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Preface: The Teachings of Chan Master Huangbo Xiyun

The texts translated herein preserve the austere yet profound teachings of Chan (Zen) Master
Huangbo Xiyun (HEEF 1B, Hudngbo Xiyun), a towering figure of the late-middle Tang Dynasty
(618-907 CE), China's 'golden age' of Chan Buddhism. Honored posthumously as “Duanji Chanshi”
(BTPR## i — Chan Master of Decisive Judgment), Huangbo flourished during the first half of the 9th
century, likely passing away d. c. 850s CE (Dazhong era) during the Tang Dazhong reign period (847-
860). Born in what is now Fuzhou, Fujian Province (f82%&/M), he demonstrated a strong affinity for
monastic life from a young age. He was ordained in Fujian; later presided at Mount Huangbo (Jiangxi)
from which he takes his name. Tradition holds he possessed unique physical marks, including a
distinctive protrusion on his forehead likened to a "flesh pearl” (I EK), often seen as indicating future
spiritual eminence. Known for his quick intelligence and striking demeanor, he mastered not only
Buddhist scriptures ("inner” learning) but also familiarized himself with non-Buddhist classics ("outer”

learning), preparing him for the skillful guidance of diverse seekers.

Huangbo occupies a pivotal place in the Chan lineage directly descending from the Sixth Patriarch,

Huineng (E8€). The transmission runs:
o  Sixth Patriarch Huineng (;x3H£8E) |
e Nanyue Huairang (B EHFil) |
o Mazu Daoyi (G3HiE—) |
e Baizhang Huaihai (B XIRE) |
¢ Huangbo Xiyun (& EEF51z)

He received the "direct transmission of Mind" from his immediate teacher, Baizhang Huaihai (720-
814). Baizhang, famed for establishing Chan monastic regulations and the maxim "A day without work
is a day without food,"” guided Huangbo to deep realization within the dynamic Hongzhou school
tradition, which emphasized direct experience and sudden awakening over solely scriptural approaches.
After his initial training, Huangbo eventually settled and taught primarily at Da'an Monastery on
Mount Huangbo (distinct from the mountain of his ordination, sometimes written HEE using a
variant character) in Hongzhou, Jiangxi Province, a major Chan center. His stature within the

tradition is reflected in comments like that of later Soto Zen Master Hong Wen Liang (RN =, aZen
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teacher who lives in Taichung, Taiwan, whose deep wisdom and teachings I greatly appreciate):
“Venerable Rujing was extremely strict and most incisive. Among those recognized by him as true
patriarchs, very few appear. Hongzhi, Huangbo, and Dgen were among the ones he recognized...”

(Full talk accessible at https://www.awakeningtoreality.com/2025/02/the-admonitions-on-seated-

meditationa.html)

Anecdotes illuminate Huangbo's character and teaching. One notable story recounts his encounter
with a traveling monk displaying supernatural ability by walking effortlessly across a flooded river.
When the monk beckoned Huangbo to follow, Huangbo rebuked him, reportedly lamenting that he
hadn't crippled the monk to prevent such displays of mere personal power, which he saw as contrary to
the Mahayana ideal of universal liberation over individual miracles. This highlights his unwavering

focus on the compassionate Bodhisattva path rather than siddhis (powers).

Huangbo's teaching style embodied directness. The title "Duanji" reflects his mastery — cutting
through illusory boundaries. He employed abrupt methods — shouts (1g), blows, silence — as skillful
means (J5{&, #pdya) to shock students out of habitual thought and provoke direct insight into the
One Mind.

His reputation attracted vast "sea-like assemblies” (78 £k ). Among his foremost disciples was Pei Xiu
(381K, 791-864),a high-ranking official who became a devoted student, invited Huangbo to teach in
Zhongling and Wanling, and meticulously recorded and organized his teachings around 857 CE into
the Chuanxin Fayao (151:E2 ) and Wanling Lu (38 & 3K ), verifying the records with other monks.
Another famed disciple was Linji Yixuan (I35 X %, d. 866), founder of the influential Linji
(Rinzai) school.

Following his passing around 850 CE, Huangbo was honored with the title "Duanji Chanshi" by
Emperor Xuanzong, and later received additional titles like "Jue Zhao Chanshi” and "Hongzong
Miaoxing Chanshi."” His impact deeply shaped Chan/Zen in both China and Japan, primarily via the
Linji school. His recorded teachings remain a touchstone for practitioners worldwide, valued for their

uncompromising focus on realizing the nature of Mind.

Huangbo’s teaching centers on the “One Mind” (—(). This term points not to a universal source,
substratum, substance, or consciousness (like Brahman), but to the fundamental nature (ZA<'4) of
awareness itself—a primordial, empty, and unborn gnosis (A5, bénjué) that is the essential quality of
each discrete instance of consciousness. To clarify, the Buddhist tradition maintains that each sentient
being is a distinct mind-stream (citta-samtana, IR ZE xin-xiangxu); they do not share an underlying,
metaphysically existent universal consciousness as posited in Advaita. All diversities remain, for we do

not reduce, subsume, or extrapolate them into an underlying oneness or same substance (such as the
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“one without a second” Brahman).

However, the luminous clarity (BR'™ mingxing) and empty nature (2= 14 kongxing) of Mind is—
conventionally speaking—similarly present in all beings as a generic characteristic, like heat is to fire,
without being reified as a truly existent, singular, overarching ontological ground. It is in this sense that
Buddhas and sentient beings are said to have the same nature. To make the point still clearer,
Huangbo’s “One Mind” denotes the immediate, luminous, and empty presence of every single mind-
moment or vivid appearance (whatever seen, heard, sensed, touched, etc.)—clear-knowing (R

H lingzhi) yet empty—shared as an always-and-everywhere mode of occurrence, not as a single
substance pervading all beings. Saying that clarity-emptiness is “like heat to fire” means only that
whenever mind appears it is inseparably radiant and hollow, never that it constitutes a hidden ground
underneath appearances. Indeed, the very belief that things possess intrinsic natures collapses under
simple scrutiny: wetness and water are not two different entities, so wetness cannot be the “nature” of
water; just as heat and fire are inseparable, yet heat is not some extra essence clinging to fire. Consider
the question: does water depend on wetness, or does wetness depend on water? Whichever way we
approach this dilemma, it becomes evident that no independent 'nature’ can be isolated. Terms like
'wetness' and 'water’, or 'heat’ and 'fire’ merely serve as alternative labels for the same entity.

Consequently, the concept of an autonomous, standalone nature proves untenable in every instance.

Gnosis or Awareness is empty of inherent existence (JC B M, w# zixing), unborn, indestructible, and
beyond conceptualization or substantiality. It is unborn not in a substantially existent way, but in the
sense that nothing self-existent ever arose even in its vivid “arising” (appearance). Mind is also signless
(Fc#B, weixiang): empty of any intrinsic characteristics, such as fixed forms and colors that can be
grasped, and precisely because of its signlessness, all appearances are thereby possible as its unceasing

potentials and displays.

Mind is not an inert emptiness: it is fundamentally luminous and clear, yet empty, actively manifesting
as myriad appearances and activities. Huangbo likens Mind’s radiance to a great sun wheel, as he
illustrates: "Like the great sun-wheel illuminating the four continents: when the sun rises, light
pervades the world, yet empty space has never become bright; when the sun sets, darkness pervades the
world, yet empty space has never become dark.” Empty-clarity experientially has a quality of
spaciousness. While using empty space as an analogy is not exactly incorrect, one must be careful not to
reify this spaciousness of empty clarity into an ultimate background that either exists behind
phenomena or contains phenomena, as that would amount to a false dichotomy or dualism rooted in
ignorance. It should also be mentioned that if we reduce all to a common space-like background

morphing into appearances, this means the habitual tendency to reify Mind remains even if non-
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duality is experienced, and the truth that Mind is by nature No-Mind and essence-less remains

elusive. Realizing the empty nature of dualistic consciousness (v77idna) reveals this non-dual gnosis.
Thus, the core teaching of Huangbo, "Mind is Buddha" (BJtyZ %), as well as "Mind by its very
nature is No-Mind" (1(> B Fcil»), taken together signifies that this very empty, luminous,
fundamental gnosis 7s the awakened state. Awakening is the direct recognition (1%, jidnxing -
"seeing the nature”) of this non-substantial, ever-present nature of Mind (/{:£), not an attainment of

something external.

Furthermore, the interdependence of Mind (as this fundamental gnosis) and phenomena (dharmas) is
expressed clearly in the teachings. Huangbo states directly: "These phenomena (dharmas) are Mind;
outside of Mind, there are no phenomena. This Mind is phenomena; outside of phenomena,
there is no Mind." (kb3EBPiCy, 109 TEsER; BbOBRE, 59M T, ) This resonates with

teachings from his lineage predecessors.

His Dharma grandfather Mazu taught, "Outside the Mind, there is no other Buddha; outside the
Buddha, there is no other mind... Whatever forms are seen are entirely seeing the mind. Mind is not
intrinsically mind; it depends on forms (& )." The First Patriarch of Chan in China, Bodhidharma,
similarly taught: “Form is not intrinsically form but depends on mind; mind is not intrinsically mind
but depends on form... If the mind does not stir, the environment does not arise. When both mind and
environment are pure, this is true seeing.” These words highlight the dependent co-arising of mind and
matter—neither exists independently or substantially, precluding any reduction of reality exclusively to
mind or to matter. Regarding one-taste and non-duality in experience, a non-substantialist holds that
the seamlessness and boundlessness of phenomena—Ilike space—do not imply that mind and matter
share the same substance or that one is the by-product of the other (reductionist monism). Instead,
diversity remains: mind is mind because matter is matter and vice versa; they just have to be empty by

nature.

A monk asked, ‘Master, why do you say that mind is Buddha?’
Mazu said, “To stop babies from crying.’

The monk said, “‘What do you say when they stop crying?’
Mazu said, ‘No mind, no Buddha.’

Instead of seeing ‘No mind, no Buddha’ as a denial or rejection of Mind, it should be understood as a
more thorough penetration into the zature of this radiant Mind, as being empty of any inherent,

substantial, or separate existence.
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Consistent with this non-dual, empty view, Huangbo's teaching on "No-Mind" (Foily, wixin) is
paramount. This points to the realization that Mind is fundamentally empty of inherent, substantial
existence (andtman applied to Mind). None of these teachings imply nihilism, although nihilism is a
genuine danger for those who misunderstand emptiness. "No Mind" points directly to what is always
already the case—it has no independent existence of its own. There is no mind apart from phenomena,
and no phenomena apart from mind. This is precisely what the great Chan/Zen Masters meant when

they stated that mind has no true existence.

The path to realizing this involves more than intellectual understanding alone. Thus, Huangbo
prioritizes direct experience and wordless transmission. Furthermore, in practice, it often involves
stages of clarification by means of direct insight. As many teachers elaborated, there's a distinction
between initially apprehending the Mind ( BRIy, mingxin)—recognizing its luminous clarity—and
tully seeing the Nature (D0, Jianxing)—realizing its empty, unobtainable/unfindable essence.
Deluded sentient beings have no inkling of the radiant essence of Mind, and identify themselves only
with thoughts and perceptions, just like what was expressed by Huangbo: “Worldly people do not
awaken to it; they only recognize seeing, hearing, feeling, and knowing as mind. Being veiled by seeing,
hearing, feeling, and knowing, they therefore do not perceive the pure, luminous fundamental
essence.”. However, by turning one’s fixation away from thoughts and perceptions, taking the
backward step and tracing awareness back to its source ([B] J¢1R B8) through meditation and self-
inquiry or kdan-introspection, one may come to a direct and immediate certainty of one’s Mind-
essence as a doubtless, luminously clear and vivid Presence or numinous awareness (R F). It is a total
and unshakeable conviction in one’s deepest core of one’s True Heart-Mind (E/(») , as the truth of
one’s very Beingness and Pure Existence reveals itself in its utter nakedness and crystal clarity, staring

right at your face. Without this direct realization, nothing is worth to be termed “awakening”.

Although realizing this numinous awareness (R4N)is an important, precious, and crucial initial
fundamental breakthrough, merely stopping here means one has not yet fully penetrated the
relationship between Mind or radiance and all phenomena, nor realized the empty, non-arisen,

and unobtainable/unfindable nature of both Mind and phenomena. Instead, at this stage, one’s
understanding is prone to views resembling the Hindu view of Atman-Brahman. One may identify
with numinous awareness (3% %) as the ultimate, pure, and unchanging Subjectivity that underlies or
pervades all phenomena, grasping at this awareness as one’s unchanging true Self while perceiving all
phenomena as emerging, changing, and subsiding within this changeless ground. Zen Master Dogen,
along with many great masters of the past, explicitly criticized such views. Dogen critiqued those who
hold such views—that numinous awareness (38 %11) is unchanging while mind and body change—as

proponents of the non-Buddhist Shrenika heresy. As Zen Master Shohaku Okumura explained in his
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insightful article (https://www.sotozen.com/eng/dharma/pdf/36e.pdf - Soto Zen Journal Number

36), Dogen identified teachings using metaphors like the "mani jewel (one bright jewel) which is
permanent and never changes, even though the surface color is changing” as "nothing other than [the
false view of] atman.” Hence, working with a deeply awakened teacher who has thoroughly resolved
“the great matter” is often considered essential to arrive at the complete understanding, moving

beyond this stage to fully realize the empty nature.

Master Huangbo Xiyun’s legacy endures as a powerful expression of Chan's core insight: liberation
arises from recognizing the already-present, empty, luminous Mind. His life and words challenge
practitioners to cease seeking externally, drop discriminating thought, cut off clinging to dualities, and
instead turn directly inward to encounter the luminous clarity of one's Mind that is already free
precisely because it is empty of substance and ultimately unobtainable/unfindable as an inherently
existing entity, separate object, or state. His core instruction echoes through the centuries: "To see into

one’s Mind is to see the Buddha."
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Summary of Huangbo's Teachings
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This text comprises the recorded teachings (dialogues and discourses) of the influential Tang Dynasty
Chan Master Huangbo Xiyun, likely drawn from the Chuanxin Fayao and Wanling Lu recorded and
organized by his disciple Pei Xiu. The central focus is the direct, non-conceptual realization of the
"One Mind,"” which Huangbo equates with the fundamental nature itself, accessible here and now

beyond intellectual grasp or gradual attainment.

Huangbo relentlessly expounds the core Chan tenet: Mind itself is Buddha (Bl/{>2 ). He asserts
that all beings share this same One Mind essence (—/(M&), which is fundamentally complete, perfect,
empty, quiescent (Z5 51 ), and unborn. Recognizing this Mind involves seeing directly what is
functioning ("That which is speaking right now is precisely your mind"), realizing its nature is like
empty space—devoid of inherent divisions, substance or existence, yet luminously aware ("numinous
awareness” — R %), and is none other than the myriad displays and appearances ("mountains, rivers,
great earth, sun, moon, and stars"). Duality is the root of delusion; thoughts, perceptions, and
distinctions (Buddha/sentient being, self/other) are baseless projections arising from the mind. True
seeing transcends opposites, understanding all phenomena as dependently arisen and inseparable from
one's own miraculous, empty and radiant Mind, and conversely, Mind is not found separate from
phenomena or conditions (as established by Huangbo: "These phenomena (dharmas) are Mind;

outside of Mind, there are no phenomena. This Mind is phenomena; outside of phenomena, there is
no Mind.").

Although Mind is already by nature No-Mind, as expressed by Huangbo: "Mind by its very nature
is No-Mind" (\(>B i), a point he emphasizes should not be mistaken for a stage to be attained, but
rather recognized as the fundamental, already-so nature of Mind (Huangbo: "Mind by its very nature is
No-Mind, and there is no 'no-mind'’ to be attained. To treat mind as [needing to become] no-mind is,
on the contrary, to reify it as existent.”), he also describes No-Mind as a state of actualization through
continuous practice in every moment ("Eating rice all day, yet never having chewed a single grain.
Walking all day, yet never having trod upon a single patch of ground." When it is like this, there are no
characteristics such as self or other. Throughout the day, not departing from all activities, yet not being
confused by various objects [environments/conditions] — only then is one called a person of freedom

(BEN). Thought after thought, seeing no characteristics whatsoever; do not acknowledge the three
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times of past, present, and future. The past period has no going; the present period has no abiding; the
future period has no coming. Seated peacefully and uprightly, functioning spontaneously without

constraint — only then is one called liberated (f#H5t ). Exert effort! Exert effort!").

Here, actualizing Zen, or No-Mind, involves the cessation of conceptual proliferations ("This very
mind is Buddha, no-mind is the Way. Just avoid giving rise to mind or moving thoughts such as
existence or non-existence, long or short, other or self, subject or object, and suchlike minds."),
discrimination, seeking, and attachment ("§l 2 1& %%, H4 =85 71"), and the realization and
embodiment of the luminously clear, empty, and unobtainable/unfindable nature of Mind/dharmas
that is without self, subject or object. No-mind (F5/(, mushin) in Zen is not merely a blank state of
thoughtlessness; rather, it is the luminous functioning of Prajfia (wisdom), the penetrating wisdom
that dispels delusive reification and reveals the pristine clarity of appearances free from conceptual
imputations. This state of true, thought-free wakefulness is characterized by spontaneous, boundless
intuitive discernment that operates unimpeded by conceptual proliferations ("existence or non-
existence, long or short, other or self, subject or object, and suchlike minds"). Experiential insight into
no-mind and anatman arises when the substrate of a background self or knower—realized to be a mere
reified construct—is seen through and exhausted, dissolving any sense of a substantially existent
knower, agent, self or Self behind vivid appearances and activities. To mistake Zen’s wanian (JT7,
“no-thought”) for a vacuous mind incapable of distinguishing left from right is a fundamental

misunderstanding and a manifestation of pure ignorance.

Huangbo strongly emphasizes abandoning all delusional views (J#) and clearing away the "dung" of
speculative discourse. Dry intellectualism ("mouth Zen") divorced from direct insight, gradualism
focused on attainment, and attachment to external forms or even subtle spiritual concepts are critiqued
as deviations. However, abandoning views here should not be misunderstood merely as withholding
views or cultivating a blank state of thoughtlessness. Rather, true abandonment of views—which really
means the cessation of the deluded views of self (F i), subject and object (BEFIT), existence and non-
existence (B 75)—can only occur through directly realizing the emptiness or non-arisen nature of
Mind and whatever appears (which is none other than) as Mind. Such self-luminous appearances
manifest like reflections or mirages, without ever amounting to something genuinely arisen or
inherently existent. To that end, grasping the right understanding and right view (1E i) of the
Dharma, skillfully guided by a truly awakened and wise teacher, is essential —even if, at first, this

understanding is primarily intellectual.

Although it must be stressed that the key to Zen is a direct, non conceptual realization of the nature of
Mind, the Zen Masters of old have also warned against misinterpreting Zen practice as a form of

quietism—as if it consisted merely of shutting out all thoughts, anti intellectualism, passivity and
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withdrawal from engagement with the world, neglect of ethical conduct, rejection of doctrinal study,
an obsession with nihilistic emptiness, mechanical concentration devoid of insight, romanticized anti
intellectualism, the mistaken belief that suppressing thoughts alone yields Prajna or jiana (%5;
knowledge), or neglect of compassionate action. As the Sixth Patriarch of Chan, Hui Neng said:
“Learned Audience, when we use Prajna for introspection we are illumined within and without, and in
a position to know our own mind. To know our mind is to obtain liberation. To obtain liberation is to
attain Samadhi of Prajna, which is ‘thoughtlessness’. What is ‘thoughtlessness’? “Thoughtlessness’ is to
see and to know all Dharmas (things) with a mind free from attachment. When in use it pervades
everywhere, and yet it sticks nowhere. What we have to do is to purify our mind so that the six vijnanas
(aspects of consciousness), in passing through the six gates (sense organs) will neither be defiled by nor
attached to the six sense objects. When our mind works freely without any hindrance, and is at liberty
to ‘come’ or to ‘go’, we attain Samadhi of Prajna, or liberation. Such a state is called the function of
‘thoughtlessness’. But to refrain from thinking of anything, so that all thoughts are suppressed, is to be

Dharma ridden, and this is an erroneous view.”

Dharma Master Hui Lii made this comment in his discourses on Huangbo's teachings: "Listen
carefully: ceasing thoughts refers to resting delusive thoughts while right mindfulness (1E 7,
zheng-nian, which literally means "Right Thought” in Chinese) remains; forgetting rumination means
relinquishing mental scheming while the mind’s pure wisdom endures. In brief, function is still active.
Ceasing thoughts does not mean discarding all mentation—human beings are not corpses. If you
interpret it as “eliminating thought,” you go astray. Ceasing thoughts means halting grasping and
discrimination; right mindfulness abides. Right mindfulness is precisely no-thought (7578, wu-nian).
No-thought is the vast Dharmakaya (7% 5); the Dharmakaya is equality, and equality expresses itself as
the four immeasurables—great loving-kindness, great compassion, great sympathetic joy, and great
equanimity. Thus “ceasing thoughts” does not stop mental activity; it stops attachment and
discrimination within mental activity, while right mindfulness endures. Though right mindfulness
abides, it is nevertheless no-thought; though it is the fundamental essence, its wondrous functioning is
tully present. Hence, while there appear to be thoughts, they are actually no-thought; and though

there is no-thought, when causes and conditions arise it immediately responds and acts.”

Huangbo stresses the urgency of resolving the great matter of birth and death now. He advocates for
determined effort and, illustrating the direct methods used even before later formalized

systems, explicitly recommends investigating specific kdans (AE, gong'an), such as
Zhaozhou's famous "Wu' (or in Japanese: 'Mu'). He describes a method of continuous
contemplation ("guarding the character Wu") as a potent way to cut through thought and arrive at

realization ("Suddenly, the mind-flower will abruptly blossom"). Direct, personal and experiential

12



The Heart of Zen by Master Huang Po

realization ("like drinking water, knowing cold or warm for oneself”) is paramount. Another powerful
koan in the text, put forth by Huangbo, urges one to gaze directly at one's original face before concepts
take shape, as Huangbo said, "The Sixth Patriarch said: “When not thinking of good and not thinking
of evil, right at such a time, return to me Head Monk Ming’s original face before your parents were

born.” Upon these words, Ming suddenly achieved tacit accord.”.

Dialogues clarify concepts like unconditional compassion (Jo 4% 24 5K), exiting the three realms (via
ceasing thought), the nature of transmission ("no Dharma to give," illustrated by

Huike's unobtainable/unfindable mind), and the paradoxical view of ignorance (7T Bf) as the ground
of awakening. Anecdotes involving encounters with Nanquan, Guizong, an Emperor-novice, and

others serve as practical demonstrations of these teachings in action.

Overall, Huangbo's teachings consistently point to the immediate realization of the empty, luminous,
unborn Mind. His uncompromising style aims to cut through all delusions, external secking and false
concepts, leading practitioners to see for themselves the liberation inherent in their own fundamental

nature.
An Elaboration on Koéan-Introspection

In the Zen tradition, different koans serve distinct purposes. The five categories of koans range from
hosshin, which provides practitioners their initial insight into the absolute, to the "five ranks," designed
to awaken practitioners to the spontaneous unity of the relative and absolute—non-duality. The
experience derived from the koan, "Before birth, who are you?" grants merely a preliminary glimpse
into our Mind-essence as a pure, naked Beingness and Existence—the numinous awareness (R F1)
previously described. This differs significantly from Hakuin’s koan, "What is the sound of one hand
clapping?”, which, after the initial breakthrough, prevents the practitioner from stagnating in dead
water (—JEJE7K) and clinging exclusively to the Absolute ({RE).

Instead, it directs practitioners to intimately encounter the ten thousand faces of radiant Mind.
Specifically, it explores the “Sound” of one hand clapping. Whether one hand claps or before both
hands clap, what precisely is that sound? This koéan guides practitioners into realizing that throughout,
there has only ever been one hand clapping—two hands, symbolizing the duality of subject and object,
hearer and sound, are neither needed nor ever genuinely existent. This is akin to the contemplation of
"in hearing, always only sound, no hearer,” leading to the realization of no-self (anatman), which
realizes Mind-Radiance as the ten thousand things and simultaneously realizes that Mind is No-Mind:
it has no singular 'Original Face' of its own besides these ten thousand faces. Illustrating this clearly, a
Zen master was said to have proclaimed at the moment of awakening, "When I heard the sound of the
bell ringing, there was no I, and no bell, just the ringing.” The Zen Abbot of SANBOZEN, Ryoun
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Yamada wrote, "The oak tree in the garden, besides that tree nothing else exists in heaven or earth--an
even less so, a “Joshu” who is looking at it. This is the world that is manifested in this utterance. “The

oak tree in the garden, but there is no 1.”"

Guidance from a deeply awakened Zen master is essential to navigate these subtle distinctions, deepen

one's insights beyond initial glimpses, and fully actualize one's non-dual and empty nature.
Huangbo beautifully expressed:

"Mountains are mountains, water is water, monks are monks, laypeople are laypeople. The mountains,
rivers, great earth, sun, moon, and stars are altogether not outside your mind. The three thousand
worlds all arise as your own self. Where, then, are all these myriad things? Outside the mind, there are
no dharmas; the green mountains fill the eyes. The empty world is brilliantly clear, without even a

single strand of hair upon which views might cling. Thus, all sounds and forms are the wisdom eye of

the Buddha."

Yet, before we can recognize sounds, mountains, and rivers as our own Radiance, it is crucial to first
awaken clearly to what Mind truly is. If our attention merely fixates on external sounds, mountains,
and rivers—as deluded sentient beings habitually do—or we merely verbally repeat "Mind is
mountains and rivers” like a mantra, such practices offer little genuine help and instead perpetuate
fundamental ignorance (as mentioned earlier: "Deluded sentient beings remain unaware of the radiant
essence of Mind, identifying themselves only with thoughts and perceptions...," echoing Huangbo’s
teaching). Thus, when stating, "Mind is mountains and rivers," the primary step must be to directly
realize and intimately taste the essence of Mind before proceeding further. Without clearly
illuminating and tasting Mind’s essence, teachings remain mere eloquent expressions without

transformative power.

Here, Zen Master Huangbo—alongside other great Zen masters—skillfully reinforces the essential
message, repeatedly striking at the heart of Zen with precision and grace: awaken to the One Mind,
luminously clear, non-dual, and empty—this very nature of Mind is also the true nature of all

phenomena.
Translator's Note on Methodology

I made the decision to produce this new translation because I found some widely circulated older
English translations unsatisfactory in terms of precision, accuracy, and interpretation, particularly

concerning key doctrinal points.

A primary motivation for this new rendition was to address significant misinterpretations observed in

carlier, influential English translations—most notably John Blofeld’s The Zen Teaching of Huang Po:
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On the Transmission of Mind. Blofeld's work was pioneering and undeniably instrumental in
introducing Huangbo's profound teachings to a wide Western audience for the first

time. Blofeld's translation is often lauded for its smooth, accessible, and sometimes elegant English
prose. He successfully made complex Chan ideas feel approachable and engaging for a Western

audience unfamiliar with the tradition, contributing significantly to its popularity.

For this significant contribution, many readers remain grateful. However, from a strict Buddhist
doctrinal perspective, his translation shows Vedantic over-tones, which can lead readers to reify Mind
as an absolute substance. This led him, for instance, to reframe Huangbo’s "One Mind" (—() in
terms suggesting a universal, eternal, or substantive consciousness, akin to the concept of Brahman in
Advaita Vedanta. Such an interpretation inadvertently misrepresents a cornerstone of Huangbo’s (and
indeed, Mahayana Buddhist) teaching: that the 'One Mind', like all phenomena, is inherently empty
of self-nature (J& B M, wi zixing) and devoid of any ultimate, enduring substance. Any attempt to
reify the Mind into an Absolute entity distorts its profound meaning within the Chan context. This
“One Mind” is not a universal, undifferentiated oneness underlying and pervading the whole universe
as a monolithic substance, but rather points to the empty, fundamental nature of awareness itself,
which is beyond conceptual grasp. This aligns with core Buddhist teachings found, for instance, in the
Prajnaparamita satras, it is taught that "There is no mind in the mind; the original nature (prakrti) of
the mind is luminous” (/L Teily, 1OFBARE, XNFOE, BRMKEBAME). Huangbo's
teachings, along with those of his Dharma grandfather Mazu and the first Patriarch Bodhidharma,

consistently point to this non-substantial, empty, yet aware nature.

Furthermore, Blofeld's translation sometimes misinterpreted "No-Mind" (Fo/(», wrixin) as merely a
psychological state of non-conceptuality or mental quietude, replacing "No Mind" with "ceasing
thoughts", thus missing its deeper ontological significance as the realization of Mind’s lack of inherent
existence. The use of essentialist terms such as the 'Absolute’ or his initial rendering of 'One Mind' as
"Universal Mind' (Blofeld begun with an earlier translation, “The Huang Po Doctrine of Universal
Mind” in 1947, and then revisited the text before releasing it as “The Zen Teaching of Huang Po” in
1959, although he still held the view of a Universal Spirit in the latest edition) introduced concepts
absent from the original Chinese and fundamentally misaligned with Buddhist doctrines of emptiness
(sinyata) and no-self (andtman). While covering the main teachings, the interpretive and paraphrasing
approach by Blofeld means that nuances and sometimes entire clauses or distinctions present in the

original might be omitted or glossed over.

While acknowledging the historical importance of Blofeld's work in making these texts accessible, this
new translation seeks greater precision and fidelity to the original text's specific philosophical context,

aiming to avoid these particular interpretive difficulties. Readability was secondary to accuracy. While
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aiming for clear English, the strict adherence to literalness and source structure sometimes might make
the prose less fluid than a more interpretive translation. The inclusion of annotations helps clarify

potentially obscure points or technical terms.

In this translation, a rigorous, literal approach was adopted, working directly from the standard
Chinese editions of E5E1# Jfi{%/(»JAZE. Each paragraph of the source text is presented in full,
followed immediately by its corresponding English rendition and annotations where clarification of
terms, context, or allusions is necessary. This method aims to preserve every essential nuance — from the
insistence on the unobtainability/unfindability (ANTJ 45, ba ké dé) of Mind to the precise meaning
of doctrinal terms within their specific context. This translation aimed for extremely high fidelity by
working directly from the Chinese source text 35 IT{E1L0EE, translating paragraph-by-
paragraph, including the original text for comparison, and strictly adhering to a detailed glossary for

key terms. This translation emphasized literalness and completeness over paraphrasing.

The goal is to provide readers with a clearer, more accurate, and contextually faithful version of
Huangbo's teachings, allowing for a direct engagement with his insights free from the distortions
introduced by previous interpretations influenced by non-Buddhist philosophical assumptions. This
effort seeks not only to honor the integrity of Huangbo’s wisdom but also to offer a reliable resource
for understanding the subtleties of Chan thought, bridging the gap between the original texts and

Contemporary readers.
Contextual Perspectives

1. Dharma Master Huili (B f£%Jf) on Reading Chan Texts and Practice:

Another contemporary teacher living in Taiwan, Master Hui L (B&ELT), whoisa very famous,
prominent and esteemed master, possesses profound clarity and insight. He is an awakened teacher

who integrates teachings from both Zen and Pure Land traditions and is a lineage holder of both the
Caodong and Linji schools of Chan (Zen).

Venerable Hui Lii's talks are consistently filled with profound insights and clarity of View, stemming
from his personal realizations and extensive study of the Tripitaka. He has mentioned that he has read
the entire collection—which includes all of the Buddha's scriptures: the Vinaya (monastic rules), the
Satras (the Buddha's teachings), and the Abhidharma (systematic, scholastic works or
commentaries)—at least three times. He delivered lectures on a wide array of sutras and other
scriptures, Huangbo’s teachings included, many of which are available on YouTube in Chinese. These

lectures have gained significant popularity among Chinese audiences, with numerous videos attracting
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hundreds of thousands of views. Yet, he is far more than just an intellectual or academic; he has also

shared his own spiritual awakening, having awakened to his true nature at an early age.
Venerable Hui Lii said (my translation):

"If you want to see (your own) nature, there are several Chan school books you must read; VCDs,
DVDs, mobile phones can be of great help, network Facebook, Dharma audio players, DVDs, and,
alas, this technology advances daily; therefore, we Buddhist disciples must apply this technology,

coordinating Buddhism with technology to spread it far and wide!

As Buddhist disciples, as we just discussed, we should play a stable and important role for the entire
nation and society; we must make the greatest contribution to the family, to society, to the country, to
the Party, and to all humanity! May our five-thousand-year-old Chinese nation live for ten thousand

upon ten thousand years.

