birth in the lower destinies.
Similarly, certain differences in what is allowed and not allowed exist among the violations against the codes of the Great Vehicle Perfections and Mantra traditions. How could invariant sanctions and bans be reckoned for such radically divergent systems?
It is wrong, therefore, to apply one-sidedly schemata of invariant prohibition and allowance.

krodha replied:
So again, to each their own.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

Someone wrote:
The key difference between mahayana and vajrayana is the secret mantra they practice and how they visualize yidam to achieve Buddha marks and body.

krodha replied:
Indeed, and why do they do this? The answer to that question also plays into the view of meat that I am referencing.
In any case, the best answer to these disagreements is to simply say your system is your business and my system is my business, neither of us has any business telling the other how to think or practice. I can explain my logic, but I don’t expect you to agree with it, and that is okay. Our job isn’t to condition each other when it comes to these differences in method.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

Someone wrote:
where does your compassion comes from? By eating these meat you feel that you are compassionate to insects then?

krodha replied:
I’m not sure what you mean by “insects.” In the methods I’m referring to, compassion in eating meat is directly related to the specific being you are consuming.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

krodha replied:
Apparently Bhāviveka addresses this section of the Lankavatara. He concludes that it is not definitive. But again, to each their own.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

Someone wrote:
There is only one method which is the great vehicle.

krodha replied:
Well, there is common and uncommon Mahāyāna. Uncommon Mahāyāna, i.e., Vajrayāna, has unshared views and methods.
I’m not a Gelugpa and honestly do not follow Tsongkhapa’s teachings.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

Someone wrote:
Meat on supermarket shelves just becomes food to be consumed without a second thought to its origins.

krodha replied:
As I mentioned above, Patrul Rinpoche implores you to contemplate the origins of not just meat, but all food and products derived from farming:

Quote:
When lamas and monks arrive at the house of a patron, the sentient beings killed by the patron are served after their flesh and blood has been cooked. Since the lamas and monks crave flesh and blood without any regret or compassion at all for the slain sentient beings, when they are served according to their pleasure, there is no difference at all between the patron and the recipients in terms of the misdeed of taking life. Also, when a great personage arrives somewhere, countless lives are taken for the purpose of tea parties and festivities. However many cattle and sheep a wealthy person has, in the end every one is slain when they get old. [120/a] Apart from the one or two that die naturally, countless lives are taken.
In addition, in the summer those cattle and sheep eat many insects, bees, ants, fish, frogs, snakes, baby birds, and so on along with grazing grass. Countless lives are taken by trampling hoofs, within horse manure and urine, and so on.
Among horses, cattle, and so on, these sheep are a source of inexhaustible nonvirtue. As shown above, they eat all kinds of small creatures. During the summer wool season, there are one hundred thousand creatures on the backs of each sheep, and all of them are killed. All the ewes are milked. The lambs are killed for their meat and hides. All the rams are killed without exception. When sheep lice occur, one hundred million creatures on the back of each sheep are killed. Therefore that owner of one hundred sheep definitely will be born in hell one time. [120/b]
Also, countless sheep are slaughtered when women are given farewell parties, welcoming presents, and so on after betrothals. Thereafter every sentient being that group returning to her home will be killed. In the same way, even when invited by friends and relatives, though given other food to eat, she acts like she has no appetite. That deceitful woman eats as if she does not know how to chew. But after each one of the fattened sheep are killed, having set a huge amount of ribs and intestines in front of her, that red-faced ogress sits right down, draws her little knife, and eats with relish. The next morning after loading up that fresh carcass, she returns to her home. Since she never returns empty-handed after going out, she is worse than a hunter.
Also, countless creatures seen and unseen are killed during the playtime of children. Countless sentient beings are killed when picking grass or flowers. [121/a] Therefore, like ogres, we humans pass our time continuously engaged in the act of taking life. In one lifetime, having killed the female cows who kindly sustain us like parents with drinking milk for our use, we enjoy their flesh and blood. Upon reflection, we are worse than ogres.

krodha replied:
[...]

Quote:
The cause of all these sufferings is only nonvirtuous deeds. If this is illustrated, it is like tea and roasted barley flour. For tea, a seed is planted in China. When the leaves are pruned and so on, countless creatures are killed. Below Dartsedo, tea is carried by human porters. Each man carries twelve six-packs on their heads. Even though one can see the white bone where the skin of their foreheads has been rubbed off, they continue to carry the tea. Above Dartsedo the tea is loaded onto dzo, yaks, mules, and so on; those animals experience inconceivable sufferings such as broken backs, punctured lungs, and so on. Also when that tea is sold, without any consideration of promises or decency, business is done through deceit and fighting. [82/b] Also, most business involves sheep’s wool, lamb skins, and so on.
When sheep are sheared, many creatures, smaller than a hair, such as ticks, tre le and so on exist living on the bodies of sheep. Most of those are decapitated, maimed and die when the sheep are sheared with a knife. Their internal parts protrude. Those who do not die are trapped in the wool and suffocate, resulting in birth in lower realms. Some lambs born when all of their sense organs are completely developed and so on are slaughtered for their skin. When one reflects on the causes and trade of such things, even a single sip is nothing other than a cause for lower realms.
Also in pursuit of roasted barley flour, first, when one turns the fields, all of the insects under the ground are exposed on the surface. All the insects above the ground are crushed underneath. The mouths of crows and birds ceaselessly peck at the insects in the tracks of the plough beasts. Similarly, when water is led into the fields, all the creatures who live in the wetlands are dried and exposed. All the creatures who live in the drylands are killed by moisture. Similarly when the seeds are planted, harvested, and flailed, countless beings are killed. If one reflects on those, it is like eating flowers made of insects. Similarly, even though the so-called “three sweets and three whites” such as butter, milk and so on are considered to be faultless, they are mostly products of slaughtered half-breeds, calves, lambs and so on. Even those who are not killed are tied at the neck as soon as they are born without being able to suckle even a sip of their mother’s milk. When they stand, they are tethered. When they travel, they are tied together. Whatever milk they suckle, the entire portion of food and drink is stolen. They are made to carry it. The nutriment of the mother’s body that sustains the life of the child is stolen. They are neither dead nor alive…They stumble when they walk, barely alive.
Similarly, when reflecting on everything that we consider happiness, the food we eat, the material we wear on our backs, all food and enjoyments are proven to be only suffering and nothing else. The final result of all these misdeeds that one must experience is endless suffering. Also, all appearances of present happiness are said to be the suffering of the conditioned.

krodha replied:
Thus suffering is unavoidable. Samsara is suffering. Vegetarianism is not enough. A vegetarian lifestyle still takes countless lives. So what is one to do? We can positive causes through dependent origination.

----------------------------------------

Topic Title:  Question concerning meat eating for dietary reasons

Someone wrote:
But based on your logic of killing so many sentient beings and insects due to the planting of these vegetables shouldn't they been send to three evil realm?

krodha replied:
Not my logic, I’m just the messenger. But makes you think doesn’t it.

----------------------------------------

Topic Title:  Can’t pick a religion. Help?

Someone wrote:
But at a deep spiritual level, there is only one spiritual truth and all paths lead there.

krodha replied:
This idea is called “perennialism.” It is the basis for many new age spiritual trends.

----------------------------------------

Topic Title:  Can’t pick a religion. Help?

krodha replied:
Or many mountains and many paths to different destinations, as a teacher of mine once stated.

----------------------------------------

Topic Title:  Can’t pick a religion. Help?

Someone wrote:
Deep down I know Buddhism is the truth". You should watch out the way you say this, because this is where intolerance starts.

krodha replied:
This is his karmic inclination. He should pay attention.
Further, some systems are closer to the truth than others, it is okay to acknowledge this.

----------------------------------------

Topic Title:  Can’t pick a religion. Help?

krodha replied:
Is it though?

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
Anyone interested in atiyoga should earnestly seek a teacher, and these questions about one’s own practice are most appropriately directed at one’s teacher or a trusted senior vajra sibling.
As for the question regarding rigpa. The rigpa of direct introduction in its most basic sense is clearly defined in Dzogchen teachings. It is not an experience like this person describes. Insinuating that it is an experience like they describe is quite a reckless and exceptional level of conceptual delusion.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
You are totally out of line telling people they haven't realized rigpa. As my meditation group grows I'll continue to denounce you, Kyle, because it's absolutely wrong.

krodha replied:
Feel free to take them as your student and teach them as you please.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Maybe some people follow you on reddit and Dharmawheel, but you're a self proclaimed teacher

krodha replied:
I’m not a teacher at all, and I have proclaimed nothing.

Quote:
who constantly over reaches and hurts others, truly living up to your name... "krodha is identified as one of the twenty subsidiary unwholesome mental factors. It is defined as an increase of anger (Sanskrit: pratigha) that causes one to prepare to harm others."

krodha replied:
Wrath (krodha) in a Vajrayāna is not categorized in the mundane manner you are defining it here, one would hope that as a teacher you know that, but perhaps not, I cannot tell.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Feel free to stop harming others, perhaps a namechange is due?

krodha replied:
As a Vajrayāni, the idea that my handle is intended to represent the definition of krodha you have cited is strange and again, one would hope you are just posturing and actually do know better, but you’re seeding doubt that this is the case with every new reply on this topic.

Quote:
But as long as you keep telling people their realization is inauthentic

krodha replied:
It is possible for coarse nondual states to occur in one’s practice that are divorced from “realization” (rtog pa). They are just meditation experiences. Perhaps they are interesting, but to diagnose the mere mention of such a state as realization in the context of ati teachings is an alarming inclination.
More importantly, this person is interested in clarifying what “rig pa” means, and they should be outfitted with the most fundamental understanding of that term which is reliable and can serve as something they can continually reference in their practice, as this is imperative in ati teachings. Telling them the nyam they experienced is what rigpa is, is not only misguided, but sets them up with a precarious situation where the foundation for their practice is an experiential instance that occurred in the past. How to proceed from there is an unanswerable conundrum.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
If you know you're not a teacher then you know you're not traditionally supposed to comment on whether someone has realization or not

krodha replied:
Is this a new rule that you made up?

Quote:
The things you say and advice you give would never be said in real life by a practitioner.

krodha replied:
I am a practitioner and I’m saying these things in real life.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
I haven’t downvoted you, my replies speak for themselves, manipulating reddit votes does not bolster the points I’m making. If others contribute to the discussion via upvoting and downvoting then I think that is great.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
If you go to offline retreats, temples, etc, never in my life as a Nyingmapa, especially amongst Tibetans, have I heard a practitioner tell another practitioner thier realization is inauthentic.

krodha replied:
Advice from “senior students” has always been encouraged in the settings I’ve been involved with.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
I haven’t discussed the details of any practices.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
Perhaps in your opinion.

----------------------------------------

Topic Title:  How Buddhists explained origin of life prior to Darwinian evolution?

krodha replied:
In buddhadharma the universe undergoes periods of expansion and contraction. We are currently in a period of expansion, however during the time when the previous universe contracted and “ended,” the prālaya, or time between universes, caused sentient beings to be reborn in higher subtle realms.
There were worlds and buddhafields that were established in these subtle realms where the dharma was still taught. Beings possessed subtle ethereal bodies. Then when the universe expanded again these ethereal beings were once again gradually reborn into our current coarse corporeal bodies, which is what we are now. In this way, so-called evolution is sort of a devolution

----------------------------------------

Topic Title:  Physicalism vs Buddhadharma: why the brain? MN 63

Someone wrote:
I am struggling to accept that reality is all mind, as mind is directly constrained by physical factors, and I feel like my direct experience confirms this. See: if I engage in a dopamine depleting activity, like eating sugary food, browsing memes, having sex, etc., I feel tired afterwards. If a man develops Alzheimer’s, his connection to reality falters. If a man takes a psychedelic substance, he is capable of briefly experiencing powerful insights. All of these events have observable parameters which are at least somewhat established in neuroscience.

krodha replied:
The four elements are like water having turned into ice.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
You keep using this term “realization” (rtog pa). Are you asserting this person has realized emptiness? The state of trekchö? This is a bold claim. There are stories of Srī Singha telling Padmasambhava that he had experienced mere nyams when Padmasambhava reported the same types of experiences. None of this is unprecedented.
As a teacher, if a student reported an experience of the dissolution of subject and object, you would tell them they had definitively realized emptiness? This is scary, Dawai.
Our own moderator u/xabir and his teacher/mentor have mapped many of these experiences. There are numerous nondual states that fly under the threshold of realizing emptiness, at least five different types of nondual states that are not yet hitting the path of seeing. There is a wide spectrum of experiences that are possible.
Moreover, this person is just asking about rigpa at the very least. Which does not even need to be a realization, it is perfectly suitable being a species of recognition (ngo shes).
You are insinuating that this person has established the full measure of rigpa.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
In my opinion you're a pioneer of degeneration using a concept based platform to address the nonconceptual.

krodha replied:
Tell that to all the luminaries and adepts who recorded the tantras and commentaries. The Rig pa tang shar itself implores us to have conceptual precision. Conceptual accuracy is the prajñā of reflection, even the prajñā of hearing. It is absurd to downplay the importance of an accurate conceptual understanding in the name of nonconceptual experience.
Is practice nonconceptual? Absolutely. But here, we are on a web forum discussing ideas and views, concepts and so on. This is perfectly acceptable.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Your posts, including the one where you replied to my student, should be removed.

krodha replied:
I’m not going to lie to your student but you’re welcome to.

Quote:
You were also voted out of the moderation team yet somehow reappeared.

krodha replied:
Voted out by whom? In what universe did this happen?
I received complaints that people felt the moderation was too heavily centered on me since I ended up the only active mod, and therefore I added a large group of others. Sorry, but this Donald trump style revisionism of history where I was “voted out” never occurred.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Yeah and Dignaga says "conceptualization is the ultimate nonrecognition of awareness." As quoted by Longchenpa in the treasuries.

krodha replied:
This would be in the context of utilizing the direct perception of rig pa as a basis for one's practice. As they say, even an illiterate cowherd can achieve buddhahood with those instructions, no conceptual understanding is necessary, only direct introduction from the qualified teacher.
But that is addressing one's conduct in the midst of equipoise, while one is practicing. The rest of the time, in post-equipoise (rjes thob) studying the tantras, sutras and commentaries will only strengthen one's relationship with the teachings, and many Dzogchen adepts advise that practitioners study regularly and consistently for that very reason.

Quote:
On the very next page Longchenpa says "conceptualization is compounded confusion" and many more.

krodha replied:
Yes, again, this is because in atiyoga we are using a special type of direct perception as the foundation of our practice. Direct perceptions are nonconceptual by definition.

Quote:
This also shows more hypocrisy in your thinking;

krodha replied:
You are just conflating contexts.

Quote:
I've seen you tell people videos and texts don't work

krodha replied:
Pre-recorded videos and books do not work for direct introduction, no.

Quote:
yet somehow Kyle's reddit comments will enlighten you?

krodha replied:
This is a bizarre statement. Again, I can only assume it is more performative than serious. My comments are only intended for clarification. None of them are intended to result in awakening.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Exactly, the users complained about you. You are violating ethical and policy boundaries on a regular basis.

krodha replied:
I think people were seduced by a certain individual who has been frequenting dharma forums for over a decade or so. During that time he had resurfaced and was doing a great job playing victim in having his materialist and physicalist interpretations of the ati teachings scrutinized. He managed to garner some support and sympathy, and as a possible malignant narcissist, was able to deceive some others into viewing me as a bully of sorts. I was certainly a colorful time on the subreddit, but it became the catalyst for some good changes. I think the subreddit has benefitted from a larger moderation team, and things are currently going well as far as I'm concerned.

Quote:
Even now you assume my advice to my own student is a lie and you know the truth

krodha replied:
If you are telling them they have entered the path of seeing and have mounted the first bhumi, then yes, I'm sorry, I wholeheartedly disagree and believe you are deceiving them due to your own limitations. Just my opinion, what you two do on your own time is not my business.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Your comments to my student were incorrect and out of context. But by all means continue, I'll just continue to denounce you.

krodha replied:
I strongly feel they are accurate and necessary, not to mention completely in context given that they have not deviated from the subject of the thread.
Feel free to kick and scream all you like.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Don't blame this on Andrew, it was just as much about you.

krodha replied:
Andrew has had a storied history of being removed from various forums. I can’t say the same for myself, even once.

Quote:
Regarding mynstudent; I gave them advice on the 4 samayas almost directly corresponding with Longchenpa and you made some off the wall comment telling them they're incorrect.

krodha replied:
I vaguely recall this, but sounds accurate.

Quote:
I'm just asking you to stop spreading your confusion with such confidence and at least respect teachers.

krodha replied:
Having the status of “teacher,” at least certainly in your case, does not place anyone beyond reproach or scrutiny. I try not to criticize people’s teachers as I think it is bad form and I don’t want to compromise their faith in the guru, but you like to roll around in the mud, Dawai, and therefore we end up directly engaging with one another.

Quote:
You even say Garchen is wrong and so many other examples, it's amazing to me.

krodha replied:
I disagree with his view that pre-recorded videos are suitable conduits for transmission. As do many others.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
Don't feel as though I'm kicking or screaming, just calling you out really.

krodha replied:
Very well.

Quote:
Btw you're mixing up threads, I'm talking about another time you tried to confuse a pactitoner but they were luckily too confident in their understanding.

krodha replied:
Ok, I’m just responding to notifications as they come in. I’m not sure what instance you’re referring to.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
If you care to cite the text then perhaps that would be helpful.
All in all the most important takeaway is that in specific contexts, conceptual endeavors have a place in these teachings and to assert otherwise as a blanketed statement is irresponsible.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
Also, just out of curiosity, why is your student on Reddit asking questions to strangers that s/he should be asking you? And why are you condoning it?

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
Ok so you are just referencing a completely separate instance.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
makes it clear that conceptualization is the antithesis of realization.

krodha replied:
And so you teach your students to avoid any and all types of conceptualization?

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
We simply incorporate direct realization so the concepts are secondary

krodha replied:
Seems you are very loose with the term “realization,” perhaps we just treat this term differently. For myself, the idea of somehow incorporating “direct realization” as a standard, is like having an ordinary person jump right into doing a triathlon. It isn’t really realistic. But you use the term much more liberally it appears.

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
We can agree there, although I’m not sure I would say the realization of the nature of mind is the start of Dzogchen proper, that is a bit of a high bar. If atiyoga is a spectrum this would mean “Dzogchen proper” does not start until halfway or three quarters through the path. Perhaps I’m misunderstanding you.

Quote:
best wishes to you and your online friends.

krodha replied:
What “online friends” are you referring to in this facetious well-wishing?

----------------------------------------

Topic Title:  Rigpa?

krodha replied:
I would say you certainly play games, your overall disdain is palpable, and these “kind words” are insincere.

----------------------------------------

Topic Title:  Rigpa?

Someone wrote:
but fuck man it sucks to see you confusing people and being so arrogant.

krodha replied:
I’m not even sure what you’re referring to at this point. Seems you are recollecting some sort of forgotten previous encounter. I can’t do anything with that since there is no information. Your personal feelings about whatever this interaction are is all we are capable of discussing.
Again, I am allegedly confusing people, yet you are diagnosing people as “realized,” and the context of said diagnoses are unknown.
You are essentially attacking me over something I’m unaware of, announcing that you will campaign to denounce me, and then are telling me you “love” me and you “hold me in your heart.”
You’re all over the place.

----------------------------------------

Topic Title:  Interconnectedness and oneness

Someone wrote:
I meant interdependent origination ( pratityasamutpada) the realization that nothing is independent, permanent, or have an absolute existence. Everything depends on other things to arise in their existence.

krodha replied:
Things depending on other things is “dependent existence” (parabhāva). Dependent arising or dependent origination (pratītyasamutpāda) is something different.
Nāgārjuna says parabhāva is an incorrect view that substantiates inherent existence (svabhāva).
Subtle but important differences.

----------------------------------------

Topic Title:  Are pain and suffering the same thing or separate things? Can we ever live without pain?

Someone wrote:
PAIN IS NOT SUFFERING

krodha replied:
Pain is classified as the “suffering of suffering,” in the three types of dukkha.

----------------------------------------

Topic Title:  Physicalism vs Buddhadharma: why the brain? MN 63

krodha replied:
It means what is insubstantial appears and acts as substantial through conditions. And conversely what appears and functions as substantial will become insubstantial when those conditions are removed.
Like the general model of dependent origination: when this is, that becomes, with the cessation of this, that too ceases.
I see you referencing Thanissaro in attempting to address this topic in this thread, but obviously one can only conclude these statements are prescriptive in addressing “clinging” according to him because there’s no way we are making metaphysical assertions. Yet, in Mahāyāna and Vajrayāna we ARE making strong metaphysical assertions regarding the nature of reality. Thanissaro’s teachings cannot productively address this topic because his purview is exclusively that of the Pali Canon, which only approaches metaphysical topics to the extent that it boldly states that it doesn’t approach such topics, and thus Thanissaro can only conclude such preliminary statements and principles are prescriptive in their attempts to thwart clinging. That is fair for him because the Pali Canon only addresses the nature of affliction, it does not really address the nature of reality. The nature of reality is the purview of the Mahāyāna, which Thanissaro rejects.
Mind being a basis for reality or phenomena being illusory cannot be adequately addressed through the Palī Canon or Thanissaro’s teachings. Citing him is like a plumber explaining how to do an electrician’s job.

----------------------------------------

Topic Title:  If atman and brahman dont exist

Someone wrote:
What is it that hindus experience when they say they are united with brahman?

krodha replied:
Thrangu Rinpoche:

Quote:
When Buddha Shakyamuni introduced the Buddhist teachings (dharma) he taught extensively on the subject of the mind. In the context of the lesser vehicle, when explaining the five aggregates, the twelve sense sources, and the eighteen elements, the Buddha explained the mind in terms of six collections of consciousnesses; eye, ear, nose, tongue, and body consciousness (i.e., the five sense consciousnesses), and the mind consciousness.
In the context of the great vehicle (mahāyāna), however, Buddha Shakyamuni explained the mind in terms of the eight collections of consciousness: the seventh consciousness is the klesha-mind and the eighth the all-base consciousness (ālayavijñāna). The reason why these two types of consciousness were not taught in the lesser vehicle is explained in the sutras. There it says 'the absorbing consciousness is profound and subtle. If it were taken to be the self, that would not be appropriate.' The all-base consciousness functions uninterruptedly, like a flow of a river, by absorbing imprints and seeds. In many non-Buddhist philosophies - for example, that of the Indian Tirthikas - the true existence of a self is postulated. It could happen that the followers of such philosophies take the all-base consciousness to be the truly existent self; this is a mistake. In the great vehicle, however, there is no entity as such that could be viewed as the self: indeed, there is no valid cognition that could prove the true existence of such a self. Since sometimes the body is taken to be the self and sometimes also the mind, there is no definite focal point for the self. It obviously follows that the self cannot be construed as being the all-base consciousness either.

----------------------------------------

Topic Title:  Can fully enlightened beings have girlfriends and stuff?

krodha replied:
Padmasambhava had two consorts, Yeshe Tsogyal (Jñānasagara) and Mandarava.

----------------------------------------

Topic Title:  Interconnectedness and oneness

krodha replied:
Will have to look into this one and report back.

----------------------------------------

Topic Title:  Does buddhism imagine animals as plagued with Avidya?

Someone wrote:
is avidyā the ignorance/illusion of a sense of self reinforced by thought— a conceptualized Ego— or is avidyā the ignorance/illusion which intrinsically arises when existing as a differentiated being in a differentiated external world (despite the internal being, of course, a divine continuum)?

krodha replied:
In certain Vajrayāna teachings, these two examples you offer are actually two types of avidyā. The first is called the imputing ignorance (kun brtags pa'i ma rig pa), and the latter is called the connate ignorance (lhan cig skyes pa'i ma rig pa). The imputing ignorance is secondary to the connate ignorance. There is a third ignorance that occurs prior to the arising of these two, but it is inactive and essentially consists of latent traces.

----------------------------------------

Topic Title:  Interconnectedness and oneness

krodha replied:
Which section of the text is this from?

----------------------------------------

Topic Title:  How do we reconcile the incorporeal with living in a material world?

krodha replied:
Padmasambhava says the incorporeal and the material both appear, but "don't believe it," meaning, this distinction might appear but you are being deceived if you think a division between immaterial and material is valid.

----------------------------------------

Topic Title:  Physicalism vs Buddhadharma: why the brain? MN 63

Someone wrote:
What's the soteriological role of those strong metaphysical assertions?

krodha replied:
They are describing the experiential direct perception of an arya or tathagata.

----------------------------------------

Topic Title:  Physicalism vs Buddhadharma: why the brain? MN 63

Someone wrote:
How can metaphysics can be inferred from direct experience?

krodha replied:
How are you suggesting direct experience is incapable of ascertaining metaphysics? The entire purpose of these teachings is to access knowledge of the nature of mind and phenomena.
I'm not sure what you are inferring by your citation about the "all."

----------------------------------------

Topic Title:  Physicalism vs Buddhadharma: why the brain? MN 63

Someone wrote:
Why can't we stop at just saying mental phenomena are merely representational, and any extramental references in those representations actually just refer to further representational mental phenomena, without taking a position on the accuracy of the extramental phenomena they purport to represent?

krodha replied:
I think the assumption of extramental phenomena in general is a bold one.

----------------------------------------

Topic Title:  Physicalism vs Buddhadharma: why the brain? MN 63

krodha replied:
The existence of objects (and certainly extramental objects) is the basis for the cognitive obscuration that is eventually uprooted at the second half of the tenth bhūmi.
View informs realization in buddhadharma, so understanding these things, even intellectually, creates a fertile ground for progress on the path. This is a special feature of Buddhist teachings that is unshared by other systems. You don’t have to take a position, no one has a gun to your head, but Mahāyāna teachings are deeply involved with addressing these topics and do skillfully take positions depending on context.
The idea that these metaphysical positions are prescriptive like Thanissaro suggests is not accurate for Mahāyāna teachings which are treating those views as literal metaphysical statements about the nature of mind and phenomena.

----------------------------------------

Topic Title:  I (an observant Jew) just went to a Buddhist Temple for the first time, and I left sad and disappointed.

krodha replied:
If you decide to go back, or decide to visit another Buddhist setting, keep in mind that you don’t have to do anything you don’t want to do.
If anyone says anything you can just be honest, explain your situation... or say you’re new and you’re just checking it out. No one is going to force you to bow or pray, and you don’t have to.
I also feel the other responses here haven’t been particularly gentle or compassionate.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Things exist, but the aggregates (skandhas) you use to interact and interpret them are biased, empty and devoid of a self.

krodha replied:
Things technically cannot “exist” if they are devoid of a self, i.e., a svabhāva or inherent essence. This contradicts what it means to “exist” in Buddhist teachings.
Also, “illusion” is a perfect term, as the principle is intended to describe something that appears, yet at the same time lacks substantiality (due to the absence of an inherent nature).
Buddhist teachings offer eight similes of illusion in order to illustrate this awakened perception, which is the domain of cognition of an awakened ārya or Buddha, they go as follows:

Quote:
(i) Dream: like a dream, objects perceived with the five senses are not there, but they appear through delusion.
(ii) Magical illusion: like a magic illusion, things are made to appear due to the temporary coming together of causes and conditions.
(iii) Hallucination or trompe-l'oeil: like a hallucination, things appear, yet there is nothing there.
(iv) Mirage: like a mirage, things appear, but they are not real.
(v) Echo: like an echo, things can be perceived, but there is nothing there, either inside or outside.
(vi) City of gandharvas [etherial spirits]: like a city of gandharvas, there is neither a dwelling nor anyone to dwell.
(vii) Reflection: like a reflection, things appear, but have no reality of their own.
(viii) Apparition: like an apparition, there are different types of appearances, but they are not really there.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Respectfully, this is Wrong View, no it does not.

krodha replied:
Have you read the prajñāpāramitā sūtras? They have entire chapters on the topic of phenomena being illusory.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

krodha replied:
Sort of a weird way to put it but it works, what is your point?
EDIT: I read your other reply, and responded with the following. Quoting you first:

Quote:
To say Samsara is illusory, is to say Nirvana is conditioned.

krodha replied:
This is where you start to lose traction. Both samsara and nirvana are considered illusory. Nirvana is not considered to be conditioned because it is a type of cessation.
Bhāviveka discusses the four unconditioned dharmas in his Tarkajvālā:

Quote:
The unconditioned is the two cessations, space and suchness.
The unconditioned is analytical cessation and non-analytical cessation, space and suchness. Analytical cessation is discriminating wisdom i.e. having analyzed and extinguished the evident afflictions, that analysis and cessation is given the name "nirvana". Non-analytical cessation is when a given thing is never separate from cessation by any means. Space opens up room and has the characteristic of being unobstructed. Suchness previously did not exist, nor come to not exist through destruction, is not [presently] mutually dependent and has no basis. Those four are permanent because their nature is unchanging.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
To say Samsara is illusory, is to say Nirvana is conditioned.

krodha replied:
This is where you start to lose traction. Both samsara and nirvana are considered illusory. Nirvana is not considered to be conditioned because it is a type of cessation.
Bhāviveka discusses the four unconditioned dharmas in his Tarkajvālā:

Quote:
The unconditioned is the two cessations, space and suchness.
The unconditioned is analytical cessation and non-analytical cessation, space and suchness. Analytical cessation is discriminating wisdom i.e. having analyzed and extinguished the evident afflictions, that analysis and cessation is given the name "nirvana". Non-analytical cessation is when a given thing is never separate from cessation by any means. Space opens up room and has the characteristic of being unobstructed. Suchness previously did not exist, nor come to not exist through destruction, is not [presently] mutually dependent and has no basis. Those four are permanent because their nature is unchanging.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Both samsara and nirvana are considered illusory?

krodha replied:
Indeed. We both know samsara is illusory, are you surprised that nirvana is treated as illusory? The Aṣṭasāhasrikā-prajñāpāramitā says:

Quote:
Nirvāṇa is an illusion. Even if there is anything greater than nirvāṇa that too will only be an illusion.

krodha replied:
This is considered noncontroversial in Mahāyāna and Vajrayāna systems.