With the little time remaining, I will introduce a few books that should be read; regarding books that
should be read, well, some Chan school books, I am not saying other scriptures are not good, but
rather if you want to attain awakening and see the nature, to instantly realize the pure self-nature,

several books must be read:

first, the Essentials of the Transmission of Mind (f410:j5%) by Chan Master Huangbo
Duanji, must read;

second, the Essential Treatise on sudden awakening and Entering the Way (KERHI & #1ENIE
=) by Great Master Dazhu, must read;

third, the Faith in Mind ({f§/0:$#), must read; why introduce these? Because they all hit the nail on
the head directly [lit. pierce blood with one needle], without entanglements;

fourth, the Platform Sutra of the Sixth Patriarch (7N3HI5£8), must be read repeatedly; reading
the Platform Sutra of the Sixth Patriarch in conjunction with the Buddha-spoken Diamond
Sutra offers a distinct flavor; well, when Great Master Bodhidharma came from the West, crossing
eastward to our China, the first text transmitted was the Lankavatara Saitra; later, the Fifth Patriarch
transmitted the Diamond Sutra because the Lankavatira Statra was too profound, too obscure,
discussing the Great Emptiness of the First Principle, the Five Dharmas, Three Self-Natures, Eight
Consciousnesses, and Twofold Emptiness—this is really not something average Buddhist disciples can
comprehend; well, I have already finished lecturing on it, have already finished lecturing, and it is now

being actively compiled.”
On another occasion, Master Hui Lu said:
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“Uh, let me give an example, and you'll understand how difficult it is when you can't find the right way
to begin your practice. There was a young man in Taiwan whose parents passed away very early. He was
gradually raised by his uncle. After graduating from university, he also came to understand
impermanence amidst life's complexities. Under these circumstances, he joined others to live in simple

huts, and he stayed there for a full ten years.

One day, he really couldn't bear it anymore. Despite reading many books, contemplating koans and
causal conditions, studying scriptures, prostrating to Buddha, and chanting Buddha's name, he
constantly felt that he hadn't attained awakening. He realized that simply suppressing thoughts wasn't
the solution. He didn't know where the strength came from, but he resolved, "I must find a master to

ask for guidance on the Dharma."

So, he came alone. I thought, "Ah, this monk is very solemn, and highly educated too. He could be a
'dragon and elephant’ [a great figure] within the Dharma gate.” I decided to welcome him warmly. I
asked, "Where are you from?" He replied, "From mainland China.” "Where do you reside? Your
esteemed monastery?” He said, "I don't have a monastery. A group of monks and I each live in separate
huts.” "Oh," I thought, "he's being modest.” The point I am making with this story is about how

difficult it is to achieve awakening and see one's true nature.

He very respectfully asked me — I told him to relax, as I could see this young monk was extremely
deferential, which moved me - "Future dragon and elephant of the Dharma, what questions do you
have?” He dared to ask, "Master, have you seen your true nature?” "Mm, I have seen my nature.” "Then,
may I ask the Venerable Sir, what is seeing? What is nature?" I replied, " An outsider asks for an insider’s
perspective. Seeing is nature, and nature is seeing. Without nature, there can be no seeing. How can the
Dharma be dualistic?” He seemed to grasp a little, understanding that splitting the Dharma into two

prevents entry into non-duality. Chan (Zen) is about direct apprehension.

"Then, Master, how do you explain 'clarifying the mind and seeing the nature’ (BR/Ux L P%)2" I told
him, "It means clarifying the True Suchness original mind (& 40Z4</(+) and seeing the unborn,
undying pure self-nature (7578 B 4)." The monk then asked again, "Master, so do you mean 'Mind is
Buddha' (Bli(>/213)?" I said, "No. My meaning is 'Not Mind, not Buddha' (3F/(»3E#)." He became
increasingly confused. "So, it's Not Mind, not Buddha," are you sure?” I replied, "No. It is 'Mind is

Buddha'." Now he was completely lost. "Master, which one is it? Which one is it exactly?"

I explained, "Making a choice implies discrimination. Choosing '"Mind is Buddha' is incorrect.
Choosing 'Not Mind, not Buddha' is also incorrect. Yet, choosing 'Mind is Buddha' is correct, and
choosing "Not mind, not Buddha' is also correct.” He felt like he was on a rollercoaster, completely

spun around. "Master, when do you say 'Mind is Buddha'?" "To demonstrate that the Dharma is not
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nihilistic, to affirm that the True Suchness original mind genuinely exists. At that time, we use 'Mind is
Buddha'." "Then Master, what does "Not mind, not Buddha' mean?" "It means you cannot be attached
to the idea of a 'true mind." The true mind is empty of self-nature, hence 'not Mind.' Buddha is
signless; you cannot attach to characteristics. The Tathagata is the Thusness of all dharmas. You cannot
cling to Buddha as something concrete; he is the signless Dharmakaya. Therefore, you also cannot be
attached, which is why we say 'Not Mind, not Buddha.' Because if you assert 'Mind is Buddha,’ you
become attached to the view that 'Mind’ and 'Buddha’ truly exists. I say "Not Mind, not Buddha' to tell
you that both Mind and Buddha are empty of inherent existence (‘{(>ER {5 &0 %S Tc B 4 ).”

"Hmm," he said, "Master, I lived in a hut for ten years, and no one answered me like this. I need to go
back and really ponder this.” I told him, "Intellectual deliberation is useless. Great awakening and

seeing the nature require wielding the sword directly in battle; only then is it easily seen.” "Hmm...

difficult. May I ask, Master, you often speak of 'all dharmas are unborn' (— 75 L4 ). How do you
explain 'unborn’ (£ 4 )?" I answered him, "All dharmas arising is called non-birth (/775 B £ % AT
A )." "Master, I am asking about non-birth!" "Yes," I said, "I am answering your question. All dharmas
arising is called non-birth.” "Wow! Doesn't non-birth mean nothing exists at all?" I responded, "Oh,
monk, why do you cling to the heterodox views of annihilationism and eternalism? Non-birth is all
dharmas arising. All dharmas arising is precisely what I mean by true non-birth. You must understand
this clearly.” "Wow... I need to go back and ponder this more." I told him again, "Intellectual
deliberation is useless. True liberation comes from wielding the sword directly in battle; only then is it

easily seen. What need is there for questions and answers?"

"May I ask, Master, where will you go when you die?" I said, "That is your delusion. Didn't I tell you all
dharmas are unborn? If there is no birth, how can there be such a thing as death? I've already told you
about non-birth, yet you still ask me where I will go when I die?” He still didn't get it. "Master, do you
mean you will go to the Pure Land after death?" I replied, "From birth to death, you use terms of
metabolic change. Before birth and after death are also terms of metabolic change. You are consistently
using a mind of arising and ceasing (4 X A9/0) to inquire about the Tathagata's realm of non-arising
and non-ceasing (N4 AN K HY #E5). How can you possibly realize it?" "So Master, are you saying the
mind is the Pure Land?" I said, "Yes." "Then aren't you going to the Pure Land after death?" I
countered, "What does the Pure Land look like? On what road? Which street? What number? Tell me

the address, and I'll move there."

He had been ordained for ten years, yet with just a few simple replies from me, he couldn't grasp
anything. How much more difficult would it be to realize the sacred path through a scattered and
unfocused/leisurely and unhurried approach? As I said yesterday, even being ordained for twenty years

doesn't guarantee possessing the Tathagata's right view. It's already clear how difficult it is to enter the
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Buddha's right view. I just turned him around a couple of times like that. Because he immediately
latched onto "Mind is Buddha". I had to break his attachment with "Not Mind, not Buddha.” Then he
attached to "Not Mind, not Buddha.” When he asked about "all dharmas are unborn," he clung to a
nihilistic idea of non-birth. I answered him, "All dharmas arising is called non-birth."” "Master, why do

your answers always seem to contradict me?” I said, "To break your attachments!"

Fundamentally, dharma is non-dharma (JEJE AR5 Jo 7K). It only becomes a 'dharma’ (¢he definition

of an entity (dbarma) in Buddhist teachings is something that bears characteristics) because of
attachment to illusory appearances ({&R#8). Patriarchs, great masters, and virtuous spiritual teachers

have no choice but to use skillful means (ZI5 77 {&) to untie knots and relieve suffering.

Okay, this is a very real incident that happened to me. Let me tell you one more thing: resolving the
confusion in your mind, clarifying the mind and seeing the nature — this is incredibly difficult. Just like
this young man, ordained for ten years, looking here and there, yet with just a couple of replies from
me, he couldn't find his way out. This tells everyone that spiritual practice is truly not easy, truly not
easy. Ah, attaining insight into one's nature is a matter of real substance, "real guns and live
ammunition” (B8 3258 ); it's not about cultivating a facade or decorating oneself with appearances.
When afflictions arise, such methods are useless. When life and death are imminent, one is utterly lost.
Now, throughout the twenty-four hours (Z 7<Ef ), you must penetrate through completely, lest you

be frantic and confused when the end of life approaches.”

This realization of Mind (Mind is Buddha), the realization of No Mind, No Buddha, and the
realization of the non-arising of whatever dependently originates: these insights expressed by Dharma
Master Hui Lu are likewise expressed in Chan Master Huangbo’s teachings. Only apprehending Mind

is Buddha is therefore at best a partial understanding.
2. My dharma mentor John Tan on the Unobtainable/Unfindable Mind (2014):

"The purpose of anatta (7.e. the realization of No-Self) is to have full blown experience of the heart

(Mind) -- boundlessly, completely, non-dually and non-locally. Re-read what I wrote to Jax.

In every situations, in all conditions, in all events. It is to eliminate unnecessary contrivity so that our

essence can be expressed without obscuration.

Jax wants to point to the heart but is unable to express in a non-dual way... for in duality, the essence
cannot be realized. All dualistic interpretations are mind made. You know the smile of Mahakadyapa?

Can you touch the heart of that smile even 2500 yrs later?
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One must lose all mind and body by feeling with entire mind and body this essence which
is /0> (Mind). Yet /{ (Mind) too is A~ 0] %5 (ungraspable/unobtainable/unfindable).. The purpose is
not to deny /(> (Mind) but rather not to place any limitations or duality so that /(> (Mind) can fully

manifest.

Therefore without understanding £k (conditions), is to limit /(> (Mind). without
understanding %k (conditions), is to place limitation in its manifestations. You must fully
experience /{» (Mind) by realizing 7&/{+ (No-Mind) and fully embrace the wisdom of ~T]
5 (ungraspable/unobtainable/unfindable).” - John Tan, 2014
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Essentials of Mind Transmission (Chuanxin Fayao)

S
N

J
Text: T EEWTPRIE T (%00 AR (Essential Dharma of Mind Transmission by Chan Master Huangbo
Duanji)

Recorded and Prefaced by: A/ ZR 3K (Pei Xiu of Hedong)

English Translation: He was a direct Dharma-descendant of the Sixth Patriarch of Caoxi’, a Dharma-
nephew of Xitang, and a Dharma-heir of Baizhang®. He alone bore the seal of the Supreme Vehicle,
detached from words, transmitting only the One Mind; there was no other Dharma. The Mind-
essence is also empty; the myriad conditions are all quiescent. Like the great sun wheel ascending into
the vast sky, its brilliant light illuminates, pure, without a speck of dust. For those who realize it, there
is neither new nor old, neither shallow nor deep. For those who speak of it, they establish no
interpretations, set up no sectarian positions, open no doors or windows — it is directly thus. To stir a
thought is to deviate. Only then is it the fundamental Buddha. Therefore, his words were simple, his
principles direct, his Way steep, his practice solitary. Disciples from the four directions, gazing upon the
mountain, hastened towards him; upon seeing his appearance, some attained awakening. The ocean-
like assembly coming and going constantly numbered over a thousand. In the second year of the
Huichang era,” when I, Pei Xiu, was serving as Prefect of Zhongling,” I invited him from the mountain
to the prefectural seat, where he stayed at Longxing Monastery. Day and night, I inquired about the
Way. In the second year of the Dazhong era,” when I was serving as Prefect of Wanling,” I again went to
pay respects and invited him to my administrative region, where he resided peacefully at Kaiyuan
Monastery, receiving the Dharma day and night. After retiring from my post, I recorded what I
remembered, obtaining perhaps ten or twenty percent. I cherish it as a mind-seal and have not dared to
promulgate it. Now, fearing that its profound and essential meaning might not be heard in future
times, I have brought it forth and transmitted it to the monastic disciple Dazhou Fajiaun,8 sending him
back to Guangtang Monastery on the original mountain to inquire among the elders and the Dharma

assembly whether it aligns with or differs from what they personally heard in former days.

Original Text: ER#ID, EHHiE, FHANSZERBUBET, HERXHEZHED,
AEEXZEE, MR EREXFZH, EE—L, BEEIE, OERE, THER.
WABE, FE=T, LHRE FLHFR. ExE THE LTER HzE FiIX
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&, AZRE, AFFFER BETNER. sh@RlF, REARG. HHEE, HEE HE
g, HATM. WITFERE, BlimE, BEEmME EREA BETRA. TREZERTH
R, BLIDEMERXSF, BYEE. KPTE, BTRER EXLAEM, REFT
¥, BYRZE. Rfiez, +8B—=, A, TEEG, SBAMBXAETRK,

Bz, RITMERAEE, RIBUZ B, BHCEER SEHERBR RN

.

Footnotes/Annotations:

* 7&K ¥5 %51z (fihui Xiyun): Dharma name Xiyun (d. 850?). Huangbo is the mountain where he

taught; Duanji ("cutting off the indeterminate”) is a title.

* %738 (Cdoxi Litiztt): The Sixth Patriarch of Caoxi, Huineng (638-713), the most famous Chan

Patriarch in China. Huangbo is considered a third-generation descendant.

* B E B X (Xitdng Biizhing): Baizhang Huaihai (720-814), a direct disciple of Mazu Daoyi and
Huangbo's teacher. Xitang Zhizang (735-814) was a Dharma brother of Baizhang under Mazu.
Huangbo studied under Baizhang.

* 2 B % (Huiching ér nidn): The second year of the Huichang era of Emperor Wuzong of the
Tang dynasty, corresponding to 842 CE. This period saw a major persecution of Buddhism.

* $MPR (Zhongling): Present-day Nanchang in Jiangxi Province. Pei Xiu (38K, 791-864) was a high-
ranking scholar-official and a devout lay Buddhist.

* KH % (Dazhong ér nidn): The second year of the Dazhong era of Emperor Xuanzong of the
Tang dynasty, corresponding to 848 CE.

=

* 5EP% (Winling): Present-day Xuancheng in Anhui Province.

* KFHEE (Dazhou Fijian): A monastic disciple under Pei Xiu.

English Translation: Prefaced on the eighth day of the eleventh month in the eleventh year of the

Dazhong era of the Tang Dynasty.’
Original Text: ERR+—F+—HH/\BFF

Footnotes/Annotations:

23



The Heart of Zen by Master Huang Po

* B K +—1F (Ting Dazhong shiyi nidn): The eleventh year of the Dazhong era, corresponding to
857 CE.

Title

English Translation: Essential Dharma of Mind Transmission by Chan Master Huangbo Duanji of
Mount Huangbo

Original Text: LI MIFRA IR LA R

English Translation: The Master told Pei Xiu: "All Buddhas and all sentient beings are solely this
One Mind; there is no other Dharma. This Mind, since beginningless time, has never been born and
never perished. It is not green nor yellow; it has no form, no characteristic. It does not belong to
existence or non-existence; it is not reckoned as new or old. It is not long or short, not large or small. It
transcends all limitations, names, verbal traces, and dualities. This very essence is it (i.e., the One
Mind); to stir a thought is to deviate. It is like empty space, without boundaries, immeasurable. Only
this One Mind itself is Buddha. There is no difference between Buddhas and sentient beings, yet
sentient beings, by attaching to characteristics, seek externally. Seeking it thus, they only lose it. Using
Buddha to seek Buddha, using Mind to grasp Mind — even after exhausting kalpas of effort, one can
never attain it. They do not realize that if they just cease thoughts and forget anxieties, Buddha
spontaneously manifests. This Mind is Buddha; Buddha is sentient beings. As a sentient being, this
Mind does not decrease; as a Buddha, this Mind does not increase. Even the Six

Perfections (paramitas), myriad practices, and merits numerous as Ganges sands are fundamentally
complete within it, not requiring cultivation or addition. When conditions arise, it is applied; when
conditions cease, it is quiescent. If you do not decisively believe that this is Buddha, and instead,
attached to characteristics, you cultivate practices seeking some result, all this is delusory and contrary

to the Way.

Original Text: IFiBIRE: “BHS—VILE, WE—0, ELIE. OLRMEK, RE
£, REKXK, AEAH, TREME, ABELX, Nt#E, EKIEE, FRIFEN, BE—
VIRE. B5. HE. XF H@BEE ST, RNES, THRLOEF ATNE. B
W—0BRIER, HEREELTF, BEKEERINK, KRzBEKX. EHIEGH, Hik

D, BHRTE, BAES. FAHESTE, HEWET. WOREMH HERE. AXE
RILOARE, AEBELORR, BDEXERfT. WLhE KRR, MrER. B%
B, ZBHR. ERREFUEM MKREBEST, WKIMA, EfXE, S5EHETE.
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English Translation: "This Mind is Buddha; there is no other Buddha, nor any other mind. This
Mind is luminous and pure, like empty space, without a single speck of characteristic. To activate the
mind or stir a thought is to deviate from the Dharma-essence; this is attachment to

characteristics. From beginningless time, there have been no Buddhas attached to characteristics. To
cultivate the Six Perfections and myriad practices in pursuit of Buddhahood is a gradual approach;
from beginningless time, no Buddha [has been attained] by gradual stages. Just awaken to the One
Mind; there is not the slightest Dharma to be obtained - this is the True Buddha. Buddhas and
sentient beings are the One Mind, without difference. Like empty space, it is unadulterated and
indestructible. Like the great sun-wheel illuminating the four continents: when the sun rises, light
pervades the world, yet empty space has never become bright; when the sun sets, darkness pervades the
world, yet empty space has never become dark. The realms of brightness and darkness naturally
supplant each other, yet the nature of empty space remains vast and unchanging. The Mind of
Buddhas and sentient beings is also thus. If you view Buddhas as having characteristics of purity,
radiance, and liberation, and view sentient beings as having characteristics of defilement, turbidity,
darkness, and birth-and-death — holding such views, even through kalpas numerous as Ganges sands,

you will never attain Bodhi, because of attachment to characteristics. Only this One Mind — not even a
mote of dust of Dharma can be obtained. This Mind is Buddha.

Original Text: “IH/U BRI, ELAMH, TR LB, IRWES, £— o855,

0%, RIFeRtR, RIAEM. TRk, TERMHB. BXERTT &Cka#, RBIEX
B, THIK, TXREMH. BIE—L, BELDETRE WAEH. #5kE, —0LR,

Mgz, THRIER, MABRRBHNXT, BHZEN, PBBRXT, EEAEH, HEZ

B, BBXT, EZAEHE. AR BERS, Bzt BRALRE, HERE O
IRANLL . EXEHIEEEICI. B, WAREERREERR. £XM8, (ElgsE, HA
wH), BARER, ABHER. Wt—0, EXWDITETSE, BOE6H.

English Translation: "Nowadays, people who study the Way do not awaken to this Mind-essence.
Instead, they give rise to mind upon mind, seeking Buddha outwardly, attached to characteristics in
their practice. These are all wrong methods, not the path to Bodhi. Making offerings to the Buddhas of
the ten directions does not compare to making offerings to a single person of the Way who is without
mind."” Why? Because one 'without mind' is without any mind whatsoever. The body of Thusness
[tathata] is inwardly like wood or stone, unmoving, unshaken; outwardly like space, unobstructed,

unimpeded. Without subject and object, without location, without form or characteristic, without
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gain or loss. Those who hasten dare not enter this Dharma, fearing they will fall into emptiness with no
place to abide, and thus they retreat upon seeing the cliff's edge. They invariably seck extensive
knowledge and views. Therefore, those who seek knowledge and views are as numerous as hairs, while

those who awaken to the Way are as rare as horns.

Original Text: “4N45-FEAN, NELME, EFO0 LD, mIKE, BBET B2E
%, FERE. fAET7ER Aafs—IT0EAN, @7 Dok, T—ToE. W
WMZE, WINARA, RaARE, MRS, AEARR. TR, THA, B8R 15

R, BERBAIE, BESLMEALKR, BEMR, FIES KM FrRCKmMILEL

£, BEEAA.

Footnotes/Annotations:

* FoilME A (wixin daorén): Literally "person of the Way without mind." Refers to one who has
realized the truth of No-Mind. No-Mind is not a state of blankness, but realizing and actualizing the

truth that Mind is empty of a substantial existence (No-Mind), similar to the truth of anitman (No-
Self).

English Translation: "Manjusri represents principle; Samantabhadra represents practice. Principle is
the principle of true emptiness and non-obstruction. Practice is the practice of being detached from
characteristics and inexhaustible. Avalokite$vara corresponds to great compassion; Mahasthamaprapta
corresponds to great wisdom. Vimalakirti is 'Pure Name'." 'Pure’ is the nature; 'Name' is the
characteristic. Nature and characteristic are not different, hence the name 'Pure Name'. What the great
Bodhisattvas represent, everyone possesses. It is not separate from the One Mind; awakening to it is

it (1.e. is precisely realizing One Mind). Nowadays, students of the Way do not awaken within their
own minds but instead attach to characteristics and grasp at realms outside the mind; this is entirely
contrary to the Way. The sands of the Ganges River — the Buddha said they are sand. If Buddhas,
Bodhisattvas, Sakra, Brahmai, and various devas were to walk upon it, the sand feels no joy. If cattle,
sheep, insects, and ants were to trample upon it, the sand feels no anger. For precious jewels and
fragrant incense, the sand feels no greed. For feces, urine, and foul stenches, the sand feels no aversion.
This Mind is the mind of no-mind, detached from all characteristics. Sentient beings and Buddhas are
without any difference. Just be able to be without mind, and that is the ultimate. If students of the Way
do not directly arrive at no-mind, then even after cultivating for countless kalpas they will never
accomplish the Path. They will remain fettered by the merit-making practices of the Three Vehicles,

unable to achieve liberation.
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Original Text: “XIRHIE, LR LI, HE, EXLH/ZE, 78 BHELRZT. AF
HRE, BELKRE, @4EF Hat. 35 Mh, 8% Ht. tHERR %55

B BREFEMERE ABEZ AB—0 BZZ. SFBEAREACHE B0
SNEMRBUR, BE5ER. [BE0E, HE2D, EHREFE. BREXTENI, DR

B FFREEREmT, DA, BEEE DA R, BREW, DIERNE. HORD
oz, B—UME, REEH EXLER. LD, ERRE. FEABLRETL

D, BB, BARKE, WERNTHR, FEHEH.

Footnotes/Annotations:

* Vimalakirti (4£E): The central figure of the Vimalakirti Nirdesa Stitra, a lay bodhisattva known for

his profound wisdom. His name means "Undefiled Reputation” or "Pure Name" (74 4%, Jingming).

English Translation: "However, realizing this Mind occurs with varying speed. There are those who,
upon hearing the Dharma, instantly attain no-mind in a single thought. There are those who reach the
Ten Faiths, Ten Abodes, Ten Practices, and Ten Dedications before attaining no-mind."* There are
those who reach the Ten Bhiimis before attaining no-mind.” Whether attained quickly or slowly, once
no-mind is attained and one abides there, there is nothing further to cultivate or realize. Truly, there is
nothing obtained; this is real and not false. One who attains it in a single thought and one who attains
it after reaching the Ten Bhamis — their functional attainment is exactly equal, without any difference
in depth. It is merely that one has needlessly endured hardships through accumulated kalpas.
Committing evil or doing good are both attachments to characteristics. Attached to characteristics
while committing evil, one needlessly undergoes rebirth. Attached to characteristics while doing good,
one needlessly endures toil and suftering. Neither compares to instantly recognizing and accepting the

fundamental Dharma upon hearing the words.

Original Text: “RIELOEIRE, FEZE—2ESLoOE, BEHE. HF. +17. +E
@R LTLE, BETHAELOE. KESLOBE EXLUETIE, KRS EX
AE, —emBE5+HmESE WAKBTT ELRLX RERNESZEHE, EEEE
BEEH, FHEE EXRE, HFHEE, IXTE, 240 MERINBRAXL.

Footnotes/Annotations:

*+{5. T{E. +17. F[E@ (shixin, shizht, shixing, shihuixiing): The Forty Stages of the
Bodhisattva path preceding the Bhiimis according to certain Mahiyana schemas (e.g., Huayan,

Tiantai).
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* 41t (shidi): The Ten Bhamis, the ten stages or grounds of realization on the Bodhisattva path to
Buddhahood.

English Translation: "These phenomena (dharmas) are Mind; outside of Mind, there are no
phenomena. This Mind is phenomena; outside of phenomena, there is no Mind. Mind by its very
nature is No-Mind, and there is no 'no-mind’ to be attained. To treat mind as [needing to become] no-
mind is, on the contrary, to reify it as existent. Silent accord is all that is needed; it cuts off all
deliberation. Therefore, it is said: "The path of words is cut off; the place of mental activity is
extinguished.'14 This Mind is the fundamentally pure Buddha of the original source; everyone possesses
it. All wriggling creatures endowed with sentience are of one essence with all Buddhas and
Bodhisattvas, without difference. It is only due to deluded thoughts and discriminations that various
kinds of karmic consequences are created. Upon the fundamental Buddha, there is truly not a single
thing — only vast openness, quiescent stillness, luminous wonder, and peaceful bliss. Deeply awaken
and enter into it; directly, it is right here, perfectly complete, lacking nothing. Even if one diligently
cultivates for three asamkhyeya kalpas,”® passing through all the stages, when one attains realization in a

single thought, one only realizes one's own original Buddha. Nothing at all gets added.

Looking back at the efforts of accumulated kalpas, they turn out to have been deluded actions in a
dream. Therefore, the Tathagata said: 'Regarding Anuttara-samyak-sambodhi, I have truly obtained
nothing. If T had obtained anything, Dipamkara Buddha would not have given me the prediction [of
future Buddhahood].”” He also said: "This Dharma is equal, without high or low; this is called Bodhi

(awakening/gnosis)."*

Original Text: “BLiABMLy, 1OOMNEE, BLOBRDE, ZSNRD. (DB, FRELDE. ¥
T, DRI . BREME, @iEBI, e FiEEk, (OTAK. IO ARIEE
B NEFZ. BIRRSEBEF—GIR. RAATEDH, EMMLR. KEFHLX
T—¥, EREE BULRmNE. KBEA, BEMEE BE®BEE ELHRRX. dFE=
Rig#tEsT, HiEth, R—&iEN, RiExka# mLERRE—Y. JWHHI
B, BEEFPRA. HKXa HTHBEZIR, STME. EARE ATHIAREXK

Rit. 'X=: BiFE¥E TEAST, 28SR.
Footnotes/Annotations:

s SIBEWT, 10174 K (ydnyu dio duin, xinxing chit mi¢): A common Chan expression pointing to
the inadequacy of language and conceptual thought to grasp ultimate truth. Often found in texts like

the Vimalakirti Stitra.15. Z31 & R (chtindong hdnling): Literally "wriggling creatures possessing
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numinous awareness.” A classical term for all sentient beings, emphasizing their shared potential.16. =
R (san qf): Abbreviation for =Po]{& R % (sin aséngq{ jié), three asamkhyeya kalpas (incalculably long
eons), the traditional timeframe for a Bodhisattva's path.17. Reference to the Diamond Satra: This
paraphrases a passage where the Buddha explains that his awakening under Dipamkara Buddha
involved realizing that no fixed dharma called "Anuttara-samyak-sambodhi" was actually

attained.18. Reference to the Diamond Satra: This also paraphrases a passage emphasizing the equality

and non-dual nature of Bodhi.

English Translation: "This very original source, the pure Mind, is equal with sentient beings, all
Buddhas, worlds, mountains, rivers, the formed and the formless, pervading the ten directions —
everything is equal, without the characteristic of other or self. This original source, the pure Mind, is
constantly, spontaneously, perfectly luminous and universally illuminating. Worldly people do not
awaken to it; they only recognize seeing, hearing, feeling, and knowing as mind. Being veiled by seeing,
hearing, feeling, and knowing, they therefore do not perceive the pure, luminous fundamental essence.
Just directly be without mind, and the fundamental essence reveals itself. Like the great sun wheel
ascending into the vast sky, it illuminates the ten directions universally, without any obstruction.
Therefore, students of the Way merely recognize seeing, hearing, awareness, and cognition, applying
them in actions and movements. If seeing, hearing, awareness, and cognition are emptied, the mind-
path is cut off, with no place to enter. Just recognize the fundamental Mind within the domain of
seeing, hearing, awareness, and cognition. However, the fundamental Mind does not belong to seeing,
hearing, awareness, and cognition, nor is it separate from seeing, hearing, awareness, and cognition.
Simply do not give rise to views based on seeing, hearing, awareness, and cognition; nor stir thoughts
based on seeing, hearing, awareness, and cognition; nor seek the mind apart from seeing, hearing,
awareness, and cognition; nor abandon seeing, hearing, awareness, and cognition to grasp some
dharma. Neither identical nor separate, neither abiding nor attached - freely and fully at ease in all

directions, everywhere is the place of the Way [bodhimanda].

Original Text: “BIIL AR F0y, SxAE . R, BHELE. B+HFR —UF
%, TEIMHE. EXFEEHSD, TEERPERER, ARE RIALEZFEAC, AXER
HMFrE, FTUARBERIAARK., BEETLL, AFEHR. IKBREATES, BE+A, E
TR, MFEAEIALERM, Ehzhte, SHNREEH, RORETAL. EFIE
wHALARL, AROCABIRERH, FAABSHETM. EETUERM EERRZ, TFE
TRERM LS, FEBILERMIC, FESNETHMBUE, ARIAE, ~MEARE,
UEEE, LIEES.
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Footnotes/Annotations:

o DL B e (jian wén jué zhi): Seeing, hearing, sensing (or feeling/awareness), and knowing (or
cognition). Refers to the functions of the sense faculties and consciousness. Huangbo warns against

mistaking these functions for the fundamental Mind itself.

English Translation: "Worldly people hear that all Buddhas transmit the Mind-Dharma and assume
there must be some particular dharma apart from Mind that can be realized and attained.
Consequently, they use mind to seek Dharma. They do not know that Mind is Dharma, and Dharma
is Mind. One cannot use mind to seeck mind again; through millions of kalpas, the day of attainment
will never arrive. It is better to be without mind in the present moment - that is the fundamental
Dharma. It is like a strongman confused about the jewel on his own forehead, seeking it outwardly,
traveling throughout the ten directions, ultimately unable to find it. When a wise person points it out,
he instantly sees his original jewel just as it was. Therefore, students of the Way are confused about
their own fundamental Mind, not recognizing it as Buddha. Consequently, they seek outwardly,
initiating effortful practices, relying on sequential realization. Striving diligently through kalpas, they

never accomplish the Way.

It is better to be without mind right now, decisively knowing that all dharmas are fundamentally non-
existent, and that nothing is attained (FZLFT 15, wi suddé); without reliance, without abiding, without
subject, without object. Not stirring deluded thoughts, one realizes Bodhi. When the Way is realized,
one only realizes the fundamental Mind-Buddha. The efforts of accumulated kalpas are entirely
illusory cultivation. Just like when the strongman found the jewel, he only found the jewel originally
on his forehead; it had nothing to do with the effort of seeking outwardly. Therefore, the Buddha said:
"With respect to Anuttara Samyak Sarhbodhi, I have truly obtained not a single thing." Fearing that
people would not believe, he cited what is seen by the Five Eyes and spoken by the Five Tongues™ - it is

real and not false, the truth of the ultimate meaning [paramartha-satya].

Original Text: “th A\ BB HEZOE, BB O LB —JETIETER, FHOHEE. N
DRI, AR L. AELERTIL, BTR#, £EBH. FOE L, E':X
o MATHEFAER, mHKE, BIiTT77, £AER. FEEZ, SNBNARKRNE.
WFBEBARBRND, NMAAEH, ZEKDE, AT, HCREIE, HEEK, KK
B, AETIL, REM—VNERLTRE, JREME TKREE L. A%
=, FIEER. RIBERN, RIiEAME. HEHA, FREE. Oh1TB85%KE, REAM
Ik, AXREINREZ. BHE: BTRHBEERILHE. BARME, eI LR,
HEME, EXAE, 28— X
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Footnotes/Annotations:

* iR (wt yin), 71 1E (wt yt): The Five Eyes (physical, divine, wisdom, dharma, Buddha eye)
represent escalating levels of perception. The reference to "Five Tongues" seems unusual; "Five Eyes” is
standard. It might be a textual variant or reference to the Buddha's capacity to speak truthfully and

effectively to all beings. It emphasizes the Buddha's comprehensive insight and truthful speech.

English Translation: "Students of the Way, do not doubt that the four great elements are the body.
The four great elements are without self [anatman], and the self is also ownerless. Therefore, know that
this body is without self and also ownerless. Do not doubt that the five aggregates are the mind. The
five aggregates are without self and also ownerless. Therefore, know that this mind is without self and
also ownerless. The six sense bases [ayatanas], six sense objects [visayas], and six consciousnesses
[vijidnas] arise and cease through combination, and are also thus. Since the eighteen realms [dhatus]
are empty, everything is empty. Only the fundamental Mind is vast and clear, pure. There is
nourishment through consciousness and nourishment through wisdom. The body of the four great
elements suffers from hunger and injury. Nourishing it accordingly without giving rise to craving and
attachment is called nourishment through wisdom. Indulging the desires, secking flavors, deludedly
giving rise to discriminations, only seeking what pleases the palate without generating aversion [to
samsara), is called nourishment through consciousness.”* Sravakas ('hearers') attain awakening through
sound, hence they are called Sravakas. But they do not comprehend their own mind; they form
interpretations based on teachings heard through sound, or through supernormal powers, or
auspicious signs, words, or actions. Hearing of Bodhi and Nirvana, and cultivating for three
asamkhyeya kalpas to accomplish the Buddha Way - all belong to the Sravaka path; they are called
Sravaka-Buddhas. Only by directly and suddenly comprehending that one's own mind is originally
Buddha, that not a single dharma can be obtained, and not a single practice needs to be cultivated -

this is the unsurpassed Way, this is the True Suchness [Tathata] Buddha.

Original Text: “FBARLEMNKR AT, MALHK, HAFLE. HHALFIEETFLE. AR
AL, BREEFLEE, B OLERFLE, ARARLRIR, AEER, FEOAR. +
NFRBRZ, —UE=, BERUSGAESF. AR, 8RR, IXZ5, UEHE, KBIR
B, TERE BZER. ZERK, ZE25), EKED, F4ERE, BZIRR. &
mE REGE WEZFEE. EATAL, TEHLER siRWRE S(EKE FiE
ZE), BEERER ZBRIEMHE LTEFEE, BZFEMHG. METWRTBOAK
kEM T—FYUR T—TUE LELLE LERHNH.

Footnotes/Annotations:
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* IR & (shi shi), & & (zhi shi): Nourishment through consciousness (clinging, discrimination) versus
nourishment through wisdom (mindful sustenance without attachment). This contrasts ordinary,

craving-driven consumption with the mindful approach of a practitioner.

English Translation: "Students of the Way need only fear having a single thought; that immediately
separates them from the Way. Thought-moment after thought-moment without characteristics,
thought-moment after thought-moment without contrived action [wu wei],**—this is Buddha. If
students of the Way wish to attain Buddhahood, they need not study any Buddhadharma at all; they
only need to study non-seeking and non-attachment. Non-seeking means the mind does not arise;
non-attachment means the mind does not perish. Not arising and not perishing is Buddha. The eighty-
four thousand Dharma gates are remedies for the eighty-four thousand afflictions; they are merely gates
for teaching, transforming, and guiding beings. Fundamentally, there are no dharmas at all.
Detachment itself is the Dharma; one who knows detachment is the Buddha. Just detach from all

afflictions, and there is no dharma to be obtained.

Original Text: “FBARM—=H, BS5ERR. @SLHE, L, MEMH. FEA
HRTHE, —VBEEAAZE, BEEREE, TREVOAE, TEIOAK, FER
KEDZEfb. N\AWFEN, WATEFmN, RREMAES]. KE—UNE, BRIEE,
MEEZH. EE—T0WN, ELETE.

Footnotes/Annotations:

* &4 (wawéi): Here likely refers to non-action in the sense of acting without attachment, effort, or
dualistic concepts, rather than complete inaction or the unconditioned state specifically, though it

resonates with the latter.

English Translation: "Students of the Way, if you wish to know the essential key, just do not attach a
single thing onto the mind. It is said, "The Buddha's true Dharma-body is just like space.’ This is using
space-like emptiness as an analogy for the Dharma-body; space-like emptiness is the Dharma-body.
Ordinary people say the Dharma-body pervades the realm of space-like emptiness, that space-like
emptiness contains and accommodates the Dharma-body. They do not know that the Dharma-body is
space-like emptiness, and space-like emptiness is the Dharma-body. If you definitively say there is space-
like emptiness, then space-like emptiness is not the Dharma-body. If you definitively say there is a
Dharma-body, then the Dharma-body is not space-like emptiness. Just do not form an understanding

of 'space-like emptiness' — space-like emptiness is the Dharma-body. Do not form an understanding of
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'Dharma-body’ - the Dharma-body is space-like emptiness. space-like emptiness and the Dharma-body
have no differing characteristics. Buddha and sentient beings have no differing characteristics. Birth-
and-death and Nirvana have no differing characteristics. Afflictions and Bodhi have no differing
characteristics. Being detached from all characteristics is Buddha. Ordinary people grasp at realms
[objects]; people of the Way grasp at mind. When both mind and realms are forgotten, that is the true
Dharma. Forgetting realms is still easy; forgetting mind is extremely difficult. People dare not forget
mind, fearing they will fall into emptiness with nothing to grasp onto. They do not know that

emptiness is fundamentally not nothingness; there is only the one true Dharma-realm.

Original Text: “FBAERFMER, BEETOLE-Y. SHEESUEES, 1E
WESHES, EZES. BABEGBESS, EZTRIEET. FAHESRES,
B=EESHL. EEEERE, BEFMRES, BEERES, EEIARESE. BEEE
=k, BZHES, RIEESH, Z5AES. EX5E5TRE BEXRELRE &
REEETHRE, MRNSEFRITRE, B—UHEMNEMH. ALRBUE, BARLD, OHEX
=, DER%E. SRS, ROER. ATHL, TEEEHERL, TH=EALE, #
—RZERE,

English Translation: "This numinous awareness-nature (3% 5 £ ), since beginningless time, has the
same lifespan as space. It has never been born, never perished; never existent, never non-existent; never
been defiled, never been pure; never been noisy, never been silent; never been young, never been old. It
has no location, no inside or outside; no quantity, no form or shape; no color or appearance, no sound
or voice. It cannot be sought, cannot be pursued; it cannot be known by wisdom; it cannot be grasped
by words; it cannot be met through objective things; it cannot be reached by meritorious effort. All
Buddhas, Bodhisattvas, and all sentient beings endowed with numinous awareness share this great
Nirvana-nature. Nature is Mind; Mind is Buddha; Buddha is Dharma. A single thought departing
from the true is entirely deluded thinking. One cannot use mind to seek mind again; one cannot use

Buddha to seek Buddha again; one cannot use Dharma to seek Dharma again.

Therefore, students of the Way directly attain no-mind; silent accord is all. To intend with the mind is
to err. Transmitting mind with mind — this is the right view. Be cautious not to pursue external realms.
Recognizing realms as mind is like recognizing a thief as your son. Because there is greed, anger, and
delusion, there are established precepts, concentration, and wisdom. Fundamentally, there are no
afflictions; how could there be Bodhi? Therefore, the Patriarchal Master said: "The Buddha spoke all

>v23

dharmas to eliminate all minds. If T have no mind at all, what use are all dharmas?"* Upon the

fundamentally pure Buddha of the original source, not a single thing is attached. For example, space,
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though adorned with immeasurable precious jewels, ultimately cannot make them stay. The Buddha-
nature is like space; though adorned with immeasurable merits and wisdom, ultimately it cannot make

them stay. It is only due to being confused about the fundamental nature that one fails to see it.

Original Text: “Ib R M, TEIRLLSK, 5ExE%E, KE€4. REX, RKEH. KRBT,
REW. REF, REE. REW, KED. KEE, LA, TR%, THE. T
B, TeK. TFHE, AR, AKX, RUMEER ATUFER, AOTMUREYS,
A AAE, BHREFS—VENERR, BEKEEM. M0, (ORIZEW, #HR1E
%o —RBR, BARRE. FUROCERTL, ATMEHERTEH, RUPUEERTE.
WFBEBAE LD, RREME. SVORIZE. DUOED, IWAER, BEZmEIMNEIER, IARA
i, BINWAF. AERER, RIYHER. ALHW, EEER? Sz Hii—
ik, Ak—Ul. BE—VIL, FTA—UE? KEERHB L ELAE—Y. BUE
=, BULERFERE, L1 kE. #MERES, RULENESEET, &R 8E. E
RAM, BARLE.

Footnotes/Annotations:

* {BJf =... (Zashi yan...): This saying is often attributed to Bodhidharma, the First Patriarch of Chan
in China.

English Translation: The so-called 'Dharma-gate of the mind-ground' is that all phenomena are
established in dependence on this mind. When circumstances appear, they are manifest; when no
circumstance presents itself, there is no manifestation. One should not reinterpret one’s own pure
nature as if it were a basis for grasping external forms. The terms ‘tranquility and wisdom,’
‘discernment in operation,” ‘quietude and alertness,” and ‘the faculties of seeing, hearing, and knowing’
are nothing more than provisional explanations placed upon phenomena—teaching devices suited for
those of middling or lesser capacities. If one truly wishes to experience direct realization, one must not
hold such conceptual views; all these are merely [responses to] conditions. Where dharmas cease, it is in
the very place of their existence that they cease. The Dharma exists (manifests) where it vanishes, and it
vanishes where it exists (manifests). Yet with regard to every single phenomenon, if one refrains from

adopting any view of “existence” or “nonexistence,” one directly perceives the Dharma itself.

Original Text: “FrigiO#iA17], AAEMRKIGOES .. BERE, TTEAEL, AoUF2ME
HERB. iR, SABB. BREE. LEM, SR LR EHRTRALR
RIS, BRGRIE, BARUENLL G RER. FHEL, RTHEHM. ET—U0% Ak
fxh, BIES, ”
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English Translation: On the first day of the ninth month, the Master addressed Xiu, saying: "Since
Master Bodhidharma arrived in China, he only spoke of the One Mind, only transmitted the One
Dharma. Transmitting Buddha with Buddha, speaking of no other Buddha; transmitting Dharma
with Dharma, speaking of no other Dharma. The Dharma is the Dharma that cannot be spoken; the
Buddha is the Buddha that cannot be grasped. This is the fundamentally pure Mind of the original
source. Only this one matter is real; the other two [vehicles] are not true. Prajia is wisdom; this

wisdom is the signless fundamental Mind.

Original Texe: I —H, MIBAE: “BRAEKXIDZEIFE, MR—0, BE—%X. DUHE
3, RRRW, WEERE, FRRE. EARTEZE SEATRZE, HEREEH
O, M —FE, RTUEERE. REHE, BERLHEAOD.

English Translation: "Ordinary people do not direct themselves towards the Way; they only give free
rein to the six senses, thereby transmigrating through the six paths. Students of the Way, if in one
thought they calculate about birth and death, they fall into the way of maras [demons]. If in one
thought they give rise to various views, they fall into the way of outsiders [non-Buddhists]. Seeing
arising and heading towards its extinction, they fall into the Sravaka way. Not seeing arising, only seeing
extinction, they fall into the Pratyekabuddha way. Dharma fundamentally is non-arising, and presently
is also non-extinguishing. Not giving rise to these two views, nor to aversion or delight—all dharmas

are only the One Mind. Only then is it the Buddha Vehicle.

Original Text: “NRKABIE, MEXIE, HITRE. FBA—SITER, AERE, —=
mEN, BRSMNE, WAL, BHER, EBEEEE AUEE, BAAR, AR&ERE,
EARRE, SIEKR, FEZR, RRAR, —UhEE R0, AEHAHEL.

Footnotes/Annotations:

* In Mahayana Buddhism, particularly emphasized in Madhyamaka philosophy, whatever arises
dependently on causes and conditions necessarily lacks inherent existence or self-nature (svabhava).
Because phenomena are devoid of such an independent essence, they cannot be said to truly or
substantially arise from a state of non-being or cease into non-being in an ultimate sense. Their
appearance and disappearance are conventionally observed but ultimately understood as illusory, like a
dream or reflection—unborn (anutpanna) and unceasing. Like a reflection appearing in a mirror when
conditions are met, or an echo resulting from sound waves, phenomena appear contingently but

without any substantial entity actually being created or born. From the ultimate perspective
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(paramartha-satya), reality is characterized by non-arising, non-ceasing, non-permanence, non-
annihilation, non-coming, and non-going. This realization is central to Mahayana liberation, as it cuts
the root of clinging to phenomena as truly existent. This view differs significantly from those
associated with certain Sravakayina schools, such as the Sarvistivida, which analyzed reality by
deconstructing and dissolving the illusion of a Self (atman) in favor of the truth of No-Self (anitman).
These schools maintained that reality is composed of constituent dharmas—each possessing only a
momentary existence or a specific essence—that genuinely undergo processes of arising, abiding, and
ceasing, even while being dependently conditioned. In contrast, the Mahayana critique emphasizes the

ultimate §anyata (emptiness) and asserts the non-arising nature of even these constituent dharmas.

The Awakening of Faith in the Mahayana states:

“Regarding the view of ‘substantial existence of dharmas and of a self,’ the Buddha taught only the
emptiness of a self for the dull-rooted of the two vehicles. Because that teaching was not ultimate, they
still regard the five aggregates as arising and ceasing and are afraid of birth and death, clinging foolishly
to nirvana. How to counter that? Because the self-nature of the five aggregates is not born, there can be

no extinction. They have been in nirvana from the start.”

English Translation: "Ordinary people all pursue realms [objects], giving rise to mind, and the mind
then develops liking and aversion. If you wish for no realms, you must forget the mind. When the

mind is forgotten, realms are empty; when realms are empty, the mind is extinguished. If you do not
forget the mind, but merely try to eliminate realms, realms cannot be eliminated, only increasing
confusion. Therefore, the myriad dharmas are Mind-only. Mind is also unobtainable/unfindable; what
else is there to seek? People who study Prajna see not a single dharma that can be obtained. They cut off
intentions regarding the Three Vehicles. There is only the One Reality, which cannot be realized or
obtained. Those who say 'T can realize, I can obtain' are all people of arrogant conceit [adhimana].
Those who brushed off their robes and left the assembly in the Lotus Sttra™ were all such types.

Therefore, the Buddha said: 'Regarding Bodhi, I have truly obtained nothing.’ Silent accord is all.

Original Text: “NLKEZEZTEL, DBEMIR, ERELER, HEHL, DERIRE, H=A]
DR BRI, MERE, HATER, REDit. WAEWD, OIFRATRE, BK

WY EREA, ARBIETE, BER=F, B—REX, AUILES. BREILES 518
EBA. FEREHBRMEE, BHEDR. WHS BTERXLTHE, RKEZME.

Footnotes/Annotations:
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o SRHES iR M EFE (Fihud hul shang fu yi ér quu zh¢): Refers to the incident in the Lotus Satra
(Chapter 2, "Expedient Means") where five thousand arrogant monks, nuns, laymen, and laywomen
leave the assembly when the Buddha prepares to reveal the ultimate truth of the One Vehicle, believing

they have already attained enough.

English Translation: "When ordinary people are near the time of death, they should just
contemplate: the five aggregates are empty, the four great elements are without self, the true Mind is
signless, neither going nor coming. At the time of birth, the nature also does not come; at the time of
death, the nature also does not go. It is serene, perfectly quiescent, mind and realm as one. If one can
just directly comprehend this in this way, one is not bound by the three times [past, present, future]
and is truly a world-transcending person. Absolutely do not have the slightest inclination [towards
anywhere]. If you see auspicious signs of Buddhas coming to welcome you or various phenomena
appearing, have no mind to follow them. If you see fearsome signs or various phenomena appearing,
have no mind of fear. Just forget your own mind, becoming identical with the Dharma-realm, and you

will attain freedom. This is the essential point.”

Original Text: “N AIRARAER, EWREES, WAL, BEOLHE, FAELRK. £rH
IRARK, FERSMEIRAEL, BRER, OE—W. BROSETHT, FTA=HFRER, &
ettt A, VIAEELEBE, HINEHEEFHRKIDEFHFHILET, %%mﬁ% = T4
f#dar, ATOBR. EER0, BTER E88%E WWRAEREETH.

English Translation: On the eighth day of the tenth month, the Master addressed Xiu, saying:
"Speaking of the 'phantom city' [{£3§],” the Two Vehicles, as well as the Ten Bhamis, Equal
Awakening, and Wondrous Awakening,* are all provisional teachings established to guide beings; they
are all phantom cities. Speaking of the ‘jeweled place’ [E PfT], it is the jewel of the true Mind, the
fundamental Buddha-nature. This jewel does not pertain to conceptual calculation; it cannot be
[conceptually] established. There is no Buddha, no sentient beings, no subject, no object — where is
there a city? If asked, 'Since this is a phantom city, where is the jeweled place?’ The jeweled place cannot
be pointed to. If pointed to, it has location and is not the true jeweled place. Therefore, it is said to be

'nearby’. Being 'nearby’ cannot be quantitatively stated. One must just experience it; accord with it is it.

Original Text: +A/\H, BAKE: “SHEE ZFE i, Fii. Y, ESNIE
Slz#, FHAlH. SEME, DRUOAHEMZE. BEFEFEE, FAUES. THL
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RE, TRETET, IAEH? FEBREMN, AN ER? ERATE, BB T,
FEEFRL, MzAEEmE. #ifE FAUEEEZ. Bitks, ZZHZ.

Footnotes/Annotations:

* {435 (huachéng): Phantom city, from the parable in the Lotus Sttra (Chapter 7). A guide conjures
up a resting place (phantom city) for weary travelers halfway to their destination (the jeweled place,
symbolizing Nirvana or Buddhahood) to encourage them to continue. It represents provisional

teachings or attainments.

o+, FH. W5 (shidi, déngjué, midojué): Ten Bhiumis, Equal Awakening (Samyafifiana, 51st
Bodhisattva stage), and Wondrous Awakening (Sarvajiiana, 52nd stage, Buddhahood) according to the
Tiantai/Huayan Bodhisattva path schema. Huangbo considers even these high stages as provisional

relative to the direct realization of the One Mind.

English Translation: "Speaking of 'icchantika’ [[#$£], it means those whose faith is incomplete. All
sentient beings of the six paths, and even those of the Two Vehicles, who do not believe in the fruition
of Buddhahood, are all called icchantikas with severed good roots. Bodhisattvas deeply believe in the
Buddha Dharma, seeing no Mahayana or Hinayana, seeing Buddha and sentient beings as having the
same Dharma-nature — they are called icchantikas of good roots.”® Generally, those who awaken
through hearing teachings are called Sravakas ('hearers'). Those who awaken through contemplating
dependent origination [pratityasamutpada] are called Pratyekabuddhas ('solitary realizers'). If one does
not awaken within one's own mind, even if one reaches Buddhahood, one is still called a Sravaka-
Buddha. Most students of the Way awaken based on doctrinal teachings, not based on the Mind-
Dharma. Even cultivating through accumulated kalpas, they are ultimately not the fundamental
Buddha. If one does not awaken in the Mind, but rather awakens based on doctrinal teachings, one
slights the Mind and emphasizes the teachings, consequently becoming one who chases after clumps
[of earth, mistaking them for gold], forgetting the fundamental Mind. Therefore, just accord with the

fundamental Mind; there is no need to seek Dharma — Mind is Dharma.

Original Text: “SE1E%E, EARN. —VIRNEXE, BEIE, FAEHEHR, BiBZWH
ZRER. EiEE, REEHE FAUBRFNE, BEXRER—EME HBZERE

R, AIMAFHMEFBZER, MEAGMEFEBZER. &EACBEOFE, RBEMG,

JNBZEEk. FEAZTEELE, ATWELE, 2EHNES, ZFAEXRH. 54T
IE, BEFHELE, BROER, FHEE, STAL. 8EZAKL, FAKXE, O
Bkt
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Footnotes/Annotations:

* [#3& (chinti): Icchantika. Originally meaning those deemed incapable of attaining Buddhahood due
to lack of faith or grave misdeeds. Mahayana texts later reinterpreted it, suggesting even icchantikas

possess Buddha-nature.

o = 4R E1E (shangén chinti): Icchantika of good roots. This seems to be Huangbo's specific
terminology, possibly referring to Bodhisattvas who, despite having deep faith (good roots), might still
be considered 'cut off’ (icchantika) from the ultimate direct realization if they cling to concepts of
Mahayana/Hinayana or differences, rather than directly realizing the unified Dharma-nature. It

highlights the subtlety required for true awakening beyond conceptual frameworks.

English Translation: "Ordinary people are often obstructed in mind by realms [objects], and
obstructed in principle by affairs. They constantly wish to escape realms to pacify the mind, to screen
out affairs to preserve principle. They do not know that it is mind that obstructs realms, and principle
that obstructs affairs. Just let the mind be empty, and realms will naturally be empty. Just let principle

be quiescent, and affairs will naturally be quiescent. Do not use the mind in reverse.

Ordinary people are often unwilling to empty the mind, fearing they will fall into emptiness. They do
not know that their own mind is fundamentally empty. The foolish eliminate affairs but not mind; the
wise eliminate mind but not affairs. The Bodhisattva's mind is like space, relinquishing everything. The
merits and virtues accrued are all without craving or attachment. However, relinquishing has three
grades: First, relinquishing everything, internal and external, body and mind, like space, without any
grasping or attachment, then responding to situations according to circumstances, forgetting both

subject and object - this is great relinquishing.

Second, if one practices the Way and spreads virtue on one hand, while immediately relinquishing on
the other, without any expectant mind — this is medium relinquishing. Third, if one extensively
cultivates various good deeds with hope [for reward], then hears the Dharma and knows emptiness,
consequently becoming unattached — this is small relinquishing. Great relinquishing is like a candle
flame right in front, with no confusion or awakening. Medium relinquishing is like a candle flame to
the side, sometimes bright, sometimes dark. Small relinquishing is like a candle flame behind, unable to
see pitfalls and wells. Therefore, the Bodhisattva's mind is like space, relinquishing everything. Past
mind is unattainable (AN 0] 15, bukéd¢) - that is relinquishing the past. Present mind is unattainable —
that is relinquishing the present. Future mind is unattainable — that is relinquishing the future. This is

called relinquishing the three times simultaneously.
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Original Text: “NAZATRO. BRE, BFRRENZC, BFENFE, THANR20R
. #RE. E00zRAR, BLERFER, 280 RASAE=0, BET
=, FTHBEUAZ, BABRERRL, EFRUOARSE. EEONES, —UMES, E
BE BARE. ATE=F AHNHO—UES, NWES. THEE, REHETN

), BT, BRAKRSE, HUTERE —kEsE EHRZEL, BATE & A
&, BAE, BEANE, BEDNAE BANE. KEMABER, ELERIE. PEMA
MES, SPHEE. NEORER, AGH. 8EFECWESE, —UMEE. 3RO
% BEEE AECATHF BIUAES KROATE BRKE MME=tES.

English Translation: “Ever since the Tathagata transmitted the Dharma to Kasyapa, mind has sealed

mind, and these minds have been identical. If the seal is impressed upon emptiness, it leaves no mark; if
impressed upon things, it does not form the Dharma. Therefore, mind seals mind, and these minds are
identical. Both the sealer and the sealed are difficult to truly match and meet, hence, those who attain it

are few. However, mind is no-mind, and attainment is no-attainment.

Original Text: “BHRAMIEMAT IR, PUGEIDG, (vOAR, EIER, BIENARR, ENE
), BIEDARBUE. SPUOEND, (O F. BEEDRERED, EXRS, &iEHELD. WORIL
L, JEILRE.

Footnotes/Annotations:

* Mind seals mind (I/CrE[li(y, xin yin xin): Refers to the direct transmission of awakening from master
to disciple in Chan, beyond words and scriptures, signifying a direct experiential recognition of the

nature of mind.

* Identical (/N 5%, bt yi): Lit. "not different.” Signifies the unchanging, non-dual nature of the mind

transmitted.

* No-mind (F&/(, wixin): Not a state of blankness, but realizing and actualizing the truth that Mind is

empty of a substantial existence (No-Mind), similar to the truth of anatman (No-Self).

* No-attainment (71§, wu dé): Since the fundamental nature is already complete, there is nothing
external to attain. Awakening is the realization of this nature, not the acquisition of something new.

Furthermore, Mind is empty of Mind, it is by nature not something obtainable or graspable.
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English Translation: “The Buddha has three bodies: the Dharma-body preaches the Dharma of the
self-nature's unimpeded pervasion; the Reward-body preaches the Dharma of all purity; the
Transformation-body preaches the Dharma of the six perfections and myriad practices. The Dharma
preached by the Dharma-body cannot be sought through speech, sound, form, or writing. There is
nothing spoken, nothing attested to—only the self-nature's unimpeded pervasion. Therefore, it is said:
‘No Dharma can be spoken; that is called preaching the Dharma.” The Reward-body and
Transformation-body both appear in response to circumstances and capacities; the Dharma they
preach also adapts to events and faculties for the purpose of gathering and transforming beings; all

these are not the true Dharma. Therefore, it is said: “The Reward and Transformation bodies are not

>

the true Buddha, nor are they the preachers of the Dharma.”
Original Text: “hB =5, ZHRBMEREL, REFE—VEEE UEEASNEAITE.
EEUE, AUMEE. EE. BHE. XFmk, TRk, TRk, BMEBRmE. &
El: ‘&, RuE. e, S EMRI, iz EENR AR, &IE
Hik. A RUIEEMH, REFRESE. ”

Footnotes/Annotations:

* Three bodies (= &, san shén): The Trikaya doctrine in Mahayana Buddhism: Dharmakaya (75 &,
Dharma-body: ultimate truth itself), Sambhogakaya (#& &, Reward-body: body of enjoyment,
appearing to advanced Bodhisattvas), and Nirmanakaya (5, Transformation-body: manifested

body, appearing in the world, like Sékyamuni Buddha).

* Self-nature's unimpeded pervasion ( B 1% FZ 18, zixing xitong): Describes the nature of the

Dharmakaya — empty, and freely penetrating all phenomena without obstruction.

* Six perfections (7% J&, litt dt1): Paramitis: generosity, ethical discipline, patience, diligence, meditative

concentration, and wisdom.

* Myriad practices (/3 17, wan xing): The countless skillful means and practices undertaken by

Bodhisattvas.

* True Dharma (B j%, zhén fi) / True Buddha (E {3, zhén £6): Refers to the ultimate truth

(Dharmakaya) as opposed to conventional or provisional teachings and appearances (Sambhogakaya

and Nirmanakaya).

English Translation: “What is meant by “The same single essential brightness is divided into the six

unions’? The ‘one essential brightness’ is the one mind; the ‘six unions’ are the six sense faculties. These
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six faculties each unite with their corresponding sense objects: eye unites with form, ear with sound,
nose with smell, tongue with taste, body with touch, and mind-consciousness [Z] with mental objects
[7%]. In between, the six consciousnesses arise, forming the eighteen realms. If one understands that
the eighteen realms are without any existence, one binds the six unions into the one essential
brightness. The one essential brightness is the mind. Practitioners of the Way all know this, but they
cannot avoid making the interpretation of ‘one essential brightness, six unions,” and are consequently

bound by the Dharma, failing to accord with the original mind.

Original Text: “Ff & ‘FE2—#fEMH, 2AXHME. —BREEZE —O0H, ~AHNEE, <R
., WARESDLE REEES, BE5FG B5%FE &5%E 55ie 254
REENIR, A+/N\FR. ET7TH/N\REFRE, RAMNEA—BR, —BRE/0H

B, ERGER, E—RBBRAME®, ZHEE, FAZAXD.

Footnotes/Annotations:

* One essential brightness (—15HR, y1 jingming): Refers to the fundamental, luminous nature of

Mind. This phrase originates from the Sﬁraﬁgama Satra.

* Six unions (7N F1 &, litt héhé): The coming together of the six sense faculties (754R, litt gén: eye, ear,
nose, tongue, body, mind-consciousness) and their corresponding six sense objects (7542, litt chén:

form, sound, smell, taste, touch, mental objects).

* Six consciousnesses (7311, liti shi): The consciousnesses arising from the contact between sense

faculty and sense object (eye-consciousness, ear-consciousness, etc.).

* Eighteen realms (+/\5%, shibi ji¢): The collective term for the six sense faculties, six sense objects,

and six consciousnesses.

* Bound by the Dharma (#4448, b¢i fi fir): Bound by conceptual understanding or attachment to

doctrinal formulations, even correct ones, thus obstructing direct realization of the mind itself.

* Original mind (Z</(», bénxin): The fundamental mind, which is the true nature or Buddha-nature.

English Translation: “When the Tathagata appeared in the world, he wished to preach the true
Dharma of the One Vehicle, but sentient beings would not believe, would give rise to slander, and
would sink into the sea of suffering. If he did not preach at all, he would fall into miserliness and greed,
not universally bestowing the wondrous Way upon sentient beings. Consequently, he devised skillful

means, teaching that there are Three Vehicles. The vehicles have great and small, and the attainments

42



The Heart of Zen by Master Huang Po

have shallow and deep; none are the fundamental Dharma. Therefore, it is said: “There is only the Way
of the One Vehicle; the other two are not true.” However, this still could not reveal the Dharma of the
One Mind. Therefore, he summoned Kasyapa to share the Dharma seat and separately transmitted the
One Mind, a Dharma preached apart from words. This one branch [of teaching] caused the Dharma

to be practiced separately. If one can accord with and awaken to it, one immediately reaches the stage of

Buddhahood.”

Original Text: “QNRIMH, AR —FEL, NMARERENE, X TEE, S8R U, NE
B3R, FAAREBRSWE, FRAE, HBE=FE, ﬁ’ﬁkd\, BRERR BEXE &
= HEE—FE, FWIER, ARLKREE—OE, ﬁf( Mt EDEE, AE—10, BE
Wik. W—1ESHTT, BRREIESE EEHBR.

Footnotes/Annotations:

* One Vehicle (—3E, yi sheng): Ekayana. The single vehicle that leads all beings to Buddhahood,

representing the ultimate teaching of Mahayana Buddhism, contrasted with the Three Vehicles.

* Three Vehicles (= 3§, san shéng): Triyana. The vehicles of the Sravakas (voice-hearers),
Pratyekabuddhas (solitary realizers), and Bodhisattvas, traditionally seen as provisional teachings

leading towards the ultimate One Vehicle.

* Fundamental Dharma (£, bén fi): The original, ultimate teaching, identified here as the Dharma
of the One Mind.

* True (&, zhén): Used here again to contrast the provisional teachings with the ultimate truth.

* Dharma of the One Mind (—[}%, yixin fi): The teaching pointing directly to the One Mind as the

essence of everything and the basis of awakening.

* Separately transmitted (3£, bié fu): Refers to the Chan lineage's claim of a special transmission

outside the scriptures, initiated by the Buddha transmitting the essence to Kasyapa.

* Accord with and awaken to (321&, qi wi1): To realize directly and experientially, aligning one's

understanding with the reality itself.

* Stage of Buddhahood ({#3th, £6 di): The state or level of a fully awakened Buddha.

English Translation: Question: “What is the Way? How does one cultivate it?” The Master said:

“The Way is what thing, that you wish to cultivate it?”
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Original Text: [8]: “#NfE[@I&7 wWMEMETT? "= “EBEAY, ZaEfT? ”
Footnotes/Annotations:

* This exchange exemplifies the Chan method of challenging the questioner’s underlying assumptions.
The Master questions the idea of the Way (18, Do) as an external object to be cultivated, pointing

back towards one's nature.

English Translation: Question: “Masters of the various schools everywhere inherit the tradition of
practicing Chan and studying the Way. How about this?” The Master said: “Words used to guide
people of dull faculties are not to be relied upon.” The questioner said: “These are indeed words to
guide people of dull faculties. May I ask, what Dharma is spoken to guide people of superior faculties?”
The Master said: “If one were a person of superior faculties, where would they further seek from
others? Even finding their own self is unobtainable/unfindable, how could there be some other
Dharma corresponding to their feelings? Do you not see it said in the teachings: “What state do
dharmas upon dharmas have?”” The questioner said: “If it is like this, then one should not seek at all.”
The Master said: “If so, then you save mental effort.” The questioner said: “In that case, everything
becomes utterly cut off; it cannot be that it is nothingness [J£, w], can it?” The Master said: “Who

taught him it is nothingness? Who is he? Are you trying to find him?”

The questioner said: “Since seeking is not permitted, why then say, ‘Do not cut him oft’?” The Master
said: “If you do not seek, then let it rest. Who taught you to cut it off? Look at the empty space before
your eyes—how could you cut it off?” The questioner said: “Can this Dharma be obtained just like
empty space?” The Master said: “When did empty space ever tell you there is sameness or difference? I
temporarily speak like this, and you immediately give rise to interpretations based on it.” The
questioner said: “Should one not give rise to interpretations based on it?” The Master said: “I have
never hindered you. However, interpretation belongs to feelings [15, qing], and when feelings arise,
wisdom [%5, zhi] is obstructed.” The questioner said: “Regarding this, is it correct not to give rise to

feelings?” The Master said: “If you do not give rise to feelings, who says it is correct?”

Original Text: 8] “WEJIRIM, HHASRFEME? "Hm: “SHEEHERAE, RUKE. ”
= “UEBIRSIHEFERAGE, KREZELRABGREME? " “G2LRA, @LEHR
Ao BfEECEATE, FREHNEEHE? ANBF = EETR. "= B,
WEARBEKBEM. "= “B54, WEOH. "= “WE, WEMEE, RIEL

e "z “FIERMIT? MEMAE? RUEM? "= “BAFR, TR EEM?
Mz “EAREER, BIEZURET? RIBRESEALMM? "= “WETFERES
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|7:|:? ”Uﬂii. “J:E' EH%“/J\]\_%H% 7 ﬁiﬁyuﬁtlﬁ ?'J—:\,TEIJE_IJ\ir ﬁgo ”Z—: H%T'ﬁ'
NEME? "Wz BAEER, BARBTE HEUSE, 5 AXEHEERS
B VI “BERENRE, FRER? 7

Footnotes/Annotations:

* Dull faculties (5%4R, dun gén) / Superior faculties (4R, shang gén): Traditional classification of
practitioners’ capacities. Chan masters often used paradoxical or direct methods for those considered
"superior,” while employing more gradual or explanatory methods for others. Huangbo dismisses

reliance on any fixed method.