Quote:
Illusory to what then I ask? To say something is "illusion" is to say there is something to contrast it against of which it can be called an illusion.

krodha replied:
Illusory compared to the previous state of delusion which attributed substantiality (dravya) to perceived existents. This is why the Buddha says the notion of illusion in deluded beings is “partial” because they wrongly conceive of non-illusory and illusory phenomena, but a Buddha’s understanding of illusion is complete because all phenomena are realized to be illusory, the Bhadramāyākāra Sūtra:

Quote:
Maudgalyāyana, moreover, since the illusions of Bhadra the Magician are partial, his illusions are not true; but the illusions of the Tathāgata are true, therefore, all phenomena are fully realized to be illusory.

krodha replied:
Bhadra's illusions are partial because they are dependent upon the distinction between false and true. But the Tathāgatas illusions are true because all phenomena are fully realized to be illusory.

Quote:
So both Nirvana and Samsara are illusion compared to what?

krodha replied:
The state of ignorance (avidyā) which conceives phenomena to be real (vastu).

Quote:
It's not compared to Sunyata because again this is Wrong View

krodha replied:
It is definitely not wrong view.

Quote:
In Nagarjuna's philosophy, the two truths are understood as complementary perspectives on reality

krodha replied:
They are opposing perspectives since, as Candrakīrti clarifies, they are two types of cognition, one afflicted and the other free of affliction.
Candrakīrti, in clarifying Nāgārjuna’s view, states: "Any object of a false perception is a relative truth." Likewise it is clarified that any object of a correct cognition is an "ultimate truth." Thus the two truths are actually accurate and inaccurate cognitions of a single appearance, respectively.

Quote:
According to Nagarjuna, the two truths are not contradictory but complementary aspects of the same reality.

krodha replied:
They are indeed contradictory since one is the cognition of a deluded sentient being and the other is the awakened cognition that is an ārya’s or Buddha’s yogic direct perception (yogapratyaksa) of emptiness (śūnyatā).
Conventional truth is a deluded cognition. Saṃvṛti, which is glossed as "conventional" actually means "to veil", "to obstruct", "to deceive", "to be deceitful or deceptive", or "to obscure" etc.

Quote:
Ultimate truth is the ultimate reality underlying conventional truth

krodha replied:
Ultimate truth is emptiness, it is not really a “reality.”

Quote:
By understanding the interplay between the two truths, practitioners can realize the emptiness of all phenomena and attain liberation from suffering.

krodha replied:
The actual interplay is that ultimate truth is simply the lack of origination in the deluded entities posited by conventional truth. Ultimate truth is the unreality of conventional truth.

Quote:
Compared to its own empty nature, all phenomena is indeed illusory as it's actual essence is empty, as it's actual essence is empty, it does actually exist conventionally.

krodha replied:
Conventional phenomena are nominal in nature, they do not actually exist. If they actually existed, they could be found when sought, and would also withstand scrutiny, but they can do neither. They are ultimately abstractions, inferences. To exist they would need a svabhāva, an inherent nature, but since they lack svabhāva, and ultimately have never originated in the first place, they are not endowed with existence (bhāva).

Quote:
Samsara and Nirvana are one and the same

krodha replied:
Yes, because the latter is the cessation of the former.

Quote:
Form is emptiness, emptiness is form. Emptiness can't not be form, and form can't not be emptiness"

krodha replied:
Bad translation, it should read: Matter [the material aggregate] is empty (adjective). Emptiness (noun) is matter [one to one identity]. [Therefore] there is no matter apart from emptiness; there is no emptiness apart from matter.
I’m not sure you are understanding the meaning of this section.

Quote:
Conventionally they are not illusory

krodha replied:
Conventions are only illusory because they can’t be found.

Quote:
but ultimately it's not correct to compare the conventional nature and true empty nature of phenomena to itelf, because both are true.

krodha replied:
Conventional truth is not “true,” it is a fiction. Sönam Thakchoe elaborates:

Quote:
Confusion is saṃvṛti because it conceals [sgrib] the nature (of phenomena), it fabricates all conditioned phenomena to appear as if they are real. Even though conventional truths are to be eventually eradicated [spang bya], the representational images of the conventional reality will nevertheless continue to appear in the minds of even those who are highly realized beings, that is, until they achieved a complete cessation of mind and mental states. (Longchen, 1983: 203f) It is argued that when the eye that is affected by cataracts mistakenly sees hairs falling in containers, the healthy eye that is not affected by cataracts does not even perceive the appearances of falling hairs. Likewise, those who are affected by the cataracts of afflictive confusion see things as intrinsically real, hence for them things are conventionally real. Those noble beings who are free from the afflictive confusion and the awakened beings who are free from even the non-afflictive confusion see things as they are (ultimate truth). Just as the person without cataracts does not see the falling hairs, the noble beings and awakened beings do not see any reality of things at all.

krodha replied:
Therefore, not only does so-called "conventional truth" exclusively appear to afflicted sentient beings, it is in fact their very mode of cognition. Longchenpa states:

Quote:
It is definite that we posit the objects [yul rnams] in dependence upon the subjects [yul can]. The subjects are exclusively two types—they are either ultimately [mthar thug pa] fallacious cognitive processes [khrul ba'i blo] or ultimately [mthar thug pa] non-fallacious cognitive processes [ma ‘khrula ba'i blo]. The fallacious cognitive processes posit [conventional truth]—all saṃsāric phenomena—whereas as the non-fallacious cognitive processes posit the [ultimate] reality. Therefore it is due to the cognitive processes that we posit the objects in terms of two [truths].

krodha replied:
The implications of this again reiterates the salient point that saṃvṛti is fallacious in nature, and moreover, saṃvṛti is itself a cognitive error.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
My read was that all conditioned phenomena are empty of self nature which is not quite the same as being illusory.

krodha replied:
Being empty of svabhāva means phenomena are illusory. Otherwise they would possess svabhāva and would likewise have substantiality (dravya). Since they have neither, they are only mere appearances, like mirages, reflections, illusions, etc. From the Sarvabuddhaviṣayāvatārajñānālokālaṃkāra Sūtra:

Quote:
Mañjuśrī, dreams appear but do not exist. Similarly all things, too, appear but do not exist. They are illusory, like a mirage, a castle in the sky, the moon in water, a reflected image and an emanation.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Traditional religious hagiographies credit Nāgārjuna with being associated with the teaching of the Prajñāpāramitā sūtras as well as with having revealed these scriptures to the world after they had remained hidden for some time.

krodha replied:
Obviously.

Quote:
So, before I take time to address each point, to clarify, so I can engage with the correct perspective, it sounds like you are saying one of the original founders of Mahayana Sutras, and the progenitor of the Prajñāpāramitā sūtras themselves; Nagarjuna and his primary Magnum Opus on the Two Fold Truth I linked, are incorrect

krodha replied:
Incorrect?

Quote:
in favor of a different commentator?

krodha replied:
Candrakīrti, might have heard of him?

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
To say all phenomena is ultimately illusion, then it's to say emptiness is an illusion as well as you've pointed out, and then if emptiness is also illusion, now you're in infinite regress where the only truth is that everything is illusion, yet illusion is a concept. It's a duelistic concept.

krodha replied:
Yes, emptiness is also an illusion, especially since it represents a lack of essence, it is not something real. Further, emptiness is nonreductive, it cancels itself out due to the entity that is recognized as empty being negated, this removes an entity to be empty.

Quote:
There is no subject and object in true reality, illusion requires a subject and object to compare one as true and one as illusion.

krodha replied:
Illusion only requires appearances that are recognized to not be entities. Previously, under the influence of delusion, those appearances were mistaken to be entities. After realizing emptiness the adept discovers that appearances were never entities to begin with, yet appearances still manifest as it is the mind’s own dynamic potential to do so. This means that appearances “appear” yet are not entities, hence they are illusory. An illusion is something that appears yet is not a substantial entity.

Quote:
Rather than have your list of notes ready to jump on how you can prove me wrong, again I encourage you to see if you've learned something new.

krodha replied:
If I had learned something new then I would gladly concede, I try to do this as often as possible because it is the only way to refine my view and grow in conceptual understanding. I appreciate your efforts but you are not demonstrating anything compelling in that regard, and i mean that respectfully.

Quote:
As usual, I do genuinely enjoy our conversations Krodha. It's not always entirely apparent if we really are disagreeing on a topic or not to me, which is why I've written these other comments outside of just the topic we are talking about. Much love.

krodha replied:
I appreciate the conversation as well. I did learn something new, that you are Tientai, and you’ve explained some about the Tientai view, I respect your system’s view, it resembles the Tibetan Gelug view where conventional truth is reified a bit more than other schools. The systems I primarily relate to do not hold the same views as Tientai on this matter, but to each their own.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
The book you read it from wasn't real either and neither are we, neither is this conversation.

krodha replied:
I realize you are being facetious, but your comments are not inaccurate. You are correct that none of these things are ultimately real. Conventionally, they appear and are valid in that respect. Things can be conventionally efficacious while simultaneously lacking an ultimate validity.

Quote:
You are projecting it.

krodha replied:
There are a few Mahāyāna and Vajrayāna systems which do describe things this way. They say that sentient beings collectively project a “container universe” that they then appear to inhabit.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
This type of teaching is much more common in these later schools, collectively referred to as Mahayana.

krodha replied:
The earliest discovered Mahāyāna text is only carbon dated a century or less later than the earliest discovered Pali Canon text, and both texts were dated to nearly 400-500 years after the Buddha’s parinirvana. The idea that the Mahāyāna was “later” is really not all that accurate.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
The older layers of scripture say one thing

krodha replied:
The Mahāyāna prajñāpāramitā is one of the oldest and discusses this topic of illusion explicitly. It is not a later addition.

----------------------------------------

Topic Title:  Can someone help shed some light on the concept of stream-entry?

krodha replied:
These are strange descriptions of the three fetters, who wrote these?

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

krodha replied:
According to how these teachings are understood, the Buddha himself taught the prajñāpāramitā. It was not a later development. Theravadins just like to claim that it is.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Yeah, these scriptures show up mysteriously after hundreds of years of silence though.

krodha replied:
Hundreds of years of aural transmission, it is the same for the Pali Canon, which also was passed down aurally for hundreds of years.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

krodha replied:
I don’t think there is an official Mahāyāna explanation but Mahāyāna has acknowledged that Śravākas have exhibited an active disinterest in the Mahāyāna and have even chose to ignore the Mahāyāna texts at times where there were campaigns to preserve them.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Respectfully, this is Wrong View

krodha replied:
Now you should probably clarify that it is potentially “wrong view” according to your understanding of Tientai teachings, but it is right view and accurate according to Indian prajñāpāramitā/Madhyamaka and Tibetan Buddhist systems.

----------------------------------------

Topic Title:  Can someone help shed some light on the concept of stream-entry?

krodha replied:
Damn.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Can I ask what it is that makes you believe Mahayana "doctrine"

krodha replied:
I believe Śravākayāna doctrine too, and Mahāyāna and Vajrayāna. I think the Theravadin exclusivity is a symptom of something, some form of karma on their part, but I don’t agree with it.

Quote:
On the one hand, I've generally not really been convinced of the Mahayana explanations for things like the handful of leaves lines, the quotes from the Buddha saying he hasn't kept anything hidden, etc.

krodha replied:
The irony is that Mahāyāna and Vajrayāna have all these same types of arguments towards Theravada, but we don’t parade them in public like Theravadins feel comfortable doing, mostly because it’s exclusionary and breeds sectarianism, not to mention it is rude.

Quote:
On the other hand, when I dive deeper into even the most Mahayana-denying schools of thought (Hillside Hermitage, for example), I end up thinking that it sounds like they're talking about the same things.

krodha replied:
Maybe, I don’t really know. For me they’re all fundamentally the same except for some surface level differences, that are important, but do not contradict the fundamental similarities.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
If all things are illusion and we end the conversation there, then.

krodha replied:
We wouldn’t end the conversation there because the mindstreams of sentient beings are plagued and burdened by ignorance which obscures the illusory nature of phenomena. And as a result, suffering unfolds ceaselessly.

Quote:
we are missing the glaring fact that illusion is also illusion.

krodha replied:
For āryas and tathāgatas, illusion is a direct perception.

Quote:
If illusion is also illusion as all phenomena is illusion then it also means all things are equally and actually real.

krodha replied:
Illusion is an awakened cognition. There are reasons why that gnosis is also illusory, but this does not result in phenomena suddenly being “real.” Phenomena still ultimately lack substance (dravya) and are apparent yet unreal like dream images, mirages, reflections, illusions, etc.

Quote:
If all things are illusory, then illusory is illusory, and we are back at things being equally true,

krodha replied:
Illusion is only ultimately illusory because there is ultimately nothing to be illusory. It is called a “nonaffirming negation.” Your “double negative equaling a positive” logic is inapplicable.

Quote:
or as the Heart Sutra says in simpler terms: Form is emptiness, emptiness is form, neither are without each other (or whichever translation you prefer, matter, etc.. It's same thing)

krodha replied:
This section of the heart sutra simply means one should not seek emptiness as being something separate from matter. Matter is itself empty. Emptiness is a characteristic of so-called “matter,” but this does not mean matter is equally valid. Matter results from a deluded cognition.

Quote:
This is the two truths, both are true.

krodha replied:
Perhaps according to Tientai. But not as Indian and Tibetan Buddhism understand them.

Quote:
Things do indeed exist provisionally. It is their empty essence, that allows for things to exist provisionally.

krodha replied:
Not according to Nāgārjuna, he challenges that idea directly:

Quote:
That which comes into being from a cause, and does not endure without conditions, it disappears as well when conditions are absent – how can this be understood to exist?

----------------------------------------

Topic Title:  What does it mean to not cling to views?

krodha replied:
An absence of views or “abandoning all views” means the ontic extremes of existence and nonexistence are not being cognized in perceptible phenomena due to having realized emptiness (śūnyatā).
This means only āryas and tathāgatas can be “without views.” The rest of us ordinary sentient beings have “views” because we perceive existents and nonexistents.
It has nothing to do with views in the form of opinions, etc.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
Well, yes, I just meant in addition, i.e. the parts that Theravadins reject.

krodha replied:
That is a broad topic. All I can say is my conviction in Mahāyāna is unassailable and is based on more than just belief or ideas.

Quote:
What about the whole Hinayana thing?

krodha replied:
Hīnayāna is a pejorative for sure.
Rongzom has the right attitude, and it’s unfortunate it isn’t shared by everyone:

Quote:
All of the teachings of Buddha are of one taste, one way - all leading to the truth, all arriving at the truth. Although there are different yanas [vehicles], they neither contradict each other, nor reject the basis of each other. The things that are fully made clear in the lower yanas are neither changed nor rejected by the higher yanas, but accepted as they are. The points that are not made completely clear in the lower yanas are made clear in the higher yanas, but the basic structure is not changed, and none of the points that are already clear are contradicted. Therefore, different yanas and schools do not go in different directions, and they do not arrive at different conclusions.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
"Subhuti, do not think that when one gives rise to the highest, most fulfilled, awakened mind, one needs to see all objects of mind as non existence, cut off from life. " Please do not think in that way. One who gives ride to the highest, most fulfilled, awakened mind does not content that all objects of mind are non existent and cut off from life." Diamond Sutra (27) Sorry, Buddha, Krodha disagrees with you. He says the highest awakened fulfilled mind, does indeed contend all objects of mind are non existent, cut off from life, and illusory.

krodha replied:
Context is important. The Buddha says different things depending on context. In some cases, the Buddha does state that phenomena are nonexistent. Even in the same body of prajñā­pāramitā literature as the Diamond Sutra you are quoting. Granted, this does not mean utter annihilated "nonexistence" that is "cut off from life" as the Buddha is objecting to in your citation, but this topic is subtle, and isn't so cut and dry. "Nonexistence" is still legitimate in relation to the empty nature of phenomena, since phenomena are not actually entities that "exist." For example, the Śata­sāhasrikā­prajñā­pāramitā says the following:

Quote:
“Subhūti, just as a mental image of the utter purity of the self is without any basis on account of the nonexistence of a self, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of a being is without any basis on account of the [F.57.a] nonexistence of a being, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of a life form is without any basis on account of the nonexistence of a life form, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of life is without any basis on account of the nonexistence of life, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of an individual is without any basis on account of the nonexistence of an individual, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of a person is without any basis on account of the nonexistence of a person, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of one born of Manu is without any basis on account of the nonexistence of one born of Manu, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of a child of Manu is without any basis on account of the nonexistence of a child of Manu, in the same way, [F.57.b] Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of an agent is without any basis on account of the nonexistence of an agent, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of an experiencer is without any basis on account of the nonexistence of an experiencer, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of a knower is without any basis on account of the nonexistence of a knower, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom. Subhūti, just as a mental image of the utter purity of a viewer is without any basis on account of the nonexistence of a viewer, in the same way, Subhūti, there is no actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

krodha replied:
Or The Pañca­viṃśati­sāhasrikā­prajñā­pāramitā:

Quote:
Then the venerable Subhūti said to the Blessed One, “Blessed Lord, the purity of physical forms is due to the purity of the self." “Subhūti, that is due to absolute purity,” replied the Blessed One. “Blessed Lord, why is the purity of physical forms due to the purity of the self?" “Subhūti,” replied the Blessed One, [F.192.b] “that is due to absolute purity. Absolute purity denotes that physical forms are nonexistent, owing to the nonexistence of the self.” “Blessed Lord, the purity of feelings, perceptions, formative predispositions, and consciousness is due to the purity of the self.” “Subhūti, that is due to absolute purity,” replied the Blessed One" “Blessed Lord, why is the purity of feelings, perceptions, formative predispositions, and consciousness due to the purity of the self?” “Subhūti,” replied the Blessed One, “that is due to absolute purity. Absolute purity denotes that feelings, perceptions, formative predispositions, and consciousness are nonexistent, owing to the nonexistence of the self.” “Blessed Lord, the purity of the sense fields, the sensory elements, and the links of dependent origination is due to the purity of the self.” “Subhūti, that is due to absolute purity,” replied the Blessed One. “Blessed Lord, why is the purity of the sense fields, the sensory elements, and the links of dependent origination due to the purity of the self?” “Subhūti, that is due to absolute purity,” replied the Blessed One. “Absolute purity denotes that the sense fields, the sensory elements, and the links of dependent origination are nonexistent, owing to the nonexistence of the self.”

krodha replied:
Here, he addresses the invalidity of entities, as I've mentioned elsewhere in this conversation, from the same text:

Quote:
“Subhūti, just as the signs that the self is utterly pure are without any basis on account of the nonexistence of self, [F.184.a] and just as the signs that sentient beings, life forms, living beings, life, living creatures, individuals, human beings, people, actors, experiencers, knowers, and viewers are utterly pure are without any basis on account of the nonexistence of sentient beings, life forms, living beings, life, living creatures, individuals, human beings, people, actors, experiencers, knowers, and viewers, in the same way, Subhūti, the actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom, is not an actual entity. “Subhūti, just as [the notion of] darkness at sunrise is without any basis, in the same way, Subhūti, the actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom, is not an actual entity. Subhūti, just as when the conflagration at the end of an eon occurs, all that is included in conditioned phenomena will be rendered without any basis, in the same way, Subhūti, the actual entity denoted by the word bodhisattva, in the sense of a bodhisattva great being practicing the perfection of wisdom, is not an actual entity.

krodha replied:
He also goes on to address views of nonexistence in the context of the ontic extremes that emptiness negates, so this is a nuanced topic.
The same text has a fairly explicit exposition on illusion as well:

Quote:
“Subhūti, do you think that enlightenment is one thing and illusions another?” asked the Blessed One. “No, Blessed Lord!” he replied. “Blessed Lord, physical forms are not one thing and illusions another. Physical forms are themselves illusion, and illusion itself is physical forms. Blessed Lord, feelings, perceptions, formative predispositions, and consciousness are not one thing and illusions another. Consciousness [and the aforementioned aggregates] are themselves illusion, and illusion itself is consciousness [and the aforementioned aggregates]. Blessed Lord, the eyes are not one thing and illusions another. The eyes themselves are illusion, and illusion itself is the eyes. Blessed Lord, the ears, nose, tongue, body, and mental faculty are not one thing and illusions another. The mental faculty [and so forth] are themselves illusion, and illusion itself is the mental faculty [and so forth]. Blessed Lord, sights are not one thing and illusions another. [F.160.a] Sights themselves are illusion, and illusion itself is sights. Blessed Lord, sounds, odors, tastes, tangibles, and mental phenomena are not one thing and illusions another. Mental phenomena [and so forth] are themselves illusion, and illusion itself is mental phenomena [and so forth]. Blessed Lord, visual consciousness is not one thing and illusions another. Visual consciousness itself is illusion, and illusion itself is visual consciousness. Blessed Lord, auditory consciousness, olfactory consciousness, gustatory consciousness, tactile consciousness, and mental consciousness are not one thing and illusions another. Mental consciousness [and so forth] are themselves illusion, and illusion itself is mental consciousness [and so forth]. Blessed Lord, visually compounded sensory contact is not one thing and illusions another. Visually compounded sensory contact is itself illusion, and illusion itself is visually compounded sensory contact. Blessed Lord, aurally compounded sensory contact, nasally compounded sensory contact, lingually compounded sensory contact, corporeally compounded sensory contact, and mentally compounded sensory contact are not one thing and illusions another. Mentally compounded sensory contact [and so forth] are themselves illusion, and illusion itself is mentally compounded sensory contact [and so forth]. Blessed Lord, feelings conditioned by visually compounded sensory contact are not one thing and illusions another. Feelings conditioned by visually compounded sensory contact are themselves illusion, and illusion itself is feelings conditioned by visually compounded sensory contact. Blessed Lord, feelings conditioned by aurally compounded sensory contact, feelings conditioned by nasally compounded sensory contact, feelings conditioned by lingually compounded sensory contact, feelings conditioned by corporeally compounded sensory contact, and feelings conditioned by mentally compounded sensory contact are not one thing and illusions another. Feelings conditioned by mentally compounded sensory contact [and so forth] are themselves illusion, and [F.160.b] illusion itself is feelings conditioned by mentally compounded sensory contact [and so forth]. Blessed Lord, [the causal attributes], up to and including the factors conducive to enlightenment, are not one thing and illusions another. The factors conducive to enlightenment [and so forth] are themselves illusion, and illusion itself is the factors conducive to enlightenment [and so forth]. Blessed Lord, [the fruitional attributes], up to and including the eighteen distinct qualities of the buddhas, are not one thing and illusions another. The eighteen distinct qualities of the buddhas [and so forth] are themselves illusion, and illusion itself is the eighteen distinct qualities of the buddhas [and so forth]. Blessed Lord, [the attainments], up to and including enlightenment, are not one thing and illusions another. Enlightenment is itself illusion, and illusion itself is enlightenment.”

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

Someone wrote:
I am in uninterested in Anti-Skillful means of telling the OP yes, drown in nihilism of all is illusion, because that is what the Buddha did say.

krodha replied:
It is not nihilism to say phenomena are illusory. It would be nihilism to negate that phenomena appear, or that phenomena have conventional validity. Stating that phenomena are ultimately illusory violates neither and therefore is not a nihilistic assertion. The Buddha himself said that phenomena are illusory.
It seems this campaign against understanding phenomena are ultimately illusory is more of a reflection of your personal feelings on the topic, that most likely stem from a misunderstanding. It is quite reckless to assert that the Buddha's own teachings are "nihilism." I'm not sure why you are doing this.

Quote:
top response to "Why is drowning yourself in depression and escapism due to learning the world's is all illusion, Wrong view" the answer of: yeah it is right view actually

krodha replied:
Well, no, the attitude of "drowning oneself in depression and escapism" would be a nihilistic interpretation that also stems from a misunderstanding.
In any case, this topic does not need to be black and white. We can avoid the pitfall of nihilism while properly understanding the principle of illusion in these teachings. The intention of illusion is not nihilistic, and therefore we are only addressing misconceptions. Once misconceptions are cleared away, then illusion is comprehended accurately and there is no issue... but, this does not mean we need to throw the principle of "illusion" out, or state that the principle is nihilistic. That would be wrong view.

----------------------------------------

Topic Title:  What do you think of how some people teach "all is illusion" and "nothing is real" to the point of complete escapism?

krodha replied:
Your posts were unclear, and appeared to be saying phenomena being illusory is wrong view.

----------------------------------------

Topic Title:  So I've lived many lives before this one?

krodha replied:
There used to be a meme 10 years ago that, instead of YOLO (you only live once) it was YLMT (you live many times). The meme seems dank and dead now, only one return on google image search. RIP

----------------------------------------

Topic Title:  Struggling understanding right view.

Someone wrote:
earlier weren’t correct. he even goes so far as to say certain aspects of mahayana belief / practice are incorrect.

krodha replied:
He mentions one Mahāyāna trope regarding bodhisattvas delaying buddhahood as being “incorrect,” but this notion isn’t actually correct according to Mahāyāna itself. So nothing controversial. See here for an explanation on that topic.
The latter part of the letter where he talks about “correcting errors” in the sūtras is sort of frightening, but not my teacher, not my business.

----------------------------------------

Topic Title:  Any books/articles about psychedelics and Buddhism from monks who have personal experience with them?

krodha replied:
There’s a teacher by the name of Lama Mike Crowley who has written some books on this topic. I haven’t read them, but his credentials as far as Buddhism go seem to check out.
He’s actually speaking at an event tomorrow here in Oakland, I was going to check it out for the hell of it, but not sure if I can make it due to the holiday.

----------------------------------------

Topic Title:  Struggling understanding right view.

Someone wrote:
don’t think it’s fair to call the surangama sutra a “mahayana trope”. it is quite instrumental to mahayana.

krodha replied:
I was saying the idea of the bodhisattvecchantikā is sort of a trope, or as nyanasagara called it, a “folk description.” It is like a pop culture idea of a bodhisattva. While the actual state of affairs is far more nuanced.

----------------------------------------

Topic Title:  Could enlightened beings still enjoy sex and not be attached to it at all or care if they never have it ever again?

krodha replied:
“Bliss” in the context of sugatagarbha is mahāsukha, which is “great bliss.” Mahāsukha is an epithet used to describe the total absence of dukkha or “suffering.” It is not a relative physical “bliss.”

----------------------------------------

Topic Title:  Could enlightened beings still enjoy sex and not be attached to it at all or care if they never have it ever again?

krodha replied:
“Great bliss” (mahāsukha) in this sense, for a Buddha, merely represents a total absence of suffering, in the same way that “health” is the absence of illness.
Mahāsukha is one of the three “limbs” of the sambhogakāya. It really is just a synonym for the nature of mind.
As to whether they can experience physical bliss, I would assume so, but not like we ordinary beings do.

----------------------------------------

Topic Title:  What if your pet was secretly a bodhisattva who knows your thoughts and is just pretending like they are a simple pet?

krodha replied:
There are stories of the mahāsiddhas meeting grotesque vagrants on the streets who ended up being Buddhas in disguise. While that meaning is somewhat metaphorical, you never know.

----------------------------------------

Topic Title:  Why this does not exist?

Someone wrote:
With the removal of which exact particle would it cease being a cup and become something different? What becomes of the removed particles, are they a new and different cup now? Did the particles of metal that now make up this cup have innate cup-like qualities before being formed into a cup? If the same particles are melted down and remade into a spoon, does that spoon still have innate cup-ness?

krodha replied:
This isn’t why the cup is empty. Particles are also empty, the same as the cup, so this logic does not work. Emptiness has nothing to do with particles because there are no particles to begin with. There is no physicality to begin with.
The Buddha says in the Samādhirāja:

Quote:
There does not exist even an atom of phenomena. That which is called ‘an atom’ does not exist. There are no phenomena as objects for the mind. Therefore it is called samādhi.

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
The Mahāyāna sūtras often mention two types of nonexistence. Emptiness will be expounded in the context of one form of nonexistence while simultaneously rejecting another type of nonexistence.
One nonexistence is considered impossible, Candrakīrti explains why in his in his Prasannapāda, he states:

Quote:
Whatever by nature is nonarising, that is emptiness. That emptiness bearing the characteristic of being nonarising by nature is the presentation of the middle way, that is, because in something that does not arise by nature there is no existence, and because there is no perishing in something which does not arise by nature, there is no nonexistence. Because of being free from the two extremes of existence and nonexistence, that emptiness bearing the characteristic of nonarising by nature itself is the middle way or the middle path.

krodha replied:
That type of nonexistence is impossible because for awakened āryas and tathāgatas, phenomena have never originated in the first place, therefore there are no entities to cease and become effectively “nonexistent.”
At the same time, since no entities have originated in the first place, no entities have come into existence, hence a certain type of “nonexistence” is tolerated and associated with emptiness.
The Samādhirāja cited earlier says:

Quote:
Young man, bodhisattva mahāsattvas who have become skilled in the wisdom of the nonexistent nature of all phenomena do not have desire for any form, sound, smell, taste, or touch. They do not become angry. They are never ignorant.
Why is that? It is because they do not see phenomena; there is no object to perceive. They do not see the phenomena of desire, the desire, or the desirer; that which angers, the anger, or one who is angry; nor that of which one is ignorant, the ignorance, or the one who is ignorant, and therefore there is no such object to perceive.
Because there is nothing to be seen and there is no object to perceive, they have no attachment to anything in the three realms and they will quickly attain this samādhi, and quickly attain the highest, complete enlightenment of perfect buddhahood.
On this topic, it has been said: All phenomena have no existence; They are all devoid of attributes and without characteristics, without birth and without cessation. That is how you should perfectly understand phenomena. Everything is without existence, without words, empty, peaceful, and primordially stainless. The one who knows phenomena, young man, that one is called a buddha.

krodha replied:
The same text tells a story of a Buddha named “nonexistence” Abhāvasamudgata.
The prajñāpāramitā literature use these same two types of nonexistence. Interesting topic, and sort of nuanced.