* Feelings (18, qing): Here refers broadly to emotional responses, conceptual thinking, and volitional

impulses based on dualistic views and attachments, which obscure primordial wisdom (%, zhi).

* Save mental effort (B> /7, shéng xinli): A common Chan expression suggesting that stopping futile

conceptual seeking is the most direct path.

* Nothingness (¢, wti): The questioner fears nihilism (7 K I, duanmié jian), a view explicitly
rejected in Buddhism. Huangbo counters by questioning the very basis of the concept of "nothingness”

and who perceives it.

* The dialogue repeatedly subverts the questioner's attempts to grasp a fixed concept or method,
pointing away from intellectual understanding (##, ji¢) tied to feelings/concepts (15, qing) towards

direct, non-conceptual awakening to one's own primordial wisdom of the One Mind.

English Translation: Question: “As soon as I start speaking to the Venerable Master, why do you
immediately say my words have lapsed [1&BE, hua duo]?” The Master said: “You yourself are one who

does not understand speech; wherein lies any fault or failure?”

Original Text: [8]: “FA@MELAST, ARARSIEE? "iz: ““BE2AEEAN, BE
LHE? 7

Footnotes/Annotations:

* Words have lapsed (158, hua dud): Lit. "speech falls" or "speech has lapsed/failed.” In Chan contexts,
this often means the words have fallen into conceptual traps, dualism, or missed the essential point,
thus failing to convey the living truth. Huangbo turns it back, suggesting the problem isn't the words

themselves but the questioner's lack of understanding of how language functions in relation to reality.
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English Translation: Question: “All these many words spoken previously were just antagonistic
words [#£EX1E, didi yt1]. Have you never at all given pointers to the True Dharma [S27£38 75, shifd
zhishi] to people?” The Master said: “True Dharma is without distortion. Your very questioning now
arises from distortion. What True Dharma are you seeking?” The questioner said: “Since the

questioning itself gives rise to inversion, what about the Venerable Master’s answers?”

Original Text: [8): “MRMIFLEW, ERILKE, MREEHETTA? a: %
ERAE, %S FREERE, REASE CF CHERLEERE, ML
a2 >

Footnotes/Annotations:

* Antagonistic words (HEHIE, didi yt1): Words that seem to block, challenge, or oppose the

questioner's line of thought.

* Pointers to the True Dharma (52 3%$57R, shifi zhishi): Seeking concrete, affirmative teachings about

ultimate truth.

* Without inversion (FC Bl {2, wi diandio): Free from distorted views or upside-down thinking
(viparyasa), which perceives the impermanent as permanent, suffering as happiness, non-self as self,
and the impure as pure. Huangbo points out that seeking a "True Dharma" while already operating
from an inverted (dualistic, conceptual) standpoint is itself the problem. The inversion lies in the

seeking mind, not in the absence of Truth.

English Translation: The Master said: “Just take a mirror to see your face. Pay no mind to

others.” He also said: “Just like a foolish dog, barking as soon as it sees something move, without
distinguishing whether it’s the wind blowing grass or trees.” He also said: “This Chan school of ours,
since it has been transmitted from the ancestors, has never taught people to seek knowledge or seek
understanding. Just saying ‘study the Way’ is already a term for guiding people. However, the Way also
cannot be studied. If the feeling [1%, qing] of wanting to study and understand persists, it instead leads

to confusion about the Way.

The Way is without place or location; its name is the Mahayana Mind. This Mind is not inside, not
outside, nor in between; it truly is without place or location. The first principle is not to make
intellectual interpretations [F1##, zhiji¢]. It is just said that the point where your current feelings and

measure [[F &, qingliang] are exhausted is the Way. If feelings and measure are exhausted, the mind has
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no place or location. This Way is naturally true [ X &, tianzhén], fundamentally without name. Only
because worldly people do not recognize it and are lost in feelings, the Buddhas appeared to explain this
matter. Fearing that you all would not understand, they provisionally established the name “Way’. One
cannot cling to the name and give rise to interpretations. Therefore, it is said, ‘Once the fish is caught,

forget the trap.” Body and mind will then naturally accord with the Way.

‘Recognizing the mind reaches the fundamental source, therefore one is called a Sramana.” The fruit of
a Sramana is accomplished by ceasing thoughts [ B J&, xi l{i]; it is not obtained from study. You now
use mind to seek mind, relying on others’ doorways, merely intending to learn and acquire things—
when will you ever attain? People in ancient times had sharp minds; upon hearing a single word, they
would immediately cut oft study. That is why they were called ‘people of the Way who have finished

learning, are unconditioned [JT 4, wawéi], and at leisure [ I& A, xidn daorén].’

People nowadays just want to gain much knowledge and understanding, widely seeking textual
meanings, calling it cultivation. They do not know that much knowledge and understanding, on the
contrary, become obstructions. It is like only knowing to give a child much ghee and milk to eat,
without knowing at all whether they can digest it or not. Practitioners of the Three Vehicles are all like
this, all called ‘those whose food is undigested.” So-called undigested knowledge and understanding are
all poison, entirely grasped within arising and ceasing. Within True Suchness [E 40, zhénrd], there is
none of this matter. Therefore, it is said: ‘In my royal treasury, there is no such sword.” All the points of
understanding you previously had, you must completely discard and empty them, without any further
discrimination; this is the empty Tathagatagarbha [ %5 40K, kong rldi zing]. The Tathagatagarbha
has not even a fine speck of dust that can exist. This is ‘the Dharma King who destroys existence

appearing in the world.’

It is also said: ‘At the place of Dipamkara Buddha, I did not attain the slightest Dharma.” This
statement is solely to empty your feelings, measure, knowledge, and understanding. Just dissolve
feelings completely, inside and out, having no reliance or clinging at all—this is a person with nothing
to do [JEZE A, wushirén]. The nets of the Three Vehicle teachings are merely medicines
corresponding to capacities, spoken according to suitability, provisionally established for the time, each
different. If you can just understand this, you will not be confused. The first principle is not to cling to
the text of any one specific teaching or context and create interpretations. Why is this so? “Truly there is
no fixed Dharma that the Tathagata can speak.” This school of ours does not discuss these matters. Just
know that ceasing the mind [ B0y, xi xin] is repose; there is no further need to ponder the past or

future.”
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Original Text: liz: “REBYREE, EEMA. "X=: “RODEMHEM, Izt
IR, NREARtAR, "X = “FUIHRMAEBRMUE, FEBAKIKE Re%
E, RERESIZE, REFATE, BEFR, AREE. ELTTHR, BRAFEL. WOR
FERSMRE, EETGA. E—AEERNR, RARULWHSBEERLAE. BEER, L
Jif. WERE, AXLEF. RAMARR, REEF, PRUESERRHMIEE, TogiE
ART, RIEE, FUFEMER BHzBaEsE, FOBRKE. ROEKR, %
ST WNRE, BIEMAE, FNESF. WS LRD, BhRE, RIUFE,
BREABH? HAOFH, FE—F, BHEF FNRIEEZTAREBEN, SHARK
BEMEMH, T RXX, WEBT. AANZMEH® BNERE. BHML 5L, HES
RNE, WEAM. =ZFFEBA, TR, RBRANEZ. IBNBNE BASFH R
EEXFR, ANz, HELLE. 8= BEERN, TORT]. MEIFE—VI#EL,
RAFASE, EXnal RIZRZTWKE. KEE, ELALUER, RMEWEEE
HIEE, TR BT RETEB, TOETRF. WERATREENR. BHEBRERER
R, B, SLEFEAN. =ZFHW, RAZ2NVZZ, BERR BERR &&RE.
BRETH, BIAHXK, E—AFT N —ZhFXIER. FTNMIL? SSEHEEWART]
Yo CHULRIT, ARbE, BHCEK, EXAREREE. 7

Footnotes/Annotations:

* Foolish dog: Metaphor for reacting indiscriminately to phenomena without discerning their true

nature.

* Study the Way (&, xué dao): While a common term, Huangbo points out its provisional nature

and the impossibility of "learning” the Way conceptually.

* Feelings and measure ({§ &, ginglidng): The combination of emotional reactions and intellectual

measurements/assessments that characterize the ordinary, dualistic mind. Exhausting these leads to the
Way.

* Naturally true ( X &, tianzhén): Innate, uncontrived, fundamentally real.

* Get the fish and forget the trap (1§ £ 525, dé yt wang qudn): A famous analogy from Zhuangzi,

meaning once the goal (understanding) is achieved, the means (words, concepts, methods) should be

discarded.

~

e Sramana (7], shimén): A wandering ascetic or monk. The quote emphasizes that the state of a true

Sramana comes from inner realization (recognizing the mind, ceasing thoughts), not external learning.
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* Ceasing thoughts (2 J&, x1 li1): Stopping the flow of discursive, discriminating thought that imputes
delusional constructed realities such as subject and object, self and other, existence and non-existence,
and so on. This is not to be confused with a mundane state of non-mentation or thoughtlessness;
rather, it is the luminous functioning of Prajfia (wisdom), the penetrating wisdom that dispels delusive

reification and reveals the pristine clarity of appearances free from conceptual imputations.

* Leaning on others' houses (Efhx <, ping ta jia she): Relying on external teachings or authorities

instead of realizing one's own mind.

* Finished learning, unconditioned, and at leisure (452 7 49 HIE A, juéxué wiawéi xidn

daorén): Describes one who has transcended conceptual learning (4f%£), abides in the unconditioned
state or non-dual activity (7T &), and is thus free and at ease ([H18_A). "Unconditioned” or "non-
action" fits & 4 here.

* Obstructions (ZE 3, yongse): Excessive intellectual knowledge blocks direct insight.

* True Suchness (4, zhénrd): Tathata. The state of "thusness” or "suchness," reality as it is, devoid of

conceptual overlay.

* In my royal treasury, there is no such sword: A quote possibly alluding to the ultimate truth being

devoid of the dualistic tools (like swords) needed for conventional struggle or attainment.

* Empty Tathagatagarbha (%3 403K, kong raldi zing): The womb or storehouse of the Tathagata

(Buddha-nature), which is fundamentally empty of any inherent, separate existence or defilement.

* The Dharma King who destroys existence (BEEE, po you fiwing): Refers to the Buddha, whose

teaching overcomes the illusion of inherent existence.

* At the place of Dipamkara Buddha, I did not attain the slightest Dharma: A quote from

the Diamond Sutra, signifying Sikyamuni’s realization that there was nothing to attain.

* Person with nothing to do (JEZ A, wtshirén): One who has realized the nature of mind and is free

from the 'business' of striving, seeking, and conceptualizing.

* Ceasing the mind (B, xi xin): Similar to 2 f§, stopping the agitated, seeking, discriminating

mind.

English Translation: Question: “It has always been said from the past, ‘Mind itself is Buddha [Bli(»
7219, ji xin shi f8].” May I ask, which mind is Buddha?” The Master said: “How many minds do you
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possess?” The questioner said: “Is it the ordinary mind that is Buddha? Or is it the sagely mind that s

Buddha?” The Master said: “Where do you have an ordinary or sagely mind?”

The questioner said: “Right now, within the Three Vehicles, it is spoken of having ordinary and sagely.
How can the Venerable Master say there are none?” The Master said: “Within the Three Vehicles, it is
clearly stated to you: the ordinary mind and the sagely mind are illusory [%, wang]. You now do not
understand and instead cling to them as existing, taking emptiness as reality—is this not illusory? Being
illusory, the mind is confused. You just need to eliminate ordinary feelings and sagely states; outside the
mind, there is no separate Buddha. When the Patriarch came from the West, he directly pointed out
that the entire essence of all people is Buddha. You now do not recognize this, clinging to ordinary and
clinging to sagely, galloping outwards, thus confusing your own mind. Therefore, I say to you: Mind
itself is Buddha. As soon as a single moment of feeling 15, qing] arises, you immediately fall into
different realms. From beginningless time until today, it has not been different. There is no different
Dharma, hence it is called ‘Attaining Equal and Right Awakening [ SR IE e, chéng déng zheng
juél.”

The questioner said: “What principle underlies the ‘itself” [B]], ji] that the Venerable Master speaks of?”
The Master said: “What principle are you seeking? As soon as there is a principle, mind becomes
different [from Buddha].” The questioner said: “You previously said, ‘From beginningless time until
today, it has not been different.” What is the principle behind this?” The Master said: “It is only
because of seeking that you make yourself different from it. If you do not seek, where is the difference?”
The questioner said: “Since it is not different, what further need is there to speak of ‘itself’ [R]], ji]?”
The Master said: “If you do not have beliefs about ordinary and sagely, who would tell you ‘itself’? If
‘itself” is not ‘itself’, mind is also not mind. If both mind and ‘itself’ can be forgotten, where else do you

intend to seek?”

Original Text: [8]: “MNEREZBLOEMR, KRB NOZMH? "wm: “REILDG? 7
= “ARRNOERMH? EOCEMR? "iw REALENZOE? "w “BIS=FkTF,
WERNE, MEEAEEL? "ha “ZFRFPAERE A2ORXR. ROTHE, BHA
B, B=EX ETEXR Tk O, RERANNVEEE, CHNELHE. HIFER, B
FE—UARGKEH, ZOSAR, HAME, @mNEE, EEFRC. FrdEGERNCZH.
—>EE, BERE TRMEARSH, TERE HERFEX. "= “MNEHAER
& =MEE e “RaEE? 7EEE, #0R. "m ‘e TBRMUERARS
B, BMfE? "hw: “RARER ZBRM. E&A R, [TLE877 "= ‘B2,
EEMIEE? "z SLEAMENE, FEEDER? BIERE, OFRD, TR0 EME
=, PRERAEETAETEE?
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Footnotes/Annotations:

* Mind itself is Buddha (Bl/(> /2138, j{ xin shi £6): A central and famous Chan declaration, attributed

originally to Master Mazu Daoyi. Huangbo rigorously defends its absolute, non-dual meaning.

* Ordinary mind (R0, finxin) / Sagely mind (&0, shéngxin): Dualistic concepts the questioner

introduces. Huangbo insists these distinctions are illusory (%, wang).
* lllusory (%, wang): False, unreal, based on delusion or misconception.

* Patriarch came from the West (8 JfiFE 3K, zushi xi 14i): Refers to Bodhidharma bringing Chan from
India (the West) to China.

* Directly pointed out (E#8, zhi zhi): Chan emphasizes direct pointing to the human mind, bypassing

intermediaries.
* Feeling (15, qing): Again, refers to conceptual thought and emotional impulses based on duality.

* Different realms (5, yi qut): Different states of existence within samsara, or different dualistic

viewpoints.

* Attaining Equal and Right Awakening (%% 1E 5, chéng déng zhéng jué): Samyaksambodhi, the
perfect awakening of a Buddha. Huangbo equates this with the nature of mind itself.

"e n

e Itself (B, j): This word, often translated as "is" or "itself is," is crucial. Huangbo stresses it denotes
identity, not a relationship between two separate things (mind and Buddha). Secking a "principle” (&
%, daoli) behind it introduces duality (/{»5%, xin yi - mind becomes different). When the non-

difference is revealed, external seeking stops.

English Translation: Question: “Illusion [%, wing] can obstruct the self-mind. May I ask, by what
means can illusion be eliminated now?” The Master said: “Giving rise to illusion to eliminate illusion
also becomes illusion. Illusion fundamentally has no basis; it exists only because of conceptual
discrimination [42 31, fenbié]. If you just exhaust your feelings regarding the two realms of ordinary
and sagely, illusion will naturally cease [JTE %, wi wang]. How else do you intend to eliminate it? Not
having even the slightest reliance or clinging is called ‘T offer my two arms and will surely attain
Buddhahood.”” The questioner said: “Since there is no reliance or clinging, what is transmitted [1B7%,

xiangchéng]?” The Master said: “Mind transmits mind [UCME1D, yi xin chudn xin].”

51



The Heart of Zen by Master Huang Po

The questioner said: “If mind transmits to mind, why is it said that mind is also nothing [{(7R 7T, xin
yi wii]?” The Master said: “Not to attain a single dharma is called transmitting the mind. If one realizes
this mind, it is then no-mind and no-Dharma [JC/( JE 7%, wi xin w fi].” The questioner said: “If it is
no-mind and no-Dharma, how is it called transmission?” The Master said: “You hear ‘transmitting the
mind’ and assume there is something that can be obtained? Therefore, the Patriarch said: “When the
mind-nature is recognized, it can be said to be inconceivable. Clearly understanding there is nothing
obtained, when obtained, one does not speak of knowing.” If this matter were taught for you to

understand [£, hui], how could it be endured?”

Original Text: [8]: “EgEB/L, AEMSUEMEER? "in. “ExBXIHE, AL
R, REASHME. REFAEZFLAEBER, BRL=E, BEUENEM? HLEETFEWK
W, BABRERE, LEBH. 7= “BEE, HEEK? Hx: QUOED. "=
“GI0HE%, ZEEUHRE? V. “AE—E, BAGRL. TR0, BIRTOLE. 7
= “BROTE, =R E? hn: SZBESD, BEBEREUEH? MR AR
MR, THRARBI. T T RS, SEAMNEH. WEEELS, [Tt 7
Footnotes/Annotations:

* lllusion (&, wang): Delusion, illusory thought, misconception.

* Discrimination (43 3!, fénbié): Vikalpa. Conceptual proliferation, distinguishing self/other,

subject/object, etc., which is the basis of illusion.

* [llusion will naturally cease (B R T, zirdn wii wang): Awakening is not achieved by actively
fighting illusion but by dropping the dualistic framework (ordinary/sagely feelings) from which it

arises.

* I offer my two arms...: An allusion to the story of the Second Patriarch, Huike, cutting off his arm to

show his sincerity to Bodhidharma, symbolizing complete letting go of self-clinging.
* Transmitted (17K, xiingchéng): The lineage transmission in Chan.

* Mind transmits mind ([X/(> %10, yi xin chudn xin): The core idea of Chan transmission — a direct,

non-verbal, mind-to-mind realization.

* Mind is also nothing ({(>JR7E, xin yi wi): Refers to the emptiness of any inherent, substantial mind-

entity.

* No-mind and no-Dharma (F5/(» Jc 3%, wi xin wa £4): The truth where neither a substantive mind

nor any graspable Dharma (phenomenon, entity) is found. This is the nature of Mind transmitted.
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¢ Patriarch said...: A quote emphasizing that recognizing the mind-nature is inconceivable and involves
realizing there is nothing to obtain. True attainment isn't spoken of as "knowing" in the conventional

sense.

* Understand (&, hui): Here implies conceptual understanding, which Huangbo suggests is

inadequate for this matter. True realization ('F8, wu) is different.

English Translation: Question: “Just like the empty space before my eyes, is it not an object [1Z,
jing]? Is it not possible to see the mind by pointing to the object?” The Master said: “What mind
directs you to see based on objects? Even if you were to see, it would merely be a mind that reflects
objects [BBEE Y10, zhio jing de xin]. Like a person using a mirror to reflect their face, even though
they get to see their eyebrows and eyes clearly, it is originally just reflections [§ 1%, yingxiang]. What
does it have to do with you?” The questioner said: “If not through reflection [#8, zhio], when can one
get to see?” The Master said: “If it involves relying on causes %A, she yin], one must always depend
on things (&4, jid wu]. When will there ever be an end to it? Have you not seen him say to you: “To
wave the hand like you, having not a single thing—how futilely and deceitfully are thousands of kinds
spoken of?”” The questioner said: “If he recognizes it, is the reflection also non-existent (¥, wa
wi1]?” The Master said: “If it is non-existent, what further need is there to reflect? Don’t you go

speaking dream-talk with open eyes.”

Original Text: [8]: “RUMBERES, TAZEE, SLERILOCF? "Iz “BAOBZE
BER? WG RENRENC. WANERE, ARELERDH, TRRAEE
&R, AX%FE "r “BAER, ANTL? Vhx “BHREE, BARY, BHAT
B AR RfEEZE: RFMUBLT Y, EFBHEETR "x: “ERT, BIFLY
BB? bz “ERXY, EEAR? REFRKEE. ”

Footnotes/Annotations:

* Object (1%, jing): Sensory or mental object, the objective pole in a subject-object duality.

* Mind that reflects objects (BRERYILN, zhao jing de xin): A mind that functions dualistically,
perceiving itself as a subject observing external objects. Huangbo points out this is not the

fundamental mind.

* Reflections (F21&, yingxiang): Images, appearances. Likens perceived objects (even one's reflection)

to mere appearances without independent substance.

53



The Heart of Zen by Master Huang Po

* Reflection / To reflect (B8, zhao): Can mean to illuminate, reflect, or perceive/be aware of (often with

a connotation of dualistic observation).

* Relying on causes (F A, she yin) / Depend on things (=47, jia wu): Relying on conditions,
intermediaries, or objects to perceive reality. Huangbo insists this dependency is endless and futile for

realizing the unconditioned mind.

* Wave the hand like you...: Likely a quote or allusion emphasizing the state of having "not a single
thing"—complete non-attachment and emptiness of inherent existence—contrasted with futilely

speaking about myriad concepts.

* Non-existent (FC47), wi wii): Lit. "no thing.” Refers to the emptiness of inherent existence. If true

nature is already understood as "no thing," the need for a dualistic process of "reflection” disappears.

* Speaking dream-talk with open eyes (FFER %R 18, kaiyin meiyt1): Speaking nonsense or delusion while

appearing awake; clinging to concepts when the reality is obvious.

English Translation: Ascending the hall, he said: “Of a hundred kinds of manifold knowledge, none
compares to non-seeking [JC 3K, wuqit], which is supreme. A person of the Way is a person of no
affairs [JE 2 A, washirén]. Truly, there are not so many kinds of mind, nor are there principles [1& 1,
daoli] to be explained. Nothing to do—disperse!”

Original Text: FE = “BMELH, FAMELEKREE—H. BEARLTEAN, EEFZHO,
JRCIEIEE I, TERE. 7

Footnotes/Annotations:

* Ascending the hall (=%, shang ting): A formal Chan sermon delivered by the master in the Dharma
Hall.

* Non-seeking (FE 3K, wiqit): Freedom from desire and the striving for attainment, considered

supreme because seeking reinforces the illusion of lack and duality.
* Person of the Way (1A, daorén): Practitioner, one who follows the path.

* Person with nothing to do (JEZ A, wishirén): One who has realized the fundamental nature and

rests in non-striving, free from the 'business’ of samsaric concerns or conceptual pursuits.

* Principles (J& 3, daoli): Rational explanations, doctrines. Huangbo dismisses their ultimate value

compared to direct realization.
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* Nothing to do—disperse! (TEE BT Z, wishi san qu1): A common way for Chan masters to conclude
a sermon, emphasizing the ultimate pointlessness of conceptual discussion and urging a return to

simple presence.

English Translation:
Question: “What is conventional truth [1%, samvrti-satya]?”

The Master said: “Why speak of tangled vines! Fundamentally pure [4<3kj& 4, bénldi qingjing], why
rely on words, questions, and answers? Just be without any mind at all [FE—ily, wa yigie xin], and
this is named uncontaminated wisdom [JE %, walou zhi]. In your daily activities—walking,
standing, sitting, lying down—and all your speech, just do not cling to conditioned dharmas [ A%,
youwéi fi]. When you speak or blink your eyes, let it all be identical to the uncontaminated [JE i,

wulou].

Nowadays, as the Dharma-ending age proceeds, most of those who study the Chan path cling to all
sounds and appearances. Why not make your minds identical with empty space, like withered wood
and stone, like cold ashes and dead fire? Only then can you have some small degree of correspondence
[#H K¢, xidngying]. If you are not like this, one day you will surely be interrogated by old man Yama.
Just detach from all dharmas of existence and non-existence [H JC1& 7%, you wi zhi £i], and let the
mind be like the sun-disc, constantly in empty space. Its brightness is natural, illuminating without
[needing to] illuminate. Isn’t this an effortless matter? When this time is reached, there is no place to
abide or rest [FTCAfE;H 4L, wa qibé chu; this is practicing the practice of all Buddhas, and this is
precisely ‘Give rise to the mind that abides nowhere’ [ 7T BT {3 M1 4 /Ly, ying wi sud zhti ér shéng
qf xin]. This is your pure Dharma-body [;& %% &, qingjing fishén], called Anuttaral-
samyaksambodhi] [[I#EE1R, 2 nou put].

If you do not understand this meaning, even if you learn much knowledge, practice diligently and
arduously, wear clothes of grass and eat food of wood, if you do not recognize your own mind [B/(,
zixin], it is all called deviant practice [F} 17, xié xing], and you are certain to become kin of heavenly
demons [KEEE, tianmd juanshti]. What benefit could such practice possibly have? Zhigong

said: ‘Buddha is originally made by one’s own mind; how can one seek it in written words?” Even if you
learn until you fulfill the stages of the Three Worthies, Four Fruits, and Ten Bhamis, you are still just
sitting within the ordinary and sagely realms. Do you not see it said: ‘All formations [1& 17, zha xing]

are impermanent; this is the law of arising and ceasing.” “When its force is spent, the arrow falls back
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down, incurring a future life that is not as one wishes. How can this compare to the unconditioned

gate of the true characteristic? One leap directly enters the stage of the Tathagata.’

Because you are not such a person, you need to widely study the knowledge and interpretations from
the expedient teaching gates [E1k7], jianhua mén] of the ancients. Zhigong said: “Without
encountering a world-transcending enlightened teacher, one futilely takes the Mahayana Dharma-
medicine.” Now, at all times—walking, standing, sitting, lying down—just learn to be without mind
[7E:0y, wiixin]. After a long time, you must attain it practically. Because your strength is small, you
cannot leap beyond suddenly. But if you just attain it for three years, five years, or ten years, you must
find an entry point; you will naturally understand [%, hui]. Because you are unable to be like this, you
insist on using the mind to study Chan and study the Way. What connection does this have with the
Buddha-Dharma? Therefore, it is said: “What the Tathagata preached was all for transforming people.’
Like taking yellow leaves for gold to stop a small child’s crying—it is definitely not real. If there is any
real attainment, you are not a guest of our school’s gate. Moreover, what connection does it have with
your fundamental essence [ 444, bénti]? Therefore, the sitra says: “Truly, not the slightest dharma is
attained; this is called Anuttara-samyak-sambodhi.” If you can understand this meaning, only then will

you know that both the Buddha path and the Mara path are mistaken.

.....

square or round, without large or small, without long or short and other such characteristics;
uncontaminated [ 7T, walou] and unconditioned [JE 24, wawéi], without confusion [F5 3K, wi mi]
person, also no Buddha. The great thousand sand-realms are bubbles in the sea; all sages and worthies
are like flashes of lightning. Nothing compares to the reality of the mind [[{{>E 5L, xin zhénshi]. The
Dharma-body, from ancient times until today, is the same as that of the Buddhas and Patriarchs.
Where is it lacking even a single hair? Since you understand this meaning, you must greatly exert

yourself throughout this present life. The exhaled breath does not guarantee the inhaled breath.”

Original Text: 8] “YAARMEIF? b= “WERIEHA! XKEFF @ARSHEE. B
=00, BIRETRE. EETELE, —VISE EBEEFNE HEHHE, REL
W WESKERE, ZRFHEE, EEVIFE, A5 OCRESZE, MEARGk
£, MEBIRIEKE, TELDHEN. EAME, HERFKEZTHRE. REBANTLE
&, DWBER, BEEZR, XBHER ARME, A2ENNFE? Btz THast,
BI24THE YT, ERNETERERLD. EREFES, B[AMESR. BIARU

B ARFEZH, 85T ERAR ARALC. RERT EEREERE. MiE
17, HEE#H? Tz ‘HBEARBEUE WERXFHR? RRFE=ROR. +H#E
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L, WARAENEAYL., FAREETLE, BEXE. "BHR, SFER, BERERD
B, FUEATE? —BEANWKRM, "ARTES AN, REEEARLIIZH
. SAR NEEHBAN, ERAFER, RES—UNS, TELE, EFT0,
AARAERF . ARABN, FEiEE, BE=F. AFHTFE, ABIALL BRS
Ko ARAEME, RABEHOFRFE, MBEFEARS? 8w WK, EHhl
Ao RN AE, WL, REAK. HEKE, FHRIITE, BSRAEEE
Xip! METR KEMETE, 2BAMBEER. FURIBRE, TABERERE. K
kB, BREM, TR, TR, EKEFH TRELH TEEE. 7T T—
¥, IREN, TREH. RFDFEHER, —UERWBREH, —URMCES. EFMEE
%, SHE—R TP —2FE? BSOER, AAEHN, REEEX, HEFRA

»
/G0N O

Footnotes/Annotations:

* Worldly truth (113, shidi): Samvrti-satya. Conventional truth, relative truth, contrasted with

ultimate truth (paramartha-satya). Huangbo dismisses discussing it as getting entangled.

* Tangled vines = géténg): A common Chan metaphor for complex, entangling, and ultimately

useless intellectual or verbal discourse about the Dharma.

* Fundamentally pure (43K & 7%, bénldi qingjing): The original purity of the mind and all

phenomena.

* Without any mind at all (Ze—01ly, wa yiqi¢ xin): Complete freedom from all forms of conceptual,

discriminating, attached mind.

* Uncontaminated wisdom (F5)F &, walou zhi): Anisrava-jiana. Wisdom free from the "outflows" or

defilements (klesas) that perpetuate samsara.

* Conditioned dharmas (§ 4%, youwéi fi): Samskrta-dharma. Phenomena that arise from causes and

conditions, are impermanent, and characterized by arising, abiding, changing, and ceasing. Contrasted

with unconditioned dharmas (7¢ 7%, wawéi fi).

* Uncontaminated (G, wtlou): Anisrava. Free from defilements.

* Dharma-ending age ( 7R 3%, mofi): The final period after the Buddha's passing, when the capacity to

practice and realize the Dharma is believed to decline.

* Withered wood and stone... cold ashes and dead fire: Metaphors for a mind completely quiescent,

unresponsive to external stimuli in a clinging way, free from the "heat” of passion and discrimination.
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* Correspondence (#8 7, xidngying): Accordance, resonance, being in tune with the Way.
* Old man Yama (j& % F, ydn liozi): The king of the underworld judges beings after death.

* Dharmas of existence and non-existence (B TL1&%, you wa zha fi): All phenomena conceived

within the duality of existence and non-existence.

* No place to abide or rest (FEA;A 4L, wti qibé chur): The state of non-abiding, not fixating or settling

anywhere conceptually or emotionally.

* Give rise to the mind that abides nowhere (R 7 Fr{E 1 4 HoLy, ying wii sud zhts ér shéng
qi xin): Famous quote from the Diamond Sutra, pivotal in the Sixth Patriarch Hui Neng's awakening.

It describes the functioning of the awakened mind — responsive yet unattached.

* Pure Dharma-body (7&7%7% &, qingjing fishén): The Dharmakaya in its original purity.

* Anuttara[-samyaksambodhi] (FJ#5E 32, 2 ndu puti): Supreme, perfect awakening.

* Own mind (B[, zixin): One's own intrinsic mind-nature.

* Deviant practice (4817, xié xing): Practices based on wrong views, even if outwardly ascetic.

* Heavenly demons (X &, tiinmd): Maras who obstruct practitioners, often associated with subtle

attachments to spiritual states or merit.

* Zhigong (7&/A): Master Baozhi (£ &), a semi-legendary Buddhist monk of the Liang Dynasty,

respected in Chan.

* Three Worthies (= %, sin xidn), Four Fruits (P95, si gud), Ten Bhimis (-1, shi di): Stages of
attainment in traditional Mahayana and Srivakayina paths. Huangbo dismisses them as still "within

the ordinary and sagely realms" compared to direct realization of the One Mind.

* All formations (3% 17, zha xing): Samskara. All conditioned things, compounded phenomena. Quote

refers to their impermanence (BT LE, zha xing wichdng - anitya).
* Arising and ceasing (X%, shéng mi¢ fi): The nature of conditioned phenomena.

* Unconditioned true characteristic gate (7o A SR (], wawéi shixiang mén): The path of realizing the

unconditioned (asamskrta) nature, the true reality (SE48, shixiang - bhatalaksana).

* Expedient teaching gates (21k17, jianhua mén): Provisional teachings or methods established by

past masters.
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* Learn to be without mind (3 Fc/(», xué wiixin): Practice actualizing the wisdom of no-mind and be

thoroughly without any [trace of] self/Self.
* Understand (&, hui): Experiential understanding or realization.
* Transforming people (4£ A, hua rén): Guiding and transforming beings through skillful means.

* Yellow leaves for gold: Metaphor for using expedient, ultimately unreal means to pacify or guide (like

tricking a child).
* Fundamental essence (ZN{4, bénti): One's own true nature.