----------------------------------------

Topic Title:  Why this does not exist?

Someone wrote:
The matter (of the cup) exists, but the perceptions of the cup and all its meanings

krodha replied:
This would mean there is a svabhāva that perception is based upon. Buddhist teachings go at great lengths to negate this idea. Svabhāvas are considered impossibilities.

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
Atoms are no different than the cup. Things are not empty because they are “made of atoms,” as western materialist science suggests.

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
You’re on the right track here. People in this thread are allowing their materialist science conditioning to influence their intellectual theories about emptiness in Buddhism, but emptiness has nothing to do with atoms or photons or “99% of an object being empty space,” none of that is relevant. A microscope is not required to awaken and cognize emptiness. So what then is emptiness related to? The answer is perception itself, just as you accidentally stumbled into in your description. What makes a perceptible object, an “object?” The colors bordering other colors creating “shape?” The shades of colors creating the notions of shadow and depth? Where is the cup in relation to these factors? Is it behind those perceptions? Does it own those perceptions? Are those attributes characteristics of an object? Or is it the inverse? And then where is one’s vision, one’s perception, is it in front of those colors? Where is one’s knowing of those colors? Also in front? Where does knowing end and the color begin? Where does the color end and the object begin? Apply this to tactile sensation. Apply this to hearing sound. Then investigate the entourage effect of these sensory appearances that allegedly collaborate to create an object.

----------------------------------------

Topic Title:  Am I allowed to have sex? Or is it forbidden because it's desire

krodha replied:
If you aren’t ordained you can have sex. Nothing is “forbidden” you should just be mindful of how your mind relates to certain activities. Moderation is the best policy in life and as a lay practitioner, is also the healthy approach with activities in a Buddhist sense.

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
Emptiness is effectively liberating through direct perception in relation to alleged objects. All of these other ideas are nice and all, and I respect Burbea’s teachings, his passing was a great loss, but when it comes down to emptiness in something like a cup, treating the cup as an entity or object that is composed of smaller parts, or even particles, only goes so far. It is sort of a provisional investigation, yet it simultaneously reifies that there is an entity there which is made of something, which is ultimately false.
Emptiness is ascertained in direct perception. Not through particles or atoms. A microscope is not required to realize emptiness, only everyday direct perception.
Emptiness is also the absence of arising in alleged entities. If entities never originated in the first place, and this is directly known through realizing emptiness, then how can there be a cup that is made of particles? Where is the cup to be made of anything? Emptiness is imploring that you successfully locate the cup to begin with, which cannot be done. If the cup cannot be found, because it never originated to start, how can it’s particles be found?

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
Conventions are nominal inferences. The idea of a conventional “existence” is relatively, a gesture in communication, and ultimately, an absurdity.
This is why Nāgārjuna poses the rhetorical question “where is there an existence separate from inherent existence?” If inherent existence (svabhāva) is negated, all forms of existence become untenable. This means a conventional status is only nominal in nature, and conventional entities cannot be said to truly “exist,” even relatively.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
If perceptions of the body, thoughts, self are "illusions" then why take them so seriously? If these things are "illusions" then why would they have any bearing on anything else outside of it?

krodha replied:
Because ignorance (avidyā) causes one’s perceptions to solidify like liquid turning into ice. All matter crystallizes through the cause of ignorance and the conditions of grasping. Ordinary sentient beings cannot see that phenomena are ultimately illusory, they instead experience the four elements i.e., matter, and are subsequently susceptible to karma, meaning apparently solid phenomena can cause injury and so on. The body also forms the same way. Illusion solidified into seemingly concrete physical form through afflictive causes and conditions. This is why we talk about phenomena being ultimately illusory yet we cannot step out in front of a bus without dire consequences.
Conversely, if emptiness is totally realized and integrated, and all kleśas and other karmic traces are completely exhausted, then everything will appear illusory.
Both extremes are simultaneously true. The presence or absence of affliction and ignorance is the deciding factor in how phenomena are perceived and experienced.

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
That is fair. On that note then, if this contemplation can be treated as a spectrum as you rightfully suggest, my contributions simply push the line of inquiry further. Likewise I stand by my assertions that leaving these investigations in the preliminary end of the spectrum will be ultimately insufficient.

----------------------------------------

Topic Title:  Why this does not exist?

Someone wrote:
Atoms are different than they cup. They existed before they were a cup

krodha replied:
Even time is empty, so ultimately the notion of atoms existing prior to the cup is equally untenable.
In emptiness (śūnyatā) the very status of alleged entities is being brought into question. Often the line of inquiry is that of seeking to locate objects to begin with, and this search is performed on the premise that the endeavor is doomed from the very start because emptiness states that objects cannot be found to begin with. All objects and entities are treated as abstractions.
Coupled with the emptiness of time, this certainly throws a wrench in the works in terms of establishing atoms as being the constituent building blocks of an object. If we cannot find the object, what object is there to be composed of atoms?

Quote:
They will also break apart into subatomic particles and reform into other things.

krodha replied:
Again, this is assuming there are things in general beyond the pale of conventional inference.

Quote:
Also, if you’re genuinely just rejecting that material science and Buddhism are compatible, then you’re in a specific camp and we have a huge gap between us

krodha replied:
Materialism is compatible as a deluded cognition. Afflicted sentient beings perceive the four elements, i.e., matter, but that perception is considered to be ultimately false, as the material elements cannot withstand keen scrutiny.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
The body isn’t an illusion. The body exists.

krodha replied:
This idea is challenged in Buddhist teachings, in some cases more heavily than others. Overall the notion that the body “exists” is undermined in most every setting.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
In the most basic sense we can say the body is a bundle of sensations. In analyzing those sensations it becomes apparent that the body appears in the field of perception just like any other object does. Colors, tactile sensations, and so on. Then in investigating those sensory appearances, they would be examined in relation to cognition itself. The analysis ends up revealing that no such object called a “body” can ultimately be found. Yet appearance manifests, hence “illusion.”
These lines of inquiry are even found in Western philosophy. Hume’s bundle theory, George Berkeley, etc., buddhadharma arrives at a different conclusion ultimately, and is rooted in experiential realization rather than dry intellectual pursuits, but it is all interrelated.
The overall point is that the appearance of the body is not simply taken at face value as something genuine. Even in the Tripitaka the body is described as “empty” like a vase, or like froth. These statements are made in relation to the explicit conclusion that all things are an illusion. In other settings, such as Vajrayāna, the body is said to be only composed of matter through delusion, and that the appearance of the body is actually pure gnosis, like a dynamic display of consciousness. Again, apparent without being an actual entity, hence illusory. Even in common Mahāyāna, the class of prajñāpāramitā literature covers the nature of the body extensively. The Pañcavimśatisāhasrikāprajñapāramitā says for example:

Quote:
The body does not exist and cannot be apprehended in the body. The body does not exist and cannot be apprehended in the eyes, ears, nose or tongue. The eyes, ears, nose, tongue and body do not exist and cannot be apprehended in the mental faculty. The mental faculty does not exist and cannot be apprehended in in the mental faculty [...] and [also] cannot be apprehended in the eyes, ears, nose, tongue or body.

krodha replied:
Also, that āryabodhisattvas ”observe the body without apprehending anything.”
Buddhas for example, have fully realized that there is no body. In the Samādhi­rāja­ the Buddha states:

Quote:
Just as the sun and moon appear in a bronze bowl without their own form going there, such is the nature of phenomena. Those who know the nature of phenomena to be like reflections, they do not see the Buddha’s body as being a body of form. This phenomenon has no body; there is no body in it at all. A phenomenon has no body, and that is the body of the Buddha.

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
Svabhava is often translated as "inherent existence," but the real meaning of the term is a core essence that owns or possesses characteristics, like a self.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
Definitely. The nonapprehension of a body by awakened aryas and tathagatas is far from nihilism.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
The body doesn’t just appear in consciousness. I get that is just simply how we perceive it. But it actually does exist.

krodha replied:
Where does it actually exist?

Quote:
The Buddha wasn’t saying there is no body.

krodha replied:
He is literally saying that in his perspective, there is no body. This is not the only sutra which states this, elsewhere, the Buddha goes as far as to say that there is no Buddha at all, and that the idea of a Buddha's body is merely a projection of sentient beings, as the Buddha states in the Sarvabuddhaviṣayāvatārajñānālokālaṃkāra:

Quote:
“Mañjuśrī, there is no Tathāgata. However, the designation "Tathāgata" comes about in the world because of the voice of Dharma. It is exclusively due to the maturation of sentient beings’ previous wholesome karma that they perceive the voice of the Tathāgata. That voice emerges in order to produce happiness for all sentient beings and to prompt those who are careless. Mañjuśrī, as those sentient beings hear that sound, they form the concept of a tathāgata, thinking, "This is the Tathāgata’s body."

krodha replied:
Other texts are clear that the Buddha should not be seen as nāmarūpa at all. The Ārya-aṣṭasāhasrikā-prajñāpāramitā states:

Quote:
Those who are attached to the tathāgata as a form or a name are childish and have corrupted discerning wisdom. The tathāgatas are not to be seen as the rūpakāya; the tathāgatās are to be seen as the dharmakāya.

krodha replied:
These teachings are very clear that the Buddha is not the rūpakāya, the "body of form" or the physical body that deluded sentient beings perceive. The Samādhirāja says:

Quote:
The wise who understand [the equality of] the composite and noncomposite, have ceased conceptualizing attributes. They remain in that of the absence of attributes and know the emptiness of all phenomena. Those who remain in the dharmakāya, know that all things are nothing. Those who have ceased conceptualizing things do not see the Lord of Jinas as a rūpakāya.

krodha replied:
As the Aṣṭasāhasrikāprajñāpāramitā says above, the body of the Buddha is actually the dharmakāya, this is reiterated in the The Vajracchedikāprajñāpāramitā:

Quote:
Ananda, you should know that the body of the Tathāgata is the dharmakāya.

krodha replied:
All phenomena are ultimately empty, the body is not exempt in that regard.

Quote:
He was saying we should understand the body to be impermanent - a flow of phenomena. Not that it doesn’t actually exist

krodha replied:
Only conditioned phenomena are impermanent, and only deluded sentient being perceive conditioned phenomena. Buddas do not perceive conditioned phenomena, and therefore do not perceive impermanence themselves. They merely teach impermanence as a dharma door, for afflicted sentient beings in order to turn their mind away from grasping at phenomena as being something from which they can derive lasting satisfaction, or satisfaction at all.

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
Yes, in this translation, "atom" is representing microscopic particles. The idea of particles was present in Indian philosophy during the time of the Buddha. So while the text did not use the term "atom" literally, "atom" is justified in that it upholds the same intention and meaning.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
My body certainly exists. If it didn’t then I would t be here using it to talk with you about such nonsense

krodha replied:
Analyze your reality my friend, investigate, scrutinize, ponder, reflect... you are doing yourself a disservice if you are simply taking things as face value.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
If the self doesn't exist who gets enlightened?

krodha replied:
The Buddha answers this by saying, "who" is the wrong question, one should instead be asking from what conditions is enlightenment actualized?
At the same time, we can say the conventional self is enlightened without affirming that there is an actual self involved in that process.
Selves according to Buddhist teachings are just imputations, they are not actually real.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
If we don't exist we can't talk to each other.

krodha replied:
The act of talking to one another is a conventional occurrence, that is happening between conventional individuals.
The fact that the self is ultimately empty, or that the body is ultimately empty, does not obstruct or prevent a conventional conversation from occurring.

----------------------------------------

Topic Title:  Why this does not exist?

Someone wrote:
Interesting, but isn't this kind of affirmation in Candrakirti treated like a weird superimposition that will be redacted. Because even just considering emptiness as nonarising by nature, the meaning depends on what 'by nature' means here.

krodha replied:
The text is essentially just saying that emptiness is noarising, and if you understand the implications of nonarising, then it becomes apparent that since phenomena fail to originate and come into existence, they cannot "exist," and then, since they never "exist" in the first place, there is no entity to cease existing which could be then classified as "nonexistent." Therefore nonarising reveals the intention of the middle way or freedom from the extremes of existence and nonexistence.

----------------------------------------

Topic Title:  Why this does not exist?

Someone wrote:
I just feel like we disagree on some really fundamental things linguistically and philosophically.

krodha replied:
Could be the case.

----------------------------------------

Topic Title:  How is emptiness practical?

Someone wrote:
I’m often wondering how understanding necessarily emptiness changes the way we relate to phenomena. For instance, how does this realization make my mind free from afflictions like anger, craving, clinging and so on?

krodha replied:
Anger, craving and clinging are activities that in most cases, assume a subject-object duality. There is the assumption of a self that is interacting with objects, and that this self-entity as an agent can crave, cling, become angry at a foreign object or person that exists separately (from said self).
The experiential realization of emptiness collapses this subject-object duality so that there is no experience of a substantial inner reference point relating to external phenomena. The realization of emptiness also nullifies external entities, and reveals that outer phenomena are misconceptions, abstractions. Both sides of the dichotomy are uprooted, the self that can become angry, or crave, and the external phenomena to become angry at, crave or cling to... both sides are seen as a misconception or abstraction.
Emptiness is like awakening to realize that the appearance of a snake lying on the ground in a dark room is actually just a rope. Prior to recognizing the nature of that appearance, the alleged snake was capable of conjuring all sorts of emotions, fear, curiosity, worry, and so on. However, once the lights are turned on, and it is recognized that the snake was actually a rope all along, then the basis for fear, curiosity, worry and any other emotions or activities related to a snake are all evaporated instantly - because they were all predicated on a misconception.
In the same way, in realizing emptiness the basis for anger, craving and clinging would be evaporated instantly because they are also predicated on misconceptions.

----------------------------------------

Topic Title:  Interconnectedness and oneness

krodha replied:
Jan Westerhoff renders it as:

Quote:
The dependent existence of things is said to be emptiness, for what is dependently existent is lacking substance.

krodha replied:
The commentary that follows just refers to dependent arising.
Khenpo Tsultrim Gyamtso Rinpoche renders it:

Quote:
Dependently arisen entities are called “emptiness,” for that which is dependently arisen is that which has no inherent nature.

krodha replied:
Commentary also just refers to dependent arising.
Not sure what to make of the “existent” part in the version you have. Seems to also be present in Westerhoff’s.
Elsewhere Nāgārjuna makes a big deal out of the distinction i mention above.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
Citation? Sutta?

krodha replied:
SN 12.12 Phagguna Sutta: To Phagguna

Quote:
There are, O monks, four nutriments for the sustenance of beings born, and for the support of beings seeking birth. What are the four? Edible food, coarse and fine; secondly, sense-impression; thirdly, volitional thought; fourthly, consciousness.
After these words, the venerable Moliya-Phagguna addressed the Exalted One as follows:
Who, O Lord, consumes[1] the nutriment consciousness?"
The question is not correct," said the Exalted One. "I do not say that 'he consumes.'[2] If I had said so, then the question 'Who consumes?' would be appropriate. But since I did not speak thus, the correct way to ask the question will be: 'For what is the nutriment consciousness (the condition)?'[3] And to that the correct reply is: 'The nutriment consciousness[4] is a condition for the future arising of a renewed existence;[5] when that has come into being, there is (also) the sixfold sense-base; and conditioned by the sixfold sense-base is sense-impression.'"[6]
Who, O Lord, has a sense-impression?
The question is not correct," said the Exalted One.
I do not say that 'he has a sense-impression.' Had I said so, then the question 'Who has a sense-impression?' would be appropriate. But since I did not speak thus, the correct way to ask the question will be 'What is the condition of sense-impression?' And to that the correct reply is: 'The sixfold sense-base is a condition of sense-impression, and sense-impression is the condition of feeling.'
Who, O Lord, feels?
The question is not correct," said the Exalted One. "I do not say that 'he feels.' Had I said so, then the question 'Who feels?' would be appropriate. But since I did not speak thus, the correct way to ask the question will be 'What is the condition of feeling?' And to that the correct reply is: 'sense-impression is the condition of feeling; and feeling is the condition of craving.'
Who, O Lord, craves?
The question is not correct," said the Exalted One. "I do not say that 'he craves.' Had I said so, then the question 'Who craves?' would be appropriate. But since I did not speak thus, the correct way to ask the question will be 'What is the condition of craving?' And to that the correct reply is: 'Feeling is the condition of craving, and craving is the condition of clinging.
Who, O Lord, clings?
The question is not correct," said the Exalted One, "I do not say that 'he clings.' Had I said so, then the question 'Who clings?' would be appropriate. But since I did not speak thus, the correct way to ask the question will be 'What is the condition of clinging?' And to that the correct reply is: 'Craving is the condition of clinging; and clinging is the condition of the process of becoming.' Such is the origin of this entire mass of suffering.
Through the complete fading away and cessation of even these six bases of sense-impression, sense-impression ceases;[8] through the cessation of sense-impression, feeling ceases; through the cessation of feeling, craving ceases; through the cessation of craving, clinging ceases; through the cessation of clinging, the process of becoming ceases; through the cessation of the process of becoming, birth ceases; through the cessation of birth, old age, death, sorrow, lamentation, pain, grief and despair cease. Such is the cessation of this entire mass of suffering.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
Then regarding the conventional self:
SN 5.10:

Quote:
Why now do you assume 'a being? Mara, have you grasped a view? This is a heap of sheer constructions: Here no being is found.
Just as, with an assemblage of parts, the word 'chariot' is used, so, when the aggregates are present, there's the convention 'a being.

krodha replied:
And,

Quote:
A deva once asked the Buddha if an awakened one would still use words like I, me and mine.
The Buddha said they would use them conventionally but understand the truth behind them.
[Deva:] He who's an Arahant, his work achieved, Free from taints, in final body clad, That monk still might use such words as "I." Still perchance might say: "They call this mine." ...Would such a monk be prone to vain conceits?
[The Blessed One:] Bonds are gone for him without conceits, All delusion's chains are cast aside: Truly wise, he's gone beyond such thoughts.[1] That monk still might use such words as "I," Still perchance might say: "They call this mine." Well aware of common worldly speech, He would speak conforming to such use.

krodha replied:
And,
SN 1.25

Quote:
Question: When a mendicant is perfected, proficient, with defilements ended, bearing the final body: would they say, ‘I speak’, or even ‘they speak to me’?”
The Buddha replied: “When a mendicant is perfected, proficient, with defilements ended, bearing the final body: they would say, ‘I speak’, and also ‘they speak to me’. Skillful, understanding the world’s conventions, they’d use these terms as no more than expressions.”
Question: “When a mendicant is perfected, proficient, with defilements ended, bearing the final body: is such a mendicant drawing close to conceit if they’d say, ‘I speak’, or even ‘they speak to me’?”
The Buddha replied: “Someone who has given up conceit has no ties, the ties of conceit are all dissipated. Though that intelligent person has transcended substantial reality, they’d still say, ‘I speak’, and also ‘they speak to me’. Skillful, understanding the world’s conventions, they’d use these terms as no more than expressions.”

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
Ok, sure it's not explicitly about enlightenment and non-self and cherry picking.

krodha replied:
You asked, if there is no self, who does X. Specifically, who becomes enlightened. I said the Buddha would respond that the question is a flawed inquiry and cited the sutta where he explains that he does not teach that a “who” does anything, he simply explains the dharma as causes and conditions.
Also that sutta ends with explicitly discussing liberation. Perhaps read it more carefully.

Quote:
In a A fire going out (Aggi-Vacchagotta Sutta) he explicitly tells about enlightenment.

krodha replied:
Precisely. Causes and conditions. Nirvana is a cessation of cause.

Quote:
And also you didn't explain how this doesn't match with Nihilism, Materialism, etc. pp..

krodha replied:
Nihilism would be negating conventional causality. Nihilism could also be asserting that an existent entity becomes nonexistent. Neither option has been presented.
Materialism is viable in the context of the four elements, i.e., “form” but the status of form is always in context and relational. It is not impervious to scrutiny.

Quote:
For example what is Karma? Why do good? Who gets karma?

krodha replied:
Causes and conditions bind the mind, a cessation of causes and conditions liberate the mind.

----------------------------------------

Topic Title:  Did the Buddha ever say what actions have what kind of impact when they mature?

krodha replied:
Yes, in a text called the Karmavibhanga.

----------------------------------------

Topic Title:  Buddhism doesn't reject simply the idea of self, it also rejects the idea of non-self

Someone wrote:
but in reality we are being agnostic. Strictly agnostic.

krodha replied:
This is not advocating for an agnostic view, it is simply saying that clinging to any concept is potentially obstructive.
There is in Mahāyāna the idea of the middle way free of self and selflessness, but this is not a neutral position. The logic is that since an awakened person realizes that a self never originated in the first place, there is no entity that is established which can accord with either position.
In other settings selflessness is rejected because a conventional self is honored, but conventional selves are only nominal in nature.
In other settings the tathāgatagārbha is subversively treated as “self” which is then used as a polemic against śravākas.
In every case though the main import of selflessness (anātman) is never really contradicted.

----------------------------------------

Topic Title:  Buddhism doesn't reject simply the idea of self, it also rejects the idea of non-self

Someone wrote:
The realization of shunyata does not in and of itself entail any specific conception of self

krodha replied:
Apart from the experiential realization that there has never been a real self at any point in time.

----------------------------------------

Topic Title:  Buddhism doesn't reject simply the idea of self, it also rejects the idea of non-self

Someone wrote:
In equipoise, there is no particular fixed ideas of anything at all. It is basically the sun shining, and all ice of conceptualization is melted.

krodha replied:
Concepts (vikalpa) in these teachings basically refer to our habituated programming to concretize a subject-object duality in our field of cognition. In equipoise when āryas are “without concepts” this basically means that experiential subject-object bifurcation is absent.
Different than simply not having concepts like ideas about something.

----------------------------------------

Topic Title:  Who Rests as Open Awareness?

Someone wrote:
If thoughts are not self, then who decides to rest as open awareness and witness all conditions e.g. thoughts, sensations etc. arise and pass away & not identify with this conditioned phenomena?

krodha replied:
In one context, the conventional self makes this decision and performs this type of meditation.
In another context, there are merely causal processes occurring, mental factors and so on which guide intention and actions in the absence of a true agent.
Just depends how you want to look at it, both are simultaneously accurate and noncontradictory.

Quote:
Open awareness doesn’t feel like a self it is very neutral, peaceful, unconditioned, unchanging etc.

krodha replied:
“Open awareness” is technically the vijñāna skandha, dualistic consciousness, mainly because there is still an internal subjective reference point that is present. It feels like there is an observer witnessing thoughts passing by and so on. That visceral feeling of being an observer is the “self.”

----------------------------------------

Topic Title:  Why this does not exist?

krodha replied:
For Nāgārjuna, there is no type of existence that can be extracted from inherent existence, if something exists, it must exist inherently or dependently, he says:

Quote:
Where is there an existence (bhāva) not included in inherent existence (svabhāva) and dependent existence (parabhāva)? If inherent existence and dependent existence are established, existence will be established.

krodha replied:
Buddhapālita comments:

Quote:
If there is something existent, it is counted as something self-existent (svabhāva) or dependently existent (parabhāva). Because of that, if there is self existence and dependent existence, existents will be established. Also when there is no self existence, at that time there is also no dependent existence; there is no descrption of an existence not included in self existence and dependent existence, where will that existence alone [be established], without becoming self or dependently [existent]?

krodha replied:
Nāgārjuna then says:

Quote:
Whoever has a view of inherent existence (svabhāva), dependent existence (parabhāva), existence (bhāva), and non-existence (abhāva) has not seen the Buddha's teachings.

krodha replied:
Buddhapālita comments:

Quote:
Someone like that, who [has a] view of self existence, dependent existence, existence or nonexistence does not see the truth in the profound as the supreme teaching of the Buddha. Because we, in the correct way, see the nonexistence of the self existence of things which appear because the sun of dependent origination arose, because of that, because we see the truth, liberation is can be accepted only for us.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
Sorry, but the 2 truths are b-s.

krodha replied:
Wild behavior.

----------------------------------------

Topic Title:  Who Rests as Open Awareness?

Someone wrote:
See but open awareness doesn’t feel like an internal subjective reference point i.e I feel like I’m in my head behind my eyes watch all experience arise and pass away etc. . It’s much more wide than that and open. You can’t pin point where open awareness is located.

krodha replied:
No matter how open it feels, it still seems like thoughts arise and pass, and it still seems like things are “over there” residing at a distance. Regardless of whether this feels like a self or not, this indicates that the ignorance that the self is inextricable from is still present and healthy.
Honestly I wouldn’t worry about whether it is a self or whatever you may think it is, it is important to just keep practicing. The self, vijñāna, or the citta i.e., the relative mind, are all in effect until the first instance of real awakening occurs. Every aspect of experience below the threshold of awakening, meaning stream entry or the first bhūmi, is mediated by ignorance in the form of the self, or vijñāna, etc.
All that really matters is keeping up diligence in practice.

----------------------------------------

Topic Title:  Interconnectedness and oneness

Someone wrote:
I think a relevant question is whether "parabhāva" is adequately rendered as "dependent bhāva", as you have done. I'm not sure about that.

krodha replied:
Ācārya Malcolm renders parabhāva as “dependent existence.” He wrote:

Quote:
The reason that I translate parabhāva as "dependent existence" is that Buddhapalita comments on it that it is conceived as an existence which is "assisted" by another, similar in meaning to paratantra.

----------------------------------------

Topic Title:  Quick question: Is there a Sanskrit or Pali term for "interconnectedness" or "interdependence"

krodha replied:
There are actually a few Sanskrit terms I’ve seen translated as “interdependence” or “interconnectedness.” I have them logged elsewhere, will try to look.
I know CCCBMMR says pratītyasamutpāda but that term is better glossed as “dependent origination” or “dependent arising.”

----------------------------------------

Topic Title:  Quick question: Is there a Sanskrit or Pali term for "interconnectedness" or "interdependence"

krodha replied:
Ok, here are a few:
Anyonyāpekṣatā (interdependence)
Āpekṣika (interdependence)
Pratidvandvisādharmaya (interdependence of opposites)

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
I’m not sure what you are referring to.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
I’m familiar with the tetralemma, I meant the text you are referencing.

----------------------------------------

Topic Title:  Is the Tibetan book of the dead’s “god who ripens karmic fruits” inaccurate to Buddhism?

Someone wrote:
Something about the skull full of blood feels downright unenlightened to me.

krodha replied:
These things are symbolic.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
You’re referring to a text where nirvana is compared to the extinguishing of a fire. In the text I cited, this section is describing that “extinguishing:”

Quote:
Through the complete fading away and cessation of even these six bases of sense-impression, sense-impression ceases;[8] through the cessation of sense-impression, feeling ceases; through the cessation of feeling, craving ceases; through the cessation of craving, clinging ceases; through the cessation of clinging, the process of becoming ceases; through the cessation of the process of becoming, birth ceases; through the cessation of birth, old age, death, sorrow, lamentation, pain, grief and despair cease. Such is the cessation of this entire mass of suffering.

krodha replied:
The putting out of a fire is simply metaphorical for a cessation. There is no contradiction.
Regarding the self, the self is ultimately nonarisen, that is why anātman does not align with the tetralemma. A self would have to arise to “exist” and would have to cease to exist to align with “nonexistence” in the tetralemma. But the self never arises in the first place because it is a misconception. This means it never existed to begin with.

----------------------------------------

Topic Title:  Is the Tibetan book of the dead’s “god who ripens karmic fruits” inaccurate to Buddhism?

krodha replied:
The skull represents prajñā, awakened knowledge which cognizes the unborn and totally pure nature of all phenomena. As for the blood:

Quote:
As blood was associated with hell-beings and was considered to be one of the most polluting substances in the Indian Vedas, the drinking of blood was an esoteric symbol for non-discrimination.

krodha replied:
Then,

Quote:
As wisdom (prajñā) transforms all duhkha into emptiness (sunyata), a yogi who has accomplished the siddhi of non-discriminatory awareness has broken through all illusions of duality, of purity and impurity (all constructed realities), and most importantly, nirvana and samsara. The ability to break through the duality of nirvana and samsara results in the union of emptiness and bliss, which is the highest expression of enlightenment in Vajrayana Buddhism.[9] In this way, the image of the dakini who not only drinks but takes pleasure and delight from consuming the blood in the kapala is a powerful symbol of a yogi who has perfected the paramita of prajna, and who dwells in the reality of non-dualism.

krodha replied:
The symbolism is therefore the epitome of enlightenment in its intention.
But this is why Vajrayāna is “self-secret” and also why it is best not to reveal these things with people who are judgemental or mostly uninterested, as it can plant karmic obstacles.
All the text I cited is just off Wikipedia, on the Kapala page, so it is already out there.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
What contradiction? What do you mean the self is ultimately nonarisen and hence doesn't align with the Tetralemma?

krodha replied:
Exactly, hence “freedom from the four extremes.”

Quote:
What is this explanation it has to arise first to "exist" and would have to cease to exist to align with Tetralemma? Where did you get that?

krodha replied:
Candrakīrti:

Quote:
Whatever by nature is nonarising, that is emptiness. That emptiness bearing the characteristic of being nonarising by nature is the presentation of the middle way, that is, because in something that does not arise by nature there is no existence, and because there is no perishing in something which does not arise by nature, there is no nonexistence. Because of being free from the two extremes of existence and nonexistence, that emptiness bearing the characteristic of nonarising by nature itself is the middle way or the middle path.

----------------------------------------

Topic Title:  Interconnectedness and oneness

krodha replied:
I’m not sure, I asked Ācārya if these two terms are synonyms and he said no.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
Ok, so you don't agree with: The tetralemma is used to deconstruct the concept of self by showing that it cannot be categorized as existing, not existing, both, or neither in an absolute sense.

krodha replied:
That seems to be an agreeable synopsis.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
In Mahāyāna, emptiness is defined as freedom from the four extremes of existence, nonexistence, both and neither.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
Incorrect, that would be the Tetralemma. It can't be Mahayana.

krodha replied:
?

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
Mahayana incorporated Tetralemma and it didn't discover it!

krodha replied:
I explained the Mahāyāna treatment of the tetralemma, I didn’t make an assertions regarding the origin of the tetralemma.

Quote:
However why do you always insist that all is an illusion

krodha replied:
This is what Buddhist expositions state.

Quote:
when it clearly contradicts Mahayana and Tetralemma?

krodha replied:
Mahāyāna teaches that phenomena are ultimately illusion. It is a widespread concept in Mahāyāna scripture.
There is no contradiction between phenomena being illusory and free from extremes. And in fact, one can only conclude that phenomena are illusory if they are free from the four extremes.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

Someone wrote:
There is no freedom from Tetralemma

krodha replied:
Ultimate truth, emptiness, is freedom from the four extremes according to the Mahayana. For example, the Uttaratantra says:

Quote:
I bow to the sun of the Dharma, that which is not nonexistent, nor existent, not both existent and nonexistent, and not other than existent and nonexistent, which cannot be analyzed, is undefinable, to be personally known, peaceful, endowed with the light rays of immaculate gnosis, which destroy attachment, aversion, and confusion with regard to all objects.

krodha replied:
Gorampa states:

Quote:
“If it is said "…there is existence in the ultimate," now then, because of falling into the extreme of existence, it will not be path of madhyamaka. But if it is said "…you assert non-existence in the ultimate, also you fall into the the extreme of non-existence," because we never established existence in the ultimate, we do not assert nonexistence.
Now then, if it is asked "…what do you assert?" However things exist in the relative, we assert them as such, and hence we are freed from the extreme of annihilationist view in the relative. Since there is nothing whatever to assert as ultimate, since we are free from all extremes we are called "Mādhyamikas."

krodha replied:
Thus there is "freedom" from the four extremes, also there is not even a middle.
The Samputa says:

Quote:
The yogi does not rely on emptiness, nor on nonemptiness, nor on the middle.

krodha replied:
The Dra Thalgyur states when explaining liberation from extremes (mtha' grol):

Quote:
Since the extremes are not found, the middle is not found; since the middle is not found, the extremes are not found.

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
What is your resistance to the idea of illusion?

----------------------------------------

Topic Title:  If perceptions of the body, thoughts, self are "illusions" then why take them so seriously?

krodha replied:
Compassion is not contradicted by illusion. For example, Kunzang Dechen Lingpa said of Padmasambhava:

Quote:
The innate form of compassion from the empty dharmadhātu, with the dance of the net of illusion that tames all, his omniscience provides solace to all migrating beings at the same time.

----------------------------------------

Topic Title:  Is getting a pest control such a taboo for Buddhism ?

Someone wrote:
Is this going to far ?

krodha replied:
Yes, this is inviting potential disease and illness into your home. I spoke with my teacher about situations like this last week, he said that in instances where there are infestations that can lead to illness and corruption of one’s home and so on, we should not let our vows to refrain from taking life to prevent us from doing what is necessary to rid the space of the infestation. If we are really worried about our precepts then we repair by simply doing a confession the following day.

----------------------------------------

Topic Title:  Fishing/hunting for food in wild

krodha replied:
Yes, he affirmed what I had said previously and said he’s had it confirmed by some high profile lamas. He said if anyone is interested in the topic to please reach out to him, he’d be happy to discuss and clarify.
That said, he did say we should do our best to refrain from taking life as much as possible.

----------------------------------------

Topic Title:  Is getting a pest control such a taboo for Buddhism ?

krodha replied:
Paying someone else to kill still technically qualifies as akusala karma. Not saying he shouldn’t proceed with an exterminator, unfortunately it sounds necessary, but it will still incur karma.

----------------------------------------

Topic Title:  What exactly is the Adi Buddha?

krodha replied:
The adibuddha is the first Buddha of a given mahākalpa.
It is also an epithet for jñāna in some contexts, the dharmatā of mind.

----------------------------------------

Topic Title:  How do I avoid joining a cult?

Someone wrote:
What do I do? How do I find a safe, legit group?

krodha replied:
99% of them are safe legit groups, so don’t overthink it too much.

----------------------------------------

Topic Title:  What exactly is the Adi Buddha?

Someone wrote:
the beginning of space and time (universe/multiverse) is not discernible.

krodha replied:
The beginning of a mahākalpa does not need to be “discernible” to acknowledge there was a first Buddha to awaken. It is just referring to the beginning of the universe’s current era of expansion, not the beginning of the universe in general.
Regardless, this is sort of literal but mostly figurative/pedagogical. Theravada wouldn’t have this because it lacks the relevant methods.

----------------------------------------

Topic Title:  What exactly is the Adi Buddha?

krodha replied:
Not really, like I said this is more figurative. If you’re dissecting the concept to the point of determining that there are different Buddhas for different vehicles that are considered the “first Buddha” then you are definitely missing the point.

----------------------------------------

Topic Title:  I am worried that my mother is part of a buddhist cult, what should I do?

krodha replied:
Some red flags for sure. What is this teacher’s name? Or his organization?

----------------------------------------

Topic Title:  I am worried that my mother is part of a buddhist cult, what should I do?

Someone wrote:
tulku khenpo lodrup pelden rinpoche

krodha replied:
Well, his main teacher was Kyabje Khenchen Jigme Phuntsok, who was the real deal. Also, after reading Tulku Khenpo Lodrup Pelden Rinpoche’s biography he seems to have pretty legit credentials. So I don’t know.
The over the phone stuff is new to me, and the idea of him diminishing your mom’s karma for her is odd. Maybe your mom is feeding off “culty” energy from her local group? I can’t say. People act weird sometimes and dharma attracts people with certain proclivities. My teacher Chögyal Namkhai Norbu was never about anything remotely cult like, but some of his followers would still sometimes act weird in that way.
I don’t feel confident making any definitive statements after reading his bio.
EDIT: I RETRACT MY STATEMENTS HERE. THIS IS A CULT.

----------------------------------------

Topic Title:  I am worried that my mother is part of a buddhist cult, what should I do?

krodha replied:
My Drikung Kagyu teacher was clairvoyant, it isn’t unheard of. Clairvoyance is just a siddhi that results from a lot of meditation.
The hell thing is strange.

----------------------------------------

Topic Title:  How does ātmapāramitā (perfection of ātman) found in Mahayana, not contradict the anātman doctrine in Buddha dhamma?

krodha replied:
Asanga says:

Quote:
The perfection of self (ātmapāramitā) is known through two reasons: due to being free from proliferation of a self because of being free from the extreme of the non-buddhists and due to being free from the proliferation of nonself because of giving up the extreme of the śrāvakas.
He explains further:
From cultivating prajñāpāramita in order to turn away from seeing the five addictive aggregates as self, the non-existent self in which the others, the nonbuddhists, delight, one attains the result, the perfection of self. In this way all the others, the nonbuddhists, accept natureless things such as matter and so on as a self due to their being deceived by a characteristic of a self according to how those things are being apprehended, but that self never existed.
The Tathāgata, on the other hand, has attained the supreme perfection of the selflessness of all phenomena through the wisdom that is in accord with just how things truly are, and though there is no self according to how he sees things, he asserts a self all the time because he is never deceived by the characteristic of a self that does not exist. Making the selfless into a self is like saying "abiding through the mode of nonabiding.”

krodha replied:
I’m not exactly sure how this “contradicts the śravākas,” given that the same sentiments are expressed in the Tripitaka. Mahāyāna and Vajrayāna sometimes employ polemical arguments that don’t make sense if investigated. But that is the gist of ātmapāramitā.

----------------------------------------

Topic Title:  How does ātmapāramitā (perfection of ātman) found in Mahayana, not contradict the anātman doctrine in Buddha dhamma?

Someone wrote:
How does this “true permanent self” in Mahayana differs from Advaita concept of self?

krodha replied:
The former is figurative while the latter is literal. When Mahāyāna teachings use “self” it is a subversive rhetorical device, they don’t mean there is actually a self, they are not contradicting anātman.

----------------------------------------

Topic Title:  How does ātmapāramitā (perfection of ātman) found in Mahayana, not contradict the anātman doctrine in Buddha dhamma?

Someone wrote:
why is the word “self” (atman) conveniently used to describe it?

krodha replied:
It is intended to be subversive.

----------------------------------------

Topic Title:  How does ātmapāramitā (perfection of ātman) found in Mahayana, not contradict the anātman doctrine in Buddha dhamma?

krodha replied:
Because there is no actual “real self” in Mahāyāna, it is a conventional play on words. If you’re concluding that Mahāyāna teachings are promoting a real self like Advaita then you’re missing the point. It is a jab at systems like Advaita.

----------------------------------------

Topic Title:  Where does 'the emptiness of emptiness' appear in MMK?

krodha replied:
One of the first explicit mentions of this formula comes from Candrakīrti in the Madhyamakāvatāra:

Quote:
Phenomena's lack of inherent existence, is conventionally termed "emptiness" by the wise. That emptiness is also asserted to be empty of an empty entity. That emptiness of so-called emptiness is asserted to be the emptiness of emptiness, taught in order to repel the grasping of thinking emptiness is an entity.

----------------------------------------

Topic Title:  What exactly is the Adi Buddha?

Someone wrote:
It's a pretty bold assertion to claim that "the beginning of a mahakalpa refers to the beginning of the universe's current era of expansion" - is that what the Buddhist thinkers were referring to, when the theory of the presently expanding universe basically originated in the 20th century?

krodha replied:
The expansion and contraction of the universe is discussed in the Brahmajāla sutta two millennia before the 20th century.

Quote:
And what's more is that, when you accept "the beginning of the universe's current era of expansion", ostensibly you're not accepting a discernible beginning

krodha replied:
The current expansion is not the “beginning,” since the expansion and contraction are causal in nature. There have been countless expansions and contractions.

Quote:
Modern cosmology asserts something like "there is no discernible beginning, but there is a time of expansion that is discernible after that" (something like, the universe is only discernible one Planck unit of time after its beginning)... so how does that all fit together?

krodha replied:
Seems like a nice elaboration on the theory itself.

----------------------------------------

Topic Title:  I am worried that my mother is part of a buddhist cult, what should I do?

krodha replied:
You could be right.

----------------------------------------

Topic Title:  I am worried that my mother is part of a buddhist cult, what should I do?

krodha replied:
It’s unfortunate that deceit like that occurs. I wonder how difficult it would be to verify this teacher?

----------------------------------------

Topic Title:  How does ātmapāramitā (perfection of ātman) found in Mahayana, not contradict the anātman doctrine in Buddha dhamma?

Someone wrote:
While I agree that it is a conventional play on words, I disagree that its a response to Advaita.

krodha replied:
It is a subversive device aimed at any tirthika system such proposes an ultimate self. The Buddha is clear that the tathāgatagarbha is not to be seen as a self, despite the rhetoric.

Quote:
Rather, it is intended as a counter to the extreme view of anatman and nirvana without remainder proposed by sravakas which in Mahayana polemics amounts to a charge of nihilism.

krodha replied:
Mahāyāna teachings include both anātman and nirvana without remainder. These principles are not nihilistic. Non-abiding nirvana is superior.

Quote:
Only compounded dharmas are empty.

krodha replied:
Uncompounded dharmas are also empty because they do not arise.

Quote:
The Middle Way of the True Self.

krodha replied:
“True self” satya ātman or “satyātman” is actually not a term featured in any Mahāyāna text. Some western translators took the liberty of using it as a gloss in certain cases but it is unjustified. Those translators were ātmavādins.

----------------------------------------

Topic Title:  How to interpret Mandala ?

krodha replied:
Here is a brief two minute video of Chögyal Namkhai Norbu explaining the meaning of mandala.

----------------------------------------

Topic Title:  The doctrine of non-self is really depressing me.

krodha replied:
Your post history indicates you really are struggling with this concept.

----------------------------------------

Topic Title:  The doctrine of non-self is really depressing me.

krodha replied:
Sam is most likely covering a few different contexts, he did receive teachings from Tulku Urgyen Rinpoche so he is informed about buddhadharma.

----------------------------------------

Topic Title:  The doctrine of non-self is really depressing me.

Someone wrote:
You exist, just not how you think you exist.

krodha replied:
That’s the Gelug view, probably a good approach in this case.

----------------------------------------

Topic Title:  Can someone explain the difference/relation between Samatha, Vipassana, Samadhi, and Jhanas?

krodha replied:
Śamatha is a method for developing dhyāna (jhāna). Once you develop the first dhyāna and its relevant mental factors, then you have established samādhi. Then after cultivating samādhi with diligence and right effort/application, eventually you will awaken, and that awakened state is called “vipaśyanā.”

----------------------------------------

Topic Title:  The doctrine of non-self is really depressing me.

Someone wrote:
according to the buddha, it’s a mistake to consider ‘i have no self’.

krodha replied:
You do sort of relegate your readings to a set of texts where this interpretation is able to thrive. If you expanded your reading you’d find that this idea starts to fall apart.

Quote:
anatta, which is often misunderstood to be ‘no self’ is actually a- (devoid of) -atta (intrinsic essence).

krodha replied:
These two statements are identical.
Also impermanence is perceived because we mistakenly conceive of an essence in entities. If we realize there is no essence, then impermanence ceases, because we see that nothing arises or ceases.

----------------------------------------

Topic Title:  Can someone explain the difference/relation between Samatha, Vipassana, Samadhi, and Jhanas?

krodha replied:
The first three are immanent within each other. Śamatha is a method, which develops dhyāna, and attaining the first dhyāna and beyond is “samādhi.”
Vipaśyanā is not really a meditation method. There is the “vipassana” movement which teaches that vipassana is like an analytical śamatha, but this is essentially just repackaged śamatha.
The real meaning of vipaśyanā is “higher seeing,” or “clear seeing,” “clear insight,” etc., it is realization - the domain of awakened mind.

----------------------------------------

Topic Title:  From a Theravada perspective, is Nirvana different than not experiencing?

Someone wrote:
To me, it just sounds like no more mental activity. No experience. Is this correct?

krodha replied:
Nibbana in Theravada is described like this:

Quote:
Consciousness without surface, without end, luminous all around: Here water, earth, fire, & wind have no footing. Here long & short, coarse & fine, fair & foul, name & form are all brought to an end. With the cessation of consciousness each is here brought to an end.

krodha replied:
This is an active dynamic state, not blank or inert. The mind awakens to realize the nature of all phenomena and is pellucid and all penetrating.

----------------------------------------

Topic Title:  I am worried that my mother is part of a buddhist cult, what should I do?

krodha replied:
Thanks so much for digging into this. Really tragic to hear that this grifter is deceiving people, and lying about his lineage and credentials. Truly unbelievable.
u/Tempting_Fairy69 we have confirmation that this teacher is false and your mom is involved with a cult. I apologize if I misled you initially, this teacher lied about his past and lied about his lineage.

----------------------------------------

Topic Title:  Why aren’t plants/fungi considered sentient?

krodha replied:
Plants/fungi have what is called pranavāyu and therefore are “alive,” but they lack mindstreams and so they are not considered sentient beings.

----------------------------------------

Topic Title:  What exactly is the Adi Buddha?

Someone wrote:
Sure, but again, the modern science doesn't conclude that there is a cyclical, causal expansion and contraction of an eternal universe.

krodha replied:
The limitations of “modern science.”
That said, the “big bounce” is a scientific theory.

----------------------------------------

Topic Title:  The doctrine of non-self is really depressing me.

Someone wrote:
the first references impermanence, and the understanding that things exist in a temporary impermanent manner.

krodha replied:
Nihsvabhāva is not referencing impermanence.

Quote:
the second is, quite literally, a meaningless statement.

krodha replied:
Perhaps in the way you’ve chosen to formulate it, if structured differently then it is clearly something the Buddha taught routinely.

Quote:
this is perhaps like saying we eat because we go to the toilet.

krodha replied:
Not sure what this means or how it relates to my point.

Quote:
more sensibly, if there is no intrinsic permanence to any phenomena then they can have no intrinsic essence.

krodha replied:
An intrinsic essence (svabhāva) is a core entity that possesses characteristics, synonymous with a self (ātman).

Quote:
think you have confused the absence of any essence to any phenomena, with non-existence.

krodha replied:
Nonarising is more accurate.

Quote:
in the pali canon, they use different words to describe this distinction

krodha replied:
Not really. There are Theravadins who understand the principle as I understand it. You have a particular worldview that obstructs your ability to meet these teachings on their own terms.

Quote:
we can perhaps circumvent a few comments and replies here: you will assert the non-existence of phenomena, i will then say that if you believe in the non-existence of phenomena, then what are you on this sub for, and why practice buddhism.

krodha replied:
Very weird.

Quote:
you’re trying to define the world in terms of nibbana - that obviously leads to logical inconsistencies. we can’t build a raft with wood from the other side of the shore. the buddha says that nibbana cannot be realised through logical conjecture or intellectualism. this kind of application of nibbana to the world doesn’t work. when we do try this we end in annihilation, which is then inconsistent with our daily experience and the buddha’s path.

krodha replied:
Strange comments and straw man arguments. Your understanding of these teachings is nearly nonsensical. Most of your reply here is unintelligible in terms of these teachings.

----------------------------------------

Topic Title:  The doctrine of non-self is really depressing me.

Someone wrote:
Here's a recent talk (≈ 15 min) that clears this misunderstanding up.

krodha replied:
You mean to say “a recent talk that offers Thanissaro’s novel (mis)interpretation of the principle.”

----------------------------------------

Topic Title:  Is it possible to be a Buddhist and still worship other deities?

Someone wrote:
Considering my catholic influences and upbringing, I have a strong admiration and connection to the Virgin Mary, and I think of her as my protector in life. I offer candles and incense to her. I also have a "gnome altar" in my home, where I use to offer apples and water cups to the spirits of my garden, in an act of respect towards nature.

krodha replied:
A western Buddhist teacher by the name of Traktung Khepa (Traktung Yeshe Dorje) in Michigan has had some visionary encounters with Virgin Mary. I recall he has an altar set up on his land dedicated to both the Virgin Mary and Tsen Yava Rukshi, the main dharmapala of North America. Here is an interview with him on his experiences with the Virgin Mary:
https://soundcloud.com/paul-norden/encounters-with-mother-mary

----------------------------------------

Topic Title:  Does Buddhism suggest solipsism or nihilism, and how is that positive?

Someone wrote:
Buddhism suggests that nothing is real, I have difficulty accepting this idea because it proposes a nihilism view that infers that since none of us are real, it doesn’t matter if someone dies.

krodha replied:
Phenomena are considered ultimately unreal (avastu), however this simply means that from the standpoint of an awakened person, phenomena are realized to lack substance (dravya). There are two types of selflessness in Buddhist teachings, the selflessness of the subjective personality (pudgala-ātman) and the selflessness of objective physical matter (dharma-ātman). Both of these “selves” are ultimately unfounded, however this simply relates to an error in the way we apprehend the mind and in how we cognize phenomena.
Simultaneously with this ultimate insubstantiality of mind and matter, there is the role of conventional truth, which is how things appear relatively. We do not deny the appearance of conventional truth, and in doing so still honor the world of persons, places and things in our nominal and relative interactions.
To negate the conventional would be to err into nihilism.

Quote:
Following this philosophy, one would become cruel and heartless– I wouldn’t care if my parents or friends die; I wouldn’t care about their feelings because they are not real. That doesn’t seem like the goal of Buddhism. So what am I missing?

krodha replied:
This is nihilism. It is called “losing the conduct in the view,” as Tulku Urgyen Rinpoche explains:

Quote:
To lose the conduct in the view means that the view, which is emptiness, is superimposed upon all one's actions. One might say "Good is empty, evil is also empty, everything is emptiness, so what does it matter." Then one becomes uncaring and frivolous and doesn't discriminate between help and harm, good and evil. That is losing the conduct in the view. Please be careful to avoid this mistake!

krodha replied:
Moving on.

Quote:
Buddhism also suggests that everything is made by our mind, and they only exist when we think about them.

krodha replied:
Many systems of buddhadharma do say phenomena are the dynamism of your mind, but they do not suggest things only appear when you cognize them or think about them. In the relevant systems, there is a container universe that is established with the collective participation of all sentient beings. It is stable and does not disappear when it isn’t perceived.
In this model there are countless conventional sentient beings collaborating in the production of the universe, and so solipsism is impossible. Likewise, solipsism demands that only one’s own mind is established, however in Buddhist teachings is the mind is ultimately empty just the same as everything else, this also thwarts a solipsistic view.

----------------------------------------

Topic Title:  Does Buddhism suggest solipsism or nihilism, and how is that positive?

Someone wrote:
I do think Nagarjuna's arguments that phenomena are empty of any inherent, independent existence is misunderstood here for the idea that nothing's real.

krodha replied:
The unreality of phenomena is a consistent theme in Mahāyāna and Vajrayāna. For example, the Daśa­sāhasrikā­prajñā­pāramitā:

Quote:
Śāradvatī­putra, although bodhisattvas see all these phenomena distinctly from the perspective of the relative truth, they do not become fixated on them as ultimately real...just as when someone afflicted by intense heat perceives various mirage-like images, moving in the manner of waves, but does not become fixated on the notion that this mirage is actually water...just as when someone perceives diverse visual imagery in a dream, but on awakening does not become fixated on the notion that that visual imagery actually exists...just as when someone perceives an optical aberration, but does not become fixated on these perceptions as entities...in the same way, Śāradvatī­putra, great bodhisattva beings perceive all phenomena distinctly, but they do not become fixated on them [as ultimately real].

----------------------------------------

Topic Title:  Is meditation a practice that involves progression?

krodha replied:
The Nine Stages of Śamatha will lead into the Ten Bhūmis, the redult of this progression is buddhahood.

----------------------------------------

Topic Title:  Concerning dependent origination, if there is no single independent cause this would then qualify an infinite regression fallacy.

krodha replied:
A conventional infinite regression isn’t seen as an issue. Simultaneously, phenomena that originate dependently do not actually originate at all, so the causal regression is not ultimately valid. Mañjuśrīmitrā likens this to a burnt seed:

Quote:
It may be said, 'The way all this is produced is dependent origination, arising and ceasing.' Like a burnt seed, a nonexistent is not produced from a nonexistent; the cause and the result do not exist. The mind that clings to entities and clings to cause and result itself appears as cause and condition, but because those are nondual, there is no arising and perishing.

----------------------------------------

Topic Title:  Why does Mahayana talks a lot less about the Eight-fold Path than Theravada?

Someone wrote:
I don't know a lot about either traditions, but from the tiny part I've come across from these too, Mahayana traditions seems to talk a lot less about the Eight-fold Path than Theravada. I wonder if this is really true or if I just didn't get there yet. And if it is really so, why?

krodha replied:
The eightfold path is the śravāka path. Mahāyāna has the five paths and ten bhūmis, along with the pāramitās.
Śravāka path: Eightfold path and four stages.
Mahāyāna path: Five paths, Ten bhūmis, Six pāramitās.
Vajrayāna path: Two stages, Five paths, Thirteen or Sixteen bhūmis.
These paths all contain identical or similar elements for the most part.
EDIT: also because some people are unaware, the four noble truths are the same in Śravākayāna, Mahāyāna and Vajrayāna. The fourth noble truth just switches depending on the yāna in question because it is the path or method used to bring about the third noble truth: the cessation of suffering.
1. There is suffering.
2. There is a cause of suffering.
3. A cessation of suffering is possible.
4. X path is the means to end suffering (changes depending on the vehicle).

----------------------------------------

Topic Title:  Why does Mahayana talks a lot less about the Eight-fold Path than Theravada?

Someone wrote:
mahayana practices aim more at the development of the perfections, which are actually contained within the eightfold path, but by focusing on the perfections they lose the direct path to nibbana and perfection - the eightfold path - as taught by a buddha. you’re not mistaken in your observations in this regard. the danger is that in neglecting one’s practice of the eightfold path, one will be born as a non buddhist in subsequent lifetimes and in the absence of well developed perfections, one will fall away from goodness.

krodha replied:
This is pure sectarian nonsense. The audacity in posting this is wild.

----------------------------------------

Topic Title:  Why does Mahayana talks a lot less about the Eight-fold Path than Theravada?

Someone wrote:
And the statement “Fourth Noble Truth switches depending on the yana” has no basis on scriptures either.

krodha replied:
Vajrayānis for example, practice the two stages to bring about the ed of suffering. One might argue that the qualities of the eightfold path are inherent in the two stages as aspects that are cultivated by default, but it is never said that the path of Vajrayāna is the eightfold path, is my point.
Same with atiyoga upadeśavārga, the four noble truths apply to that context, however it would never be said the path of ati is the eightfold path. Nevertheless, the four noble truths are applicable. Chögyal Namkhai Norbu even said when a Dzogchen yogi hears Śākyamuni expounding the four noble truths he hears Samantabhadra expounding the purest ati teachings.

----------------------------------------

Topic Title:  How to show respect to Buddhist in-laws as an Atheist?

krodha replied:
Your Buddhist inlaws are probably more atheist than you are.

----------------------------------------

Topic Title:  Why does Mahayana talks a lot less about the Eight-fold Path than Theravada?

krodha replied:
I very much like the idea that the eightfold path is immanent in the Mahāyāna framework. I suppose I am pointing out that in Mahāyāna and Vajrayāna, the eightfold path becomes an implicit theme in the sense that its elements are honored and manifest (even mentioned as you demonstrate), but the specific structure isn’t commonly referenced as an explicit model of progression in those contexts.
I would be interested if the Vajrayāna tantras make references to the eightfold path like the common Mahāyāna texts you’ve cited here. I have no doubt that some of the themes and elements are featured as aspects of the two stages, but it becomes somewhat more abstract. The four truths are not abstract in the case of the two stages if we allow the “method” or “path” to end suffering to take on a different appearance.
I took this example to an extreme elsewhere in this thread through the atiyoga upadeśavarga. The four noble truths are applicable to ati if we understand the method to be the application of the intimate instructions. However, the overlay of the eightfold path in that context would become extremely abstract, to the point I’m unsure it is possible. Nevertheless, a cessation of suffering occurs on the heels of acknowledging suffering and suffering’s cause, so the four truths are directly addressed in a different manner.

----------------------------------------

Topic Title:  Nāgārjuna: The Noble Serpent

krodha replied:
I like it, emphasizes OP’s enthusiasm.

----------------------------------------

Topic Title:  Is it possible to be a Buddhist and still worship other deities?

krodha replied:
If there is info out there I’m not sure where to find it. I learned of Yava Rukshi from Chögyal Namkhai Norbu, but really only in the capacity of making offerings to Yava Rukshi in the context of certain practices.

----------------------------------------

Topic Title:  Is it possible to be a Buddhist and still worship other deities?

krodha replied:
Here is a story from one of Traktung Yeshe Dorje’s students of Yava Rukshi or Tsiu Marpo visiting them in the form of a crayfish:

Quote:
Living near Rinpoche and being a close disciple over the last 20 years I have been lucky enough to see some astounding things like the day the lord of the Tsen protectors came to a Drupchen. This was in 1999.
We were practicing the Hayagriva sadhana on forest land in Indiana and one morning at breakfast Rinpoche (Traktung Khepa) said 'Today the Lord of the Tsen will be paying us a visit. He is the holder of this land, lord of these forests.' The Tsen are a male warrior spirit that live in the woodlands. They are always red. Those of us at breakfast were most intrigued. The sadhana began and Rinpoche was sitting with us under the large tent outdoors, maybe 30 or so people. He was sitting facing us in the front middle at a puja table.
Suddenly, in the middle of the protector prayers, from a stream about 100 yards away came walking slowly the largest deep red crayfish I have ever seen. It was huge, maybe 4 to 5 inches long with large pincers. The crayfish walked through the grass and directly in front of Rinpoche puja table where it raised up its pincers waving them in the air. The crayfish stayed for the duration of the entire sadhana, about 45 minutes and as the final prayers of dedication ended it simply walked back to the stream.
When the sadhana was over Rinpoche smiled and said 'He was marvelous wasn’t he!' All beings share in the interconnecting tendrels of wisdom and compassion. All beings long into and for the beauty, truth and goodness of Guru Rinpoche’s wisdom splendor.

----------------------------------------

Topic Title:  Enlightenment and flow state

krodha replied:
Far from the same thing, the two really bear no similarity at all. Flow state does resemble a meditative state, but awakening or “enlightenment” in Buddhist teachings is radically different, involving nonconceptual gnosis.

----------------------------------------

Topic Title:  Unpopular opinion: I've got not issues with some forms of Mahayana Buddhism sharing SOME similarities with Advaita Vedanta; Shankara borrowed liberally from Mahayana and transplanted Hinduism onto it

Someone wrote:
Maybe it was liberal borrowing but I don’t think it was conscious.

krodha replied:
Was most likely conscious and intentional on Śaṅkara‘s part. When it came to his polemical writings that criticized other systems, he conveniently skipped over Madhyamaka.

----------------------------------------

Topic Title:  I'm experiencing depersonalization after asubha practice. Did I over do it?

krodha replied:
Might have overdid it. Were/are you feeling anxious?
Depersonalization and derealization are not fun, I’m curious as to how you managed to conjure those states just through meditation.