* Mara path (& I8, mddio): Path of delusion, obstruction, attachment to phenomena or self.
Huangbo states both conventional Buddha-path seeking and Mara's path are mistaken from the

ultimate view.
* Bright and clear (B{f&Hb, jidojido de): Pure and luminous.

* Uncontaminated (7T, walou) and unconditioned (& &, wiawéi): Key characteristics of the

absolute.

* Without confusion or awakening (o T8, wi mi wia wir): In the ultimate truth, the duality of

confusion and awakening does not exist.
* Clearly seeing (1 1 Ji, lidolido jian): Direct, unobscured perception.

* Bubbles in the sea... flashes of lightning: Metaphors for the ephemeral, insubstantial nature of the

universe and even sagely accomplishments compared to the reality of Mind.
* Reality of the mind (/{> & 3%, xin zhénshi): The ultimate truth is the nature of mind itself.

* Exhaled breath does not guarantee the inhaled breath: Reminder of impermanence and the urgency

of practice.

English Translation: Question: “The Sixth Patriarch did not know the scriptures, so how could he
receive the transmission of the robe and become a Patriarch? Head Monk Xiu (i.e. Shen Xiu) was the
leader of five hundred monks, served as a teaching master, and could lecture on thirty-two volumes of
sutras and treatises. Why was the robe not transmitted to him?” The Master said: “Because he had an
intentional mind, which is conditioned dharma. What he cultivated and realized, he took to be correct.
Therefore, the Fifth Patriarch entrusted it to the Sixth Patriarch. At that time, the Sixth Patriarch only
achieved tacit accord; he secretly received the Tathagata’s profound meaning. Therefore, the Dharma

was entrusted to him. Have you not heard it said: “The Dharma fundamentally is no-dharma; no-
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dharma is also Dharma. Now that the no-dharma is transmitted, how could the Dharma ever have
been Dharma?’ If you understand this meaning, only then can you be called one who has left home,
only then is it good to cultivate. If you do not believe it, how was it that Head Monk Ming came

running to the summit of Dayu Ridge in search of the Sixth Patriarch?

The Sixth Patriarch then asked: ‘For what matter have you come? Are you seeking the robe? Or seeking
the Dharma?’ Head Monk Ming said: ‘T have not come for the robe, but only for the Dharma.” The
Sixth Patriarch said: “You should temporarily withdraw your thoughts; do not think of either good or
evil.” Ming then followed the instruction. The Sixth Patriarch said: “When not thinking of good and
not thinking of evil, right at such a time, return to me Head Monk Ming’s original face before your
parents were born.” Upon these words, Ming suddenly achieved tacit accord. He then bowed and said:
‘Like a person drinking water, knows for themselves whether it is cold or warm. I, this humble monk,
was in the assembly of the Fifth Patriarch, wasting thirty years of effort; only today do I realize my

former errors.’

The Sixth Patriarch said: “Thus it is.” At this point, one then knows that the Patriarch coming from the
West directly points to the human mind; seeing the nature and attaining Buddhahood does not depend
on words and speech. Have you not seen Ananda asking Kasyapa: ‘Apart from transmitting the golden
robe, what else did the World-Honored One transmit?’ Kasyapa called out, ‘Ananda!’” Ananda
responded, ‘Yes!” Kasyapa said: ‘Knock down the flagpole in front of the gate.” This precisely is the sign
of the Patriarchs, very profound! Ananda served as attendant for thirty years, only because of his great
learning and wisdom, he was rebuked by the Buddha, who said: “Your thousand days of studying
wisdom are not as good as one day of studying the Way.” If one does not study the Way, even a drop of

water is difficult to digest.”

Original Text: [a]: “NEAREH, @EHERAME FLEEHAEAGE, ABRIM, W
B=T2ARZF®R, TIRER? "hza: “AE LD, BREHIE FMEFME KAZH. A
UEMEM7H. NHEEHRERR, FERERERR, FUMESH. A IE: 9%
RETE, TEREINE SHLEN, EFEEAGZ%E. HEUE, TRERIL, THE

7. BEMME, A LEERKBEILTNHE, ANEMER: FZRKMAEF? HRRK? AK
B! CHEEZR RARK, BrER. Alm BENSE ELHEITE. PN
Hig, Nzw: ABRE ABRE 54N, ERALEISRENTEX. 'BATE
TRRER, #ILFR WARK, REABM. RREL#HEST, #HA=TFIX, %
B7AEREE. N WE. R, FHEREREEAL, WENAHk AES

Wo SANMEHERPZ: HEEREME, EEY7 W EME, FRENE, M

60



The Heart of Zen by Master Huang Po

= “FERINIRFEE. WEREMZAAES, R WE=1TFAFE RAZEET
B #HWzm %THFER AO—BFE. BAFE, BKEHE, 7

i

Footnotes/Annotations:

* Sixth Patriarch: Huineng (E8E, 638-713), the sixth patriarch of Chan Buddhism in China, known
8 p

for emphasizing direct realization over scriptural study.

* Head Monk Xiu: Shenxiu (## 5, 6062-706), a prominent Chan master favored by the imperial

court, often contrasted with Huineng. He represented a more gradual approach to awakening.
¢ Fifth Patriarch: Hongren (58A7, 601-674), the teacher of both Huineng and Shenxiu.

* Head Monk Ming: Huiming (2 Bf), formerly a general, pursued Huineng after the latter received
the transmission, seeking the robe and Dharma. The encounter on Dayu Ridge (X BZI) is a famous
Chan story.

* Original face before your parents were born: A classic Chan expression pointing to one's

fundamental nature, unconditioned and prior to conceptualization.

e Like a person drinking water...: A metaphor emphasizing the personal, non-transferable nature of
p g p p gtep

direct experiential realization.

* Patriarch coming from the West: Refers to Bodhidharma, traditionally considered the first patriarch

of Chan in China, who came from India.

* Ananda and Kasyapa: Mahakadyapa is considered the first patriarch of Chan in India, receiving the
"mind-to-mind transmission" from the Buddha. Ananda was the Buddha's cousin and primary
attendant, famed for his memory of the teachings. The dialogue about the robe and the flagpole is a

classic Zen koan illustrating the transmission beyond words.

* Knock down the flagpole...: A seemingly nonsensical instruction typical of Zen, intended to break
conceptual thinking and point directly to mind. The flagpole (F=E, chatra-pole) often symbolized the
Buddha or the Dharma.

* Drop of water is difficult to digest: A monastic saying meaning that accepting offerings from lay
devotees is a heavy responsibility that can only be repaid through genuine practice; otherwise, one

incurs karmic debt.
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English Translation: Question: “How can one avoid falling into stages?” The Master said: “Just eat
rice all day, yet never bite into a single grain; walk all day, yet never tread upon a single piece of ground.
Atsuch a time, there are no marks like self or others. All day long, not separate from all affairs, yet not
deluded by various realms/objects — only then is one called a free person. Furthermore, moment after
moment, do not see any characteristics; do not recognize the past, present, and future. The past has no
going, the present has no abiding, the future has no coming. Sit peacefully and upright, function
spontaneously without constraint — only then is one called liberated. Strive on, strive on! Within this
gate, among thousands and tens of thousands, only three or five attain it. If you do not take this as your
task, the day of suffering calamities will surely come. Therefore, it is said: ‘Strive to finish it in this

lifetime; who can endure the remaining calamities over accumulated kalpas?™”

Original Text: ] “WEABAFZENEK? "Fx: “BLAZIKR, RERE—HCK, LHTT,
AEBE— b, AN, TARSHE, ZEHABE—VE FHEREX, HEEEA. B
BB SSAR—E, ZINRIE=FR. BIfREL, SBREE BRRER, RAmL, £z
A, HEBE. BHBN BITRFARA, REENED. BEFKAE, ZHEH
. Mz BASEATH, WERMHZHRR? 7

English Translation: The Wanling Record of Chan Master Huangbo Duanji

Original Text: SEEWT IR IMIE IR %

English Translation: Prime Minister Pei asked the Master: “Among the four or five hundred people
in the mountains, how many have attained the Abbot’s Dharma?” The Master said: “Those who have
attained it—their number cannot be fathomed. Why? The Way is realized by the mind, how could it be

in words and speech? Words and speech are merely for instructing ignorant children.”

Original Text: ZEARAEAE: “WFEAFA, JLABMEZE? "ha: “BEENHEL
fi? BEafE SHEER SHARKERE. 7

Footnotes/Annotations:

* Prime Minister Pei: Pei Xiu (381K, 791-864), a high-ranking official in the late-middle Tang Dynasty

and a devoted lay student of Huangbo. He recorded and organized Huangbo's teachings.

* Abbot (F17%]): Referring to Huangbo himself.
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English Translation: Question: “What is Buddha?” The Master said: “This very mind is Buddha, no-
mind is the Way. Just avoid giving rise to mind or moving thoughts such as existence or non-existence,
long or short, other or self, subject or object, and suchlike minds. Mind is fundamentally Buddha,
Buddha is fundamentally mind; mind is like empty space. Therefore, it is said: “The true Dharma-body
of the Buddha is like empty space.” Do not seek elsewhere; all seeking is suffering. Even if one were to
practice the six paramitas and myriad practices for kalpas as numerous as the sands of the Ganges and
attain Buddha Bodhi, it is still not ultimate. Why? Because it belongs to creation through causes and
conditions. When causes and conditions are exhausted, one returns to impermanence. Therefore, it is
said: “The Reward and Transformation bodies are not the true Buddha, nor are they the speakers of

Dharma.’ Just recognize your own mind, which is without self or person—this is originally Buddha.”

Original Text: [8]: “Y0fF2H? "= “BhOEfh TORE. EXEO0a@. ALK
B, OBIEERTD, OARH, BARL0, DMEE. FIlE BERES, WEES.
ARABK, BREE. REEDPHTAEATHEHER, TERRE. U ABRSE
i, R&ER, BRIALE. MU= REIEERG, FEREE. BiRALC, THE
A RKEMH 7

Footnotes/Annotations:

* No-mind (JC/(): Not a state of blankness, but realizing and actualizing the truth that Mind is empty

of a substantial existence (No-Mind), similar to the truth of anatman (No-Self).
* Subject or object (8& FIT): The duality between the perceiver (subject) and the perceived (object).

* Dharma-body (% &, Dharmakaya): The ultimate, true body or nature of a Buddha, often described

as formless and like space.

* Six paramitas and myriad practices: The traditional Mahayana path involving generosity, discipline,
patience, diligence, meditation, and wisdom, along with countless other wholesome activities.
Huangbo emphasizes that realization is not dependent on these practices but on recognizing the

mind's fundamental nature.

* Causes and conditions (& %%): The Buddhist principle that all compounded phenomena arise

dependently on causes and conditions and are therefore impermanent.

* Reward and Transformation bodies (g {t,, Sambhogakaya and Nirmanakaya): Two of the three
bodies (Trikaya) of a Buddha. The Sambhogakaya is a body of bliss experienced by advanced
Bodhisattvas, and the Nirmanakaya is the physical body manifested in the world (like Siddhartha
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Gautama). Huangbo points beyond these relative forms to the ultimate Dharmakaya, which is equated

with one's own mind.

English Translation: Question: “If the sage’s no-mind is Buddha, does the ordinary person’s no-
mind perhaps sink into empty quiescence?” The Master said: “The Dharma has no ordinary or sagely,
nor does it have sinking or quiescence. The Dharma is fundamentally not existent, do not hold a view
of non-existence; the Dharma is fundamentally not non-existent, do not hold a view of existence. Both
existence and non-existence are entirely emotional views, like illusions and cataracts. Therefore, it is
said: ‘Seeing and hearing are like illusions and cataracts; knowing and perceiving are [characteristic of]
sentient beings.” In the gate of the Patriarchs, we only discuss ceasing mental activity and forgetting
views. Therefore, forgetting mental activity, the Buddha Path flourishes; discriminating, the demon

armies blaze.”

Original Text: [8]: “EATLRIZMH, AXLL, RAZHE? "z 9ELENZE, 7L
Mo ERARE, REEN, ZERAE, EEENR. 525k REBR, W%,
MUz DENZ8, FMEBARE. BInH, REEVSH. FEHGERE, 725!
WEZER. ~

Footnotes/Annotations:

* Empty quiescence (2 F1): A potential pitfall in meditation where one might mistake a state of
mental quietness or blankness, devoid of wisdom, for true emptiness or liberation. Huangbo clarifies

that the Dharma itself is beyond such states.

* Emotional views (& Jl,): Views based on subjective feelings, attachments, and conceptual

discriminations rather than direct insight.

* Illusions and cataracts (%] §§): Metaphor for how ordinary perception and conceptual thinking

obscure the true nature of reality.

* Knowing and perceiving are [characteristic of] sentient beings (F15¢ J3 Ak & ): This line suggests that
discriminative consciousness, the ordinary way of knowing and perceiving based on subject-object

duality, is what constitutes the state of being an unenlightened sentient being.

* Ceasing mental activity and forgetting views (BH=I): A key Chan practice: stopping the
discriminating mind (#], literally 'mechanism'’ or 'trigger’) and letting go of all conceptual standpoints

(I, views).
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* Demon armies (B % ): Refers to Mira, the personification of temptation, distraction, and the forces

that obstruct awakening, often associated with discriminative thought and attachment.

English Translation: Question: “Since the mind is originally Buddha, does one still need to cultivate
the six paramitas and myriad practices?” The Master said: “Realization lies in the mind, it is not related
to the six paramitas and myriad practices. The six paramitas and myriad practices are all matters
pertaining to the expedient means of receiving beings and guiding them across. Even if it concerns
Bodhi, True Suchness, Reality, Liberation, Dharma-body, right up to the ten grounds, the four fruits,
and sagely positions—these are all gates of deliverance, not related to the Buddha-mind. Mind is
Buddha. Therefore, among all the various gates of deliverance, the Buddha-mind is foremost. Just be
without minds such as [those involved in] samsara and afflictions, then you do not need dharmas such
as Bodhi.

Therefore, it is said: “The Buddha spoke all dharmas to deliver all my minds; I have no minds, what use
are all dharmas?’ From the Buddha down to the Patriarchs, they did not discuss other matters, only
discussing the One Mind, also called the One Vehicle. Therefore, searching truly in the ten directions,
there is no other vehicle. “This assembly has no branches or leaves, only the true and real.” Therefore,
this meaning is difficult to believe. When Bodhidharma came to this land, arriving in the states of
Liang and Wei, there was only Great Master Ke who secretly trusted his own mind and understood
immediately upon hearing the words: This very mind is Buddha. Body and mind both non-existent is
called the Great Way. The Great Way is fundamentally equal. Therefore, deeply believe that sentient
beings share the one true nature. Mind and nature are not different; nature is mind. Mind not being
different from nature is called a Patriarch. Therefore, it is said: “When mind-nature is recognized, it can

3»

be called inconceivable.

Original Text: [ “OEEARZEM, EENEATE? "z “BETO, EXNED

NERTORZRUNEYEEDLE, RESR. B0, Xfr. B, 5, EE1.
MREXA, REEN, EXEHC. ORIZH, FIUI—UIEETH, HBO%E—. EXLERM
L, BIARERSEEL. FTRUE: ii—00%, EXR—vil, BE—Tl, TRA—
RN BEM, HAARANE, He—i0, FRa—F. FTUTAHKR, ELRE., LR
AT, MEREEE. CFTRULEERE. KEXRET, E2B_EH RETXF—AZREEH
i, B MEx, B2, SiMEL, RBKE. KELRKFEE, FMURERER—E
Mo OMARRE, BIMELD; OAFEM, Bz A, FE: IABOHER, TRAEIR

Footnotes/Annotations:
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* True Suchness (40, Tathati): The state of things as they truly are, unconditioned reality.
* Reality (S2FR): The actual, ultimate state.

* Ten grounds (3, Daa-bhimi): The ten stages of development for a Bodhisattva on the path to
Buddhahood in Mahayana Buddhism.

* Four fruits (P4 58 ): The four stages of attainment in the Sravaka (hearer) path: Stream-enterer, Once-

returner, Non-returner, Arhat.

* “The Buddha spoke all dharmas...”: A famous quote often attributed to Bodhidharma, summarizing
the idea that teachings are remedies for the mind's afflictions; if the afflictions cease, the remedies are

unnecessary.

* One Mind (—1(): The central doctrine of Huangbo, the fundamental nature of Mind, which is
identical to Buddha-nature. Pei Xiu's Preface states: "[ The master himself] just esteemed the stamp of
the Supreme Vehicle, which stayed far removed from words and letters. He transmitted only the one
mind; there was no other dharma. The essence of mind is also empty, and the myriad conditions are all
quiescent. It is like the great orb of the sun that rises in the sky: its radiance shines brightly, and it is

clear without the slightest trace of dust.”

* One Vehicle (—3E, Ekayana): The doctrine, most famously elaborated in the Lotus Sutra, that the
various paths taught by the Buddha (for Sravakas, Pratyekabuddhas, Bodhisattvas) are ultimately

skillful means leading to the single, universal Buddha Vehicle.

* “This assembly has no branches or leaves...”: A quote from the Lotus Sutra, Chapter 2 (Expedient
Means), emphasizing the directness and authenticity of the ultimate teaching, discarding temporary or

provisional doctrines.

* Bodhidharma (3£ E£): The semi-legendary Indian monk credited with bringing Chan Buddhism to

China in the 5th or 6th century.
* Liang and Wei: Dynasties/states in China during Bodhidharma's time.

* Great Master Ke: Huike (Z{0], 487-593), the second patriarch of Chan in China, who famously
received the transmission from Bodhidharma after demonstrating his sincerity (in legend, by cutting

off his arm).

* Body and mind both non-existent (& 1(ME JT): Refers to the realization of the emptiness of both

physical form and mental phenomena.
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* Great Way (K& ): The ultimate path or reality.
* True nature (B ): The true nature, synonymous with Buddha-nature or mind-nature.

* Mind-nature (/(»4): The inherent nature of the mind.

English Translation: Question: “Does the Buddha deliver sentient beings?” The Master said: “In
reality, there are no sentient beings for the Tathagata to deliver. Even ‘I’ cannot be attained, how can
‘not-I’ be attained? Buddha and sentient beings are both unobtainable/unfindable.” [The questioner]
said: “Currently there are the thirty-two marks and the delivering of sentient beings, how can you say
they are non-existent?” The Master said: “All that has characteristics is illusory and unreal. If you see
all characteristics as non-characteristics, you then see the Tathagata.” Buddha and sentient beings are
entirely your creation of illusory views. It is only because you do not recognize the fundamental mind
that you mistakenly formulate views. As soon as you create the view of Buddha, you are obstructed by
Buddha; creating the view of sentient beings, you are obstructed by sentient beings. Creating views of
ordinary, sagely, pure, impure, and so forth—all become obstructions. Obstructing your mind, they
altogether become samsaric turning. It is like a monkey, letting go of one and grasping another, with
no time to rest. This is all just learning. You must directly achieve no-learning: no ordinary, no sage, no
pure, no impure, no large, no small, without outflows, unconditioned. Thus, within this one mind,
expediently and diligently adorn [it]. Even if you learn the teachings of the Three Vehicles and the
twelve divisions of the scriptures, all views must be completely discarded. Therefore, remove

everything, leave only one bed, and lie down as if sick. This is just not giving rise to any views.

When not a single dharma can be obtained, one is not obstructed by dharmas, and penetrates beyond
the domains of ordinary and sagely in the three realms—only then does one get to be called a world-
transcending Buddha. Therefore, it is said: ‘Bow the head to the one like space, without reliance,’
surpassing the externalist paths. Since mind is not different, dharma is also not different; since mind is
unconditioned, dharma is also unconditioned. The myriad dharmas are all transformed by mind.
Therefore, ‘Because my mind is empty, all dharmas are empty; the thousand kinds and myriad types are
all the same.” The entire empty realm of the ten directions is the same one mind-essence. Mind is
fundamentally not different, dharma is also not different. It is only because your views are different
that there are distinctions. It is like the devas eating from the same precious vessel; according to their
merits, the color of the food differs. The Buddhas of the ten directions in reality have not attained the
slightest dharma—this is named Anuttara-samyak-sambodhi. It is just the One Mind, in reality
without different characteristics, also without lustre, also without victory or defeat. No victory, thus

no characteristic of Buddha; no defeat, thus no characteristic of sentient beings.”
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Original Text: [8]: “BERER? "ix: “CSEREWMXRESE. HEATE, FEHRMLY
B BEXEEARTE. "= “ME=ZFTZHREXE, AFEL? "z LB,
EREE. BIEHEIEE, RIMk. BERE, RELXEEL, RARREKLD, &#ER
2, FEBI, BHHE, ERER, BRERE. ERERESEREN, RBEHERE, B
DR, B, MW, B—E—, EHEHEY, —F2F. EAEL®¥ EREE,
THELR, AL/, TiREA, WME—UF, ARGES. WEEBS=ZRTIHH, —
IR, BOEH. rABRERTE, WE—IK, BEMmMEN,. RRAEEL, T—ET4E,
AR, BR=FANEXEE, RE82 Htt#H. Fils: Buus i, Higst
B, DBEART, EIRARE, CBREA, ETRLHA. FERBOE, X HROEHEE
Z, FRAXBEER. REAZFB—ME, DALRE, EIRAR. RGN BERE
FRAZER . BHEALERE, BEEE ReFR. THRBEBIEDETE, BAME
R, R0, XEHRE, LR, MR, THEEHE TRk rER. ”

Footnotes/Annotations:

* “In reality, there are no sentient beings...” & “All that has characteristics...”: Direct references or
strong echoes of verses from the Diamond Sutra, emphasizing emptiness and the illusory nature of

perceived distinctions.
* Tathagata (402K ): “Thus Come One" or "Thus Gone One," an epithet for a Buddha.

* Thirty-two marks (== 4H): The major physical characteristics said to adorn the body of a great
being like a Buddha or a universal monarch (Cakravartin). Huangbo dismisses these as mere

characteristics.

* Mistakenly formulate views (IBfENLIR): Creating interpretations or conceptual frameworks based

on delusion rather than direct insight into the fundamental mind.

* Obstructed by Buddha ({9 [%): Even the concept of "Buddha,” if clung to as an external reality or

goal, becomes an obstacle to realizing one's own inherent Buddha-mind.

* Samsaric turning (3 %%): The cycle of birth, death, and rebirth (samsara), driven by ignorance and

attachment to views.

* Monkey, letting go of one and grasping another: Metaphor for the restless mind that constantly

grasps at thoughts and objects.

* No-learning (J5 5, asaiksa): The stage beyond learning, characteristic of an Arhat or Buddha who

has completed the path and has nothing further to train in or learn in the conventional sense.
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* Without outflows (JC /i, anasrava): Free from the "outflows" or "cankers” — sensual desire, desire for

GXiStCHCG, wrong ViﬁWS, and ignorance — that perpetuate samsara.

* Unconditioned (7C 4, asamskrta): Not produced by causes and conditions; referring to the ultimate
truth, Nirvana, or the nature of the awakened mind. Here, used according to the specific instruction:

related to the cessation of afflictive conditionings.

* Expediently and diligently adorn [it] (77{€ ) /™): In the context of the preceding negations ("no
ordinary, no sage..."), this phrase likely means to simply maintain awareness of the One Mind, free
from these dualistic views, as the fundamental ‘practice’ or 'adornment’. It's an adornment devoid of

conventional effort or attributes.

* Three Vehicles and twelve divisions of the scriptures (= 3+ 43 #(): The traditional classification
of Buddhist paths (Sravaka, Pratyekabuddha, Bodhisattva) and scriptures. Huangbo insists that even

mastery of these is insufficient without abandoning conceptual views.

* Remove everything, leave only one bed...: An allusion to the layman Bodhisattva Vimalakirti, who
demonstrated profound wisdom while seemingly ill in an empty room, symbolizing liberation from all

attachments and conceptual frameworks.
* Three realms (=5%): The realms of desire, form, and formlessness that constitute samsara.

* World-transcending Buddha (! t3): A Buddha who has gone beyond the conditioned world

(samsara).

* ‘Bow the head to the one like space...”: A line from the Song of Realization (JIF1& JX) by Yongjia
Xuanjue (7k %8 K 5t), referring to the ultimate truth (often equated with Dharmakaya or Buddha-

nature) which is like space — boundless, centerless, and without any fixed support or attribute.

* Externalist paths (9M&): Non-Buddhist teachings, often characterized in Buddhism as holding
erroneous views (e.g., eternalism, nihilism, belief in a permanent self). Huangbo uses it here for anyone

clinging to views.

* Unconditioned (7T 4): Used again here, meaning free from afflictive conditioning and conceptual

fabrication.

* Myriad dharmas are all transformed by mind: A key Mahayana concept, particularly emphasized in

Yogicara and Chan, that perceived reality is inseparable from the mind that perceives it.
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* Devas eating...: A common Buddhist analogy illustrating how the same reality (the food/vessel) is
experienced differently based on individual karma and merit (the devas’ fortune). Similarly, the One

Mind appears differentiated due to differing views.

* Anuttara-samyak-sambodhi (SEEESE "Unsurpassable Perfect Awakening," the supreme
awakening of a Buddha. Huangbo equates it with the realization of the One Mind, wherein nothing is

actually attained because it was never lost.

English Translation: [The questioner] said: “Since the mind is signless, how can it be entirely
without the thirty-two marks and eighty minor marks, [manifesting] to transform and deliver sentient
beings?” The Master said: “The thirty-two marks belong to characteristics. ‘All that has characteristics
is illusory and unreal.” The eighty minor marks belong to form/color. ‘If one sees me by means of

form... that person practices a wrong path and cannot see the Tathagata.””

Original Text: &: “LBEFAR, ZBEE=+M. NTHFUECLT? "z “=
TRER, AFEE EREER AHHEES, BNELR, BAGRE FELE

Footnotes/Annotations:

* Signless (754H): Lacking inherent, fixed characteristics. The imputation or assumption of a svabhava
(own-being) that possesses characteristics is the “sign” that is negated in signlessness, which also means
an absence of characteristics. This conveys the meaning that minds and appearances are not actual
entities, not persons, places or things. The conventional entity is what is mistaken to be a substantial

entity and the validity of the conventional entity is undermined since the svabhava cannot be found or

obtained (4~ 0] #5) when sought.

* Eighty minor marks (/ \+Fhgf): Secondary physical characteristics attributed to a Buddha,

complementing the thirty-two major marks.
* Form/color (&, ritpa): Physical form, matter, color — the realm of sensory appearance.

* ‘All that has characteristics...” & ‘If one sees me by means of form...”: Quotes from the Diamond
Sutra, used here to deconstruct attachment to the physical or visible attributes of a Buddha, pointing

instead to the signless nature of mind/reality.
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Text: Extract from a Chan/Zen Buddhist text (Likely the Huangbo Chudn Xin Fi Yao = E¥ (%A
2 - Essential Teachings of the Transmission of Mind by Huangbo Xiyun, but source not explicitly

provided in the prompt).

English Translation: Question: “Are Buddha-nature and the nature of sentient beings the same or
different?” The Master said: “Nature is without sameness or difference. If based on the teachings of the
Three Vehicles, then it is said there is Buddha-nature and there is sentient being-nature, which leads to
the cause and effect of the Three Vehicles, thus there is sameness and difference. If based on the
Buddha Vehicle and the transmission of the Patriarchs, then such things are not spoken of; there is
only the One Mind, which is neither same nor different, neither cause nor effect. Therefore it is said:
“There is only this One Vehicle path, neither two nor three, except for the Buddha’s expedient

>

explanations.”

Original Text: [8]: “BMHSREMARAR? "hm: “UERF. EH=FH, BEEH
t, BREM BE=FAR RERR HNGKRIAEMERE, BIAREEE BHE—
0, EREFER, FRIER. A= Mi—FE, TZRE=, REBIER. 7

Footnotes/Annotations:

* Three Vehicles (= 3&#{ sin shéng jido): The paths of Sravakas (voice-hearers), Pratyekabuddhas
(solitary realizers), and Bodhisattvas, often presented in Mahayina sutras as distinct paths with
different goals, contrasted with the One Vehicle (Ekayana 1# 3 16 shéng) which encompasses all and

leads to supreme Buddhahood. The One Mind teaching of Chan transcends these distinctions.

* One Mind (—(» yi xin): A central concept in Chan/Zen and some Mahayina schools, referring to

the ultimate, the fundamental nature of all beings, identical to Buddha-nature.

* Patriarchs (8 Jifi ztishi): The lineage holders in Chan Buddhism, starting from Bodhidharma, who

are believed to have transmitted the direct experience of the One Mind.

English Translation: Question: “Why does the Bodhisattva Limitless Body not see the crown feature
[usnisa] of the Tathagata?” The Master said: “In reality, there is nothing to be seen. Why is this so? The
Bodhisattva Limitless Body is precisely the Tathagata, and should not see again. It only teaches you not
to form a view of Buddha, not falling to the side of Buddha; not to form a view of sentient beings, not
falling to the side of sentient beings; not to form a view of existence, not falling to the side of existence;

not to form a view of non-existence, not falling to the side of non-existence; not to form a view of the
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ordinary, not falling to the side of the ordinary; not to form a view of the holy, not falling to the side of
the holy. Simply having no views is the Limitless Body. If there is a place of views, it is called an external
path. Those on external paths delight in various views; Bodhisattvas are unmoved amidst various views;
the Tathagata is the suchness-meaning of all dharmas. Therefore it is said: ‘Maitreya is also suchness, all
sages and worthies are also suchness.” Suchness is non-arising, suchness is non-ceasing, suchness is non-
seeing, suchness is non-hearing. The Tathagata’s crown is perfect seeing, yet also without perfect seeing,
hence not falling to the side of perfection. Therefore the Buddha’s body is unconditioned, not falling
into any category. Expediently, it is compared to empty space, perfectly identical to the great void,
without lack or excess, ordinarily without affairs. Do not forcefully discriminate other realms/objects;
discriminating gives rise to consciousness. Therefore it is said: ‘Perfect completion drowns in the sea of

consciousness, transmigrating like drifting tumbleweed.’

Merely saying ‘I know,” ‘T have learned,” ‘T have attained accordant awakening,” ‘I am liberated,” “There
is a principle,” where strong, one feels satisfied, where weak, one feels dissatisfied—what use is this kind
of view? I say to you: ‘Ordinarily without affairs, do not deceive yourself by using the mind. No need
to seek the true, only cease views.” Therefore, internal views and external views are both mistaken; the
Buddha path and the Mara path are both wrong. This is why Mafjusti, momentarily giving rise to
dualistic views, was relegated to the two Iron Mountains. Mafijusri is the wisdom of reality,
Samantabhadra is expedient wisdom. Expedient and real are relative antidotes; ultimately, there is
neither expedient nor real, only the One Mind. The mind is neither Buddha nor sentient being,
without differing views. As soon as there is a view of Buddha, a view of sentient beings arises. Views of
existence and non-existence, views of permanence and annihilation, become the two Iron Mountains,
because one is obstructed by views. The Patriarchs directly point to the fundamental mind and
fundamental essence of all sentient beings as originally Buddha, not needing cultivation to be achieved,

not belonging to gradual stages, not being about brightness or darkness.

Not being bright, thus without ignorance; not being dark, thus without non-darkness. Therefore,
there is no ignorance, nor extinction of ignorance. Entering this school of ours, you must pay close
attention. Seeing in this way is called the Dharma. Seeing the Dharma, one is called Buddha. When
Buddha and Dharma are both absent, it is called the Sangha, referred to as the unconditioned Sangha,
also named the Three Jewels in One Essence. Those who seek the Dharma should not seek attached to
Buddha, not seek attached to Dharma, not seek attached to the Sangha; they should seek nothing. Not
seeking attached to Buddha, thus there is no Buddha; not seeking attached to Dharma, thus there is no

Dharma; not seeking attached to the Sangha, thus there is no Sangha.”

Original Text: 8] “TiAFEFEATARLMKTAR? "Hm: “ESETR. FIIXE? Tk
SEFERWR, TREM. RBURAEGL, FEHR, NMEREN, FEXRER, K
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EBN, RERN, AMEER, NFELD, AMELR, TENL;, NMEXR, FEEL,
BEEN, BIRELALG. RN, BIRMNE. IMNEERTENL, SFETELMAR, M
KERMEZWMN . Frldz=: SR#TRmts, RERITMt. WEITAE, WRITK, WMEIE
W, EIEE. WRTEIEREN, FEEN, BAFEB. RS EA, REER X
M= A, RRAKE TRXER FRELE. ZRPEBER, HEERIR, ATz ‘H

BUTNIAE, mEENE. REZME. FFHH0. RiFth. BHd. FEEG, BLAN

=, BLHEAmE, MXANIE B4R HepgE: FRALE, ZEMAC. T

KE, BAEBW. FAAISNEE, HERERE. FFROGREE=N, Ke—%E

W EREISCE, ERBEINE, WNLMENE, REFLNE, BEE—0U. CERHRAL

&, ZERL. 7HEHE, EERERL. BRLR, B, ER_%kEL, WILE

o HIMERE—VARERORERRZH, MRIEK, FEIR, T2WHE. F2H, &
T, 2R, L. PTIXELH, FELHAR. AR, DIFER, WhE,

BzHE WESR, Bzhfh. BBEEL BZAG WRELTHE FE—EF==F. XX
%E, RNEHR, RNEER, RERKR, HEMK, REHK, LW, ~EEK &L
% RERK, BEB, 7

Footnotes/Annotations:

* Bodhisattva Limitless Body (718 BEF* wabian shén pusa): Represents the boundless nature of
the enlightened mind, which is non-different from the Tathagata (Buddha). Seeing the usnisa (Il
#8 ding xiang, a mark of a Buddha) would imply a separation between seer and seen, a duality that is

transcended.