----------------------------------------

Topic Title:  I'm experiencing depersonalization after asubha practice. Did I over do it?

krodha replied:
I had anxiety for about a year after a bad viral infection, the illness disregulated my nervous system pretty significantly, totally fried my mainframe. Had an episode or two of derealization. Both instances were quite dreadful.

----------------------------------------

Topic Title:  Permanent Mindstream Process?

krodha replied:
The mindstream is an impermanent process that is unceasing and inexhaustible, so it is “permanent” in a way, but still, it is a continuum composed of discrete and aggregated, causal instances.

Quote:
So a lack of something does not mean permanence.

krodha replied:
All uncompounded phenomena are actually absences in Buddhist teachings, this means that permanent phenomena are precisely the lack of something. There are four uncompounded dharmas: space, two forms of cessation and emptiness.
Space is characterized by the absence of obstruction. Non-analytical cessation is the absence of a cause. Analytical cessation is the absence of affliction. Emptiness is the absence of essence.

----------------------------------------

Topic Title:  I'm experiencing depersonalization after asubha practice. Did I over do it?

krodha replied:
Derealization is a cognitive affliction, like a psychological issue. It isn’t necessarily a state of aversion.

----------------------------------------

Topic Title:  Do the Skandhas (aggregates) constitute the 'mind' in Buddhism?

krodha replied:
Yes, the non-form skandhas are all the “mind.”
Manas, vijñāna and citta are synonyms for the “mind.” What distinguishes the three is their respective objects in terms of time. Manas has a past object, vijñāna a present object and citta has a future object.

----------------------------------------

Topic Title:  Do the Skandhas (aggregates) constitute the 'mind' in Buddhism?

krodha replied:
Vasubandhu says they are the same but are differentiated based on time reference. Just different names for the same mind.

----------------------------------------

Topic Title:  What does Buddhism say about the chakras.

krodha replied:
Cakras are areas in the body, mostly surrounding vital or major organs, where the venous, arterial and nervous systems converge and intertwine. In Buddhist teachings, phenomena like cakras actually have physical explanations and are represented biologically in the human body.

----------------------------------------

Topic Title:  If there is "no self", and no essence to my existence, then how can one understand rebirth?

Someone wrote:
Stop trying to work out Anatta, go meditate, when you’ve been basking in Jhanas and have the experience to even begin to have such a realization, come back to this question. For now it’s like trying to explain quantum physics to a baby, there’s no point.

krodha replied:
View comes before practice and insight in Buddhism. It is said contemplating selflessness is key to gaining experiential insight.

----------------------------------------

Topic Title:  If there is "no self", and no essence to my existence, then how can one understand rebirth?

Someone wrote:
This comment implies that the noble eightfold path has distinct steps that occur in sequence, when in reality it is a wheel in which all parts constantly feed in on one another,

krodha replied:
It is sequential in certain ways. This is why “right view” is first.

Quote:
Without knowing Jhana one cannot fathom the Buddhas realization of Anatta. One cannot simply perfect right view before practicing any other steps, and a true understanding of Anatta is as close to a perfected version of right view anyone could hope to attain.

krodha replied:
The point is more so that jhāna (dhyāna) without right view as a precursor will not result in insight.
Āryadeva states in his Catuḥśataka:

Quote:
All realization proceeds from view.

krodha replied:
Also, you are right here:

Quote:
and a true understanding of Anatta is as close to a perfected version of right view anyone could hope to attain.

krodha replied:
There is mundane and supramundane right view. The epitome of right view in its supramundane form is indeed the nonconceptual domain of anātman. The Ratnakūṭa states:

Quote:
Right view is the abandonment of the view of that the aggregates are a self (satkāyadṛṣti).

krodha replied:
Nevertheless, we must cultivate an inferential and conceptual understanding of selflessness before nonconceptual and selfless gnosis will dawn, The Samādhirāja:

Quote:
If the selflessness of phenomena (anātman) is analyzed, and if this analysis is cultivated, it causes the effect of attaining nirvana. Through no other cause does one come to peace.

----------------------------------------

Topic Title:  Everyday, every moment, I am trying to cultivate my faith and hope in the Bodhisattvas and the Pure Land. I entrust my salvation to these powerful, compassionate beings knowing I cannot reach the other shore myself.

krodha replied:
Sure, but in transmission the teacher only points out something you already possess. Further, they can give instructions on how to proceed, but they cannot do the work for you.

----------------------------------------

Topic Title:  If there is "no self", and no essence to my existence, then how can one understand rebirth?

Someone wrote:
This is a common misunderstanding among western Buddhist converts. The Buddha never said there was "no self".

krodha replied:
“No self” is fine, both are saying the same thing. There is no self within or outside of the aggregates. One could say all the aggregates are “not self” and any notion of anything outside the aggregates is likewise “not self” and we’d be left with no self in that equation.

Quote:
When directly asked if there was a self or not, the Buddha was silent.

krodha replied:
The Buddha was quite vocal on this subject. The single instance of silence you are referencing was to keep Vacchagotta from adopting an annihilationist view. It wasn’t a passive endorsement for a neutral position on the nature of selfhood.

----------------------------------------

Topic Title:  If there is "no self", and no essence to my existence, then how can one understand rebirth?

krodha replied:
From the Pratītyadsamutpādakarika:

Quote:
Empty (insubstantial and essenceless) dharmas (phenomena) are entirely produced from dharmas strictly empty; dharmas without a self and [not] of a self. Words, butter lamps, mirrors, seals, fire crystals, seeds, sourness and echoes. Although the aggregates are serially connected, the wise are to comprehend nothing has transferred. Someone, having conceived of annihilation, even in extremely subtle existents, he is not wise, and will never see the meaning of “arisen from conditions.”

krodha replied:
The Pratītyasamutpādakarikavhyakhyana says:

Quote:
Therein, the aggregates are the aggregates of matter, sensation, ideation, formations and consciousness. Those, called ‘serially joined’, not having ceased, produce another produced from that cause; although not even the subtle atom of an existent has transmigrated from this world to the next.

krodha replied:
This means rebirth only works as a process precisely due to the fact that there has never been a self or any sort of substantial entity involved. Once the delusion of a self is established, this is what drives the affliction which fuels rebirth. The delusion of a self must be eliminated in order to be liberated.
The Ratnāvalī states:

Quote:
As long as clinging to the aggregates [of life] exists, so long does clinging to the self persist. Where there is clinging to the self, there is karma. Karma causes rebirth.

krodha replied:
Regarding rebirth being a selfless process, Ācārya Malcolm explains this point well:

Quote:
The Buddha taught rebirth without making recourse to a self that undergoes rebirth.
There are a variety of ways of explaining this, but in essence, the most profound way of understanding this is that the habit of I-making appropriates a new series of aggregates at death, and so it goes on and on until one eradicates the knowledge obscuration that creates this habit of I-making. In the meantime, due to this habit of I-making, one continues to accumulate affliction and karma which results in suffering for infinite lifetimes, just as one has taken rebirth in samsara without a beginning.
But no soul-concept has been introduced in this thread, not at all. The sentient being I was in a past life is not identical with me in this life, even though I suffer and enjoy the results of the negative and positive actions that sentient being and all the other sentient beings engaged in who make up the serial chain of the continuum which I now enjoy. But when I die, all trace of my identity will cease since my identification with my five aggregates as "me" and "mine" is a delusion, and that identity, self, soul, etc., exists merely as a convention and not as an ultimate truth. When the habit of I-making that drives my continuum in samsara takes a new series of aggregates in the next life, it is unlikely I will have any memory of this lifetime, and my habit of I-making will generate a new identity based on the cause and conditions it encounters in the next life.
[The] delusion of 'I' is an agent, capable acting and receiving the results of action, even though it does not exist.
It is important to understand that this "I" generated by the habit of I-making does not exist and is fundamentally a delusion. But it is a useful delusion, just like the delusion of a car allows us to use one.
An analogy is using the last candle to light the next candle. One cannot say that two flames are different, nor can one say they are identical, but they do exist in a continuum, a discrete series.

----------------------------------------

Topic Title:  If there is "no self", and no essence to my existence, then how can one understand rebirth?

Someone wrote:
Don't be misled by reddit Buddhism, there’s a self, just not what you think it is. The self is not your face, nor your identity, nor your fame, nor your belogings.

krodha replied:
If it isn’t these things, then what is it?

----------------------------------------

Topic Title:  How advanced is Longchenpa's "Finding Rest in the Nature of Mind?" If I've had pointing out instructions, is that enough?

Someone wrote:
Do you have an experiential understanding of emptiness?

krodha replied:
This is not a prerequisite for any form of engagement with ati teachings. Even the most “advanced” or detailed teachings do not require the practitioner to be an ārya to benefit from them.
Perhaps this isn’t your point but it can be read this way.

----------------------------------------

Topic Title:  How advanced is Longchenpa's "Finding Rest in the Nature of Mind?" If I've had pointing out instructions, is that enough?

Someone wrote:
I just don't want to get into advanced topics I've never been taught such as thogal, or anything beyond basic trechko really. Would volume 1 be appropriate in my case?

krodha replied:
Life is short and the time of death is uncertain. You should obtain instructions on thögal and begin familiarizing yourself.

----------------------------------------

Topic Title:  Nama Rupa

krodha replied:
Nama literally is consciousness.

----------------------------------------

Topic Title:  If there is "no self", and no essence to my existence, then how can one understand rebirth?

Someone wrote:
Buddha never said there is no self.

krodha replied:
What self can there be? If all the skandhas, ayatanas and dhatus are selfless?

----------------------------------------

Topic Title:  If there is "no self", and no essence to my existence, then how can one understand rebirth?

Someone wrote:
Distorting Buddha teachings is not fine. Buddha never taught there is no self. Period.

krodha replied:
He taught it routinely, and quite clearly. The entire import of his pedagogical framework is intended to illustrate the lack of a true entity or agent in the midst of the psychophysical aggregates.

Quote:
Not-self is very different thing.

krodha replied:
Perhaps in your imagination.

Quote:
People are very confused because of this and ask hundreds of times on this group how it is possible self doesn't exist and what reincarnates.

krodha replied:
And the explanation is very clear and does not involve or necessitate a self in any way.

Quote:
These are valid questions based on invalid interpretation.

krodha replied:
They are valid questions based on the actual teachings.

----------------------------------------

Topic Title:  How advanced is Longchenpa's "Finding Rest in the Nature of Mind?" If I've had pointing out instructions, is that enough?

krodha replied:
I suppose not if you intend on practicing mahamudra.

----------------------------------------

Topic Title:  Afraid to jump into this path

Someone wrote:
I am a bit afraid to commit by firstly, taking the refuge and join the Shanga. Were you also a bit afraid before taking refuge ?

krodha replied:
Refuge is just a natural consequence of understanding that there is no refuge to be found in samsara anywhere. This means your only option is to take refuge in the buddha, dharma and sangha (or related subset refuges related to vajrayana).

Quote:
Most of all, when I read here that some of you don't have access to a Lama or a center less than 2 hours drive, I am astonished by the luck I have and this present opportunity.

krodha replied:
It would seem you have a good karmic connection in this case.

Quote:
What do you think? I would like to read your experiences and particularly the beginning and firsts months as a practitioner.

krodha replied:
If you are sincerely interested and feel comfortable with the teacher then you should strongly consider getting involved.

----------------------------------------

Topic Title:  "Other religions have the kilesas (mental defilements) as their owner, instead of having Dhamma as the owner." -Luangta Maha Bua

krodha replied:
Proud Amoeba is just flying high of all the karma they mined from the first "controversial" Maha Bua post so today we get part II.

----------------------------------------

Topic Title:  How can one know if Nirvana is permanent?

krodha replied:
Old post from the archives:
Buddhahood is irreversible and permanent. Nirvāṇa is the total exhaustion of one's ignorance regarding the nature of phenomena, and for that reason nirvāṇa is described as a cessation. What ceases is the cause for the further arising and proliferation of delusion regarding the nature of phenomena, which is precisely the cessation of cause for the arising of the cyclical round of rebirth in the three realms we call "saṃsāra."
For this reason, nirvāṇa is said to be “permanent,” because due to the exhaustion of cause for the further proliferation of saṃsāra, saṃsāra no longer has any way to arise.
Tsele Natsok Rangdrol:

Quote:
You might ask, 'Why wouldn't confusion reoccur as before, after... [liberation has occured]?" This is because no basis [foundation] exists for its re-arising. Samantabhadra's liberation into the basis [wisdom] itself and the yogi liberated through practicing the path are both devoid of any basis [foundation] for reverting back to becoming a cause, just like a person who has recovered from a plague or the fruit of the se tree.

krodha replied:
He then states that the se tree is a particular tree which is poisonous to touch, causing blisters and swelling. However once recovered, one is then immune.
Lopon Tenzin Namdak also explains this principle of immunity:

Quote:
Anyone who follows the teachings of the Buddhas will most likely attain results and purify negative karmic causes. Then that person will be like a man who has caught smallpox in the past; he will never catch it again because he is immune. The sickness of samsara will never come back. And this is the purpose of following the teachings.

krodha replied:
and from Ācārya Malcolm:

Quote:
Buddhahood is a subtractive process; it means removing, gradually, obscurations of affliction and obscurations of knowledge. Since wisdom burns these obscurations away, in the end they have no causes for returning; and further, the causes for buddhahood are permanent leading to a permanent result.

----------------------------------------

Topic Title:  Milarepa Movie Poster

krodha replied:
Harvey Keitel playing Marpa. Sounds interesting

----------------------------------------

Topic Title:  Is ignorance root to all suffering?

krodha replied:
The knowledge obscuration of ignorance (avidyā) is indeed the true root of all suffering.

----------------------------------------

Topic Title:  Where is the Trisvabhavanirdesha does Vasubandhu discuss the Yogachara concept of the mind?

krodha replied:
To do numbers you have to put a forward slash between the number and the period. Like 30 \ . without the spaces.

----------------------------------------

Topic Title:  Ignorance and samsara origins

krodha replied:
Dzogchen Ponlop Rinpoche:

Quote:
We search for the beginning of samsara. However, the Buddha said many times that it is useless to search history to find it. He said that there was not much benefit in knowing. Knowing when or how samsara started is not going to really help us undo it. Therefore Buddha concentrated mainly on the path that can undo it, rather than going into the history and so forth.
It’s like the big-bang theory. Scientists spent years and years and years finding out how the universe started. The only theory they came up with is just a big bang. That doesn’t really help us much. Even scientifically, it doesn’t help much. A big bang is a big bang.
Logically speaking, the answer is to look at this very moment; samsara begins right here. We don’t have to trace back a hundred years, a thousand years, or a hundred eons. We can trace back the beginning of samsara to this very moment. From the tantric, Mahāmudrā and Dzogchen points of view, it is the beginning of our samsara and it could be the end of our samsara. At this very moment, the basic state of mind is intrinsically pure in that state of great clarity. However, we’re not seeing it. Instead, there is a continuous pattern of ignorance and the other delusions that we have discussed.

----------------------------------------

Topic Title:  Questions about bodhisattvas and the logic behind them. How are they constantly reborn if there is no soul in Buddhism

krodha replied:
All beings are constantly reborn, not just bodhisattvas. As for the mechanisms of rebirth without a self, essence or agent, this question is actually asked fairly often. Here is some info:
From the Pratītyadsamutpādakarika:

Quote:
Empty (insubstantial and essenceless) dharmas (phenomena) are entirely produced from dharmas strictly empty; dharmas without a self and [not] of a self. Words, butter lamps, mirrors, seals, fire crystals, seeds, sourness and echoes. Although the aggregates are serially connected, the wise are to comprehend nothing has transferred. Someone, having conceived of annihilation, even in extremely subtle existents, he is not wise, and will never see the meaning of “arisen from conditions.”

krodha replied:
The Pratītyasamutpādakarikavhyakhyana says:

Quote:
Therein, the aggregates are the aggregates of matter, sensation, ideation, formations and consciousness. Those, called ‘serially joined’, not having ceased, produce another produced from that cause; although not even the subtle atom of an existent has transmigrated from this world to the next.

krodha replied:
This means rebirth only works as a process precisely due to the fact that there has never been a self or any sort of substantial entity involved. Once the delusion of a self is established, this is what drives the affliction which fuels rebirth. The delusion of a self must be eliminated in order to be liberated.
The Ratnāvalī states:

Quote:
As long as clinging to the aggregates [of life] exists, so long does clinging to the self persist. Where there is clinging to the self, there is karma. Karma causes rebirth.

krodha replied:
Regarding rebirth being a selfless process, Ācārya Malcolm explains this point well:

Quote:
The Buddha taught rebirth without making recourse to a self that undergoes rebirth.
There are a variety of ways of explaining this, but in essence, the most profound way of understanding this is that the habit of I-making appropriates a new series of aggregates at death, and so it goes on and on until one eradicates the knowledge obscuration that creates this habit of I-making. In the meantime, due to this habit of I-making, one continues to accumulate affliction and karma which results in suffering for infinite lifetimes, just as one has taken rebirth in samsara without a beginning.
The sentient being I was in a past life is not identical with me in this life, even though I suffer and enjoy the results of the negative and positive actions that sentient being and all the other sentient beings engaged in who make up the serial chain of the continuum which I now enjoy. But when I die, all trace of my identity will cease since my identification with my five aggregates as "me" and "mine" is a delusion, and that identity, self, soul, etc., exists merely as a convention and not as an ultimate truth. When the habit of I-making that drives my continuum in samsara takes a new series of aggregates in the next life, it is unlikely I will have any memory of this lifetime, and my habit of I-making will generate a new identity based on the cause and conditions it encounters in the next life.
[The] delusion of 'I' is an agent, capable acting and receiving the results of action, even though it does not exist.
It is important to understand that this "I" generated by the habit of I-making does not exist and is fundamentally a delusion. But it is a useful delusion, just like the delusion of a car allows us to use one.
An analogy is using the last candle to light the next candle. One cannot say that two flames are different, nor can one say they are identical, but they do exist in a continuum, a discrete series.

----------------------------------------

Topic Title:  Awareness,Self and Anātman

krodha replied:
There are many “stages” of insight. Recognition of the mind’s clarity as you’ve discovered here is valuable to ascertain. In many Buddhist systems, recognition of that clarity becomes the foundation for all practice moving forward.
Each “stage” or degree of insight can seem monolithic and perhaps impenetrable, but one of the most interesting aspects of working with the clarity of mind is that it can be refined, and insight can evolve through that refinement.
These subtle structures of mind are often very stable in appearance, and that stability can be deceiving, but it is also necessary in the sense that we as sentient beings require a reliable basis of cognition to function effectively so we can navigate our experiences. The clarity of mind seems infallible and stable, and it is in many ways, but much of its apparent stability is contingent on fundamental qualities of our experience which will have to be scrutinized to make progress.
The two primary dimensions or characteristics that sort of reify clarity as a passive “illuminator” are time and space. So in the wake of recognizing clarity as you’ve done successfully here, the next step will be to start contemplating the nature of space in relation to clarity and also the nature of time in relation to clarity. This means analyzing the idea that clarity illuminates arising and passing phenomena, both allegedly subjective like thoughts, and objective, like external phenomena. Then also arising and passing itself in relation to the concept of time.

----------------------------------------

Topic Title:  Awareness,Self and Anātman

Someone wrote:
This is important and interesting considering my teacher who helped me since the basics is a Vedāntin who now says that my insight is perfect qualitatively and just needs to be extended to all phenomena.

krodha replied:
In buddhadharma this would not be the case. Vedanta reifies that clarity as true and considers it to be substantial as a valid point of reference that then subsumes “all phenomena” as your teacher noted. In the Buddhist approach it would not be said that your insight is “perfect qualitatively,” instead that insight is considered sufficient to proceed as a provisional basis, but the clarity itself still requires refinement. Clarity or “selwa” (gsal ba) in Tibetan, is our open aperture of knowing, but in ordinary beings it is an attenuated form of gnosis (jñāna) that is expressed as dualistic consciousness (vijñāna), so it is qualitatively imperfect and is considered a conditioned and afflicted modality of mind. It is good enough as a foundation for practice though.

Quote:
Does clarity here refer to what I call in the OP as "True Self"? It's very much like the Vedānta Self qualitatively as of my current insight.

krodha replied:
I’m not sure. There is no concept like a “true self” in Buddhist teachings and it would be an error to reify clarity, especially in its current, dualistic form, as anything ultimately redeemable like a self.

Quote:
Having said that, any reasons to think why clarity isn't that stable considering it is the very basis of all experience?

krodha replied:
The issue is that we don’t recognize its actual nature.

Quote:
In all experiences, the mere Witnessing or Seeing seems to be common and continuous

krodha replied:
It is common and continuous for ordinary sentient beings. For awakened āryas and tathāgatas there is no witness, and no “seer” of sights and so on.

Quote:
even though the Ego and its thoughts arise and pass.

krodha replied:
Thoughts do not actually arise, but we can’t understand that from the standpoint of our relative condition.

Quote:
How do you refine/analyse the current view?

krodha replied:
I’m not a teacher or your teacher so I can’t give you instructions but to nudge you in a direction, investigate time and space in all their expressions in relation to clarity.

----------------------------------------

Topic Title:  Buddhism isn't compatible with other belief systems? (Help finding a post from earlier this week?)

Someone wrote:
I recall having seen a post earlier this week that piqued my interest, but I neglected to bookmark it or anything and now I can't find it with the search function either.

krodha replied:
The OP deleted his/her account and all of those posts.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

Someone wrote:
however, in positing the ‘emptiness’ of all phenomena, rather than just agreeing that ‘all phenomena are empty’, he creates an essence of emptiness.

krodha replied:
Only conventionally. The Ananta­mukhapariśo­dhana­nirdeśaparivarta:

Quote:
Although the teachings conventionally refer to ‘the essence and nature of all phenomena,’ phenomena are actually devoid of an inherent essence or a nature. The inherent nature of things is that they are empty and lack an essence. All that is empty and devoid of an essence has a single characteristic: since phenomena are devoid of characteristics, their characteristic is complete purity, and thus by definition there is nothing to label as empty or essenceless. Since by definition there is nothing to label as empty or essenceless, no phenomena can, by definition, be labeled.

krodha replied:
Nāgārjuna clarifies and confirms the same:

Quote:
If there were something non-empty, then there would be something to be empty, but since there is nothing that isn’t empty, what is there to be empty?

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

Someone wrote:
don't think it's correct to read Nagarjuna as positing emptiness as an essence of things.

krodha replied:
Emptiness is the conventional essence of all phenomena, but since emptiness is a total lack of essence, calling emptiness an “essence” is figurative and isn’t a literal statement.
This is further demonstrated to be the case by virtue of phenomena being unfindable, for how can an entity which never originated in the first place actually possess an essence? This is what Nāgārjuna means when he poses the rhetorical question of what entity is there to be empty if everything is empty? That is the emptiness of emptiness.
Bhāviveka commenting on Nāgārjuna:

Quote:
When that yogin dwells in the experience of nonconceptual discerning wisdom [prajñā] and experiences nonduality, at that time, ultimately, the entire reality of objects are as follows, of the same characteristics, like space, appearing in the manner of a nonappearance since their characteristics are nonexistent, therefore, there isn’t even the slightest thing that is not empty, so where could there be emptiness?

----------------------------------------

Topic Title:  Confused about Statements on Meditation from Sutra of Hui Neng

Someone wrote:
This conflicts with my understanding of basic mindfulness and Samatha meditation as essentially mindfulness of breath or of awareness itself without letting thoughts arise.

krodha replied:
Śamatha typically is centered around cultivating stillness, the non-movement of thought. However, this should be something that is pursued provisionally, not definitively. Meaning, if we limit our meditation to only cultivating stillness, then we are ultimately failing to fully integrate the whole of our experience.
This is why in Zen, there is walking meditation, and other activities that are incorporated into meditation. The movement of thought must also be integrated.
In Tibetan traditions such as Mahāmudrā for example, there are the four yogas, which start with cultivating stillness and then move on to integrating movement, the movement of thought, the movement of the body. Mahāmudrā does this gradually and sequentially, building the meditation until it is perfected and fully integrates everything. Other systems like atiyoga do the same, but not gradually.
Working with the movement of thought in your meditation will produce a superior samādhi. It necessitates a strong undistracted mindfulness that isn’t carried off by thought. The movement is allowed to arise without simultaneously being allowed to proliferate. It takes some discipline, but look into it, this is how meditation can evolve from simply being a state of stillness.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

krodha replied:
It is only “not all empty” because once everything is realized to be empty, there is no longer any findable entities to be empty. Therefore this sort of doubles down on emptiness, rather than suggesting that “non-emptiness” is possible.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

Someone wrote:
a conventional attribution of essence seems to me an attribution of essence nonetheless

krodha replied:
It is like saying “natureless nature” or “essenceless essence.” It is just an artifact of conventional language, but it is not literally saying there is an essence as an entity which bears the characteristic of “essencelessness.”
It means phenomena are without essence, and as a pedagogical pointer we say the essence of said phenomena is that they lack essence. Because there is something to discover about phenomena.

Quote:
and misleading in terms of the buddha’s teaching of anatta / anatman.

krodha replied:
Someone might think that if they’re uninformed perhaps.

Quote:
as you note, it subsequently requires clarification / undoing / backtracking to get back to the truth.

krodha replied:
As it should if it’s misunderstood.

Quote:
this is my concern with the notion of ‘emptiness’, as distinct from the buddha’s teaching of things being ‘empty’ as ‘devoid of intrinsic essence’.

krodha replied:
Nihsvabhava is literally the definition of emptiness.
If you’re finding fault with Nāgārjuna it is because you have wrong view.
These luminaries are faultless. I’ve witnessed this periodically throughout the years, someone who thinks they understand the teachings will find fault with X luminary like Nāgārjuna. 100% of the time, it is because their own understanding is severely flawed and these errors in their view create obstacles for them.
You are also guilty of this. Your above assertion regarding a disparity between “emptiness” and “things being empty” and phenomena being “devoid of intrinsic essence,” is case in point - these are all synonymous principles and statements, but your own misunderstanding creates barriers in your ability to comprehend that and so you make these erroneous distinctions.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

Someone wrote:
in fact, i find that the majority of what is attributed to nagarjuna is taken directly from the suttas - and he himself acknowledges the superiority of the teachings of gotama buddha.

krodha replied:
Obviously. His main project however, was to clarify the view of emptiness as intended by the Buddha, and his aim was, at least in texts like the MMK, to refute trends in substantialist misinterpretation he felt were corrupting the intention of the Buddha.

Quote:
your interpretation of these concerns of mine are that they are the result of imperfect use of language by nagarjuna

krodha replied:
You are just being too literal regarding emptiness being an "essence."

Quote:
he was not the buddha, so did not have the perfect command of language that the buddha possessed.

krodha replied:
He is considered an honorary "second Buddha," in many respects. Nevertheless, he was at the very least, an arya, which means he was qualified to speak on these topics in an authoritative way. Aryas realize the same thing about phenomena that Buddhas realize, the only difference is that aryas have not completely cleared away obscurations to stability.

Quote:
however, i’m not sure if its more than that. for example, the equating of nirvana and samsara as the same results from the attribution of the nature of emptiness to both of them, this allowing them to be compared and equated.

krodha replied:
Samsara and nirvana are both considered to be "empty," so it would be appropriate to attribute the nature of emptiness to both of them. The equivalence of samsara and nirvana is simply to illustrate that nirvana is nothing more than a thorough knowledge of samsara, it is the cessation of samsara, but it is not some other place.

Quote:
if you truly agree that there is truly no such essence of emptiness, how do you explain such a conclusion?

krodha replied:
Emptiness is a lack of an intrinsic essence. Phenomena are "empty" because they lack a svabhava, an essence.

Quote:
without the attribution of some common essence to both phenomena?

krodha replied:
Samsara and nirvana are the mind burdened by delusion and the mind completely purified of delusion.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

Someone wrote:
what i’m not clear about is how then you can compare two phenomena that are both devoid of intrinsic essence and find them equivalent.

krodha replied:
Conventionally.

Quote:
attributing any nature, emptiness or otherwise, is an error for phenomena that have no essence.

krodha replied:
Conventional phenomena are what lack essence.
The entire premise of the path is starting from a place of delusion and then working backwards so to speak. Sentient beings perceive conventional entities, and in these teachings, intend to realize the emptiness of those entities so that we can be liberated from our affliction. Those entities are what are empty, and finally when we realize emptiness, we are realizing that these entities were not true to begin with, but emptiness is the antidote.
After the antidote is administered, after emptiness is realized, then yes, it is seen that attributing any nature would indeed be an error, but at that point, the antidote has already worked its magic, and so it does not really matter either way. But yes, ultimately, and in the end at the time of buddhahood, a buddha would see that attributing any essence to any phenomena is an error. However for afflicted sentient beings, this pedagogical framework is necessary to cure us of the illness of samsara.

----------------------------------------

Topic Title:  Who judges our Karma ?

Someone wrote:
Now, here is another of my question regarding this topic. If, as Buddhism teaches, there is no personal God interacting with His creation, who determines whether or not a person has done something to merit either “good” or “bad” Karma? If this decision is made at the end of one’s life, who is actually making the decision? Who is the final judge of Karma?

krodha replied:
There is no judge, just cause and effect. There are actions which bind the mindstream and further ensnare us in our delusion, perpetuating samsara. And then there are actions which serve to release us from samsara, by diminishing our afflictions and purifying the mindstream. When we engage in afflictive action, and incur karmic debts, it is simply something like an imprint on one's continuum, that acts as a seed, a cause, which will ripen at a future, unknown time. There is no agent that is dispensing justice though, no judge, nothing like that. These processes are purely causal in nature.
Figuratively, we also have Yama in Buddhist teachings, but while these beings can have multifaceted meanings, something like Yama is ultimately a personification of death. The Buddha will often say, those who are liberated are "not seen" by Yama, but this simply means those who are liberated have actually gone beyond birth and death.

----------------------------------------

Topic Title:  Who judges our Karma ?

Someone wrote:
Do Budhhism believe that we will become Humans in each one of our reincarnation or we can be born in other species like Snake, Cow, Bull etc like in Hinduism?

krodha replied:
There are six destinations for rebirth. Taking rebirth as an animal is one of the lower rebirths that are possible. There is also rebirth as a preta, or "hungry ghost." Rebirth as a naraka, or "hell being." Then the so-called "higher" rebirths which include rebirth as a human, an asura or a deva.
Rebirth as a human is the most optimal rebirth, as every other option is ultimately inconducive to practicing the dharma.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

Someone wrote:
as far as i am aware, according to the buddha, all phenomena, both conventional and absolute phenomena, are devoid of any intrinsic essence.

krodha replied:
Unconditioned phenomena never arise in the first place and are “absences” of various types, so the fact that they lack an essence is quite obvious. It is conditioned phenomena that deceive sentient beings.

Quote:
however, again, to say that by virtue of that common characteristic (of being empty of any intrinsic essence), both kinds of phenomena (the conditioned and the unconditioned) are the same doesn’t ring true. we’re comparing things that have no basis for comparison.

krodha replied:
There are only four types of unconditioned phenomena. Space, two forms of cessation and emptiness.

Quote:
what is disagree with, and what i fail to find reason for, is the attribution of any essence of emptiness. one gets to the same understanding (and gets there faster) if one simply says “all phenomena are empty in that they are devoid of any intrinsic essence”. there’s no need to posit an essence or nature of emptiness.

krodha replied:
If you say “all phenomena are empty in that they are devoid of any intrinsic essence,” but perceive the opposite (which all ordinary sentient beings do, we all perceive the opposite), then pedagogically we might ask what is the nature/essence of these objects? Their underlying nature (that we cannot perceive at the moment) is emptiness, which is a lack of an intrinsic essence. So we posit an essence that we aim to recognize.

Quote:
i can’t see how nagarjuna can arrive at the conclusion that samsara and nirvana are the same.

krodha replied:
Samsara and nirvana are technically “neither the same nor different.” They are different because at the time of samsara, nirvana is not evident, but conversely they are the same because at the time of nirvana, one sees that phenomena were always liberated from the very beginning - we just could not see it due to our obscurations.

----------------------------------------

Topic Title:  Are there any major doctrinal disagreements in Buddhism, and are they an issue?

Someone wrote:
Ratnākaraśānti writes (Tomlinson's translation): The quarrel our friends the Mādhyamikas have with their brothers the Yogācāras, by whom all that is undertaken while reality is not realized is so alike, and who, when reality has been realized, have one and the same gnosis, wherein darkness has vanished

krodha replied:
The Self-Arisen Vidyā makes a similar remark:

Quote:
Though the different vehicles are beyond concept, there is no more than one if gnosis is realized.

----------------------------------------

Topic Title:  Are there any major doctrinal disagreements in Buddhism, and are they an issue?

Someone wrote:
There isn't necessarily even unanimity on what the Buddha taught, different sects have different canons, though there is broad agreement on the fundamentals.

krodha replied:
This really is not true.

Quote:
It affects the monks because their are fundamentally different ideas of what enlightenment is and what it's for, particularly between the Therevada and Mahayana schools.

krodha replied:
Subtle differences, but all of these systems agree that Buddhist liberation is the same across all Buddhist systems. If you’re liberated according to buddhadharma, you’re liberated regardless whether you practice Theravada or Mahayana.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

Someone wrote:
for example, he says (chapter 1, stanza 10): If things did not exist without essence, the phrase “when this exists, so this will be” would not be acceptablethis seems counter to the buddha’s teaching on dependent origination

krodha replied:
He’s citing the “general” theory of dependent origination verbatim in that section.
Nāgārjuna is saying if things had an essence, a svabhāva, then “When this is, that is. From the arising of this comes the arising of that. When this isn't, that isn't. From the cessation of this comes the cessation of that“ would be impossible. But since phenomena lack an essence, “When this is, that is. From the arising of this comes the arising of that. When this isn't, that isn't. From the cessation of this comes the cessation of that” is possible.
In short Nāgārjuna is saying dependent origination is only possible because things lack an essence.

----------------------------------------

Topic Title:  Is parinirvana eternal?

krodha replied:
Perhaps you mean "nirvāṇa?" Parinirvāṇa is a term for a Buddha's physical display of death.
Regarding parinirvāṇa, in the Buddha­balādhāna­prātihārya­vikurvāṇa­nirdeśa, Mañjuśrī says:

Quote:
Moreover, gods, the tathāgatas do not enter parinirvāṇa, because there is no parinirvāṇa of the tathāgatas, nor are their lives ever exhausted. The tathāgatas remain for immeasurable millions of eons, for utterly inexpressible eons. But through their skillful means they display their parinirvāṇa to beings, as well as the disappearance of the noble Dharma. Just as the Tathāgata sees the various beings of an impure nature who are to be converted by means of parinirvāṇa or by relics, who have no faith in the Tathāgata, and who are irreverent toward the master, so in each such case the Tathāgata displays his parinirvāṇa. But in fact, the Tathāgata neither comes nor goes. When the roots of virtue of beings have fully matured, [F.149.a] and they long to look upon the Tathāgata, are worthy of veneration, long to listen to the Dharma, and their longing is like the full moon, at that time, the Tathāgata appears in the world for the benefit and happiness of many beings such as gods and humans, and for the sake of manifesting and propagating the Three Jewels to them.33 But in fact, the Tathāgata is not born, nor does he age or die.
Sons of noble family, it is as follows. As an analogy, although many forms might appear and disappear in a well-polished mirror, one never sees the reflected image actually entering the mirror or leaving it.34 Gods, you should also look upon the body of the Tathāgata in this way.
Sons of noble family, it is as follows. As an analogy, a well-trained conjurer displays various cities, archways, parks, vehicles, physical forms of a universal monarch, amusements, and entertainments. Even if he makes these illusions cease, they do not move anywhere, nor do they come or go. You should regard the appearance of the tathāgatas and their parinirvāṇa in the same way.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

krodha replied:
Garfield is good, but I recommend referencing multiple translations.
Mabja Jangchub Tsondru's the Ornament of Reason is one of the only pre-Gelug commentaries of the MMK available. Garfield has said that the “Ornament of Reason” renders his own translation “obsolete,” but his clearly has its own value as well.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

krodha replied:
I honestly haven’t dug that deep into Garfield to be able to make an worthwhile comment on his work. I would have to revisit his MMK translation.

----------------------------------------

Topic Title:  How to deal with fear of demons from Christianity

krodha replied:
Buddhadharma goes as far as to classify different types of "demons," see the eight classes for example.
These beings are just like human beings in various ways, we cannot really see them due to our cognitive obscurations, but if you are respectful and keep to yourself then you will generally avoid any provocations.
In Vajrayana there are practices and methods used to deal with provocations. All in all though I wouldn't worry yourself. These are not like Christian "demons from hell" who want to possess you or anything like that. They are just other types of sentient beings.
Some powerful members of these classes have even been turned into dharmapalas, and now protect the dharma.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

krodha replied:
It’s all valuable in my opinion. The wider the net in terms of sample size the more well-rounded one’s understanding will be.

----------------------------------------

Topic Title:  Nāgārjuna's Madhyamaka: Some Philosophical Problems with Jan Westerhoff

krodha replied:
Also bear in mind that the MMK is pretty heavy. Nāgārjuna does have some other writings, like his Śūnyatāsaptati (Seventy Verses on Emptiness) and Yuktiṣāṣṭika (Sixty Verses on Reasoning) which are easier to digest in my opinion, perhaps better introductory works of his.

----------------------------------------

Topic Title:  Is parinirvana eternal?

krodha replied:
Post-buddhahood deaths only appear to occur to ordinary sentient beings. Buddhas themselves do not actually die and do not experience death, as the above excerpt I cited describes.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

krodha replied:
Buddhist practice is for us personally, it isn’t up to us to condition others. All you can do is explain why you aren’t interested in participating, but your step-son’s interests are his own.
You can explain the Buddhist view to him, but if he isn’t interested there is nothing you can do, and if you press the issue you can actually create obstacles for him meeting the dharma in the future.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

krodha replied:
Eating meat is not equivalent to taking life. If the meat is at the supermarket, that sentient being died days/weeks ago. The precept is about taking life specifically.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

krodha replied:
The Buddha even allowed monks to have meat and fish so long as it was “pure” in three ways: one does not kill the sentient being oneself, one does not request that a being is killed on one’s behalf (or suspects it has), and one does not witness the killing.
Supermarket meat meets these qualifications.

----------------------------------------

Topic Title:  Diamond Sutra question about “giving without abiding”

krodha replied:
When we dedicate merit to all sentient beings or give visualized offerings for example, if this is performed as an act that is free of the “three spheres” of agent, action and object, then the merit becomes inexhaustible.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

krodha replied:
The purchase of supermarket meat is not an act of killing. Someone did kill the sentient being, but it was not the customer at the store. Sure, one can make some sort of abstract causal argument that participation in the supply chain as an end consumer breathes life into the justification behind the supply chain, which involves the harvesting of meat through killing, but that is indirect and abstract.
Askusala karma is referring to direct actions by an individual and their intention in relation to those actions. “Supermarket meat” involves no act of killing for the customer who purchases the already dead meat. The consciousness is long gone. Buying and consuming the meat does not separate the consciousness from the body, there is no act of taking life occurring.
If you want to be a vegetarian or vegan you can. I was vegetarian for 12 years or so, I only stopped when my dharma teachers, two traditional and ethnically Tibetan lamas (and a western teacher), urged me to incorporate meat into my diet.
Do what you feel is best for you though, I’m not out to condition you or anyone, just sharing ideas and views on the Internet.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

krodha replied:
Yes, I mentioned this abstract view in my reply to the other individual:
The purchase of supermarket meat is not an act of killing. Someone did kill the sentient being, but it was not the customer at the store. Sure, one can make some sort of abstract causal argument that participation in the supply chain as an end consumer breathes life into the justification behind the supply chain, which involves the harvesting of meat through killing, but that is indirect and abstract.
Askusala karma is referring to direct actions by an individual and their intention in relation to those actions. “Supermarket meat” involves no act of killing for the customer who purchases the already dead meat. The consciousness is long gone. Buying and consuming the meat does not separate the consciousness from the body, there is no act of taking life occurring.
If you want to be a vegetarian or vegan you can. I was vegetarian for 12 years or so, I only stopped when my dharma teachers, two traditional and ethnically Tibetan lamas (and a western teacher), urged me to incorporate meat into my diet.
Do what you feel is best for you though, I’m not out to condition you or anyone, just sharing ideas and views on the Internet.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

Someone wrote:
It's really not that abstract though. Buying meat at the supermarket is the reason the industry exists.

krodha replied:
This is not how karma works.

Quote:
stand that from a Buddhist perspective the karma does not rest with the final consumer, but those doing the killing will suffer massively as a result, in this life and after.

krodha replied:
That is the problem of the killers, unfortunately.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

Someone wrote:
But it is how supply and demand works which is a concrete phenomena of human interaction with real world and karmic consequences.

krodha replied:
You can review texts like the Karmavibhanga, nowhere do Buddhist teachings state that purchasing meat or association with a supply chain (unless you are selling certain things) results in “karmic consequences.”

Quote:
Incredible lack of empathy when you consider the type of people that usually end up working at slaughterhouses.

krodha replied:
The Buddhist path is about guarding one’s own conduct. I cannot do anything about a person who chooses to be employed at an abattoir.

----------------------------------------

Topic Title:  struggling with the skandhas on how they are tangibly real while the soul is nil. help?

krodha replied:
The skandhas aren’t “tangibly real” either. Nāgārjuna:

Quote:
Just as the Buddhas have spoken of "I" and "mine" for a practical purpose; likewise they spoke too of "aggregates," "elements" and "sense-fields" for practical reasons.

----------------------------------------

Topic Title:  Step-son (pre-teen) is getting into fishing. There's worse things in the world for kids to get into, though ethically, I do take issue with it and would not/will not partake. What's a proper approach to things like this and parenting?

Someone wrote:
Of course there are Buddhist texts that state this. There was an influential stream within Indian Buddhism that said that eating meat - whether bought directly from the killer or down the supply chain - would lead to bad rebirths.

krodha replied:
Feel free to share an example.

Quote:
chooses" to work at an abattoir.

krodha replied:
They are not forced to work there, even despite economic and societal pressures. There are other options available for work.

----------------------------------------

Topic Title:  Meditation as an intoxicant

krodha replied:
Meditation: dhyāna and samādhi, are path dharmas, they are not afflictive.
The practitioner can deviate and grasp to certain things in practice but that is easily corrected.

----------------------------------------

Topic Title:  How do you do regular vajrayana practices "from Dzogchen point of view?"

krodha replied:
You can send this to u/frodosdream and u/nomuddyfeet directly if you like but going to take this down as it is related to your personal practice and transmissions. You have samaya and shouldn’t be discussing your personal practice in a public setting like this.

----------------------------------------

Topic Title:  Book recommendation: "Perfect Clarity" a Mahamudra and Dzogchen anthology. One of the best I've read.

Someone wrote:
Book recommendation: "Perfect Clarity" a Mahamudra and Dzogchen anthology. One of the best I've read.

krodha replied:
I believe this is the re-issue of Erik Pema Kunsang's older book titled Crystal Cave, published in 1990. It is a good one.

----------------------------------------

Topic Title:  Book recommendation: "Perfect Clarity" a Mahamudra and Dzogchen anthology. One of the best I've read.

Someone wrote:
Book recommendation: "Perfect Clarity" a Mahamudra and Dzogchen anthology. One of the best I've read.

krodha replied:
I believe this is the re-issue of Erik Pema Kunsang's older book titled Crystal Cave, published in 1990. It is a good one.

----------------------------------------

Topic Title:  Is Theravada all non-theistic?

krodha replied:
Theravada and all other Buddhist systems are technically atheist in nature, "non-theist" is essentially a synonym for atheist.
The presence of devas, nagas, heavens and hells does not disqualify buddhadharma from being an atheist system. Buddhadharma is atheist because a creator deity as a first cause is negated, and there is no monolithic "God" as a higher power. This is enough to be an atheist doctrine.
As for these so-called "supernatural" aspects of the teaching. Buddhadhrama simply has a completely different worldview. "Supernatural" is sort of a straw man label that stems from a materialist or physicalist worldview. Anything that defies that materialist worldview or falls outside explanation is deemed "supernatural," which is essentially another term for "superstitious."
In Buddhist teachings, there is nothing supernatural. All of these things, such as devas, asuras, nagas, heaven realms and hell realms are all explained via dependent origination. The Buddhist worldview simply allows for dependent origination to have various expressions, both coarse and subtle, that are not limited to materialism and physicalism.
This means that when people describe these elements of buddhadharma as "supernatural" they are subconsciously allowing their materialist conditioning to project itself, even if they do not mean to, it is simply an artifact of a materialist worldview.
Moral of the story is that we can allow for the complex inner workings of dependent origination without being advocates of theism and without advocating for "supernatural" phenomena.
But to answer your question, yes, Theravada and all other Buddhist systems include prayer, worship, veneration etc., although they too have subtle aspects to them, and although it seems contradictory to atheism or "non-theism," the presence of these activities does not contradict an atheist worldview.

----------------------------------------

Topic Title:  Is one allowed to follow Buddhist teachings and…

Someone wrote:
The simple act of taking intoxicants is a type of negative karma.

krodha replied:
This is false. It is the danger of heedlessness while inebriated that is the issue. This is why in some Buddhist systems, low levels of alcohol consumption is allowed.

----------------------------------------

Topic Title:  Is suffering false because it’s conditioned

krodha replied:
Theravāda may say one thing, as CCCMBR demonstrates with the Tatha sutta, but Mahāyāna and Vajrayāna will have a slightly more nuanced take.
That said, in Mahāyāna, the basis for a Buddha’s or bodhisattva’s compassion is actually directly related to the fact that they know sentient beings suffer because they fail to recognize the nature of phenomena. So in that respect, suffering is acknowledged as “true” even by Buddhas insofar as they understand that suffering is very real for afflicted sentient beings.

----------------------------------------

Topic Title:  Did the Buddha explicitly said "there is no creator God" or did he just said "we don't know and we souldn't care"?

Someone wrote:
If you read the Kulayaraja Tantra you might find something along those lines

krodha replied:
The personification of the nature of mind in those texts is just a style of writing, it isn’t meant to be taken literally.

----------------------------------------

Topic Title:  Did the Buddha explicitly said "there is no creator God" or did he just said "we don't know and we souldn't care"?

Someone wrote:
Tibetan Dzogchen has the concept of "The Gound", and some others, that are similar to Advaita Vedanta's primordial Consciousness as the absolute Reality (Brahman)

krodha replied:
This is incorrect. The basis (gzhi) in dzogchen teachings does not resemble Advaita teachings at all. Quite the opposite.

----------------------------------------

Topic Title:  Are there any texts, stories scripts that talk about souls that are born without entering the Samsara wheel?

krodha replied:
In the story, the adibuddha is the first Buddha of this mahākalpa. They are the first being to attain buddhahood. In this teaching there are three forms of ignorance that build from one another, and in the case of Samantabhadra, it is said he possessed the first two types of ignorance but not the third. This means he awakened and recognized phenomena to be his own display before “entering samsara.”

----------------------------------------

Topic Title:  Jay Garfield is not a good source for reading Madhyamaka philosophy unless you are specifically a Gelugpa Tibetan Buddhist

krodha replied:
I think regular bee just means that Gelug influence runs fairly deep in a lot of Tibetan madhyamaka translations and commentaries. So much so that in the instance of the MMK, there is only one translated commentary available that is “pre-Gelug,” by Mabja Jangchub Tsondru.

----------------------------------------

Topic Title:  Jay Garfield is not a good source for reading Madhyamaka philosophy unless you are specifically a Gelugpa Tibetan Buddhist

krodha replied:
Apparently Buddhapālita’s Commentary on Nāgārjuna’s Middle Way is also now available, translated by Ian Coghlan.

----------------------------------------

Topic Title:  Jay Garfield is not a good source for reading Madhyamaka philosophy unless you are specifically a Gelugpa Tibetan Buddhist

krodha replied:
Yes, his commentary I mean. Thanks

----------------------------------------

Topic Title:  Jay Garfield is not a good source for reading Madhyamaka philosophy unless you are specifically a Gelugpa Tibetan Buddhist

krodha replied:
Yes, a few Indian commentaries, little is available of Bhāviveka's Prajñāpradīpa in English. Candrakīrti's Prasannapadā is obviously around. I noted above that Buddhapālita's commentary is now available.
The point made about Mabja Jangchub Tsöndrü is that his commentary is really the only pre-Gelug commentary available from a Tibetan.
Tsongkhapa's Ocean of Reasoning came after. Ju Mipham's A Jewel of the Powerful Nagarjuna's Intention that Perfectly Illuminates the True Nature and Khenpo Shenga's both obviously much later.

----------------------------------------

Topic Title:  Jay Garfield is not a good source for reading Madhyamaka philosophy unless you are specifically a Gelugpa Tibetan Buddhist

krodha replied:
TIL. Thanks

----------------------------------------

Topic Title:  Is impermanence caused by ignorance or dependent origination?

krodha replied:
Ignorance is the root cause of the perception of impermanence because ignorance causes sentient beings to perceive entities that arise and cease.
Dependent origination is also directly involved and related.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
The mindstream is inexhaustible but are they the mindstream? Wouldn't the quality of mindstream of an "awakened being" be different from the mindstream of an unawakened being?

krodha replied:
The mindstream of a Buddha is totally purified.

Quote:
So basically the question of what happens to an awakened being after physical death of the body is not answered in buddhism?

krodha replied:
Buddhas do not die, in the Buddha­balādhāna­prātihārya­vikurvāṇa­nirdeśa, Mañjuśrī says:

Quote:
Moreover, gods, the tathāgatas do not enter parinirvāṇa, because there is no parinirvāṇa of the tathāgatas, nor are their lives ever exhausted. The tathāgatas remain for immeasurable millions of eons, for utterly inexpressible eons. But through their skillful means they display their parinirvāṇa to beings, as well as the disappearance of the noble Dharma. Just as the Tathāgata sees the various beings of an impure nature who are to be converted by means of parinirvāṇa or by relics, who have no faith in the Tathāgata, and who are irreverent toward the master, so in each such case the Tathāgata displays his parinirvāṇa. But in fact, the Tathāgata neither comes nor goes. When the roots of virtue of beings have fully matured, [F.149.a] and they long to look upon the Tathāgata, are worthy of veneration, long to listen to the Dharma, and their longing is like the full moon, at that time, the Tathāgata appears in the world for the benefit and happiness of many beings such as gods and humans, and for the sake of manifesting and propagating the Three Jewels to them.33 But in fact, the Tathāgata is not born, nor does he age or die.
Sons of noble family, it is as follows. As an analogy, although many forms might appear and disappear in a well-polished mirror, one never sees the reflected image actually entering the mirror or leaving it.34 Gods, you should also look upon the body of the Tathāgata in this way.
Sons of noble family, it is as follows. As an analogy, a well-trained conjurer displays various cities, archways, parks, vehicles, physical forms of a universal monarch, amusements, and entertainments. Even if he makes these illusions cease, they do not move anywhere, nor do they come or go. You should regard the appearance of the tathāgatas and their parinirvāṇa in the same way.

----------------------------------------

Topic Title:  What does “no self” really mean?

krodha replied:
Buddhas do not enter “parinirvana,” which is a term that denotes the physical death of a Buddha. When it says “Buddhas do not enter parinirvana,” this means despite the external appearance of a Buddha dying, Buddhas do not actually die.
This is why “what happens after a Buddha dies” is considered a nonsensical question to a Buddha.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
ok but the physical body is shed. They no longer have a human body.

krodha replied:
Buddhas appear to "shed" a physical body from the vantage point of ordinary sentient beings. We see an embodied "Buddha" because of our affliction, but a Buddha does not experience a body. In the Aṣṭā­daśa­sāhasrikā­prajñā­pāramitā the Buddha says:

Quote:
Venerable Śāriputra, given that the eyes absolutely do not exist and are not found, how could they have ever come into being? Similarly, [F.220.b] given that the ears, nose, tongue, body, and thinking mind absolutely do not exist and are not found, how could they have ever come into being?

krodha replied:
Buddhas do not even see a body, from the same text:

Quote:
Subhūti, bodhisattva great beings practicing the perfection of wisdom do not see form; do not see feeling, perception, volitional factors, or consciousness; do not see eyes; do not see ears, nose, tongue, body, or thinking mind; do not see a form, a sound, a smell, a taste, a feeling, or a dharma; do not see ignorance; do not see volitional factors, consciousness, name and form, the six sense fields, contact, feeling, craving, appropriation, existence, birth, or old age and death.

krodha replied:
The answer then is we are asking a wrong question. For a Buddha, it is like we are asking what happens to someone who is born, lives and dies in a dream, once they die in the dream. The character in the dream does not actually die, it is just a dream figment, it was never born in the first place. This is why the Buddha does not answer the question in certain settings, because the question does not make sense from a Buddha's point of view.
This is why the Buddha tries to explain the nature of a Buddha's body and apparent death at the end of the section from the Buddha­balādhāna­prātihārya­vikurvāṇa­nirdeśa I cited earlier:

Quote:
Sons of noble family, it is as follows. As an analogy, although many forms might appear and disappear in a well-polished mirror, one never sees the reflected image actually entering the mirror or leaving it.34 Gods, you should also look upon the body of the Tathāgata in this way.
Sons of noble family, it is as follows. As an analogy, a well-trained conjurer displays various cities, archways, parks, vehicles, physical forms of a universal monarch, amusements, and entertainments. Even if he makes these illusions cease, they do not move anywhere, nor do they come or go. You should regard the appearance of the tathāgatas and their parinirvāṇa in the same way.

krodha replied:
He is saying the Buddha's body is like a reflection in a mirror. When the reflection leaves the mirror it isn't as if an entity entered the mirror and then left. Likewise, in explaining the apparent death of a Buddha, he illustrates it with the example of a magician conjuring an illusion. Even though the illusion ceases, it isn't as if the illusory appearance was an entity that actually ceased, there never was really an entity there, it was just an illusory appearance.
Again, in the Aṣṭā­daśa­sāhasrikā­prajñā­pāramitā, Subhūti says to the Buddha:

Quote:
Illusion is not one thing, Lord, and the body itself another; the body is itself an illusion, Lord, and illusion is itself the body.

krodha replied:
We just reify a body because we are afflicted sentient beings. The Buddha says in the Sarvabuddhaviṣayāvatārajñānālokālaṃkāra:

Quote:
Mañjuśrī, there is no Tathāgata. However, the designation ‘Tathāgata’ comes about in the world because of the voice of Dharma. It is exclusively due to the maturation of sentient beings’ previous wholesome karma that they perceive the voice of the Tathāgata. That voice emerges in order to produce happiness for all sentient beings and to prompt those who are careless. Mañjuśrī, as those sentient beings hear that sound, they form the concept of a tathāgata, thinking, "This is the Tathāgata’s body."

----------------------------------------

Topic Title:  Where do Buddhists believe an enlightened one goes upon death?

krodha replied:
Buddhas do not die, in the Buddha­balādhāna­prātihārya­vikurvāṇa­nirdeśa, Mañjuśrī says:

Quote:
Moreover, gods, the tathāgatas do not enter parinirvāṇa, because there is no parinirvāṇa of the tathāgatas, nor are their lives ever exhausted. The tathāgatas remain for immeasurable millions of eons, for utterly inexpressible eons. But through their skillful means they display their parinirvāṇa to beings, as well as the disappearance of the noble Dharma. Just as the Tathāgata sees the various beings of an impure nature who are to be converted by means of parinirvāṇa or by relics, who have no faith in the Tathāgata, and who are irreverent toward the master, so in each such case the Tathāgata displays his parinirvāṇa. But in fact, the Tathāgata neither comes nor goes. When the roots of virtue of beings have fully matured, [F.149.a] and they long to look upon the Tathāgata, are worthy of veneration, long to listen to the Dharma, and their longing is like the full moon, at that time, the Tathāgata appears in the world for the benefit and happiness of many beings such as gods and humans, and for the sake of manifesting and propagating the Three Jewels to them.33 But in fact, the Tathāgata is not born, nor does he age or die.
Sons of noble family, it is as follows. As an analogy, although many forms might appear and disappear in a well-polished mirror, one never sees the reflected image actually entering the mirror or leaving it.34 Gods, you should also look upon the body of the Tathāgata in this way.
Sons of noble family, it is as follows. As an analogy, a well-trained conjurer displays various cities, archways, parks, vehicles, physical forms of a universal monarch, amusements, and entertainments. Even if he makes these illusions cease, they do not move anywhere, nor do they come or go. You should regard the appearance of the tathāgatas and their parinirvāṇa in the same way.

----------------------------------------

Topic Title:  What happens when one enters parinirvana?

krodha replied:
Parinirvāṇa is a term for a Buddha's physical display of death. Regarding parinirvāṇa, in the Buddha­balādhāna­prātihārya­vikurvāṇa­nirdeśa, Mañjuśrī says:

Quote:
Moreover, gods, the tathāgatas do not enter parinirvāṇa, because there is no parinirvāṇa of the tathāgatas, nor are their lives ever exhausted. The tathāgatas remain for immeasurable millions of eons, for utterly inexpressible eons. But through their skillful means they display their parinirvāṇa to beings, as well as the disappearance of the noble Dharma. Just as the Tathāgata sees the various beings of an impure nature who are to be converted by means of parinirvāṇa or by relics, who have no faith in the Tathāgata, and who are irreverent toward the master, so in each such case the Tathāgata displays his parinirvāṇa. But in fact, the Tathāgata neither comes nor goes. When the roots of virtue of beings have fully matured, [F.149.a] and they long to look upon the Tathāgata, are worthy of veneration, long to listen to the Dharma, and their longing is like the full moon, at that time, the Tathāgata appears in the world for the benefit and happiness of many beings such as gods and humans, and for the sake of manifesting and propagating the Three Jewels to them.33 But in fact, the Tathāgata is not born, nor does he age or die.
Sons of noble family, it is as follows. As an analogy, although many forms might appear and disappear in a well-polished mirror, one never sees the reflected image actually entering the mirror or leaving it.34 Gods, you should also look upon the body of the Tathāgata in this way.
Sons of noble family, it is as follows. As an analogy, a well-trained conjurer displays various cities, archways, parks, vehicles, physical forms of a universal monarch, amusements, and entertainments. Even if he makes these illusions cease, they do not move anywhere, nor do they come or go. You should regard the appearance of the tathāgatas and their parinirvāṇa in the same way.

krodha replied:
Buddhas appear to "shed" a physical body from the vantage point of ordinary sentient beings. We see an embodied "Buddha" because of our affliction, but a Buddha does not experience a body. In the Aṣṭā­daśa­sāhasrikā­prajñā­pāramitā the Buddha says:

Quote:
Venerable Śāriputra, given that the eyes absolutely do not exist and are not found, how could they have ever come into being? Similarly, [F.220.b] given that the ears, nose, tongue, body, and thinking mind absolutely do not exist and are not found, how could they have ever come into being?

krodha replied:
Buddhas do not even see a body, from the same text:

Quote:
Subhūti, bodhisattva great beings practicing the perfection of wisdom do not see form; do not see feeling, perception, volitional factors, or consciousness; do not see eyes; do not see ears, nose, tongue, body, or thinking mind; do not see a form, a sound, a smell, a taste, a feeling, or a dharma; do not see ignorance; do not see volitional factors, consciousness, name and form, the six sense fields, contact, feeling, craving, appropriation, existence, birth, or old age and death.

krodha replied:
The answer then is we are asking a wrong question. For a Buddha, it is like we are asking what happens to someone who is born, lives and dies in a dream, once they die in the dream. The character in the dream does not actually die, it is just a dream figment, it was never born in the first place. This is why the Buddha does not answer the question in certain settings, because the question does not make sense from a Buddha's point of view.
This is why the Buddha tries to explain the nature of a Buddha's body and apparent death at the end of the section from the Buddha­balādhāna­prātihārya­vikurvāṇa­nirdeśa I cited earlier:

Quote:
Sons of noble family, it is as follows. As an analogy, although many forms might appear and disappear in a well-polished mirror, one never sees the reflected image actually entering the mirror or leaving it.34 Gods, you should also look upon the body of the Tathāgata in this way.
Sons of noble family, it is as follows. As an analogy, a well-trained conjurer displays various cities, archways, parks, vehicles, physical forms of a universal monarch, amusements, and entertainments. Even if he makes these illusions cease, they do not move anywhere, nor do they come or go. You should regard the appearance of the tathāgatas and their parinirvāṇa in the same way.

krodha replied:
He is saying the Buddha's body is like a reflection in a mirror. When the reflection leaves the mirror it isn't as if an entity entered the mirror and then left. Likewise, in explaining the apparent death of a Buddha, he illustrates it with the example of a magician conjuring an illusion. Even though the illusion ceases, it isn't as if the illusory appearance was an entity that actually ceased, there never was really an entity there, it was just an illusory appearance.
Again, in the Aṣṭā­daśa­sāhasrikā­prajñā­pāramitā, Subhūti says to the Buddha:

Quote:
Illusion is not one thing, Lord, and the body itself another; the body is itself an illusion, Lord, and illusion is itself the body.

krodha replied:
We just reify a body because we are afflicted sentient beings. The Buddha says in the Sarvabuddhaviṣayāvatārajñānālokālaṃkāra:

Quote:
Mañjuśrī, there is no Tathāgata. However, the designation ‘Tathāgata’ comes about in the world because of the voice of Dharma. It is exclusively due to the maturation of sentient beings’ previous wholesome karma that they perceive the voice of the Tathāgata. That voice emerges in order to produce happiness for all sentient beings and to prompt those who are careless. Mañjuśrī, as those sentient beings hear that sound, they form the concept of a tathāgata, thinking, "This is the Tathāgata’s body."