* Views (I, jian): Refers to conceptual viewpoints, opinions, or fixed ideas, especially those rooted in
duality (Buddha/sentient being, existence/non-existence, etc.). Chan emphasizes transcending all

views. Sakkaya Ditthi (self-view) is a primary one, but here it refers broadly to all conceptual fixation.

* External path (9ME& waidio): Literally "outside the way," referring to non-Buddhist paths or any

approach attached to views and conceptual frameworks, missing the direct experience of the Mind.

* Suchness (4 ra): Tathata. The state of things as they truly are, beyond conceptual elaboration,

designation, or duality.

* Unconditioned (7T 4 wawéi): Here refers to the state beyond conditioned existence, free from

afflictions, causes, and effects; transcendent and unconstructed. Not simply inaction, but action free

from dualistic effort.
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* Great Void (X KE taixt): Similar to empty space (F2Z xikong), symbolizing the boundless, formless,

and empty nature of reality/Mind.

* Ordinarily without affairs (ZERTLE déngxidn wishi): A Chan expression signifying the state of

mind free from contrived activities, seeking, or mental complication; a natural, uncontrived state.

* Discriminating... gives rise to consciousness (¥ 1% 51X bian zhué bian chéng shi): Conceptual
discrimination creates the subject-object split and the operations of discriminative consciousness
(vijiana).

* Cease views (B2 I, xi jian): Stop the arising of and clinging to conceptual views and discriminations.

* Masijusri (35 Wénshi) and the Two Iron Mountains (Z 8kl L ér ti€ wéi shan): Mafjusri

represents wisdom. This story, found in texts like the Vimalakirti Sutra and used often in Chan,

illustrates that even a slight lapse into dualistic thought (like distinguishing Buddha from non-Buddha)

constitutes an obstruction, metaphorically represented by imprisonment between two concentric iron

mountains (Cakravada), symbolizing entrapment in duality.

* Wisdom of reality (S2 % shi zhi) and Expedient wisdom (A% qudn zhi): Prajfia that directly realizes
s

ultimate truth versus skillful means or wisdom adapted to context. Samantabhadra (¥ Puxidn)

often represents the application of wisdom in activity. Ultimately, this distinction also dissolves in the

One Mind.

* Not needing cultivation to be achieved (B &R bu jid xiG chéng): Emphasizes the Chan view that
Buddhahood is not something to be newly created through practice but is one's fundamental true

nature to be recognized.

* Not belonging to gradual stages (4~ J& 472K bu shu jianci): Highlighting the sudden awakening

aspect of Chan, contrasting with gradual path approaches.

* Ignorance (7 B wiming): Avidya. Fundamental unawareness of the true nature of reality. The text
plays on the literal meaning of 7 B (no brightness) and its opposite. The line "Therefore, there is no
ignorance, nor extinction of ignorance (FTIXJC LR, JRETCHRR)" directly echoes the Heart Sutra,

indicating the ultimate emptiness of both ignorance and its cessation.

* Unconditioned Sangha (J& A& wawéi séng) / Three Jewels in One Essence (—{&A = yiti
sinbdo): When all conceptual distinctions (Buddha, Dharma, Sangha as separate entities) dissolve into
the realization of the One Mind (which is unconditioned), the Three Jewels are realized as inseparable

aspects of this single reality.
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* Not seek attached to... ("Z&...3K bt zhué... qit): Seeking while being attached to the concepts of
Buddha, Dharma, or Sangha prevents realization. True seeking is 7© B3k (wi sud qit) - seeking

nothing, having no objective goal.

English Translation: Question: “Venerable Master, you are currently expounding the Dharma, how
can you say there is no Sangha and no Dharma?” The Master said: “If you see that there is a Dharma
that can be expounded, you are seeking me through sound. If you see that there is an ‘I’ [who teaches],
that is [grasping at] a location/abode. Dharma is also no-dharma; Dharma is Mind. Therefore, a
Patriarch said: “‘When transmitting this Mind-Dharma, when has dharma ever been dharma? No-
dharma, no fundamental mind, only then understand the Mind-to-Mind Dharma.” Truly, not a single
dharma can be attained; this is called sitting in the place of awakening. The place of awakening is
simply not giving rise to any views. Awakening to the fundamental emptiness of dharmas is called the
empty Tathagatagarbha. Originally there is not a single thing, where can dust alight? If you attain the

meaning within this, what is there to discuss about being carefree and unrestrained?”

Original Text: [8]: “FAR WSUE, MBSEBGILE. "ha: wulBHETER, BIZE
MEFEKRI. HRHF, BIZLP. ERTE, ERRO. MR E: MibER,
EEREE R, AL, BEE. "EE—ETURE, BLES. EHE RERFE
B EEARE, BIESIKRE. AKRET—Y, [FILBELKR? RILHRE, HEMAAHR

»

%o
Footnotes/Annotations:
* Secking me through sound ([ ZERE yi yinshéng qitt wo): Referencing a famous passage in the

Diamond Sutra where the Buddha states that those who try to see the Tathagata through form or seek

him through sound are on a wrong path.

* Location/abode (4bPft chtisud): Grasping at a self ('T') implies fixing it in a conceptual location or

state, a form of clinging.
* Mind-Dharma (1(}}% xinfi): The Dharma that is the Mind itself, the core transmission in Chan.

* Verse "ff I/ U ERT . A5G LA ": This verse points to the ineffable nature of the transmission.
True understanding comes when notions of "Dharma” and "Mind" are transcended. "Mind-to-Mind

Dharma" (/{70 xin xin f3) refers to the direct transmission beyond words.

* Not a single dharma can be attained (SET—3%T] 15 shi wa yi fi k¢ dé): A key Mahayana and Chan

expression emphasizing emptiness and the absence of any substantial entity to be grasped or achieved.
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* Place of awakening (i& 1 diaoching): Bodhimanda. Here, it's defined not as a physical place but as

the state of mind free from arising views.

* Empty Tathagatagarbha (%3 403K kong ruldi zang): Tathagatagarbha (Buddha-nature) understood
through the lens of emptiness ($anyati). While possessing the potential for Buddhahood, it is

fundamentally empty of inherent existence.

* "Originally there is not a single thing, where can dust alight?” (KR FTT—41, {a[4bF 21K? bénldi

wu yi wii, hé cht you chén'ai?): The famous verse attributed to Huineng, the Sixth Patriarch of Chan,
expressing the fundamentally pure and empty nature of the mind, contrasting with Shenxiu's verse

about polishing the mirror.

NN

* Carefree and unrestrained (JH3% xidoy4o): A term often associated with Daoist ideals (e.g.,

Zhuangzi), adopted into Chan to describe the freedom and ease that comes with awakening.

English Translation: Question: ““Originally there is not a single thing’—does ‘no thing’ mean it is

correct/right?” The Master said: ““No’ is also not correct/right. Bodhi has no place of being

> »

correct/right, nor is there understanding of ‘no’.

Original Text: [8a]: “ARE—4), TWERE? "= “TFAZE, FREZL TEL
%Hﬁz‘;o ”

Footnotes/Annotations:

* LI 7& (wa yi bu shi): "No" is also not right/correct. This negates clinging even to the concept of

emptiness or nothingness, preventing it from becoming another fixed view.

* Z1R T4 (pati wi shi chtt): Bodhi (awakening) has no place where it "is" or "is correct.” It

transcends affirmation and negation.

* JRIE TS ENF# (yi wi w zhi ji€): Nor is there an understanding characterized by "no.” Understanding

cannot be based on the concept of negation alone.

English Translation: Question: “What is Buddha?” The Master said: “Your mind is Buddha. Buddha
is Mind. Mind and Buddha are not different, therefore it is said, ‘Mind itself is Buddha.” If separate
from the mind, there is no other Buddha.” Question: “If one’s own mind is Buddha, when the
Patriarch came from the West [Bodhidharma], what did he transmit?” The Master said: “When the
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Patriarch came from the West, he only transmitted the Mind-Buddha, directly pointing out that your
minds are originally Buddha. Mind to mind without difference, hence called Patriarch. If you directly
see this meaning, you instantly transcend all the stages of the Three Vehicles. Originally you are

Buddha, not needing cultivation to be achieved.”

Original Text: [a]: “@EFZM? "= UM, HEIZ0, ERR =02
#. 28 T0, NELH. "= “BEOEMHh BRAEkK MEEIR? iz HHmE
k, WE2OME, BIRSFOERREMHR. OAR, HEAE. EETRLR, BB =35k
—UELL, AREMH FMRIEM.

Footnotes/Annotations:

* Mind itself is Buddha (B[l/(> /23 ji xin shi f6): A cornerstone statement in Chan Buddhism,

attributed to masters like Mazu Daoyi and Huangbo.

* Patriarch came from the West (18 i P >k ztishi xi 14i): Refers to Bodhidharma bringing Chan from

India (the West relative to China) to China.

* Transmitted the Mind-Buddha (M f&/(M# wéi chudn xin f6): The transmission was not of doctrines

or scriptures primarily, but a direct pointing (E 3§ zhi zhi) to the hearer's own mind as Buddha.

* Mind to mind without difference (1{;{>/" 5% xin xin b1 yi): Describes the nature of the Chan
transmission — a direct, non-verbal understanding passed from the mind of the master to the mind of

the disciple.

* Instantly transcend ($f1i8 dun chio): Emphasizes the "sudden awakening” (dunwu $1&) aspect of

Chan, where realization is immediate and complete, surpassing gradual stages.

English Translation: Question: “If it is like this, when the Buddhas of the ten directions appear in
the world, what Dharma do they speak?” The Master said: “When the Buddhas of the ten directions
appear in the world, they only jointly speak the Dharma of the One Mind. Therefore, the Buddha
secretly entrusted it to Mahakasyapa. This essence of the One Mind Dharma exhausts empty space and
pervades the dharma realm, called the principle of all Buddhas. Regarding this Dharma, how can you
understand it through words and sentences? Nor can you see it through a particular potentiality or
realm. This meaning can only be tacitly understood. This gate is called the unconditioned Dharma
gate. If you wish to understand, just know no-mind; suddenly awaken, and you attain it. If you use the

mind intending to learn and grasp it, you turn further away. If you are without a mind of divergent
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paths, without any mind of grasping and rejecting, mind like wood and stone, only then do you have

the capacity for studying the Way.”

Original Text: = “HALL, +HEHBEL, RTENE? Vv “tAEEHHTE, KRR
—iIvE, FTIAHEMA SEW AWM, h—O0EE, RETEESR, SABHE, B

%, SRR TEAELBEMR? TAET VR LIEM. LEEESRLE. X—1&A
TAED, BEREE, BALL, RES. EROGUFER, kL, SXEEO. —
TIREL, DR E, BEFED. 7

Footnotes/Annotations:

* Secretly entrusted it to Mahakasyapa (B 5 EEE A0 mi fu yu M6hé Dajiashe): Refers to the
origin story of Chan transmission, where the Buddha held up a flower, Mahakasyapa smiled in

understanding, and the Buddha acknowledged this direct mind-to-mind transmission beyond words.

* Essence of the One Mind Dharma (—i{»j%{& yi xin fi tf): The fundamental nature or essence of the
One Mind Dharma.

* Exhausts empty space and pervades the dharma realm (/R i 258 7A 5T jin xakong bian
fdjie): Describes the omnipresent, boundless nature of the One Mind. Dharma realm (7557 fiji¢) is
Dharmadhatu.

* Principle of all Buddhas (13532 zht £6 li): The underlying truth or reality realized by all Buddhas.

* Potentiality or realm (—#/]—1& yi ji y1 jing): Refers to specific circumstances, encounters, states of

mind, or objects of meditation. The One Mind cannot be grasped through such particulars.

* Tacitly understood (ERF2 15 moqi dé): Understood intuitively, directly, without relying on language

or COHCCptS.

* Unconditioned Dharma gate (7 A 7A[7] wawéi fimén): The path that leads to the unconditioned,
the state beyond conceptual fabrication and conditioned phenomena. See footnote on 7& /3 (wuwéi)

earlier.

* No-mind (J&/{» wixin): Not a state of blankness, but realizing and actualizing the truth that Mind is

empty of a substantial existence (No-Mind), similar to the truth of anatman (No-Self).
* Suddenly awaken (Z & h wti): Instantaneous realization.

* Mind of divergent paths (57 B&1 (> qiltr xin): A mind that gets lost in distinctions, alternatives, and

complexities.

78



The Heart of Zen by Master Huang Po

* Mind of grasping and rejecting (BUE (> quishé xin): A mind caught in liking and disliking, accepting

and rejecting, the root of dualistic attachment.

* Mind like wood and stone (/{;> 307K F xin rG mi shi): A mind that is unresponsive to dualistic
provocations, unmoving, free from passions and discriminations. This indicates stability and non-

attachment, a prerequisite for deep practice.

English Translation: [Someone] said: “Currently there are various kinds of illusory thoughts present;
how can you say they are non-existent?” The Master said: “Illusion fundamentally lacks substance; it is
precisely what arises from your mind. If you recognize that the mind is Buddha, the mind is
fundamentally without illusion, how could you then give rise to mind to further acknowledge illusion?
If you do not give rise to mind or activate thoughts, naturally there is no illusion. Therefore it is said:

“When the mind arises, various dharmas arise; when the mind ceases, various dharmas cease.”

[Someone] said: “Right now, when illusory thoughts are arising, where is the Buddha?” The Master
said: “When you are now aware of the arising of illusion, that awareness is the Buddha. Wherein, if
there were no illusory thoughts, the Buddha would also not be. Why is this so? Because you give rise to
the mind creating a view of Buddha, you then assert there is a Buddha to be attained; creating a view of
sentient beings, you then assert there are sentient beings to be delivered. Giving rise to mind and
activating thoughts is entirely your place of views. If there are no views whatsoever, where is the
location of the Buddha? Just as Mafijusri, as soon as he gave rise to the view of Buddha, was
immediately banished to the two Iron Encircling Mountains.” [Someone] said: “Right now, at the
moment of awakening, where is the Buddha?” The Master said: “Where does the question come from?
Where does awareness arise from? Speech and silence, movement and stillness, all sounds and forms,
are entirely Buddha’s activity. Where would you seek the Buddha? You must not place a head on top of

a head, or add a mouth onto a mouth. Just do not give rise to different views.

Mountains are mountains, water is water, monks are monks, laypeople are laypeople. The mountains,
rivers, the great earth, sun, moon, and stars are altogether not outside your mind. The three thousand
worlds all come to be your own self. Where are so many kinds [of things]? Outside the mind, there are
no dharmas; the green mountains fill the eyes. The empty world is brilliantly clear, without a single
strand of hair for you to form views upon. Therefore, all sounds and forms are the wisdom eye of the
Buddha. Dharma does not arise in isolation; it relies on conditions [objects/environments] to arise. For
the sake of things, there is much wisdom. Speaking all day, when has one ever spoken? Hearing all day,
when has one ever heard? Therefore, Sikyamuni spoke for forty-nine years, yet never spoke a single
word.” [Someone] said: “If it is like this, where is Bodhi?” The Master said: “Bodhi has no place where

it is; Buddhas also do not attain Bodhi, and sentient beings also do not lose Bodhi. It cannot be
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attained through the body, it cannot be sought through the mind. All sentient beings are themselves
the characteristic of Bodhi.” [Someone] said: “How does one arouse the Bodhi mind?” The Master
said: “Bodhi is unobtainable/unfindable. You now just arouse the mind of
unobtainability/unfindability; definitively not obtaining a single dharma is the Bodhi mind. Bodhi has
no place to abide; therefore, there is no one who attains it. Thus it is said: ‘At the place of Dipamkara
Buddha, I did not have the slightest dharma that could be attained, and the Buddha then gave me the
prediction [of future Buddhahood].”

Clearly know that all sentient beings are fundamentally Bodhi; they should not attain Bodhi again. You
now hear ‘arouse the Bodhi mind’ and assume it means a mind learning to become a Buddha, solely
intending to become a Buddha. Even if you practice for three asamkhyeya kalpas,’ you will only attain a
Reward Body (sambhogakaya) or Transformation Body (nirmanakaya) Buddha. What connection
does this have with your fundamental source, the true nature Buddha? Therefore it is said: ‘Secking a

Buddha with form externally is not similar to you.””

Original Text: = “WEMEBEMT=S, AUASE? "x: “ERLEK, BT,
TERDES, DATE, BEEUEINTE? TEAE0aE, BALTE. Fil=:
TNENFFEE, ODKUFFER, 7R “SEESEN, HEEL? Ve 9w
=N, WwER#H. THPELRS, Bk, Ft? g EHL, FEiBFEHT
B ERER, EBAERETE. OIS, Be&iit. &X—00, HEELm? !
MIRAEBI, EREmZ®KEL., "w: “SIEEN, #EEL? hw: “EMER? SEM
fE? B, —VIEE, REMRSE, Tl AoUEL b=k WEE, B4
FI, W2l, KEK, B2E K26 Wik, HREREZAE D, =FHFAHE
k&N EC, [TRETFER? UHEE HETU. BESHRREMETZEZT5%ER
R MU—VFEEHZER. EAINE, METE. Az, BEZE. Z8iR,
S ZHE, FEE? AMBENETAFR, RERE—F. "w Gl TLEE
2! Vin “HREEL, HIAAEER, RETFARER. FUTMUEHR, ATNGK,
—UIARERERE. "= “MITRERD? "in: “SREMT, REBERLAEL, R
EAGF—ZE, RIERLD. ERLEL BREERE. W= BTATHA, TEDE
015, BEISEFC. PAM—UREARER ARER/ER. ROBEAEFRLD, BB
—NUFERBE, ERER. ER=RE, FTREMRLHE SRERFEEMEHBER
W= NSRBI, SR,

Footnotes/Annotations:

* The Two Iron Encircling Mountains (— [l LLI ): In Buddhist cosmology, these are ranges

surrounding Mount Sumeru. Being banished there is a metaphor for falling into dualistic views or

80



The Heart of Zen by Master Huang Po

conceptual limitations, even seemingly positive ones like "seeing Buddha." Mafjusri, the Bodhisattva of
Wisdom, is often depicted in Zen anecdotes as engaging in profound, sometimes paradoxical,

dialogues.

* Dipamkara Buddha: The Buddha who, according to the scriptures (like the Diamond Sutra
mentioned here implicitly), predicted Sikyamuni Buddha's future attainment of Buddhahood. The
reference emphasizes that this prediction was given precisely because Sakyamuni realized the

unobtainability/unfindability of any "dharma” (thing, concept, state).

* Three asamkhyeya kalpas (= R #)): An immeasurably long period, traditionally said to be the time
required for a Bodhisattva to practice the path to attain Buddhahood through gradual cultivation.
Huangbo contrasts this with the sudden awakening approach of Zen, which points directly to one's

self-perfected Buddha-nature.

English Translation: Question: “Since [the fundamental nature] is originally Buddha, how can there
still be the four types of birth, the six realms of existence, and various different forms and
appearances?” The Master said: “The essence of all Buddhas is perfectly complete, without increase or
decrease. Flowing into the six realms, it is perfectly complete everywhere. Among the myriad kinds [of
beings], each and every one is Buddha. It is like a mass of mercury: dispersed into various places, every
droplet is perfectly round. When not dispersed, it is just one piece. This one is identical to all; all are
identical to this one. The various forms and appearances are analogous to houses. Leaving a donkey’s
house to enter a human’s house, leaving a human body to reach a deva’s body, and so on up to the
houses of $ravakas, pratyekabuddhas, bodhisattvas, and Buddhas—these are all places of your picking
and choosing, hence the distinctions arise. How could the fundamental, original nature have

distinctions?”

Original Text: 8] “ZARELEff, WEELMAENEMMERAR? "ha: “EHEER, £
TR, RMANE, LAERE. AEzH, P2, BU—HEKR, 2EUEL, BT
. &A0E, RE2—R. W—8—), —UBl—. #ER, maEs. SPEAA

B SABEXE DEFESREFEHE BE2aEL, B XEZM, [T5
E=FFa

Footnotes/Annotations:

* Four types of birth (8 4 ): Birth from womb, egg, moisture, and transformation.

* Six realms of existence (71& ): Realms of gods (deva), demigods (asura), humans, animals, hungry

ghosts (preta), and hell-beings.
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* Sravakas (75 [5]), Pratyekabuddhas (% 5): Disciples of the Hinayana or Lesser Vehicle, contrasted
with Bodhisattvas and Buddhas of the Mahayana or Greater Vehicle. The analogy emphasizes that the
luminous clarity and empty nature of Mind is universally present in all beings as the generic
characteristics of all minds, like heat is to fire, while the conditional forms and states experienced arise

from conceptual discrimination, acceptance and rejection (BUE).

English Translation: Question: “How do the Buddhas practice great loving-kindness and
compassion (maha-maitri-karuni), speaking the Dharma for sentient beings?” The Master said: “The
Buddhas’ loving-kindness and compassion are without conditions [objects/reasons], hence they are
called ‘great loving-kindness and compassion.” Loving-kindness (maitri) means not seeing any Buddha
to be attained; compassion (karuni) means not seeing any sentient beings to be delivered. The Dharma
they speak is without speaking and without indicating; those who listen to the Dharma are without
hearing and without attaining. It is like an illusionist speaking Dharma for illusory people. This
Dharma, if you were to say, ‘I grasped it from the words of a good spiritual advisor, I understood it, I
awakened to it’; this loving-kindness, if you were to give rise to mind and activate thoughts to learn his

views—this is not awakening to your own original mind by yourself, and is ultimately of no benefit.”

Original Text: [a]: “TEMHAMaI{TRER, AREWE? " “BEESE, % WEX
AR, BE, FAUBHEU, M% TWﬁMETEOA%ﬁi T, HUEE,
TELEHF. BEMOLTALOANGRZE, XNE HEAEBNEMRAZ TAE, stfEth, X4
2R, BAGE Mzuiﬁﬁmﬁ TEEFKD REL#H. ”

Footnotes/Annotations:

* Without conditions (FE%x): Wu yuan ci bei (L4 24 i) signifies compassion that arises
spontaneously from the enlightened nature, not dependent on specific objects, reasons, or

relationships. It is universal and unconditional.

* Illusionist for illusory people (4] £ A%4J A1 7E): A common Mahayana metaphor illustrating the
dreamlike, unreal nature of both the teacher (Buddha) and the audience (sentient beings), as well as the
teaching itself, from the perspective of ultimate truth. True understanding comes from direct

realization (B[ ZN/(»), not conceptual learning.

English Translation: Question: “What is diligence (virya)?” The Master said: “Body and mind not
arising—this is called the foremost, firmest diligence. As soon as one gives rise to the mind to seek
outwardly, this is called King Kali' going out hunting with pleasure. The mind not wandering
outwardly is precisely the Patient Immortal.” Body and mind both being non-existent is precisely the
Way of the Buddha.”
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Original Text: [g]: OFEERBE? Iz “BiOAE, 22F—FmEiH., Feimobk
&, BARFNEZHEEL. ODARINE, BIRZEWA. 50MEEL, BI2@HE. ”

Footnotes/Annotations:

* King Kali (& F E): Refers to King Kalinga from the Jataka tales, who dismembered the Bodhisattva
(Sakyamuni in a past life) practicing patience as an ascetic (the Patient Immortal) in the forest. Here,

seeking outwardly is likened to the King's destructive activity, driven by delusion.

* Patient Immortal (Z 1l \): The Bodhisattva practicing ksanti-paramita (perfection of patience)
who endured dismemberment by King Kali without anger. Here, the mind not wandering outwardly

symbolizes this unwavering inner stability and patience.

English Translation: Question: “If one practices this Way without mind (F51(), is it possible to
attain it?” The Master said: “Without mind is precisely practicing this Way. What more is there to say
of attaining or not attaining? For instance, the fleeting arising of a single thought (&) is precisely the
object [environment/condition]. If there is not a single thought, then the object is forgotten and the

mind naturally ceases; there is nothing further to pursue.”

Original Text: [ “EEROTIIE, BE? = “TUERTHE, BHHLB5F
B, BimER—5, BEE., 25—, EEESUER, £ETES.

English Translation: Question: “What is exiting the three realms?”* The Master said: “Do not think
(=) about good and evil at all; right where you are, you instantly exit the three realms. The
Tathagata appeared in the world to destroy the three existences.” If there is no mind whatsoever, the
three realms are also non-existent. It is like breaking one micro-particle into one hundred parts; if
ninety-nine parts are non-existent and one part exists, Mahayana cannot transcend.’ When all one

hundred parts are non-existent, only then can Mahayana transcend.”

Original Text: [8): “UAAIRH =’ "z “BERHREE, HLFEH=F. WkEH,
AW=H, EX—T0, =FTEF. U—RBEWAED, WTANZEE —02F, E
WETARBEM Y . BMET, BEWLiRgEE.

Footnotes/Annotations:

* Three Realms (=5} ): The realms of desire (kimadhatu), form (rapadhatu), and formlessness

(arapadhitu), encompassing all samsaric existence.

* Three Existences (=7 ): Another term for the three realms, emphasizing the cyclical existence within

them.
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* Mahiyina ( EEIT£7): The Great Vehicle path in Buddhism, aiming for the liberation of all beings and
Buddhahood, contrasted with paths focused solely on individual liberation. The analogy suggests that
complete transcendence requires the utter cessation of all conceptualizations and perceived realities,

leaving no trace of existence ("one part”) behind.

English Translation: Discourse in the hall: “Mind itself is Buddha. From the highest Buddhas down
to the lowest wriggling creatures and sentient beings, all possess Buddha-nature, sharing the same
mind-essence. Therefore, Bodhidharma came from the West solely transmitting the One Mind
Dharma, directly pointing out that all sentient beings are originally Buddha, not requiring cultivation.

Just recognize your own mind now, see your own fundamental nature, and seek nothing else.

How to recognize one's own mind? That which is speaking right now is precisely your mind. If not
speaking and not functioning, the mind-essence is like empty space, without form or appearance, and
without location. Nor is it exclusively non-existent; it is present yet cannot be seen. The Patriarch’ said:
“The true nature is the mind-ground treasury (cittabhimi-garbha), without head or tail. Responding
to conditions, it transforms into things; expediently, it is called wisdom (%&').” When not responding to
conditions, its existence or non-existence cannot be spoken of. Even when directly responding, there is
also no trace. Since you know this, just abide now in the midst of non-existence (& 1 4#i5H), and that
is walking the path of all Buddhas. The Sutra says: ‘One should give rise to the mind that abides
nowhere.” All sentient beings cycling in birth and death do so because their mental consciousness (&)
chases after conditions, the mind ceaselessly moving through the six realms, leading them to endure

various sufferings.

The Vimalakirti Satra says: ‘People hard to transform have minds like monkeys. Therefore, various
methods are used to control their minds, and then they are tamed.” Therefore, ‘when the mind arises,
various dharmas arise; when the mind ceases, various dharmas cease.”* Thus, know that all dharmas are
created solely by the mind; even the realms of humans and gods, hells, the six realms, and asuras are all
created by the mind. Now, just learn to be without mind (JC/(), instantly ceasing all conditions. Do
not give rise to illusory thoughts and discriminations; no self, no other; no greed or anger; no aversion
or craving; no victory or defeat. Just eliminate these many kinds of illusory thoughts, and the nature

will spontaneously be originally pure; this is practicing Bodhi, Dharma, Buddha, and so forth.

If you do not understand this principle, even if you study extensively, practice diligently and arduously,
eating wood and wearing grass,” if you do not recognize your own mind, it is all called deviant practice,
entirely becoming celestial demons, external path followers, water and land spirits. What benefit could

such practice possibly have? Zhi Gong® said: “The fundamental essence is made by one's own mind;

) and

how can it be sought in written words?’ Now just recognize your own mind, cease thinking (2
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illusory thoughts, and the dust of afflictions (4* 35') will naturally not arise. The Vimalakirti Stitra says:
Just place a single bed, and lie down ill.”” When the mind does not arise, like a person lying ill, all
grasping at conditions ceases, illusory thoughts extinguish — this is Bodhi. If your mind is now agitated
and unsettled, no matter if you learn up to the Three Vehicles, Four Fruits, Ten Bhamis, and various
stages, you will ultimately just be sitting amongst ordinary beings and saints. All conditioned
phenomena (#&17) return to impermanence; all powers have their time limit. It is like an arrow shot
into the sky: when its force is spent, it falls back down, returning to the cycle of birth and death.
Practicing like this without understanding the Buddha’s intent, enduring hardship in vain — is this not

a great error!

Zhi Gong said: “Without encountering a world-transcending enlightened teacher, one takes the
Mahiyana Dharma medicine in vain.” Now, just at all times — walking, standing, sitting, lying down —
learn only to be without mind (JF¢/(). Also without discriminations, without reliance, without
abiding or attachment. Throughout the day, function spontaneously and freely ({F15 B5 %), like a
fool. The people of the world all do not recognize you, and you also have no need to make people
recognize you or not. Let the mind be like a stubborn rock, utterly without cracks. All dharmas cannot
penetrate your mind; blankly unattached (JL#A L% ). Only when like this do you have some small

degree of correspondence.”

Original Text: EEz: “BUOZEMH. LE#EMH, TEENER, TFHM B—OE. B
PUABMEIRR, MEE—ivE, BRE—VIRERKEH SMrET. BOSRBRED, B
BAM, EXEHKk, =fREL? NS EEE, E'kl. BEAFIE, XAEA, OF
WREE=RIN, THMEER, FETFF. FA—mEEL, BhATRE. Hifz: BHO
W, TRHERE, MEmi), HEFAR. EANGZH, FAUEEFL. ENz

RS, FREBREE. BRALNLL, MSEmEHMR, B2mERE. 2= NEREmER
Do —UIREREIEIEE, BEEE OTRENSE, BUEXMITE, (F8) = WL
Z N, DIERR . SCE TAERIEED, REIER. OO EMAEE, (ORFIE
Ro BH—UNEE, BHOE, DEAX. K, NE. BT, RElE. 95 EFL
O, WEESG, RERANA, TALIE, TRE, TEE THH. ERANTEMER
B, MEEARESR, REBTER. & #F. EFAWLE, YRF. BEET. AR
BER, MRAL, B2 RIERBIMEKEER. MIET S8R S2=!

‘KEZBUE BMEXFHKR? WHERED, BRAEERE, 2FEARTE. (F8)
= ‘WE—R B&RMmeEN WOAED, WAEMNE, BHEHL, ZBHK, HEHE. @
SEUOEGHAE, FRFH=FRKOR. +ibiEh, aRRA@MAEHL. ETRALE,
BNEERY MaOsHTE, WRKE, #HMAEEFRKE, MiET, THEHR EXF
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&, SFKE! Trzm REHMRARM, FRRFED. M5 E—TIRH, FTELEN

BETO, RERH, RS FEEE ZBEEEBE, WRABEL. HEARRR
R, RIARBBNRRNR, bamak, #xeEE —UEEOOAAN, TALE, Wit
waH Do ER.

Footnotes/Annotations:

* Patriarch (#8): Refers to Bodhidharma or subsequent Zen patriarchs. The quote describes the
fundamental nature (B M¥) or mind-ground (‘(:Hh).

* ‘One should give rise to the mind that abides nowhere’ (N FE T {E M4 H/(1): A famous line from

the Diamond Sutra, central to Zen understanding. It points to the mind functioning freely without

attachment or fixation.

* Vimalakirti Satra ( {7%4%) ): A key Mahayana text emphasizing non-duality and the Bodhisattva
path practiced by laypeople. The quote about the monkey mind is from Chapter 5 (Mafijusri's Visit).

* ‘when the mind arises... when the mind ceases...” ([MEFRFR A | 100K FhFHE K): A fundamental
principle in Mind-Only (#1X) and Zen philosophy, stating that phenomena arise and cease depending

on the activity of the mind.

* Eating wood and wearing grass (KRB EAX): Describes extreme ascetic practices. Huangbo implies

that without recognizing the mind, even severe austerities are misguided.

* Zhi Gong (& /A ): Usually refers to Baozhi (£ i&), a revered monk from the Liang Dynasty known

for his eccentric wisdom and prophecies, often quoted in Zen literature.

* Just place a single bed, and lie down ill’ (MEE —FK, EE&MEM): From the Vimalakirti Satra,
Chapter 3 (Disciples' Reluctance). Vimalakirti explains his "illness" arises from compassion for the
suffering of beings and that a Bodhisattva's true resting place is non-abiding awareness, symbolized by

lying ill and ceasing activity.

* Three Vehicles (= 3E), Four Fruits (K9 5R ), Ten Bhiimis (-1): Stages of attainment in various

Buddhist paths (Hinayana and Mahayana). Huangbo suggests that without realizing the nature of
mind (F5/0»), even achieving these stages remains within the duality of ordinary (J,) and saintly (),

subject to impermanence.