----------------------------------------

Topic Title:  Mind is the one thing that has All under its control

krodha replied:
At the end of the day, Ati teachings are only ever referring to the mind in various ways, both subtle and coarse.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Just because a buddha does not perceive their physical body does not mean it's not there.

krodha replied:
It does mean for a Buddha, the body is not there. Buddhas have reverted the four elements back into their natural state, as expressions of pure gnosis. A Buddha only experiences the dynamism of their own gnosis. There is no body at all, it is just an appearance.
We, ordinary sentient beings, perceive a physical body, because we are deluded.

Quote:
does the pure mindstream just remain? And thats it? It's just a pure mindstream for the rest of eternity?

krodha replied:
Yes, a Buddha's gnosis just remains, like the previously cited text says:

Quote:
Nor are their lives ever exhausted. The tathāgatas remain for immeasurable millions of eons, for utterly inexpressible eons.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Just because they are enlightened does not mean that they disappear off the face of the earth. Sure maybe they do not perceive the body any longer but someone, enlightened or not, could go up and touch their body.

krodha replied:
The point is that a body is a deluded perception. Buddhas cognize the way things really are, which means they know that there never has been a body, never has been an earth, etc. Someone could appear to touch them, but they do not experience touch. The Ārya­sarva­dharmāpravṛtti­nirdeśa­nāma­mahāyāna­sūtra:

Quote:
The Blessed One said, “Mañjuśrī, all phenomena are discrete, like space. Both our familiar body and what it touches do not arise and are discrete from touch, thus touch does not exist.

krodha replied:
Same goes for the other four senses.
As for your other question: mindstreams never merge in these teachings. A mindstream is a discrete conventional continuum.

----------------------------------------

Topic Title:  Concept and duality

Someone wrote:
Emptiness is characterized as non-conceptual non-duality in Tibetan Buddhist (and especially Lam Rim) texts and in Sutra. But what is the relationship between conception and duality?

krodha replied:
The activity of imputing serves to fortify dualistic perception through reifying subject and objects. Dualistic perception is said to have various levels, but imputation concretizes the already present autonomous inclination to externalize what appears to be separate from consciousness as an internal subject.

Quote:
Once you form a concept, based on some Madhyamaka texts, a "not that" also appears.

krodha replied:
Yes, this is how it is described in various systems.

Quote:
So when are concepts non-dual?

krodha replied:
Concepts are typically dualistic in nature since they rely on opposites. "Nondual" (advaya) is an underlying modality of cognition that ceases to apprehend inner and outer phenomena. Once that modality of cognition is established, then concepts can still be used without danger of having them deceive the individual.
In the Aṣṭā­daśa­sāhasrikā­prajñā­pāramitā the Buddha describes the cognition of awakened aryabodhisattvas:

Quote:
Furthermore, Subhūti, bodhisattva great beings practicing the perfection of wisdom, because of lacking attention connected with the knowledge of all aspects, pay attention to ‘form empty of an inner subject,’ pay attention to ‘form empty of an outer object,’ pay attention to ‘form empty of subject and object,’ up to pay attention to ‘form empty of the nonexistence of intrinsic nature.’ They also pay attention to ‘feeling … perception … volitional factors … and consciousness empty of an inner subject,’ pay attention to ‘consciousness empty of an outer object,’ pay attention to ‘consciousness empty of subject and object,’ up to pay attention to ‘consciousness empty of the nonexistence of intrinsic nature.’ They also apprehend that inner emptiness, also apprehend [F.107.a] that outer emptiness, also apprehend that inner and outer emptiness, up to they also apprehend that emptiness that is the nonexistence of an intrinsic nature, falsely projecting it by way of apprehending something.
They pay attention to ‘the eye empty of an inner subject,’ pay attention to ‘the eye empty of an outer object,’ pay attention to ‘the eye empty of subject and object,’ up to pay attention to ‘the eye empty of the nonexistence of intrinsic nature.’ They also apprehend those emptinesses, falsely projecting them by way of apprehending something. They pay attention to ‘the ear … the nose … the tongue … the body … and the thinking mind empty of an inner subject,’ pay attention to ‘the thinking mind empty of an outer object,’ pay attention to ‘the thinking mind empty of subject and object,’ up to pay attention to ‘the thinking mind empty of the nonexistence of intrinsic nature.’ They also apprehend those emptinesses, falsely projecting them by way of apprehending something.
Connect this in the same way with “a form, a sound, a smell, a taste, a feeling, and a dharma.

----------------------------------------

Topic Title:  Story of a Westerner Achieving Rainbow Body

Someone wrote:
Is this saying that “the five colors” are inherent fundaments of color perception?

krodha replied:
That, and in addition, these five "colors" or "lights" are the basis for our experience of the five elements, including the rupaskandha that is interpreted as material reality.

----------------------------------------

Topic Title:  Story of a Westerner Achieving Rainbow Body

Someone wrote:
How does turning into rainbow colors follow the law of conservation of matter?

krodha replied:
The individual does not "turn into rainbow colors," the depiction of the so-called "rainbow body" as a body of rainbows is just an artistic expression. In the case of the actual rainbow body, what is occurring is the five elements are reverting back into their natural state as what are called the "five lights" which are in essence, the dynamism of consciousness.

----------------------------------------

Topic Title:  Story of a Westerner Achieving Rainbow Body

krodha replied:
It is a transformation for the individual who actualizes buddhahood, they would not experience their own body as substantial or physical anymore... but to us ordinary sentient beings, they would just appear like a normal person.

----------------------------------------

Topic Title:  Story of a Westerner Achieving Rainbow Body

Someone wrote:
The body is more than just fingernails and hair, and light isn't matter, it's a form of energy.

krodha replied:
This is not referring to visible light spectrum. “Light” here is referring to a type of subtle elemental “vāyu” as it is termed in Sanskrit.
In these teachings, “matter” as the four elements is a misapprehension of the dynamism of gnosis. The Khandro Nyinthig says:

Quote:
As such, that basis, the natural reality of things, the great intrinsic dynamism of gnosis (jñāna), the dharmakāya, was not recognized, and because of the stains of grasping to it, the elements assemble; the body forms from them, and based on that [body], one wanders in samsara until one ages and dies.

krodha replied:
And,

Quote:
To sum it all up, ignorant attachment to dualistic appearances assembles the dynamism of gnosis (jñāna) into the elements, and forms the body in actuality.

krodha replied:
The “rainbow body” is just the total reversion of this process.
This is all based on a totally different worldview than the worldview modern physics is based on.
Tagging u/NotThatImportant3 since you two are contemplating this topic.

----------------------------------------

Topic Title:  What happens when one enters parinirvana?

krodha replied:
There is still conventional efficacy. Nāgārjuna says:

Quote:
Without depending on convention, the ultimate cannot be explained; without realizing the ultimate, nirvana will not be obtained.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Again, just because they recognize that the body is not an ultimate reality does not mean that they were not walking the earth in a physical human body.

krodha replied:
This is like saying just because someone recognizes that a body in a dream is not actually a body does not mean that the apparent body in the dream isn’t a real physical human body.
The body in a dream is not a real physical human body, it is just a dream image. Buddhas realize the same to be the case with the body in our waking experience.

----------------------------------------

Topic Title:  Apologies if this has been asked before. Can someone please explain to me what it means that there is no self, in the context of Buddhism?

krodha replied:
The thread overall isn't perfect in my opinion but it's better than it usually is. Obviously there is going to be a couple "the buddha never said that" people in the mix. Thanissaro has his talons deep in some people.

----------------------------------------

Topic Title:  If consciousness/the mind does not get rebirth, I have a few genuine doubts about rebirth...

krodha replied:
Where did you get this idea that the mind ceases?

----------------------------------------

Topic Title:  If consciousness/the mind does not get rebirth, I have a few genuine doubts about rebirth...

krodha replied:
The mindstream is considered to be an inexhaustible continuum that persists through innumerable lifetimes.

----------------------------------------

Topic Title:  If consciousness/the mind does not get rebirth, I have a few genuine doubts about rebirth...

Someone wrote:
It will be "me" then. It has always been me in all my previous life. But our ideia of "me" as a permament thing is an illusion, since we are always changing.

krodha replied:
"I" and "me" are simply delusions that have never actually been established at any point in time. They only appear to be valid in sentient beings who are plagued by ignorance. Your identity will cease at death because it was false to begin with, but the mindstream persists as a continuum of consciousness, and will retain traces from karmic activity from lifetime to lifetime which will be of benefit or detriment to the conditioned identities that share this continuum in future lives.
Is it "you" in future lives? Sort of, not really. But it also is not some other completely different mindstream.
The idea that "I" and "me" are "always changing" is an idea that doesn't even begin to scratch the surface as to why the self is illusory. People who think they have an "I" or "me" that is always changing are simply caught in the depths of their delusion. But that is besides the point.

----------------------------------------

Topic Title:  If consciousness/the mind does not get rebirth, I have a few genuine doubts about rebirth...

Someone wrote:
When I talk about "me" and "I" I was not talking about the normal meaning of the word. It's more like something that is experiencing all these lifes and reincarnations, this suffering, and developing karma. Not an identity, or personality, with specific unchanging traits.

krodha replied:
The identity or personality is the only thing that can "experience" those factors. It is always the conditioned entity that is the experiencer or receiver of suffering from lifetime to lifetime.

Quote:
But it certainly is "something" that endures, survives death, and is at my core.

krodha replied:
Yes, it is called delusion.

Quote:
Would it be better to call it "the true nature of the mind" then?

krodha replied:
The nature of mind never originates and is not an experiencer and so on. The nature of mind is simply something you must recognize about the mind in order to be liberated from delusion and karmic causality.

----------------------------------------

Topic Title:  If consciousness/the mind does not get rebirth, I have a few genuine doubts about rebirth...

krodha replied:
From the Pratītyadsamutpādakarika:

Quote:
Empty (insubstantial and essenceless) dharmas (phenomena) are entirely produced from dharmas strictly empty; dharmas without a self and [not] of a self. Words, butter lamps, mirrors, seals, fire crystals, seeds, sourness and echoes. Although the aggregates are serially connected, the wise are to comprehend nothing has transferred. Someone, having conceived of annihilation, even in extremely subtle existents, he is not wise, and will never see the meaning of “arisen from conditions.”

krodha replied:
The Pratītyasamutpādakarikavhyakhyana says:

Quote:
Therein, the aggregates are the aggregates of matter, sensation, ideation, formations and consciousness. Those, called ‘serially joined’, not having ceased, produce another produced from that cause; although not even the subtle atom of an existent has transmigrated from this world to the next.

krodha replied:
This means rebirth only works as a process precisely due to the fact that there has never been a self or any sort of substantial entity involved. Once the delusion of a self is established, this is what drives the affliction which fuels rebirth. The delusion of a self must be eliminated in order to be liberated.
The Ratnāvalī states:

Quote:
As long as clinging to the aggregates [of life] exists, so long does clinging to the self persist. Where there is clinging to the self, there is karma. Karma causes rebirth.

krodha replied:
Regarding rebirth being a selfless process, Ācārya Malcolm explains this point well:

Quote:
The Buddha taught rebirth without making recourse to a self that undergoes rebirth.
There are a variety of ways of explaining this, but in essence, the most profound way of understanding this is that the habit of I-making appropriates a new series of aggregates at death, and so it goes on and on until one eradicates the knowledge obscuration that creates this habit of I-making. In the meantime, due to this habit of I-making, one continues to accumulate affliction and karma which results in suffering for infinite lifetimes, just as one has taken rebirth in samsara without a beginning.
The sentient being I was in a past life is not identical with me in this life, even though I suffer and enjoy the results of the negative and positive actions that sentient being and all the other sentient beings engaged in who make up the serial chain of the continuum which I now enjoy. But when I die, all trace of my identity will cease since my identification with my five aggregates as "me" and "mine" is a delusion, and that identity, self, soul, etc., exists merely as a convention and not as an ultimate truth. When the habit of I-making that drives my continuum in samsara takes a new series of aggregates in the next life, it is unlikely I will have any memory of this lifetime, and my habit of I-making will generate a new identity based on the cause and conditions it encounters in the next life.
[The] delusion of 'I' is an agent, capable acting and receiving the results of action, even though it does not exist.
It is important to understand that this "I" generated by the habit of I-making does not exist and is fundamentally a delusion. But it is a useful delusion, just like the delusion of a car allows us to use one.
An analogy is using the last candle to light the next candle. One cannot say that two flames are different, nor can one say they are identical, but they do exist in a continuum, a discrete series.

----------------------------------------

Topic Title:  What does “no self” really mean?

Someone wrote:
Not the same. Just because a buddha realizes this does not mean that their body disappears and they disappear off the face of the earth.

krodha replied:
What isn’t the same? Are you asserting that phenomena experienced in so-called consensus waking reality are “more real” than images in a dream?

Quote:
Can a buddha shapeshift? If its just a dream they should be able to. Ive never heard of a shapeshifting buddha

krodha replied:
There is a famous story about that.

Quote:
When a devaputra asked the Buddha: “Who made Meru, the sun and the moon, and so on?” The Buddha said: "There is no other creator here. The attachment of the traces of one’s conceptuality imputes them, grasps them and then they appear in that way. Everything is created by one’s mind."
When the devaputra asked the Buddha again: "How can the attachment of my concepts make the hardness and stability of Meru, the sun and moon, and so on?"
The Buddha said: "In Varanasi, an old woman meditated her own body as a tiger. Since the villagers saw her as a tiger, they evacuated the village. If one is able to appear like that for a little while, if one cultivates mental traces for beginningless lifetimes, one will be able to appear like this for a year." Therefore, everything is created by the mind.
Furthermore, in order to stop the distractions of the world, some non-Buddhists meditate in isolated places, and having accomplished direct perception in isolated places, that direct perception can be seen by other people.
Also, if someone meditates the sky as a cliff, having transformed into a cliff, it is said that its mass can be touched. [103] Therefore, everything is an appearance of the mind. Since everything is created by the concepts of the mind, in reality, all of the appearances of the mind are empty.
Furthermore, the sentient beings of the temporary hells experience suffering thinking about the form of the doors, pillars, ovens and ropes; therefore, whatever is imputed by the concepts of the mind can be perceived by others.
Since all of the happiness and suffering of the sentient beings of the six migrations are only a creation of one’s mind, since everything is an apparition of one’s mind, make up one’s mind that non-existent appearances are the intrinsic form of emptiness and completely let them go.

----------------------------------------

Topic Title:  Proof of reincarnation?

krodha replied:
This old thread has some examples of evidence for the validity of rebirth:
https://www.reddit.com/r/Buddhism/comments/dktouv/buddhists_should_repost_rebirth_evidences_more/

----------------------------------------

Topic Title:  Apologies if this has been asked before. Can someone please explain to me what it means that there is no self, in the context of Buddhism?

krodha replied:
Best to just read the debate between Tsongkhapa and Gorampa.
u/NeatBubble

----------------------------------------

Topic Title:  Why do people falsely believe in a self

krodha replied:
The idea that these two, ātman and anātman are equal is misguided. As sentient beings we conceive of an ātman by default, and it is what ensnares us in samsāra. Realizing the fallacious nature of that ātman is "anātman," and it is the cure for samsāra.
Like the Buddha says in the Samādhirāja:

Quote:
Whoever holds to the concept of a self (ātman),They will remain in suffering.They do not know selflessness (anātman),Within which there is no suffering.

----------------------------------------

Topic Title:  Why do people falsely believe in a self

Someone wrote:
When asked if there is a Self the Buddha remained silent.

krodha replied:
Only on one occasion to prevent Vacchagotta from adopting an annihilationist (ucceda) view.
The Buddha said quite a lot on this topic, much more than what is featured in that single example.

----------------------------------------

Topic Title:  It's more fun to be selfless?

Someone wrote:
But Buddhism says it's a path to perfect freedom from suffering. So these realizations are supposed to make things a lot better, right? If you see that your 'self' is just a fabrication, life should be way more fun than it is when you only "look out for number one," and "never trust anyone." How can this be?

krodha replied:
To be free of the delusion of selfhood is to be free of suffering.
Being free of suffering certainly sounds "more fun" than suffering, if we want to put it that way.

----------------------------------------

Topic Title:  Why do people falsely believe in a self

krodha replied:
Agreed on the mere views, although attuning to anātman even conceptually is a favorable pursuit.
The equality of these principles as views is described in the sutta that u/BitterSkill cited elsewhere in this thread, although it seems they are unfortunately misinterpreting it to be a wholesale condemnation of selflessness.
In truth it is just like inferential views of the taste of honey. Some views may be accurate than others, but at the end of the day they all fall short of the direct, nonconceptual taste. That said, just as “sweet” is more accurate to describe honey than “bitter” is, in the same nature way, “selflessness” is also conventionally accurate to describe the experiential domain of realization.

----------------------------------------

Topic Title:  Why do people falsely believe in a self

krodha replied:
Neither are intended to be considered mere beliefs.

----------------------------------------

Topic Title:  Do i have to formally take refuge (e.g. at a temple) to be considered a buddhist??

krodha replied:
“Refuge” in the triple gem just means you have the conviction and understand that there is no safety, shelter or lasting happiness to be found anywhere in samsara.
Therefore you take refuge in the Buddha, dharma and sangha.
It is an inner decision. The outer ceremony is nice but unnecessary.

----------------------------------------

Topic Title:  Why do people falsely believe in a self

krodha replied:
Jamgon Kongtrul explains how the error of selfhood occurs:

Quote:
The nature [of mind], being free of fabrications, is empty. Its character is unobscured clarity; its expression is unobstructedly manifest. The intrinsically pure nature of mind, existing from time without beginning, is the dharmadhatu. It is transcendent reality (tathata) without intrinsic objectivity.
The nature of mind is not recognised: its unborn nature is conceived as self; its unimpeded radiance is conceived as other. Thus, the unobstructed creativity [of mind] appears as subject and object.

krodha replied:
The Göngpa Zangthal explains that the self is just a mistake:

Quote:
The whole universe arises through awareness looking externally. All sentient being arise through awareness looking internally. Through looking there, fearful appearances arise, through looking here, ‘self’ arises.
Many mistakes arise from the single mistake about the appearances of here and there. Because of being mistaken about a self, there is a mistake about other, attachment to self, aversion to other.
From the seed of attachment and aversion, the whole outer universe and inhabitants are mistakes.

krodha replied:
Dakpo Tashi Namgyal writes in his Moonlight of Mahāmudrā:

Quote:
To identify the self and the mind’s clinging to it, it is said that although duality is devoid of essence, it is misconceived as possessing substantiality, due to inbred delusion. The mind develops attachments and clings to the two self-entities of subject and object. Conversely, the nonexistence of the two innate selves is nonduality.
Candrakīrti in his commentary to the Catuḥśataka says:
What is described as the self (ātman) is the essence or the inborn entity, the existence of which does not depend on external conditions. Selflessness (anātman) is without such a self. Selflessness of material and mental phenomena are so designated because the two distinctions are made in the form of material elements and personality (dharma and pudgala).
Dharmakīrti says:
The dual realities categorized according to their inherent characteristics are designated as “dharmas” (the elements of material phenomena) while personality is stated to consist of man’s stream-consciousness (mindstream) that coalesces with the physical constituents.
The Dho Silbu summarizes:
All [the realities of] the elements bearing inherent characteristics are designated as “dharmas.” The stream-consciousness is designated as personality (pudgala).
The self of personality (pudgala-ātman) consists of the innate consciousness that assigns to itself, as its own nature, an eternal, independent entity and thereby clings to the notion of “I” or “self.” The self of material elements (dharma-ātman) is the product of the mind grasping at realities, such as the physical constituents of life, as being objective realities composed of innate substance and clinging to them as such. These two “selves” engender karma, defilement, affliction and harm.
Śrī Dharmakīrti comments:
By conceiving of the self, one perceives the existence of others. Differentiating between self and others causes attachment and hatred. Entanglement with these causes afflictions.
The Ratnāvalī elucidates:
As long as clinging to the aggregates [of life] exists, so long does clinging to the self persist. Where there is clinging to the self, there is karma. Karma causes rebirth.

krodha replied:
Sera Khandro writes:

Quote:
A literal definition of the term “individual” is as follows: The two obscurations, along with habitual patterns, fill an individual’s stream of being; and the contaminated aggregation of attachment forms the foundation for the individual. What is called “the self” is the consciousness predisposed to assume the existence of a self: during the periods of waking life, dream, transitional states [bardos] between lifetimes, or in a future life, a self merely appears when none exists. That consciousness is what is called “an individual self.” Immediately thereafter, subsequent knowing and discursive thought give clarity to the consciousness predisposed to cling to an “I” where there is none, and a sense of self where none exists, and make them stable and solid. That is called “what is clung to within, the clinging to an individual sense of self.”
The knowing that clings to an “I” in this manner is called “the causal ignorance of solitary selfhood.” From it, ignorance-based knowing clings to subject and object as separate — “innate ignorance.” From it, individual names for the apparent phenomena of outer worlds and their inner beings are designated, individual meanings are apprehended, and individual substances are reified; this is termed “the ignorance of conceptual labeling.”
The functioning of these three forms of ignorance produces apparent phenomena as the three realms’ (saṃsāra’s) wheel of life [bhāvacākra] and the delusion within it. The cause that binds beings within that delusion is the demon [māra] of clinging to an “I” or a sense of self. The sublime learned, accomplished master Karma Lingpa (fourteenth century) states:
The demon [māra] of clinging to an “I” or a sense of self is the greatest demon within the three realms’ (saṃsāra’s) wheel of life.
That is the purpose for uprooting the clinging to an “I” or a sense of self.

----------------------------------------

Topic Title:  An Exposition on Selflessness According to Mahāyāna and Vajrayāna by Dakpo Tashi Namgyal

krodha replied:
The reasoning goes like so: a legitimate self would either have to be the same or different than the aggregates. If it is the same as the aggregates it is conditioned and impermanent and is therefore unqualified to be a self. If it is different than the aggregates, then said self does not possess any attributes of the aggregates. If the self in question does not have the attributes of the aggregates then the consequence is that it is unconscious, inert and inactive, meaning it has no ability to function as a self.
A self that we want is one that is permanent and unconditioned, however a permanent and unconditioned self would then either be eternally afflicted or eternally unafflicted. In either case the path championed by these teachings would become unnecessary and superfluous. Consequently, the buddhadharma would be pointless and robbed of all meaning.
Therefore the self in question is neither the same nor difference than the aggregates, and that being the case we are forced to acknowledge the glaring fact that any sort of self we could posit is nothing more than a mere conventional imputation.

----------------------------------------

Topic Title:  Does the whealthy man suffers as much as the begger?

krodha replied:
From the Lalita­vistara:

Quote:
At first in youth, when one has a fine body, one is liked and desired and acts like a child. Yet when old age, suffering, and diseases conquer the splendor of the body, one is abandoned, just like a dried-up river is abandoned by deer. When one is powerful with the best of wealth, grains, and possessions, one is liked and desired and acts like a child. Yet when the wealth is spent and suffering sets in, one is abandoned, just like an empty wilderness.
Like a tree with flowers and fruits, people love a person who delights in giving. Yet when the wealth is gone, one becomes a beggar, miserable in old age; at that point, just like a vulture, one becomes disliked. When one is powerful, rich, and handsome, one is like a lord; people like to meet such a being, and one pleases their senses. Yet when one is old, suffering from disease, and all wealth is spent, one becomes as disagreeable as death.
When one is old and youth has passed, like a tree struck by lightning, one is worn out and terrifying to others, like a ruined house. Sage, quick, tell us how to avoid old age! Old age withers men and women, just as the mālu ivy does to a thick sāl forest. Old age robs one’s diligence, energy, and power, like a person caught in a swamp. Old age makes the beautiful person ugly; old age steals one’s splendor and robs one’s power. Old age takes your happiness and defeats you; old age brings death and destroys your vital force.
There are hundreds of diseases, and being struck by sickness brings torment to beings, like deer tormented by forest fire. Look at those beings that are overcome by old age and sickness, and, quick, explain how to be free of suffering! Just as the heavy snow during winter steals all life from grass, trees, and herbs, so, alas, do sickness and old age rob the vitality of beings and destroy their faculties, bodies, and strength.
Old age and disease exhaust all stores of wealth and grain; they bring great anguish to beings. They create resentment and bring animosity among loved ones; they torment everyone intensely, like the sun in the sky. When the time of passing away has arrived, One is always separated from one’s favorite possessions and loved ones. There will be no returning or meeting again, just as fruits or leaves taken by the river never meet the tree again.
Death makes the powerful helpless; death robs everyone, like a river carrying off a tree. One must proceed alone, without friend or company; one is powerless but to follow the results of one’s actions.

----------------------------------------

Topic Title:  I saw an interesting comment on Threads: I want to believe in karma, but slavery created generational wealth.

Someone wrote:
I saw an interesting comment on Threads: I want to believe in karma, but slavery created generational wealth.

krodha replied:
Karma isn’t like a cosmic justice system that is going to punish people for what their forefathers did.
There is a type of generational curse that is possible, but it isn’t karma related.

----------------------------------------

Topic Title:  My husband lets everyone walk all over him. He says he allows it because it causes strife to address things with others.

krodha replied:
Not sure that we can say being untidy generates akusala karma.

----------------------------------------

Topic Title:  Is this an incorrect way of thinking of labels?

krodha replied:
The Buddha said everything is only a label. These teachings are a type of nominalism, which means on one level everything can only be reduced to being an imputed name. There is nothing findable beyond the name and the names do not refer to anything in actuality.
Awareness would also be ultimately subject to this same treatment.

----------------------------------------

Topic Title:  Security Guard at work has Nazi tattoo

Someone wrote:
So I work at a cannabis dispensary and today I noticed one of the security guards has a straight up swatiska on a skull on his arm. He seems kind to everyone and is the father of 5 children I'm not sure how to bring this up to him or do I ignore it, I'm not sure how to proceed.

krodha replied:
Maybe he spent some time in prison. There are often necessary alliances that are made based on race. The caucasian groups will use Nazi imagery and symbols.
Not saying it’s right, but you never know someone’s background.

----------------------------------------

Topic Title:  People want to become buddhists (Buddhism is known world-wide as a religion), but become upset when they find out that it has supernatural elements like any religion would. Why?

Someone wrote:
Why do people (mostly westerners) think that Buddhism is some sort of ancient doctrine for atheists?

krodha replied:
Because it is.
Theravada and all other Buddhist systems are technically atheist in nature.
The presence of devas, nagas, heavens and hells does not disqualify buddhadharma from being an atheist system. Buddhadharma is atheist because a creator deity as a first cause is negated, and there is no monolithic "God" as a higher power. This is enough to be an atheist doctrine.
As for these so-called "supernatural" aspects of the teaching. Buddhadhrama simply has a completely different worldview. "Supernatural" is sort of a straw man label that stems from a materialist or physicalist worldview. Anything that defies that materialist worldview or falls outside explanation is deemed "supernatural," which is essentially another term for "superstitious."
In Buddhist teachings, there is nothing supernatural. All of these things, such as devas, asuras, nagas, heaven realms and hell realms are all explained via dependent origination. The Buddhist worldview simply allows for dependent origination to have various expressions, both coarse and subtle, that are not limited to materialism and physicalism.
This means that when people describe these elements of buddhadharma as "supernatural" they are subconsciously allowing their materialist conditioning to project itself, even if they do not mean to, it is simply an artifact of a materialist worldview.
Moral of the story is that we can allow for the complex inner workings of dependent origination without being advocates of theism and without advocating for "supernatural" phenomena.
But to answer your question, yes, Theravada and all other Buddhist systems include prayer, worship, veneration etc., although they too have subtle aspects to them, and although it seems contradictory to atheism or "non-theism," the presence of these activities does not contradict an atheist worldview.