English Translation: “Penetrating beyond the environment of the three realms is called the Buddha
appearing in the world. Not leaking the characteristics of the mind is called undefiled wisdom

(anasrava-jiana). Not creating karma for [rebirth in] human or celestial realms, not creating karma for
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hell realms, not giving rise to any mind whatsoever, all conditions completely not arising — then this
very body and mind belong to a free person. It is not that they consistently do not arise, but simply
that they arise according to conditions (FE= M 4). The Sutra says: “The Bodhisattva possesses a mind-
made body (manomayakaya)” - this is it. If suddenly you have not yet understood being without mind
(F&ilr), and engage in activities while attached to characteristics, it all belongs to demonic karma. Even
performing Pure Land Buddha activities” will all become karma, and is called a Buddha-obstacle.
Because it obstructs your mind, you are bound by cause and effect, without freedom in coming and
going. Therefore, Bodhi and other such dharmas are fundamentally not existent. What the Tathagata
taught were all methods to transform people, like using yellow leaves [to represent] gold, temporarily

stopping a small child's crying.

Thus, in reality, there is no dharma called Anuttari—samyak—sambodhi.3 Now that you understand this
meaning, what need is there for meticulous efforts? Just accord with conditions to dissolve old karma,
and moreover, do not create new misfortune. Be clear and bright within the mind. Therefore, all past
views must be completely abandoned. The Vimalakirti Satra says: ‘Remove all possessions.” The Lotus
Sutra says: ‘For twenty years, constantly ordering the removal of dung.” This just means removing the
place within the mind where views are created. It also says: ‘Cleansing away the dung of speculative
discourse (¥ 12 Z #£).” Therefore, the Tathagata-garbha” is fundamentally empty and quiescent (%5
#X), not retaining a single dharma. Thus, the Sutra says: “The lands of all Buddhas are also completely

empty.’8

If one says the Buddha Way is obtained through cultivation and learning, such views have absolutely
no connection [to reality]. Or, engaging in a particular technique or state, raising eyebrows or moving
eyes, matching responses appropriately, then saying one has attained <> has realized and awakened
to the principle of Chan (#3%). If suddenly encountering a person who does not understand, then
saying they know nothing at all. If facing them and getting the reasoning right, feeling joyful in the
heart; if being refuted by them and feeling inferior, then immediately becoming disheartened in the
mind. Studying Chan with such a state of mind, what connection does it have? Even if you understand
some minor principles, you just obtain a mental object dharma (1(;Ffri%); it has absolutely no
connection with the Way of Chan. Therefore, Bodhidharma faced the wall,” not allowing people to

have any standpoint [view].

Thus it is said: ‘Forgetting discriminations (J5#/) is the Buddha Way; discriminating thoughts (73 %!/)
are demonic realms.” This nature—even when you are deluded, it is not lost; when you are awakened, it
is not attained. The naturally true self-nature (REBM)is fundamentally without delusion or

awakening. The entire ten directions of the realm of empty space are originally the essence of my one
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mind. Even if you move, act, and create, how can you leave empty space? Empty space is fundamentally
neither large nor small, without outflows (i) nor conditioned activity (74)," without delusion nor
awakening. Seeing clearly, there is not a single thing, nor any person, nor any Buddha. Free from the
slightest measure, it is without reliance, without adhesion—a single, clear stream. This is the self-
nature's unborn dharma-patience (anutpattika-dharma-ksanti)." What room is there for deliberation
(#43%)? The true Buddha has no mouth, cannot explain the Dharma; true hearing has no ears, who

then hears? Take care!”

Original Text: “E/R =R, BHAHLH. NEOHE, BALTREE. AMEARL, R~ME
W, FE—VIL, BERAE, S OEEHA. FTE2—EA4E, REBEME.
27 EFARES RN, BERSTL, EHEMEE, BBEL. NEEFLHSE

FEAL, BRHE. Bobil, HRRER, FELEAD. INERFE AT E
B, WMk, ERMUAN, MWEHIE, RENILE, SXTHEEBMABZR. 0150
RE, THAXX? BESOEIRL, EREHRKR. CERE, RXIBNLBERE,

(#R) = BERE.  CEE) = TTERECKE. REREZOFELEL. X
= WERRZE, IMURBABER, #NEE—%. 887 BHELTER

=, A HEEFNE, NHIE £8P FEV—R, ZEE. KX

Y, EEZst, BSILEREtL. BE—ATHE EEHTHM. YhEBEE, OhE
RE, AWK, Rt ERLOCIRBK. Wb ORFERE, BEE? BRsBITE
#, SNOE BERRRYS. TMAERE, S#ASAFTLL. 8w THIEMH
&, DRREE. I, NN IFAK BEFAS. REBH, ATRlE R+75
=5, TRER—UE. DaaBEE SBES? E=ARTAT/N, TREHN, £
EEE. TTR, T4, TFEAN, FEMH. BTENE, SLKRE, THR —EF
m, EEMTAER, @MW EHEN, AL EWEE, HigE$y? 28!

Footnotes/Annotations:

* Mind-made body (R 4 &, manomayakaiya): A subtle body created through meditative power,
possessed by advanced Bodhisattvas, allowing them to manifest freely in various realms to benefit
beings. Here, it illustrates arising freely according to conditions, without the constraints of ordinary

karmic birth.

* Pure Land Buddha activities (7% {55 ): Practices aimed at rebirth in a Buddha's Pure Land, such as

reciting the Buddha's name. Huangbo warns that even these can become obstacles if performed with

attachment to form and results, obscuring the direct realization of mind.
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* Anuttari-samyak-sambodhi (FTiEE1R): Supreme, perfect awakening. Huangbo echoes the
Diamond Sutra's point that ultimately, even this highest attainment is conceptually designated and not

a 'thing' to be grasped.

* ‘Remove all possessions’ (BR % P ): From the Vimalakirti Satra, referring to letting go of all

attachments, mental and physical.

* ‘For twenty years, constantly ordering the removal of dung’ (ZTEHRFSEREL): A reference to

the Parable of the Prodigal Son in the Lotus Sutra, Chapter 4. The son spends years doing menial work
(removing dung) before recognizing his true inheritance. Metaphorically, it represents the gradual

purification of defilements and wrong views.
* Speculative discourse (¥ £, prapafica): Idle or proliferating conceptual thought that obscures reality.

* Tathagata-garbha (401 3&3#): The womb or storehouse of the Tathagata; the innate potential for
Buddhahood within all beings, often equated with the fundamental nature of mind, described here as

empty and quiescent (ZS ).

* “The lands of all Buddhas are also completely empty’ (B ELTIFE B D) Quote likely referencing

Prajiaparamita literature (e.g., Heart Sutra, Diamond Sutra), emphasizing the emptiness not only of

beings but also of the environments (Buddha-lands) perceived.

* Bodhidharma faced the wall (15 BE T £%): Refers to the legend of Bodhidharma meditating facing a
wall for nine years at Shaolin Temple, symbolizing direct, non-conceptual realization beyond

intellectual understanding or external forms.

* Without outflows (JCif, anasrava) nor conditioned activity (7T /3, asamskrta): Terms denoting
freedom from defilements/afflictions and the unconditioned nature of reality, respectively. Note: 7©
73 (wu wei) here aligns with the Buddhist meaning of "unconditioned” rather than the Taoist "non-

action,” fitting the context of describing the fundamental nature of reality (K2 %3).

* Unborn dharma-patience (L4 7% 7, anutpattika-dharma-ksanti): The realization and acceptance of

the non-arising nature of all phenomena. A high stage of Bodhisattva realization.

English Translation: One day, the Master ascended the hall and addressed the assembly, saying: “If
you haven’t thoroughly penetrated beforehand, when the night of the thirtieth of the twelfth lunar
month® arrives, I guarantee you will be flustered and confused. There is a type of heterodox
practitioner who, upon seeing someone talk about doing the practice (k) just sneers: ‘Still

holding onto this?’ Let me ask you: “When suddenly facing the end of life, what will you use to resist
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birth and death?” You should ponder this carefully; there is indeed a principle here. How could there be
a naturally born Maitreya, a spontaneous Sﬁkyamuni?3 There are some idle spirits and wild ghosts who,
upon seeing someone slightly ill, immediately say to others: ‘Just let it go.” Yet when they themselves get
sick, they cannot manage it, becoming frantic and clumsy. How can you endure your flesh being cut as
if by sharp knives, unable to be the master? All matters must be settled during times of leisure, so they
can be used during times of urgency—how much effort that saves! Don’t wait until you’re thirsty to
dig a well, finding your hands and feet unprepared. How can you escape this messy predicament? The
road ahead is dark; blindly groping and crashing about—misery, oh misery! On ordinary days, you only
learn verbal samadhi, talking about Chan and the Way, shouting at Buddhas and cursing Patriarchs;
when it comes to this point, none of it is useful. On ordinary days, you only deceive others; how could

you know that today you have deceived yourself? The Avici Hell* will definitely not let you go.

Now, as the Dharma-ending age’ deepens, we rely entirely on powerful brothers to shoulder the
responsibility, continuing the Buddha’s wisdom-life, not allowing it to be cut oft. Nowadays, there is
barely one or half [such person]. Travelers just go to gaze at mountains and scenery, not knowing how
much time they have. If one breath does not return, it is the next life, with an unknown form. Alas! I
urge you, brothers, while your physical strength is still robust, seek out a place of clear understanding,
this great matter of not being deceived by others. These crucial points (KR T)° are actually very easy;
it’s just that you are unwilling to apply deadly determination to do the practice, merely saying it’s
difficult, oh so difficult. Let me tell you clearly, how can there be a wooden ladle naturally grown on a
tree? You must make the transformation yourself. If you are a true man, look into a kdan. A monk
asked Zhaozhou: ‘Does a dog have Buddha-nature or not?’ Zhaozhou said: “Wu (No)!”” Just
throughout the twelve periods of the day, contemplate this character “Wu’. Investigate day and
investigate night, while walking, standing, sitting, lying down, putting on clothes, eating meals,
defecating, urinating — let mind attend to mind, fiercely apply your energy, guard this character “Wu’.
As days lengthen and months deepen, it merges into one piece. Suddenly, the mind-flower will
abruptly blossom, awakening to the pivotal mystery (#/1) of the Buddhas and Patriarchs. Then you will
not be deceived by the tongues of the old monks under heaven, and you will be able to open your great
mouth. Bodhidharma coming from the West stirred up waves where there was no wind; the World-
Honored One twirling a flower was a complete failure.® Arriving here, what mention is there of old
man Yama?’ Even a thousand sages cannot do anything to you. Do not disbelieve that there is truly

such wonder. Why is it like this? ‘Success favors the determined person.””

Original Text: Ji—H L&, ARAR=: “TMEEFTAM, BE=+%&ZIk, BBURH
Lo BMMEFMARMI K, MELSK: MEINE? HAQR: RBAGEGER, R
BARESAR? REBER, MEMNEIE, WMEXRLRY, BABRN? H—RNEE
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R, TRABLED®, EESMAE RRARTE. REMER, XHMESAT, FITH
Elo FRRAMATIHE, MEELE, TREAZRANDET, ITHER, LB,
KT, MFHAD, XHIRFE METEE? SRR, EXASILE S8
k! FERFOL=R, REBIFE, BHSHE ZIXBEHEARE. FHRAEMA, FHE
SHER TN, WE8MMPRERRAE. MOREEGR, EXBENERFRIE, 64
Bip, ZOME, SHAE -1 THREVMLNR, FHARER/VT. —BF
B, EEKE, RMEALE. B! WRAFR, EEAREN, WERDDEEL, T
ABE—BRAE., ZEXRTEZRS, BRETAEETIEEMIKR, RAEERT XM,
FEURM, WEM EBENAN? REUMBEZMIELIRT. ERIXRN, BMAE.
Biel M BWFERHREET? M= L. BZRNFENTF, BFRS, TEL
BN, BRIZIREE, FWRBURLE, (VO EERRY, FNLTF. BARR, FIH—
A, BROHIE, BHEZN, EAERTEMEELRE, E2AR0. KEAK, L
PiesR, HEH®E, —pMEt. JXBHEABTET TEGARREA. ~M5E, EF
XMREFR, AEM? FRECA 7

Footnotes/Annotations:

* Night of the thirtieth of the twelfth lunar month (& H =+7&): New Year's Eve in the lunar

calendar; metaphorically, the moment of death when accounts must be settled.

* Doing the practice (fif T X): Engaging in dedicated Chan/Zen practice, often involving meditation

or koan work.

* Naturally born Maitreya, a spontaneous Sikyamuni (K457, B ZAFRM): Implies that

awakening is not effortless or automatic; it requires dedicated practice.
* Avici Hell (f] £ 5iX): The lowest and most torturous hell in Buddhist cosmology.

* Dharma-ending age (#;%): The final degenerate age after the Buddha's passing, when genuine

understanding and practice decline.
* Crucial points (EMRT): Key points, barriers, or kdans used in Chan practice.

* Zhaozhou's "Wu" (X M ¥8F - F/A 2 ): One of the most famous kdans in Zen. A monk asked
Chan Master Zhaozhou Congshen ( X MIR) if a dog has Buddha-nature. Zhaozhou replied "Wu"

7C), meaning "no" or "nothingness.” Practitioners investigate this "Wu" single-pointedly.
g g g gle-p %

* Bodhidharma... waves; World-Honored One... failure CAET Sk, TXER, HEHE, —F
JLER): These lines paradoxically diminish even the foundational acts of Zen (Bodhidharma's arrival)
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and Buddhism (Buddha's silent transmission by holding up a flower). From the perspective of ultimate
realization, even these pivotal events are seen as mere ripples or flaws within the already perfect nature
of reality. To "open one's great mouth" after awakening means to speak from this profound

understanding, potentially overturning conventional interpretations.

* Old man Yama (|2 & 2 F): The king of hell, judge of the dead. Being beyond his reach signifies

transcendence of karmic retribution and the cycle of birth and death.

English Translation: Verse: “Transcending the dust of afflictions is no ordinary matter, Tightly grasp
the rope’s end and make a determined effort.” If not for a round of bone-chilling cold, How could the

plum blossoms’ fragrance assail the nostrils?”?

Original Text: ME: “AFOREEE, XIEELM—1. FCF2—FEVS, FEELFH

%;EE’) »

Footnotes/Annotations:

* Grasp the rope’s end (=48 3L ): Metaphor for holding firmly to the method of practice (like the
"Wu" kdan).

* Plum blossoms’ fragrance after cold (RN —#EMN T, FHEEIEFE): A famous couplet
attributed to Huangbo, used widely in Chan/Zen. It signifies that profound awakening (fragrance)
comes only after enduring hardship and intense, dedicated practice (bone-chilling cold). Plum

blossoms bloom in winter, symbolizing resilience and beauty emerging from adversity.

English Translation: The Master was originally from Fujian (] /). In his youth, he left the
household life at Huangbo Mountain® in his home province. There was a protrusion on his forehead
like a pearl; his voice was resonant and clear, and his aspirations were tranquil and detached. Later,
while traveling to Mount Tiantai,” he met a monk who seemed like an old acquaintance. They thus
traveled together. They encountered a stream whose waters had suddenly risen; the Master leaned on
his staft and stopped. The monk urged the Master to cross together. The Master said: “You cross first,
elder brother.” The monk then floated his bamboo hat on the water and crossed over. The Master said:
“Tactually teamed up with a lesser fellow (FEF)'1 regret not striking him dead with one blow of my

staff.”

Original Text: AR EPA, HDTAMEBERLER, MEELNAK, SFEHHE, SEF
B. BEREG, E—EWER. BEfT. BiEKRENK, IMEMmLE. EERmEE, b
= “EREd. THENFETKEED. ia: “RAEXDIHETFER, B8R —BITR, ”

Footnotes/Annotations:
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* Fujian (& A): A coastal province in southeastern China.

* Huangbo Mountain (3 £%l]): The mountain where Master Huangbo Xiyun initially ordained,

located in Fujian. This is distinct from Mount Huangbo in Jiangxi where he later taught extensively.

* Mount Tiantai (X &): A major center for Buddhism in China, particularly associated with the

Tiantai school.

* Lesser fellow (F8F, shaozi): This term is somewhat obscure. It might imply someone relying on
minor tricks or supernatural powers (like floating on a hat) rather than true understanding or proper
means. Huangbo's harsh comment reflects a Chan emphasis on direct realization over displays of

powers, seeing the latter as potentially misleading or superficial.

English Translation: A monk took leave of Guizong.' Guizong said: “Where are you going?” [The
monk] said: “To various places to study the five-flavor Chan.”” Guizong said: “Various places have five-
flavor Chan; here I only have one-flavor Chan.” [The monk] said: “What is the one-flavor Chan?”
Guizong immediately struck him. The monk said: “I understand! I understand!” Guizong said:
“Speak! Speak!” The monk was about to open his mouth, and Guizong struck him again. Later, this
monk arrived at the Master's [Huangbo's] place. [Huangbo] asked where he came from. [The monk]
said: “From Guizong.” The Master said: “What words or phrases did Guizong offer?” The monk then
recounted the previous exchange. The Master then went up to the hall, related this encounter, and
said: “Master Ma[zu]’ produced eighty-four Virtuous Friends/Spiritual Mentors (Z 4115,
kalyanamitra). When questioned, each one shits uncontrollably (&g TEH); only Guizong is

somewhat better.”

Original Text: FEFAR, == “FEAE? "= EAFEAK#EE. "Rrn ERAE
LR, BXERR—WKHE#., "= “DEIR—KE? "REH. €= ‘Sthath. "R

= “E! E! EUALR, ®XXFT. BRI, REALkX. = BRXEK. Tz
“HRBEEE, MEEEERE. Uﬂﬁﬂiﬁéiéﬂté%iz “‘GAIME/NATMEMR, [OF,
M ERES, RBERRRET.

Footnotes/Annotations:

* Guizong (J353): Refers to Chan Master Guizong Zhichang (J3Z2 % &), a prominent disciple of
Mazu Daoyi.

* Five-flavor Chan (FLBR##): A term possibly used critically by Guizong to denote various types or
approaches to Chan practice circulating at the time, perhaps implying they were mixed or impure

compared to his direct "one-flavor” approach.
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* Master Ma[zu] (5 K Jifi): Refers to the highly influential Chan Master Mazu Daoyi (5%Hj& —), the
teacher of both Guizong and Huangbo's teacher Baizhang Huaihai (B X7 ¥%). Mazu was known for

having many accomplished disciples.

* Shits uncontrollably (&R fEHE): A coarse Chan expression used by Huangbo to suggest that despite
their reputation, many of Mazu's disciples lacked true, unshakeable realization when put to the test. He

singles out Guizong as being relatively solid.

English Translation: When the Master was in the assembly of Yanguam,1 Emperor Dazhong2 was a
novice monk ($rimanera). The Master was bowing to the Buddha in the Buddha hall. The novice
monk said: “Do not seek through the Buddha, do not seek through the Dharma, do not seek through
the Sangha.3 Elder, when you bow, what exactly are you seeking?” The Master said: “Not seeking
through the Buddha, not seeking through the Dharma, not seeking through the Sangha; I always bow
as a matter of course like this.” The novice monk said: “What is the use of bowing?” The Master
immediately slapped him. The novice monk said: “Too coarse!” The Master said: “What kind of place

is this to talk of coarse and fine?” Subsequently, he slapped him again, and the novice monk ran off.

Original Text: IMEHESE, KPhFADIR, WTFHER s, DiRm: “AEHRHK,
BiER, FEXK, KZIFE, HEMK? "Hr: “FEHKRK, FABER FAEXK B
LEE. "Rz “BILEAY VREE, PRz K& VE “XERAAR
. HHERA. BEXE, DREE.

Footnotes/Annotations:

* Yanguan (2} E): Refers to Chan Master Yanguan Qi'an (£ B 37 %), another disciple of Mazu

Daoyi. Huangbo spent time in his assembly.

* Emperor Dazhong (K 1 75): Refers to Emperor Xuanzong of the Tang Dynasty (reigned 846-859,
era name Dazhong). Before becoming emperor, he had spent time as a monk, hence the reference to

him as a novice (70 3R, sramanera). This anecdote is famous in Zen history.

* Do not seck through the Buddha... Sangha (REK, INEERK, RFLHK): The novice

quotes a principle emphasizing non-attachment and not seeking externally. Huangbo’s response and
actions demonstrate that true non-seeking doesn't necessarily mean abandoning conventional forms
like bowing, but performing them without conceptual attachment or objective seeking. His slaps cut

through the novice's intellectual understanding.

English Translation: When the Master was traveling on foot, he arrived at Nanquan." One day

during the mealtime, holding his bowl, he went and sat in Nanquan's seat. Nanquan came down, saw
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him, and asked: “Elder, in which year did you start practicing the Way?” The Master said: “Before King
Bhismagarjitasvara-raja.”* Nanquan said: “Still a grandson-disciple of Old Teacher Wang.’” The Master
then got down [from the seat]. One day, when the Master was going out, Nanquan said: “Such a large
body, wearing such a tiny little bamboo hat.” The Master said: “The three thousand great thousand
worlds are entirely contained within it.” Nanquan said: “What about Old Teacher Wang?” The Master

put on his hat and walked away.

Original Text: I{THIR ZIRR, —HHN, HBH@BRA L&, BRTRA, EF: K
ZHAERTE? e “BEECH. "FERE MEEZMAPE. THETE. -
BEXR, BRz= “WTFASHM, BITETRE, "z “ZFRTHAZERTF. "R
= “EZIRUR? B ET.

Footnotes/Annotations:

* Nanquan (Eg R ): Refers to Chan Master Nanquan Puyuan (B & 3 5), 2 major disciple of Mazu

Daoyi, known for his sharp and unconventional teaching style.

* King Bhismagarjitasvara-raja (B & £ ): The first Buddha of the current kalpa according to some

traditions, existing countless acons ago. Saying one practiced before him is a Chan way of indicating

the timeless, unborn nature of the fundamental mind, transcending temporal origin.

* Old Teacher Wang (E 3 f): Nanquan's playful, self-deprecating way of referring to himself (his lay
surname was Wang). By calling Huangbo his "grandson-disciple,” he is humorously acknowledging
Huangbo's claim to primordial practice while also asserting his own connection to that same source (as
if Huangbo were descended from him in the Dharma lineage of timelessness). The exchange about the
hat further plays on the Chan themes of the absolute (the whole universe in a small hat) and the

relative, often involving witty challenges between masters.

English Translation: One day, the Master was sitting in the tea hall. Nanquan came down and asked:
“Regarding the equal practice of concentration and wisdom ($amatha-vipasyana),’ clearly seeing the
Buddha-nature — what is this principle?” The Master said: “Throughout the twelve periods of the day,*
not relying on a single thing.” Nanquan said: “Isn’t that precisely the Elder’s viewpoint?” The Master
said: “I dare not say so.” Nanquan said: “Let’s set aside the money for gruel and water; who should pay
back the money for the straw sandals?”* The Master then fell silent. Later, Guishan® related this
encounter and asked Yangshan:” “Could it be that Huangbo was unable to corner Nanquan?”
Yangshan said: “Not so. One must know that Huangbo possessed the tactic to trap a tiger.”® Guishan

said: “Your insight reaches so far!”
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Original Text: fi—REREML, BRTR, [ 28BS, BLHYE, LEME?
Bz “+HEREE . "RE CHERKENLL? HE FR. RE KK
HAE, FEEHHANE? FER. ERLUREREENL “2REREMERTE
42 CPE TR FREREREZAL. "HUE FRAB5LK, ©

Footnotes/Annotations:

* Equal practice of concentration and wisdom (€ ZZ#): The balanced cultivation of meditative
qual p =T F

stability (samadhi, X&) and insight (prajfia, Z).

* Twelve periods of the day (1 ZHJ H7): Refers to the entire day (24 hours), based on the traditional

Chinese division of the day into twelve two-hour periods. Implies constantly, at all times.

* Money for gruel and water... straw sandals (I 7KER... EEEER): Nanquan's question shifts abruptly
from the high principle of Buddha-nature to mundane matters of debt. "Gruel and water” might refer
to basic sustenance offered by the monastery. "Straw sandals” were worn by traveling monks. The
question is a Chan challenge, possibly testing Huangbo's ability to integrate the absolute ("not relying
on a single thing") with the relative, practical world, or perhaps hinting at karmic debts or the debt of

gratitude owed for teachings/support. Huangbo's silence is itself a response, open to interpretation.

* Guishan (34 L1): Chan Master Guishan Lingyou (8L R 1), founder of the Guiyang school of
Chan, and a disciple of Baizhang Huaihai (making him a Dharma-brother to Huangbo).

* Yangshan ([ LL1): Chan Master Yangshan Huiji ({1 LI Z%X), Guishan's main disciple and co-founder
of the Guiyang school.

* Tactic to trap a tiger (PaEZH): Yangshan interprets Huangbo's silence not as defeat or inability,
but as a subtle and powerful move, like setting a trap for a formidable opponent (Nanquan, the
"tiger"). This suggests Huangbo’s response was profound, perhaps demonstrating non-reliance so

completely that there was nothing for Nanquan’s probing question to grasp.

English Translation: One day during communal work," Nanquan asked: “Where are you going?”
The Master said: “To select vegetables.” Nanquan said: “What will you use to select?” The Master held
up his knife. Nanquan said: “Only know how to act as the guest, do not know how to act as the host.”

The Master struck [the ground or chopping block?] three times.

Original Text: —HE15, Rio): “F4aEL? "ix “BE, "Rn. “BH4FE? "HE
el F. R “REBEE, AMEEE, "IHIH=T.

Footnotes/Annotations:
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* Communal work (Z1F, fuiging): A traditional Chan monastery practice where all members,

including the abbot, participate in manual labor. Nanquan (g ) refers to Master Nanquan Puyuan.

* Guest/Host (/3 ): In Chan dialogue, "host" often refers to the fundamental essence, the awakened
mind, or the master's position, while "guest” refers to phenomena, discriminating thoughts, or the
disciple's position. Nanquan is challenging Huangbo, suggesting his action (showing the knife) is
merely a response (guest) rather than stemming from the fundamental ground (host). Huangbo's three

strikes are a non-verbal assertion or response.

English Translation: One day, five newly arrived monks came together for an interview. One of them
did not bow, but drew a circle’ with his hand and stood there. The Master said: “Do you still recognize
a good hunting dog?” [The monk] said: “I come following the scent of the gazelle.” The Master said:
“The gazelle has no scent, where will you search for it?” [The monk] said: “I come following the tracks
of the gazelle.” The Master said: “The gazelle has no tracks, where will you search for it?” [The monk]
said: “I come following the traces of the gazelle.” The Master said: “The gazelle has no traces, where will
you search for it?” [The monk] said: “In that case, it's a dead gazelle.” The Master then let it rest. The
next day, after ascending the seat [for a discourse] and concluding, [the Master] asked: “Will the monk
who was seeking the gazelle yesterday please come forward?” That monk came forward. The Master
said: “This old monk’s words from yesterday were not finished. What about it?” The monk had no
reply. The Master said: “I thought he was a true-colored patch-robed monk,” but he turns out to be just

an exegetical ramana.’”

Original Text: —H, FEAHFHE, FERNEE. —AFRtLEFE, MUFE—EEBMIL, Tx: 9%
MEFRBRA? "= “FRESK. "Ha “RELK, ZETALT? "w “FRFE
Bk, "Wm: “RFLIR, REMTALT? "m: “FRFLEXR, "hx: “BRELE, &mE
HART? "= “BANRRAFEL. "IBER. KBFEE, RiE): “FEASAFERGELkR. ”
HBEL., Wx: “BEBERRLREIEBE, FA%? "HELIE. Fx: “KiBE24AEW

0G — 2 | =RV NN »
11 TE;E/E{ZEX%/IJI\I—.IO
Footnotes/Annotations:

* Circle ([E4H, enso): Often used in Chan to represent emptiness, completeness, the Dharmakiya, or

the mind-nature, beyond words. The monk uses it instead of a conventional bow.

* Gazelle (2 5 ): Often used metaphorically in Chan for the subtle, traceless nature of reality or
awakening, which cannot be caught by ordinary means (scent, tracks, traces). Huangbo systematically

"e t

negates all ways of searching, pointing towards its ungraspable nature. The monk’s final statement "it's
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a dead gazelle” might imply giving up the chase or realizing its unobtainability/unfindability, but

Huangbo tests him further the next day.

* True-colored patch-robed monk (A& & #H{&): An authentic Chan practitioner who embodies the

realization directly.

* Exegetical Sramana (X ZF7h17): A monastic who studies Buddhist doctrines intellectually or

conceptually, contrasted with a Chan practitioner focused on direct experiential insight. Huangbo

dismisses the monk as merely intellectual when he cannot respond further.

English Translation: The Master had once dispersed the assembly and was residing at Kaiyuan
Monastery in Hongzhou.1 One day, Vice-Minister Pei” entered the monastery. While walking, he saw a
mural and asked the temple superintendent: “What is this painting?” The superintendent said: “A
painting of an eminent monk.” The Vice-Minister said: “The form and reflection (£ §) are here, but
where is the eminent monk?” The superintendent had no reply. The Vice-Minister asked: “Are there
perhaps any Chan monks here?” The superintendent said: “There is one person.” The Vice-Minister
thereupon invited the Master for a meeting and raised the previous question to the Master. The Master
called out: “Pei Xiu!” Xiu responded: “Yes?” The Master said: “Where is [he]?” The Vice-Minister had

a realization upon these words. He then requested the Master again to open the hall [for teaching].

Original Text: Ji & &R R M FFTTHF. %51‘5/\—5]\# IR, WEmE, BEFE X
B4? "FExzm: “BEE. "HA=: “EEXaEXE, SEEFAL? "FELEX. 1
Ar “WERBBEBL? "FEr: “F—A. 1 H/\f%_?lﬁﬂﬁ‘ﬁ)'_', JhERER R, H3

= “B|IK. KRB, T “EMAL? EATETERE, DHHERFE.

Footnotes/Annotations:

* Hongzhou GEM): A major center for Chan Buddhism in the Tang Dynasty, particularly associated

with Mazu Daoyi and his lineage. Kaiyuan Monastery was a prominent temple there.

* Vice-Minister Pei (3548/2): Refers to Pei Xiu (3%4K), a high-ranking government official, scholar,
and devoted lay disciple of Huangbo. He recorded and organized Huangbo's teachings into the Chuan
Xin Fa Yao and Wanling Lu.

* The form and reflection (£ 5) are here, but where is the eminent monk?: Pei Xiu poses a classic

Chan question about the relationship between appearance (the painting) and reality (the actual person

or essence).

* Master calls Pei Xiu's name... "Where is [he]?": Huangbo turns the question back onto Pei Xiu. By

calling his name and eliciting a response, he points directly to Pei Xiu's immediate awareness, the living
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presence responding "Yes?", implying that is where the "eminent monk" (or the essential nature) is to be

found - not separate from one's own immediate experience. This leads Pei Xiu to an awakening (5
=)

English Translation: Discourse in the hall: “You people are all wine dreg dregs!" Traveling on foot like
this, you make others die laughing. If it were all so easy, how could today even exist? Do you perhaps
know that in the empire of the Great Tang, there are no Chan masters?” At that time, a monk asked:
“Given that in various places there are currently those appearing in the world, guiding disciples and
leading assemblies, why then say there are no Chan masters?” The Master said: “I do not say there is no
Chan; I only say there are no masters.” Later, Guishan related this encounter and asked Yangshan:
“What does this mean?” Yangshan said: “The king goose selects milk;” it is fundamentally not the

category of ducks.” Guishan said: “This is truly hard to discern.”

Original Text: F®Z: “4FWA, REWEEN. SAFH, ZFEA. BUSLR
5. MREESE? REMABEETERITL? "HEME: “RIMEFTSHE, E-A
R, BHAHERRIT R FEER, REER. UEALFEREEMLE &
fEA&? “lm: BRI, THEMWE, “HUR WSRHE.

Footnotes/Annotations:

* Wine dreg dregs (HE/E &)X ): A very harsh and dismissive term Huangbo uses for his assembly,
implying they are useless leftovers, perhaps clinging to superficial understanding or lacking true
determination. Ml appears to be a variant or error for [5] (tong - same as) or perhaps meant something

like 'muddled’. The sense is strongly pejorative.

* No Chan masters (Fc 48 ) Huangbo clarifies this provocative statement: he means there are

no true masters who fully embody the realization, not that the practice of Chan itself doesn't exist.

* King goose selects milk (5 FEFFFL): An allusion to the mythical Hamsa bird (often translated as
swan or goose king) said to be able to drink only the milk from a mixture of milk and water, leaving the
water behind. Yangshan uses this metaphor to imply that Huangbo (the king goose) makes a fine
distinction, recognizing true mastery (milk) from the mere appearance of it (water), a discernment

ordinary people (ducks) lack.