----------------------------------------

Topic Title:  Absurdity within Buddhism

Someone wrote:
The other concept discussed in correlation to Camus’ Absurdism is the concept of Tathātā, which is defined by Guang Xang as “the first two scholars who translated Tathātā as “such wise” and “suchness,'” also defined by Xan it “is said to indicate the occurrence of each particular phenomenon when its assemblage of appropriate conditions is present.“ The discrepancy between definitions is no coincidence, as the term “was never conceived of as a philosophical concept. It is only the early Mahāyānists who conceived of and used it in this way”-Xang. The philosophical aspect of the concept of suchness may deem reality itself in a different way. This concept is in direct relation to the teachings of absurdism. Both with the viewpoint highlighting the ineffability of life itself, Tathātā teaches us to appreciate and to live in the moment of everyday life

krodha replied:
The real meaning of tathāta is “seeing the way things really are,” and in that sense, tathāta is treated as a synonym for emptiness (śūnyatā).
Which is to say i don’t think your assessment here is really capturing the intent of tathāta, but maybe that doesn’t matter.

----------------------------------------

Topic Title:  Absurdity within Buddhism

krodha replied:
Here is some more info on tathāta with some citations (Indian and Tibetan sources), not sure if it will help or harm your cause but good to have accurate info nevertheless:
Suchness (tathāta) is a synonym for emptiness, as noted in the Śatasāhasrikaprajñāpāramitā:

Quote:
Suchness empty of suchness is the emptiness of suchness. Whatever is emptiness, that is suchness. There is no emptiness apart from suchness. Suchness is emptiness, emptiness is suchness.

krodha replied:
Emptiness denotes a lack of an inherent nature in phenomena. This lack of self-nature in phenomena is the "suchness" of said phenomena, as the Yogasapta states:

Quote:
The nonexistent self-nature, suchness, intrinsic reality, evenness of phenomena, and the ultimate realm are all synonyms. They show nothing other than that which is devoid of self-nature.

krodha replied:
Rongzom also notes the synonymous nature of the aforementioned principles:

Quote:
The term dharmadhātu, literally meaning "the true essence of phenomena," is employed as a synonym for tathatā (suchness) or śūnyatā (emptiness).

krodha replied:
The Ārya-ghanavyūha-nāma-mahāyāna-sūtra says:

Quote:
The suchness of all phenomena arises through power of mutual relation, the yogins seeing in that way clearly see it as suchness. The perfected nature is the dharmatā of phenomena; all phenomena do not arise as the substantial entities of the imputed: empty, insubstantial, beyond the extremes of existence and nonexistence, similar with illusions and dreams, like fairy castles, like opthalmia and like mirages.

krodha replied:
The Saṃdhinirmocana states:

Quote:
Since those conditioned images that support clinging to the imagined within the realm of discrimination validate nothing real, their essence is precisely without essence, for this is the no-self of things, suchness, the purified content of understanding. It is this that is termed the pattern of full perfection. In reference to this, the World-honored One (the Buddha) has designed the other aspect of [the teaching] that ultimate meaning is essentially without essence.

krodha replied:
Here, when we read suchness defined as ”the purified content of understanding,” we should know that this is what suchness (tathāta) intends to denote: an understanding of "the way things really are", as Candrakīrti explains here:

Quote:
Those who suffer from an eye disease will falsely think they see black lines and other things, but healthy eyes will see "what is the case." Suchness, we should understand, is similar to this.

krodha replied:
Therefore suchness denotes a valid cognition of "what is the case,” meaning it is a direct, experiential, nonconceptual knowledge of the ultimate truth of phenomena, which is emptiness free from the dual extremes of existence and non-existence. Referred to by Mipham as the subsiding of dualistic appearance:

Quote:
Since these are all absent, suchness (the perfect nature) free of all these types of differentiation appears in its one taste (beyond reference points unimpaired vision, by example when the eye defect of blurred vision has been cured and one realizes that what appeared as floating hairs is no longer obctructive for the vision after the cure). This is what is referred to as “the subsiding of dualistic appearance into emptiness (śūnyatā beyond extremes)."

krodha replied:
We see Mipham employ the same example of eyesight cured of imperfections allowing one to see "the way things really are." The wisdom of suchness that knows the actual nature of phenomena manifests once the knowledge obscuration that misconceives of an inherent identity or "self" in phenomena is exhausted as a result of authentic awakening. “Nonduality” as mentioned by Mipham, is the absence of subject-object duality which is precisely the lack of a self in persons (pudgala ātman) and a self in phenomena (dharma ātman).
The direct realization of an absence of self in persons and phenomena that suchness represents, is the basis of compassion, as noted in the Sangs rgyas gsang ba'i lam rim:

Quote:
Being empty, it is always devoid of attributes, and free from the clinging to the notion of self. Therefore, the suchness upon seeing this forms the basis for the arising of compassion.

----------------------------------------

Topic Title:  Is it bad karma to join the military? Even as just a mechanic?

krodha replied:
Abhidharmakośabhaṣya, chapter 4:

Quote:
When many persons are united with the intention to kill, either in war, or in the hunt, or in banditry, who is guilty of murder, if only one of them kills?
[72c-d] As soldiers, etc., concur in the realization of the same effect, all are as guilty as the one who kills. Having a common goal, all are guilty exactly as he who among them kills, for all mutually incite one another, not through speech, but by the very fact that they are united together in order to kill.
But is the person who has been constrained through force to join the army also guilty?
Evidently so, unless he has formed the resolution, "Even in order to save my life, I shall not kill a living being."

krodha replied:
Ācārya Malcolm comments:

Quote:
Being a soldier, from the beginning, is a wrong livelihood. Beyond that, there are not many people who join an army without intending to be engaged in some form of activity that involves killing sentient beings. Even conscripts are often patriotic, and are willing to shoot where they are told to aim... Further, you cannot take sides in a war and maintain your precepts, it is impossible.

krodha replied:
And from the Buddha:

Quote:
When a warrior strives & exerts himself in battle, his mind is already seized, debased, & misdirected by the thought: 'May these beings be struck down or slaughtered or annihilated or destroyed. May they not exist': If others then strike him down & slay him while he is thus striving & exerting himself in battle, then with the breakup of the body, after death, he is reborn in the hell called the realm of those slain in battle. But if he holds such a view as this: 'When a warrior strives & exerts himself in battle, if others then strike him down & slay him while he is striving & exerting himself in battle, then with the breakup of the body, after death, he is reborn in the company of devas slain in battle,' that is his wrong view. Now, there are two destinations for a person with wrong view, I tell you: either hell or the animal womb.— SN 42.3

----------------------------------------

Topic Title:  Is it bad karma to join the military? Even as just a mechanic?

krodha replied:
I didn’t write this. These are quotes from Vasubandhu, Ācārya Malcolm and the Buddha.

----------------------------------------

Topic Title:  People want to become buddhists (Buddhism is known world-wide as a religion), but become upset when they find out that it has supernatural elements like any religion would. Why?

krodha replied:
Zeus and Odin are immortal higher powers, are they not?

----------------------------------------

Topic Title:  People want to become buddhists (Buddhism is known world-wide as a religion), but become upset when they find out that it has supernatural elements like any religion would. Why?

Someone wrote:
Atheism = absence of belief that ANY deities exist

krodha replied:
Tara is not a deity, she is a Buddha.

----------------------------------------

Topic Title:  People want to become buddhists (Buddhism is known world-wide as a religion), but become upset when they find out that it has supernatural elements like any religion would. Why?

krodha replied:
Still they are not considered to be mere sentient beings.

----------------------------------------

Topic Title:  Advice on a Selflessness Philosophy Paper

Someone wrote:
Dear friend, it seems you have some misconceptions about the Buddha’s teachings. The Buddha never taught that the five aggregates do not exist but rather that they have no inherent existence.

krodha replied:
If something lacks inherent existence (svabhāva) then it lacks existence (bhāva). This is why Nāgārjuna asks “where is there an existence not included in inherent existence and dependent existence?”
The aggregates are merely a nominal pedagogy, they are not established in any way apart from convention, again Nāgārjuna:

Quote:
“Just as the Buddhas have spoken of "I" and "mine" for a practical purpose; Likewise they spoke too of "aggregates," "elements" and "sense-fields" for practical reasons.

krodha replied:
u/TenchiSenshi

----------------------------------------

Topic Title:  Advice on a Selflessness Philosophy Paper

krodha replied:
I don’t prescribe to either view really, but a Shentongpa would call me a Rangtongpa.
There really is no such thing as “Rangtong.” Rangtong is sort of a catch-all Shentong straw man to describe any Madhyamaka view that contrasts their own.

----------------------------------------

Topic Title:  Advice on a Selflessness Philosophy Paper

krodha replied:
The same is said in the Aṣṭā­daśa­sāhasrikā­prajñā­pāramitā:

Quote:
32.­47 Similarly, Kauśika, those sons of a good family or daughters of a good family do not teach a counterfeit perfection of wisdom when they teach, ‘Do not even look at feeling … perception … volitional factors … or consciousness as impermanent. And why? Because consciousness is empty of the intrinsic nature of consciousness. That intrinsic nature of consciousness is nonexistent, and that which is nonexistent is the perfection of wisdom. So, in that perfection of wisdom you cannot say “consciousness is permanent” or “consciousness is impermanent.” And why? Because consciousness does not exist there, and given that, how could you ever view it as either permanent or impermanent?’
Furthermore, Kauśika, sons of a good family or daughters of a good family cultivating the perfection of wisdom do not teach a counterfeit perfection of wisdom when they teach, ‘Come here, you son of a good family! When you cultivate the perfection of wisdom, son of a good family, you should not look at any dharma at all. You should not stand on any dharma at all. And why? Because in the perfection of wisdom there is no dharma you have to go beyond and there is no dharma you have to stand on. And why? Because all dharmas are empty of an intrinsic nature. That dharma empty of an intrinsic nature is nonexistent, and that which is nonexistent is the perfection of wisdom. So, in that perfection of wisdom no dharma has been brought in or sent out, [F.30.b] no dharma arises or ceases.’
Similarly, connect this with the aggregates, the constituents, the sense fields, dependent origination, all the perfections, the thirty-seven dharmas on the side of awakening, all the emptinesses, the powers, the fearlessnesses, the detailed and thorough knowledges, and the eighteen distinct attributes of a buddha as well.

----------------------------------------

Topic Title:  Advice on a Selflessness Philosophy Paper

Someone wrote:
Dear friend, I never said that the aggregates existed. I deftly avoided discussing their existence or lack thereof because I did not see it as beneficial or necessary. If one says dharmas exist, they’ve missed the point, and if one says that dharmas lack existence, they’ve also missed the point

krodha replied:
Perhaps, although the Buddha says in the Aṣṭā­daśa­sāhasrikā­prajñāpāramitā:

Quote:
Furthermore, Kauśika, sons of a good family or daughters of a good family cultivating the perfection of wisdom do not teach a counterfeit perfection of wisdom when they teach, ‘Come here, you son of a good family! When you cultivate the perfection of wisdom, son of a good family, you should not look at any dharma at all. You should not stand on any dharma at all. And why? Because in the perfection of wisdom there is no dharma you have to go beyond and there is no dharma you have to stand on. And why? Because all dharmas are empty of an intrinsic nature. That dharma empty of an intrinsic nature is nonexistent, and that which is nonexistent is the perfection of wisdom. So, in that perfection of wisdom no dharma has been brought in or sent out, [F.30.b] no dharma arises or ceases.’

----------------------------------------

Topic Title:  Advice on a Selflessness Philosophy Paper

krodha replied:
Also in the same text the Buddha explains two different “types” of impermanence, which is interesting. The usual impermanence that is the arising and ceasing of conditioned phenomena, and then the meaning of impermanence that accords with the prajñāpāramitā, which is related to the false perception of conditioned entities being purified through realization so that their nonarisen and unconditioned nature is realized. He says this is the impermanence in which “nothing disappears.”

----------------------------------------

Topic Title:  Advice on a Selflessness Philosophy Paper

krodha replied:
I agree that views should be related to skillfully. And not nitpicking your posts, but important to note that the “abandonment of views” is actually a synonym for realizing emptiness. We can’t really abandon views before then, and like Nāgārjuna says, we have to rely on the conventional to a certain extent.

----------------------------------------

Topic Title:  People want to become buddhists (Buddhism is known world-wide as a religion), but become upset when they find out that it has supernatural elements like any religion would. Why?

krodha replied:
Well, then I guess they too are atheist doctrines.

----------------------------------------

Topic Title:  In Tibetan Buddhism, many of esteemed rinpoches are reincarnated again and again and take on the same role to teach in their lineage…..

Someone wrote:
People at Dharmawheel might say that, but that doesn’t appear to be what Jigme Lingpa or Longchenpa say.

krodha replied:
These categories are accurate. Sūtrayāna is considered the path of renunciation. Vajrayāna is the path of transformation, and then Jigme Lingpa and Longchenpa belong to what is considered the path of self-liberation.

----------------------------------------

Topic Title:  In Tibetan Buddhism, many of esteemed rinpoches are reincarnated again and again and take on the same role to teach in their lineage…..

krodha replied:
Despite the role of solitary retreat, the systems of Vajrayāna and Dzogchen are not based on renunciation.
This is what makes Vajrayāna distinct from sūtrayāna, the real difference is the methodology. So-called tantra as a path is predicated on the idea of “not giving up the basis.” The “basis” in this respect is the five desire objects [pañcakāmaguṇaḥ]. Sūtrayāna is based in a renunciation of the five desire objects, meaning sūtrayāna “gives up the basis.”
The distilled meaning behind this idea is that in sūtrayāna it is held that the five desire objects are themselves afflictive, and so they are renounced. Phenomena are considered innately afflictive in and of themselves, so practitioners renounce phenomena in Sūtra systems. In Vajrayāna, it is not held that these five desire objects are afflictive, but rather, our concepts in the mind about the five desire objects are the afflictive factor. Therefore, the Vajrayāna path does not “give up the basis” but rather transforms the basis, by transforming our concepts about the five desire objects.
You will often see in Vajrayāna rhetoric, the notion of “taking the result as the path.” The meaning of this is related to the practice of what is called “pure vision,” where the five desire objects and the practitioner themselves, are treated as pure from the very start, and this is done through visualization practices, but more specifically a confidence in that embodied truth.
This means phenomena are not renounced, but rather are transformed through the practice of pure vision. This view and method are not found in Theravada or common Mahāyāna, which are the contemporary expressions of “sūtrayāna.”

----------------------------------------

Topic Title:  In Tibetan Buddhism, many of esteemed rinpoches are reincarnated again and again and take on the same role to teach in their lineage…..

Someone wrote:
Again, I know this is what Dharmawheel people say

krodha replied:
This is not from dharmawheel.

----------------------------------------

Topic Title:  If stream entry is real, how come that some monks went to hell?

Someone wrote:
What is noble attainment

krodha replied:
“Noble” is a gloss of ārya, which means a realized person.

----------------------------------------

Topic Title:  How can persons exist without self?

Someone wrote:
If we accept the self has no ultimate reality then what constitutes a person? Can we say a person is the stream of skandhas? If not then what could the person be?

krodha replied:
Persons and sentient beings in general are like selves, they are merely nominal designations, they cannot be ultimately found.
It is quite easy to be without a self, given that we have always been without a self. The self is like an optical illusion. Sentient beings are just confused and think that the optical illusion of a self is real.

----------------------------------------

Topic Title:  How can persons exist without self?

Someone wrote:
Buddha never explicitly said that there is no-self

krodha replied:
A narrow sample size of reading is required to say this is definitively the case.

----------------------------------------

Topic Title:  How can persons exist without self?

Someone wrote:
I am aware, I am asking how persons exist without ultimate self

krodha replied:
They appear to exist normally from the perspective of ordinary sentient beings, but from their perspective they do not experience phenomena the same way we do.
This account of Kunzang Dechen Lingpa talking to his students illustrates the difference well:

Quote:
Later when Rinpoche was relaxing in a lawn chair, he said to a few students gathered around him: "You don't realize this, but I am actually Guru Rinpoche and you are his twenty-five disciples. I have reached the stage of exhaustion of phenomena (cho nyi zepa). In truth there is for me no form, no sensation, no perception, no karmic formation, no consciousness, no form, no smell, no sense consciousness or object of sense consciousness and so forth; there is no self or other and no distinction of 'Buddhas' and 'sentient beings'; everything remains in the naturally perfect state of pure equality. From the depths of my heart I wish there were some way you could all be made to understand the truth in this, but you do not see it."
Then Rinpoche went silent and tears fell from his eyes.

----------------------------------------

Topic Title:  How can persons exist without self?

Someone wrote:
You exist. It’s just that the you that exists is slightly different than the you of 1 second ago bc of the small changes that happened in your body that is too small to notice. But over a lifetime it is very noticeable. When you were born you were baby. When you die you’ll be an old man. I can show you a picture of both you as a baby and you as an old man and say “this is the same person”. How can that be? They are totally different. What the self is is a constant flux of change

krodha replied:
This isn’t what anātman means.

----------------------------------------

Topic Title:  How can persons exist without self?

krodha replied:
The self of the Mahāparinirvāna sūtra is not a literal self, it is just a rhetorical device.

----------------------------------------

Topic Title:  How can persons exist without self?

krodha replied:
Selflessness is simply the antidote to the affliction of self-clinging that is pervasive in sentient beings. The root cause of samsara is the cognitive obscuration that conceives of selfhood, this affliction is generally taken as an unquestionable fact in 99.999% of sentient beings.
The point of anātman is to demonstrate that the self people believe they have is something that isn’t truly valid, and moreover, if the nature of that self can be realized, experientially and nonconceptually, this leads to liberation from birth and death.
I don’t think anyone here is advocating for “clinging” to anātman, but it should indeed be a sobering pointer that is skillfully related to and pursued as a domain of realization worth obtaining.

----------------------------------------

Topic Title:  How can persons exist without self?

Someone wrote:
I think people take "no self" too far. Obviously, an identity is contrived but that is different than the actual person.

krodha replied:
The Buddha takes it pretty far, in the Aṣṭā­daśa­sāhasrikā­prajñā­pāramitā he says:

Quote:
Furthermore, Subhūti, you should know that a sentient being is nonexistent because a self is nonexistent. You should know that a living being, a creature, one who lives, an individual, a person, one born of Manu, a child of Manu, one who does, one who feels, one who knows, and one who sees is nonexistent because a sentient being is nonexistent.

----------------------------------------

Topic Title:  Reflections on emptiness

Someone wrote:
One thing that stood out to me, in terms of avoiding nihilism, is the idea that even though things are empty, phenomena still arise... I often think about concepts like identity. Even though they are empty (interdependent), they still arise... Other things also arise, like personal preferences and desires

krodha replied:
This is an oxymoron. Emptiness is defined as a lack of arising from the very beginning. Nonarising (anutpāda) is actually a synonym for emptiness (śūnyatā). Emptiness is also not “interdependence” but that is a related yet separate topic. Most importantly, the true domain of emptiness is without arising or ceasing in any way, and it is vital to understand that emptiness is an epithet for nonarising. On top of that, if we perceive arising, it is because our mindstream is adventitiously corrupted by ignorance.
Candrakīrti discusses the synonymous nature of emptiness and nonarising in his Prasannapāda:

Quote:
Whatever by nature is nonarising, that is emptiness. That emptiness bearing the characteristic of being nonarising by nature is the presentation of the middle way, that is, because in something that does not arise by nature there is no existence, and because there is no perishing in something which does not arise by nature, there is no nonexistence. Because of being free from the two extremes of existence and nonexistence, that emptiness bearing the characteristic of nonarising by nature itself is the middle way or the middle path.

krodha replied:
The Bodhicittavivaraṇa concurs:

Quote:
That phenomena are born from causes can never be inconsistent [with facts]; since the cause is empty of cause, we understand it to be empty of arising. The nonarising of all phenomena is clearly taught to be emptiness.

krodha replied:
Now, things certainly appear to arise, but that appearance is an expression of our ignorance. We have cognitive obscurations which obstruct emptiness, and this acts as a cause for the perception of conditioned entities that arise and cease. We perceive arising and ceasing because we have failed to recognize emptiness i.e., nonarising. The Sarva­buddha­viṣayāvatāra­jñānālokālaṃkāra states:

Quote:
The Tathāgata always has the quality of nonarising, and all dharmas resemble the Sugata. Yet immature minds, by their grasping at signs, roam the world among nonexistent dharmas.

krodha replied:
The Buddha explains in the Daśa­sāhasrikā­prajñā­pāramitā that “nonexistent dharmas” are those we conceive of through our ignorance:

Quote:
Reverend Lord, how is it that these things are non-existent in the ways that ordinary people are fixated on them?
The Blessed One replied, “They exist to the extent that they do not exist, and accordingly, since they do not exist, [their posited existence] is called fundamental ignorance.”

krodha replied:
Nāgārjuna states:

Quote:
If you maintained that arising and ceasing of existents are indeed seen, arising and ceasing are only seen because of delusion.

krodha replied:
Ignorance (avidyā) is the cause of the perception of arising and ceasing. The very perception of objects that arise and cease is actually a defining characteristic of the afflicted aggregate of dualistic consciousness (vijñāna) which is the epitome of ignorance. The deluded mind that perceives arising and ceasing is expressed as dualistic consciousness. Conversely, the mind that is purified of delusion realizes that phenomena do not arise or cease, and that purified mind is then expressed as gnosis (jñāna). The Āryaakṣayamatinirdeśa states:

Quote:
Furthermore, abiding in arising and ceasing is "consciousness" (vijñāna). Abiding in nonarising and nonceasing is "gnosis" (jñāna).

krodha replied:
The “mind” of a Buddha is gnosis (jñāna). Buddhas and āryas are precisely “awakened” because they have realized that both the mind and phenomena are equally nonarisen. The Madhyamakāvatāra:

Quote:
Since all the dry wood of objects of knowledge are burned up, that peace is the dharmakāya of the jīnas, at that time there is neither arising nor cessation - the cessation of the mind is directly perceived by the kāya.

krodha replied:
The Madhyamakāvatārabhāśya, Candrakīrti’s own autocommentary explains:

Quote:
Since the kāya that possesses the nature of gnosis burns all the dry wood of objects of knowledge, since objects of knowledge do not arise, that which possess this nonarising is the dharmakāya of the buddhas.

krodha replied:
The Āryasuvikrāntavikramiparipṛcchāprajñāpāramitānirdeśa:

Quote:
It is thought, “This mind is naturally luminous.” As this was thought, it is thought, “The mind arises based on a perception.” Since that perception is totally understood, the mind does not arise and does not cease. Such a mind is luminous, non-afflicted, beautiful, totally pure. Since that mind dwells in nonarising, no phenomena at all arise or cease.

krodha replied:
Realization is a direct, nonconceptual knowledge that phenomena have not arisen from the very beginning, the Saṃpūṭināmamahātantra states:

Quote:
Natural luminosity is free from all concepts, free from being covered by the taints of desire and so on, [free from being covered] with subject and object, the supreme being has said that is supreme nirvana. All phenomena are naturally luminous, because all phenomena do not arise from the start, it is termed “nonarising” by the mind.

krodha replied:
The Buddha is clear that phenomena do not ultimately arise or cease, again, the Daśa­sāhasrikā­prajñā­pāramitā:

Quote:
In that perfection of wisdom (prajñāpāramitā) no dharma has been brought in or sent out, no dharma arises or ceases.

krodha replied:
Even in the apparent perception of arising, there is no arising. Vimalamitra says:

Quote:
Everything arose from nonarising, even arising itself never arose.

krodha replied:
The Guhyagarbha states:

Quote:
The wonder of it! This marvelous, astounding event/reality (Dharma): From that which involves no arising, everything arises; and in that very arising, there is no arising! The wonder of it! In its very enduring, there is no enduring! The wonder of it! In its very cessation, there is no cessation!

----------------------------------------

Topic Title:  Drinking Alcohol and Trungpa Rinpoche

krodha replied:
Trungpa Rinpoche was physically addicted to alcohol, and that alcoholism ended up costing him his life. There is precedence for the use of alcohol in systems like Vajrayāna, but only small amounts, drinking without getting drunk essentially. Alcohol is said to warm the body and help with calming the vāyu or rlung, so it is used in small increments for that purpose. Alcohol is also a sacrament of sorts that is consumed and offered in ganapūjas or ganacakras. The great Dzogchen adept Longchenpa even wrote a text titled something like An Ode to Beer, which expresses his affinity for it.
Really though, alcohol is a thin line to walk and is very easy to lead one into heedlessness. Most of your customers are no doubt drinking to get drunk to varying extents, and therefore perhaps you should think about that.

----------------------------------------

Topic Title:  How can you tell if you are progressing in Buddhism or not

krodha replied:
Dzongsar Jamyang Khyentse Rinpoche:

Quote:
What are the signs of progress in our practice? What can we expect? Should we wait for a signal from the guru – or an award? According to Karma Chagme Rinpoche, we will have no experiences, no special dreams, no pure visions. The 'king of all signs,' also known as the 'sign of no-sign,' which was highly prized by the Kagyupa masters of the past, is when renunciation mind, sadness and devotion blaze in your mind. The signs to be cherished most include an escalating appetite for dharma practice; noticing the futility of everything you do; everincreasing conflicts as a result of old habits; and while you may still have the urge to party with your friends, to be plagued by the unwelcome sense that the whole thing is a useless waste of time.
Therefore do not constantly aim to finish the practice. Instead, try to accept that your spiritual journey will never end. Your journey began with the wish that you, personally, bring all sentient beings to enlightenment, so until that wish is fulfilled, your activities as a bodhisattva will never cease.

----------------------------------------

Topic Title:  Drinking Alcohol and Trungpa Rinpoche

Someone wrote:
Avoid anything and everything Chogyam Trungpa related.

krodha replied:
His conduct was controversial, but his teachings about dharma itself are quite profound. If people can separate the two, his writings about dharma specifically are surely beneficial.
I don’t know if you’ve read Cutting Through Spiritual Materialism for example, everyone should read it.

----------------------------------------

Topic Title:  Is there anyway to know if you attained enlightenment?

krodha replied:
Jhāna (dhyāna) and enlightenment (bodhi) are not the same thing.

----------------------------------------

Topic Title:  Existential crisis between Vedanta and Buddhism

Someone wrote:
What if I value both the anatta and Brahman? Is there really an attachment or clinging when I am willing to be invested in both permanence and impermanence?

krodha replied:
Anātman isn’t impermanent. Impermanence is a mistaken cognition that results because we fail to recognize anātman.

----------------------------------------

Topic Title:  direct experience vs concept

krodha replied:
Direct perceptions (pratyaksa) are by definition nonconceptual according to Buddhist teachings.

----------------------------------------

Topic Title:  Existential crisis between Vedanta and Buddhism

krodha replied:
No, not that either. Anātman is a nonconceptual realization that there is no seer of what is seen, no hearer of sounds, no feeler of feelings, no knower of what is known.
Vedanta on the other hand says you are the seer, you are the knower. Tat tvam asi, you are that.
The two views are quite different.
But anātman is not impermanent. Anātman is like space, it does not arise or cease, it is unconditioned, indestructible and so on.
Brahman is described the same way, except Brahman is a substantial and monolithic nature, whereas anātman is a lack of a nature.

----------------------------------------

Topic Title:  Would unsatisfactoriness be the most effective meaning of Duhkha? And ultimately Nirvana would mean complete and all encompassing satisfaction?

krodha replied:
There are three types of dukkha.
Dukkha-dukkha – the suffering of suffering. This refers to the physical and emotional discomfort and pain all humans experience in their lives.
Viparinama-dukkha – the suffering of change.
Sankhara-dukkha – the suffering of conditioned existence.

----------------------------------------

Topic Title:  Is there anyway to know if you attained enlightenment?

krodha replied:
Indeed, missed that.

----------------------------------------

Topic Title:  How can you tell if you are progressing in Buddhism or not

krodha replied:
From the book Not for Happiness: A Guide to the So-Called Preliminary Practices.

----------------------------------------

Topic Title:  Witchcraft and Buddhism

krodha replied:
Vajrayāna contains a lot of aspects that can essentially be called “witchcraft” although that term carries connotations and stigmas that may be counterproductive, a lot of so-called “tantric” practice is witchcraft.
I wear a takdrol around my neck to ward off negativities, including but not limited to provocations stemming from literal black magick.
Edit: interesting addition:
Ācārya Malcolm says the following Sanskrit terms could translate to “witch,” they are: ḍākinī, siddhayoginī and yoginī but in actuality, he says:

Quote:
Since human beings with magical power are not considered unusual or necessarily frightful or taboo in Indian societies and literature, there really isn't a word that corresponds to the term "witch" in Sanskrit. But there is a correspondence in the sense that like European witches, ḍākinīs fly in the sky, meet on specific days of the month where there is feasting and other libidinous entertainment, and so on.

----------------------------------------

Topic Title:  Regarding the concept of no self

krodha replied:
The Bahiya and Kalakarama suttas are succinct expositions on anātman. Using their descriptions as a guide, a basic inferential contemplation of anātman would look like this:
There is hearing, no hearer
There is seeing, no seer
There is thinking, no thinker.In hearing, just sounds
In seeing, just colors, forms and shapes
In thinking, just thoughts.

----------------------------------------

Topic Title:  .What is the name of this Buddha/Statue/Entity? Can't find anything on it. Saw it in the clouds in a mushroom trip

krodha replied:
Maybe half mārā, half buddha.

----------------------------------------