English Translation: One day, Vice-Minister Pei presented a Buddha statue, knelt" before the Master,
and said: “I request the Master to bestow a name.” The Master called out: “Pei Xiu!” Xiu responded:
“Yes?” The Master said: “I have finished bestowing the name for you.” The Vice-Minister then
performed obeisance. One day, the Vice-Minister presented a verse. The Master received it and

immediately sat down. He then asked: “Do you understand?” The Vice-Minister said: “I do not
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understand.” The Master said: “Not understanding like this is somewhat better. If it takes the form of
paper and ink, where is our school’s principle?”” The poem read: “Since the Great Being’ transmitted
the mind-seal (/(>E[J), His forehead bore a round pearl, his body seven feet tall.* Hanging his staff,” he
resided by the Shu waters for ten years; Floating his cup,6 today he crosses the Zhang riverbank. A
thousand disciples, dragons and elephants,” follow his noble steps; Ten thousand miles of fragrant
flowers® form auspicious connections. I wish to serve the Master as a disciple; I do not know to whom
the Dharma will be entrusted?” The Master replied [in verse]: “The mind is like the great ocean,
boundless; The mouth emits red lotuses’ to nourish the sick body.10 Though possessing a pair of idle

hands, They have never merely bowed to ordinary people.”

Original Text: 3¥HA—BIE—EHTIHETAR=: © iﬁﬁfc% PIMB T IR TRNIA.
iz “54eER. "HAMEILFE. BA—BLF—% WEEELL, BE: ‘S4a?”
BRZ AR, "za: ‘54101, WRET. EJBZEEE HER? "FE “BMKR
THEOH, FERKLRE. EHTFHEEK, FNSRERZE. THRERESE, HE
BEREMRE . BREIMART, T%ﬂhé&ﬁﬂ)@ PIREE: OIMAKBLAE, OMLE
FRG. RE—XEETF, FERBFRA.

Footnotes/Annotations:

* Knelt (#81%, hugui): A specific form of kneeling, often on the right knee with the left up, used when

presenting offerings or making requests.

* Naming the Buddha: Huangbo again uses the technique of calling Pei Xiu's name to point directly to
the immediate, responding awareness as the essence, rather than engaging in the conventional act of
naming the statue. The true "name"” or essence is found in the living mind.

* Paper and ink... where is our school’s principle? (F¢4R 28, {AJBEER? ): Huangbo dismisses
reliance on written words (the poem) as inadequate for conveying the true principle (52) of Chan,

which is transmitted mind-to-mind. Not understanding conceptually is deemed "somewhat better."
* Great Being (K 1=, Mahisattva): Refers to Bodhidharma, the first Patriarch of Chan in China.
* Forehead... pearl... seven feet tall: Traditional descriptions of Bodhidharma's appearance.

* Hanging his staff (#£%5): A monk settling down in a place. Refers perhaps to Bodhidharma's time or
generally to settling for practice. Shu waters (%&j7K) refers to Sichuan. The historical accuracy of

Bodhidharma spending ten years there is questionable; it may be symbolic.
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* Floating his cup (3¥#4): Alludes to the legend of Bodhidharma crossing the Yangtze River on a single
reed. Zhang riverbank (J&J&) likely refers to a location relevant to Huangbo or Pei Xiu's context,

perhaps symbolically crossing over into the realm of Chan.

* Dragons and elephants (% % ): Metaphor for outstanding disciples or great practitioners.

* Fragrant flowers (& 4%): Offerings, symbolic of reverence and karmic connection.

* Mouth emits red lotuses (A I+ 2T 3%): Metaphor for speaking profound and pure Dharma.

* Nourish the sick body (F55% & ): Refers perhaps to the Mahayana concept of the Bodhisattva

remaining in the "sick” world of samsara out of compassion, using the Dharma to sustain themselves

and others. Alternatively, it could be a humble self-reference by Huangbo.

* Idle hands... never merely bowed to ordinary people (TZEF, A RIBFRA): Asserts the
Master's independence and discrimination, engaging only with those ready for the profound Dharma,
not wasting effort on the unprepared ("ordinary people”). "Idle hands" (J£ZF) implies hands not

engaged in worldly striving but embodying eftortless action or non-action.

English Translation: Discourse in the hall: “Those who study the Way must first put aside
miscellaneous studies and various conditions. Resolutely do not seek; resolutely do not attach. Hearing
the extremely profound Dharma should be like a clear wind reaching the ear: it passes by in a flash,
without being pursued further — this is deemed ‘extremely profound.” Entering the Tathagata Chan,
one departs from thoughts of Chan arising. From the Patriarchs of the past, only the One Mind has
been transmitted; there is no second dharma. Pointing to the mind as Buddha instantly transcends the

levels of Equal Awakening and Wondrous Awakening.1

Resolutely do not flow into a second thought (=2); only then is it like entering our school’s gate. For
such a Dharma, how could you, an ordinary person, approach here intending to learn? Therefore it is
said: when intending the mind, one is bound by the demon of the intending mind; when not
intending the mind, one is bound by the demon of the non-intending mind; when neither-nor
intending the mind, one is bound by the demon of the neither-nor intending mind.” Demons do not
come from outside; they arise from your own mind. Only the Bodhisattva without supernatural

powers3 has footprints that cannot be traced.

If at all times the mind holds the view of permanence, that is the external path of eternalism. If one
contemplates all dharmas as empty and forms the view of emptiness, that is the external path of
annihilationism." That 'the three realms are mind-only, the myriad dharmas are consciousness-only” —

this is still spoken in opposition to external path heretical views. If speaking of the Dharmakaya as the
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ultimate fruit, this is spoken in relation to the Three Worthies and Ten Saints.® Therefore, the Buddha
severed two kinds of ignorance (#&): first, subtle cognitive ignorance ({48 Pl %1 /& ); second, extremely
subtle cognitive ignorance (AR (4 Fir&n:&).” Since the Buddha is like this, what more is there to say
about Equal and Wondrous Awakening? Therefore, all people merely wish to face the bright, not
wishing to face the dark. They merely wish to seek awakening, not accepting affliction and ignorance
(s 7 BR), thus saying Buddha is awakened, sentient beings are deluded. If one holds such views, for
hundreds of kalpas and thousands of lifetimes, one will cycle through the six realms with no end. Why?

Because one slanders the fundamental source, the self-nature of all Buddhas.

He clearly tells you: Buddha is not bright, sentient beings are not dark, because the Dharma is without
brightness or darkness. Buddha is not strong, sentient beings are not weak, because the Dharma is
without strength or weakness. Buddha is not wise, sentient beings are not foolish, because the Dharma
is without foolishness or wisdom. It is you who step forward claiming to understand Chan, but the
moment you open your mouth, the sickness manifests. You speak not of the root, only the branches;
speak not of delusion, only awakening; speak not of the essence (), only the function (FJ). There is
utterly no place for your arguments. All his dharmas are fundamentally non-existent [from the start],
and now are also not non-existent. Arising from conditions, they are not existent; ceasing due to
conditions, they are not non-existent. Fundamentally they are also not existent, because the

'fundamental' is not fundamental.

Mind is also not mind, because mind is not mind. Form (#8) is also not form, because form is not
form. Therefore it is said: no dharma, no fundamental mind; only then understand the mind-mind
dharma.? Dharma is non-dharma; dharma is not non-dharma. No dharma, no non-dharma; therefore
it is the mind-mind dharma. Suddenly, a fleeting thought arises — realize it is like an illusion, like a
transformation, and it immediately flows into the past Buddha. The past Buddha is not existent; the
future Buddha is not non-existent, yet is also not called 'future Buddha'. The present moment's
thoughts do not abide, not called 'present Buddha'. When Buddha [nature] arises, do not intend it as
awakened or deluded, good or evil. Absolutely do not grasp or cling to it, nor cut it off. Like a single

thought fleetingly arising: a thousand heavy locks cannot lock it; ten thousand fathoms of rope cannot

bind it.

Since it is like this, how could you then intend to extinguish it or stop it? He clearly tells you it is your
'flame consciousness' (¥&13);” how do you intend to sever it? It is analogous to a mirage (PH 1E): you
say it is near, yet searching the ten directions of the world, it cannot be found; you then say it is far, yet
when you look, it is right before your eyes. You intend to chase it, yet it moves further away. You then
avoid it, yet it comes pursuing you. It cannot be grasped, nor can it be abandoned. Since it is like this,

know therefore that the nature of all dharmas (754 ) is fundamentally and originally so (B 7R). Thus,
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do not worry about it or be anxious about it. As for the saying, “The preceding thought is ordinary, the
succeeding thought is saintly, like turning the hand over’ — this is the culmination of the Three Vehicle
teachings. According to my Chan school, the preceding thought is not ordinary, and the succeeding
thought is not saintly; the preceding thought is not Buddha, the succeeding thought is not sentient
being. Therefore, all forms are Buddha-form; all sounds are Buddha-sound. Raise one principle, and all
principles are thus. See one affair, and see all affairs; see one mind, and see all minds; see one path, and
see all paths; everywhere is nothing but the path. See one dust mote, and the ten directions of the
world, mountains, rivers, and the great earth are all thus. See one drop of water, and see the nature of

all water in the ten directions of the world.

Furthermore, seeing all dharmas is seeing all mind. All dharmas are fundamentally empty (A& Z5); the
mind then is not non-existent (/R J¢); not non-existent is wondrous presence (£ )." Existence is also
non-existence; non-existence is existence; this is true emptiness, wondrous presence. Since it is like this,
the ten directions of the world do not go beyond my one mind. All lands of micro-particles do not go
beyond my single thought. If so, what talk is there of internal and external? Like honey whose nature is
sweet — all honey is thus; one cannot say this honey is sweet and the rest are bitter. Where could such a

thing exist?

Therefore it is said: empty space has no inside or outside; the dharma-nature is fundamentally and
originally so. Empty space has no middle; the dharma-nature is fundamentally and originally so. Thus,
sentient beings are identical to Buddha; Buddha is identical to sentient beings. Sentient beings and
Buddha are originally of the same essence. Samsara and nirvana, conditioned (5 3) and
unconditioned (JE /7), are originally of the same essence. Worldly and world-transcending, even the six
realms and four types of birth, mountains, rivers, the great earth, sentient and insentient, are also of the
same essence. Speaking of ‘sameness’ means names and forms are also empty; existence is also empty;

non-existence is also empty; the entire world of Ganges sands is originally one emptiness.

Since it is like this, where is there a Buddha delivering sentient beings? Where are there sentient beings
receiving the Buddha’s deliverance? Why is this so? Because the nature of the myriad dharmas is
fundamentally and originally so. If one forms the view of naturalism, one falls into the external path of
naturalism. If one forms the view of no-self, no-mine, one falls into the stages of the Three Worthies
and Ten Saints. How can you now take a ruler of one foot or one inch and intend to measure empty
space? He clearly tells you: dharma does not reach dharma CEEARTEE), because dharma is itself
quiescent (75 B &X). In its own place, it naturally abides; in its own place, it is naturally true. Because
the body is empty, it is called emptiness of dharmas (7£ % ); because the mind is empty, it is called

empty nature (4 Z). Body and mind altogether empty, thus called emptiness of dharma-nature (7%
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Z5). Even the thousand different paths of explanation are all not separate from your fundamental

mind.

Nowadays, talk of Bodhi, Nirvana, True Suchness (E120), Buddha-nature, the Two Vehicles,

Bodhisattvas — these are all pointing to leaves as gold, explanations like [showing] a closed fist.” If the
hand is opened, the entire great assembly, whether gods or humans, all see that within the palm there is
utterly not one thing. Therefore it is said: ‘Originally there is not one thing; where could dust alight?’12
Since fundamentally there is no thing, the three periods [past, present, future] are fundamentally non-
existent. Therefore, the person studying the Way must enter directly with a single blade (BTJEN);

one must see this meaning to succeed.

Thus, Master Bodhidharma came from the West to this land, passed through how many countries, and
only found Master Ke" as the one person, secretly transmitting the mind-seal. Sealing your
fundamental mind; using mind to seal the Dharma, using Dharma to seal the mind. Since mind is thus,
Dharma is also thus. Same as the true boundary (& FR), equal to the dharma-nature (&4 ). Within
the emptiness of dharma-nature, who is the one giving the prediction? Who is the one becoming
Buddha? Who is the one obtaining the Dharma? He clearly tells you: Bodhi cannot be obtained
through the body, because the body is signless ( 5 T#H1EX); cannot be obtained through the mind,
because the mind is signless (/(> JC18 #); cannot be obtained through the nature, because the nature is
precisely the fundamental source, the self-nature, the naturally true Buddha (M4 BME @ AR B M X
E {##%). One cannot obtain Buddha again through Buddha; cannot obtain signlessness again through

signlessness; cannot obtain emptiness again through emptiness; cannot obtain the Way again through
the Way.

Fundamentally there is no attainment; non-attainment also cannot be attained. Therefore it is said: not
one dharma is attainable. It only teaches you to realize your fundamental mind. At the moment of
realization, do not grasp the characteristic of realization. The characteristic of no-realization and no-
non-realization also cannot be attained. This kind of Dharma, the one who attains it, attains it. The
attainer is not consciously aware [of attaining]; the non-attainer is also not consciously aware [of not
attaining]. This kind of Dharma, since ancient times, how many people have come to know it?
Therefore it is said: how many people in the world have forgotten themselves? Nowadays, grasping at a
particular technique, a state, a scripture, a teaching, an era, a time, a name, a word, before the gates of
the six senses — how is this different from a mechanical wooden puppet? If suddenly one person comes
forth who does not make interpretations based on a single name or form, I say that searching for this
person throughout the ten directions of the world, they cannot be found, because there is no second

person.
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Therefore, they succeed to the Patriarchal seat, also called a descendant of Sikya (#%F4), pure and
unmixed. Thus it is said: “When the king becomes Buddha, the prince also follows and leaves home.™
This meaning is exceedingly difficult to know. It just teaches you: do not seek; seeking immediately
loses it. Like a fool shouting on a mountain top; an echo comes from the valley, and he runs down the
mountain to chase it. When he cannot find it, he shouts again; the echo on the mountain responds
again, and he runs up the mountain to chase it. Like this for thousands of lifetimes and myriad kalpas,
just a person seeking sounds and chasing echoes, a fellow living vainly and dying wantonly. If you make
no sound, there is no echo. Nirvana means no hearing, no knowing, no sound, eliminating tracks,

eliminating traces. If one can attain this, one is slightly neighboring the Patriarchs.

Original Text: FE = “KRZFEEH, ENFHEFESL, REAK, REFE. BER
% BIVENEE, BAMY, ENES 2HER. NkE, ZHEME, A EHEmgE
T—ily, BET.. 10, MBFY -RzRk, REAREEZL, BUARRT.
METZ R, EBCRABIXBHEAEZE? FrE: HLUORNEEVOES, FEHRUOR XAEIEHL
DB, FEFEMON XEIEFIVCES. BEIFHIR, HERD. BELTHBRERF, A
5. HEU—VINFOCEER, BEFENMNE ER—UES, E=IE, R8st
B, —VI=50, AR, WIEXNIMNEBRNG. EUESIAARER, XY=
EAS. HM & —ERAERNER, ZERBAFRNE. #HRaOE ERAAFYZ
wR? BIA—YIA, EBfRERE, FAREE. EBRCRE, AZMWELH, EE#HER, K&E
%, 5FOENHE BHTERONE, EXUE. FUE7 AEEHRARERE MR, i
SRERE: HEARR, REBARE, ELRER. HEARE, REBALRE, FLRS
W, BEAE, REBERNE, ELREW. 2MRELRERE, AERERL. FHE,
RE, NRE, RuE M, RiEA. 2EfRigekt. t—VEEEAARE, S7rAR
T, GEAE, GRAL, XIFEAEF, KELRK (OIFA0, OIROE. BIRIEHE, 183E
. PTMET AL AL, mRvivE. ERIAEE, EFERE. BELIEE HE D
%o RREE—S, THMMLImk, BIREAITEH. SEXHBEARE, KEKHEEAEL, XE
RRVEREKS . WESSAE, FTRIERAEH. HEEl, RAMMEXER. BER
B EAAEHEM. MEt, m—EE, TEXIAE AXBRFZMAE. BEW
&, FEEIRMIEM. DERREREIR, RIEAENINM? WaEE, Rk, +77
HSRATR], higi, BERNREBR. REEM, hXEEnL, RIGEfM, thXRE
Re BMXAE, &XAEF. BEMOL, S—PEMBR, RARRMmEM, M55
2N, FEEX UFME—M. IRERAEZ M., BERERT, SEARER, BS
BARRE, AISAZEH BEeFERE. I—VIeltHe, —VEEHE. 518,
—IEER. L—F, B—UF, B—0, -9, B—&, B—vnE, —9aktr=2
B, W—4, +AtR. WikHER. L—FEK, BIR+AHFE—HK, XIL—1]
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%, BIR—YI0. —VNEARZ, (LEIAE, AERYE. E7F-AE, AFHFE, ESY

. BEmE AR AEFZz—0. —URHEELE, FEERZ—2. &R "4
Rz 5%, mEMH, —VEER FTUTEXNEH RESH. TLE54F? L

E REZEERS, EMBR. E=LHE, EEBER. BURERRS, BAIAE. XES
%, TE—&. £EE, BALA, TRE—E&K. HEHttE, BESENE, U5TX
th, BHEE, FE—&%. ERE RBELZE, FFFE LFE, RESHR, TE—
=, BENAL, [TLEHERE? TABAERBE? FHMLL? BEzMARR. &1E
BN, BEBEAMNE, HELK. TR, BE=ZRK+EMH. (ROSZAE—R—
o, EMEBEERE? o mpgE: AEAER, FERK. S4BE HSLBE. M5
TBEE, WOERENR. 0%, MBENEE., DETERR, EFABRZAK
L. MSIEER. BEE. B, Bt Tk FEE, BEMARS, FEZH. 50R
FZh, —UIRRX, HEREAN, BEREDEHLT—. FE “KRXE—H, FTLED
R, KBRTY, =BRALRE. MFBEARTIEN, MAXNERE. SUEBEXIMMRE
RREWRE, EFPEE, REBTRIB—A, BEROW., EMRAD, RUOENE, DUEED
Do RGN, SEIRAIML. FEFR, Z5%M, EMSH, BERIEA? BEREA? B2
BEN? hpHERE: FRE FINEE, STHEE ATNOSE, OXEE 9
MttT, MEERREEMREMHRE. FTTNGESH FATULHEESLHE, A=
ERE, AUTNEERE. ALRT EHEFAYURT FUEL—ZYHF. RERTEA
i, HTRTH, RET7H. TTEATH, FAETHT. Bk FENST. §EABR
M, NEETABRM. MibzEk NEEXR BILABH. FHUEXTECERILAY
WEF—H. —HR. —&. —H. —t. —H. —&. —F, SRIFRE SPIXAA
5?7 BE—AHR, AT—2—HEERE, RREARTTEREXMIALRTE, MU
TEZAW, SKTHEM T8, THRE—, SEETERHN, TFrRBER, KEX
MM, RBRER, REXD. mAALEM—F, mASH, EETUE. RIHEAR
B XM—7FE, WEmXE, JRELLERZ. MRTEAE, RRIFEMA, RERIE
No aELXERLN, B&%F, TH. TH. TFE, BFEER. 2G02, HS5HEIIEE
s

Footnotes/Annotations:

* Equal Awakening (% %) and Wondrous Awakening (5t ): The S1st and 52nd (final) stages in the
Mahayana Bodhisattva path according to the Tiantai school classification, representing stages just
below and at supreme Buddhahood. Huangbo asserts that the direct realization of Mind transcends
even these highest conceptual and graduated stages, since it is the immediate and direct non-conceptual

realization of one's self-perfected state or timeless Buddha-nature.
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¢ Intending mind... non-intending mind... neither-nor intending mind: Refers to getting caught in
conceptual traps, whether actively trying to control the mind, trying not to control it, or trying to find

a middle way conceptually. All involve intention (#1/(») and create demonic obstacles (J&).

* Bodhisattva without supernatural powers (JCf##18 = ): Perhaps refers to a Bodhisattva who relies
on wisdom rather than powers, or one whose realization is so profound it leaves no traceable signs (/£

TR 8] ), unlike those who manifest powers.

* Eternalism (& Il M&) and Annihilationism (B )1, 9MN& ): Two extreme views refuted by Buddhism.
Eternalism posits a permanent self or reality; annihilationism posits complete cessation after death with
no continuity. Huangbo warns against mistaking meditative states or conceptual views of emptiness

for these extremes.

* Three realms are mind-only, myriad dharmas are consciousness-only (= 5Ly, J77EMEIR): Core
tenets of the Yogacira (Mind-Only) school. Huangbo implies that even these profound statements are

provisional, used to counter cruder externalist views.

* Dharmakaya... Three Worthies and Ten Saints (=%+3): The Dharmakaya is the ultimate
body/reality of a Buddha. The Three Worthies and Ten Saints are stages on the Bodhisattva path prior
to Buddhahood. Huangbo suggests that viewing the Dharmakaya as a final goal to be achieved is still

relative to these stages, not the ultimate non-dual realization.

* Subtle and Extremely Subtle Knowledge Ignorance ({84 Ffr £ &, #7540 AT £05%): These refer to
the most subtle knowledge obscurations ( PN ), hindrances related to understanding the nature of
reality, as opposed to affective obscurations (3 &, klesavarana) related to emotions. In Mahiyana
Buddhism two principal obscurations (Skt. avarana; Tib. sgrib pa) are distinguished—afflictive
obscurations (Skt. klesaavarana; Tib. nyén mongs kyi sgrib pa) and knowledge

obscurations (Skt. jieyaavarana; Tib. ye shes kyi sgrib pa)—each defined by its essence (bhava), cause

(hetu), and function (varana).

Afflictive obscurations are the defiling emotions—passion (raga), aggression (dvesa), delusion (moha),
and the like—which arise from grasping at a self, agent or soul (Skt. atmagraha, Tib. bdag Ita bu) and

block final liberation from samsira.

Knowledge obscurations are the subtler veils of misperception—beginning with the classic three
spheres of subject, object, and action; extending to all notions of how phenomena arise, abide, and
cease; to supposed inherent causes and effects; to misconceived characteristics (laksanagraha); to

dualistic divides of internality versus externality; and to extremes of existence versus nonexistence—
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each stemming from ascribing true, independent reality to phenomena (the “self of phenomena,”

Skt. dharmatmagriha, Tib. chos Ita bu) and thereby obscuring omniscience.

Although Sravaka Arhat and Pratyekabuddha practitioners likewise uproot the afflictive obscurations,
entry into the eighth bhami marks the first stage at which a bodhisattva has eliminated all kleshas—
putting them on par with arhats in that respect—yet they remain subject to the knowledge

obscurations until full Buddhahood.

Samsiric Cycles: 3 ERHESE and THETE

DEXHETE (prthaksamle$asamsira, “rebirth in segmented lifetimes”) refers to the grosser cycle of
rebirth through the six realms (hellbeings, hungry ghosts, animals, humans, asuras, and devas), driven
by afflictive karma and ignorance. Sravaka Arhats, Pratyekabuddhas and the eighth bhaimi Bodhisattvas
are able to put an end to this type of samsaric rebirth. 3 5 4 JE (parinispannasamsara, “the subtler
cycle of conditioned transformation”) denotes, as Chinese sources explain, the inconceivable “births
and deaths” of mind made bodies (= & 4, manomaya-kiya) or spiritual states—such as progress
through the bodhisattva bhamis, Pure Land rebirths, and shifts among meditative absorptions—
powered by residual, nonfabricated karmic seeds (the “transformative seeds”) and compassionate vows;
although these beings no longer undergo realm to realm rebirth, they still experience state to state

transitions until the final eradication of all obscurations at Buddhahood.

Only the tathagata, having eradicated both the afflictive and knowledge obscurations, transcends
both 43 EX & 3 (“rebirth in segmented lifetimes”) and 3 53 2E 3E (“the subtler cycle of conditioned

transformation”), thereby realizing unsurpassable awakening.

An Partial Excerpt from Examination of the Five Aggregates (FLZE W)
"ERERIL FOAE. WM. R—UMERRZR. RAFAELEARTRE,

If we rely on these characteristics of body and mind, carefully examine and see clearly, then in all places
we only see the five aggregates. We search out the self-characteristic of the person and in the end it

cannot be found.
AANEW, T, FTHPEREL., KEER, BT

We call this the examination of the emptiness of persons. If one utilizes this examination then one
departs birth and death within the six realms and forever abides in nirvana (cessation). We call this the

liberation of the two vehicles.

THERERENRZ., M—BENGE. BLEM. REBATHF. WAEES.

/.
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For the conception of the self of a phenomenon we utilize the later examination and investigate it. We
then know that each of the aggregates all arise from conditions and all are without self-essence. We seek

out the characteristics of the aggregates and they cannot be found and so the five aggregates are all
empty.
ZEDW, BB, TAF LK., EREZLFRE.

We call this the examination of the emptiness of phenomena. If we investigate with both examinations

we understand the person's self and the phenomenon's self are ultimately empty without existence.
BEHR. E—UVEE. HEZHERX. BREEH.
Free from all fears, crossing over all pains and emerging into existence as a Bodhisattva — we call this

ultimate liberation.”

* Mind-mind dharma (s{;/{»}%): The direct transmission or realization of mind through mind, beyond

words or concepts.

* Flame consciousness ((1R): Consciousness flickering and unstable like a flame or mirage, unable to

be grasped or stopped by force.

» Wondrous presence (075 ): A key Mahayana term indicating that true emptiness (B %) is not mere
p Y y g p

nothingness but is dynamically manifest as wondrous, ungraspable presence or function.

* Pointing to leaves as gold, explanations like a closed fist (f§1T A&, FE 2 1}): Standard

metaphors for expedient means (updya) — teachings given provisionally to guide beings but not

representing the ultimate truth itself (the open hand revealing nothing, or the actual gold).

* ‘Originally there is not one thing; where could dust alight?’ (ARET—4), {TabELDIR): Famous

verse attributed to the Sixth Patriarch Huineng, expressing fundamental emptiness and purity.

* Master Ke (8] K ifi): Refers to Huike (£ 1]), the Second Patriarch of Chan, who received the

transmission from Bodhidharma.

* ‘When the king becomes Buddha, the prince also follows and leaves home’ (£ & B AT, £ FIR
K& 4 3% ): An analogy possibly suggesting that when the fundamental mind (king) is realized, its
functions or subsequent thoughts (prince) naturally align with awakening (leave home). Huangbo

notes its difficulty.

English Translation: Question: “Regarding the King's treasury,’ there is absolutely no such sword

within it. T humbly request your instruction and guidance.” The Master said: “The King’s treasury is
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precisely the nature of empty space (K& % ). It can contain the ten directions of the empty space
world; all of it is entirely not outside your mind. It is also called the Bodhisattva Akés’agarbha (=
ET%).” If you say it exists, or does not exist, or neither exists nor does not exist, it all becomes sheep

horns.? Sheep horns are precisely that which you seek.”

&®mﬂavﬁ"miﬁﬁw HEMET. REWT. "5 EARE, DSt
. RETARSHR, WETUID, WA ESHEF. (EERERE FhE
,mﬁiﬁoiﬁﬁ,%1km%m

Footnotes/Annotations:

* King's treasury (FER): Metaphor for the fundamental nature, the mind-essence, or the Tathagata-

garbha. The questioner seems to be referencing a story or analogy involving a special sword.

* Bodhisattva Akis’agarbha (FE 2@ EF%): The Bodhisattva whose name means "Treasury of Empty
Space,” symbolizing boundless wisdom and merit like space itself. Huangbo equates this with the

mind's empty nature.

* Sheep horns (£ f8): A Chan term symbolizing entanglement in dualistic concepts, useless seeking,

delusion, or getting stuck on extraneous points. Any attempt to define the empty nature (treasury) as

existent, non-existent, etc., is falling into conceptual delusion.

English Translation: Question: “Is there a true sword in the King’s treasury or not?” The Master
said: “This is also sheep horns.” [The questioner] said: “If there is fundamentally no true sword in the
King’s treasury, why is it said, “The prince, holding the true sword from the King’s treasury, went out
to a foreign country’?’ Why uniquely say there is none?” The Master said: “The one holding the sword
and going out — this is a metaphor for a Tathagata’s messenger. If you say the prince held the true
sword from the King’s treasury and went out, then the treasury should have become empty. The
fundamental source, the empty nature, cannot be taken away by another person. What kind of talk is

this? If you suppose you possess something, it is all called sheep horns.”

Original Text: [ “EEBTHRIE? "Iz “WFEFA. "= “BEEPALRE
TR EFRHEEFRT], EERE? AMEL? Vi FHIHE, WEKE

%‘ RESEFHEIERRTNIEEE, ERNTEt., KEEZHE, AUHERAREL. 2

4B RIREE, BB2FA. 7

Footnotes/Annotations:

* “The prince, holding the true sword...”: The questioner cites a specific story or phrase. Huangbo

interprets it metaphorically: the "sword" is wisdom or the teaching, the "prince” is a messenger (like a
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Bodhisattva or teacher), and the "treasury” is the fundamental source. He rejects the literal
interpretation that something tangible (the sword) is removed from the inherently empty source
(treasury). Holding onto the idea of a tangible "true sword" (a specific doctrine or attainment) is

delusion ("sheep horns").

English Translation: Question: “Did Kasyapa, having received the Buddha’s mind-seal, become a
transmitter of the message?” The Master said: “Yes.” [The questioner] said: “If he is a transmitter of
the message, he ought not to be free from sheep horns.” The Master said: “Kasyapa himself grasped the
fundamental mind, therefore it is not sheep horns. If one grasps the Tathagata’s mind, sees the
Tathagata’s intent, [but only] sees the Tathagata’s physical form (£ 4H), then one belongs to the
category of the Tathagata’s messenger, acting as a transmitter of the message. Therefore, Ananda,
having served as attendant for twenty years, only saw the Tathagata’s physical form, and thus was
rebuked by the Buddha, saying: “You only contemplate the Savior of the World [externally].” [He]

could not get free from sheep horns.”

Original Text: [8]: “WIHRFOED, BAFEBEAL? "Ha “B. "z “GFEAN K
ABEFA. Iz “WHBERERC, FUARFA. EROFER0, Rikzs, I
WkEEE, RIBMKRE, AEIEA. PTMMEARFE—+E, BRMXRENE, ArIEGHG
Wz WYREHEE, FEEEFH. 7

Footnotes/Annotations:

* Transmitter of the message (£75.A): Someone who relays teachings or information. The questioner
implies this role is inherently secondary or conceptual ("sheep horns"). Huangbo distinguishes between
Mahakasyapa, who received the mind-to-mind transmission (/(>E[]) and realized the essence directly,
and Ananda, who initially focused on the Buddha's words and form without the same depth of direct

realization, thus remaining entangled in "sheep horns” until his own later awakening.

* “You only contemplate the Savior of the World’ (MEXR KL E): Reference to the Sﬁraﬁgama Satra,
where the Buddha points out Ananda's reliance on external form rather than realizing the mind-nature

within.

English Translation: Question: “Regarding Mafjusri holding a sword before Gautama,' what about

that?” The Master said: “Five hundred Bodhisattvas attained the wisdom of past lives (15 ip %) and
saw the karmic obstacles from past births. The five hundred are precisely your five skandha-body (F1Ff
5).> Because they saw these past-life obstacles, they sought Buddha, sought Bodhisattvas, sought
Nirvana. Therefore, Mafijusri, using the sword of wisdom and liberation (%5 ##%1]), slew this mind that

sees a Buddha [to be attained] (B JL{#(»). Thus, it is said, ‘You slay well.”” [The questioner] said:
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“What is the sword?” The Master said: “The mind of liberation (##/(») is the sword.” [The questioner]
said: “The mind of liberation is the sword, cutting off this mind that sees a Buddha. But what about
the mind that is able to cut — how can that be eliminated?” The Master said: “Still use your non-
discriminating wisdom (753 5145 to cut off this discriminating mind that sees [a Buddha].” [The
questioner] said: “For example, having the view of existence, having the mind that seeks Buddha, one
uses the sword of non-discriminating wisdom to cut it off. But how can one deal with the wisdom-
sword still being there?” The Master said: “If the non-discriminating wisdom slays views of existence
and non-existence, the non-discriminating wisdom also cannot be obtained [is also eliminated].” [The
questioner] said: “Cannot use wisdom to further cut wisdom? Cannot use a sword to further cut a
sword?” The Master said: “Sword naturally slays sword; sword slaying sword, then the sword also
cannot be obtained. Wisdom naturally slays wisdom; wisdom slaying wisdom, then wisdom also

cannot be obtained. Mother and child both perish;4 it is also like this.”

Original Text: [8]: “XEKRHGITEERTE, WE? "= “AEEFESBERE, MiIx4E
ViE, AEERRERSE, MLILE @R, BURBREFER, MMSOAKER®RY, &
BERGBOE, BMEREE. "= “@HEI8? "z “@i2tl. "= ‘@Ol
BT E WD, RMERIL, @REBRE? "z “TBRESHIE, WkBEILH 5
e "z “GUEBIL, BRI, BLARNEEE . FREEUEM? Viix: ‘BRI
HEHEL. TR, APHERARTE, "= “AUUSEMHE, Ko UEIEHE? "I
= “SIg=E4l, S9eHEE, RISIRATE. SBEE, EEEE, NEIRAYUE. §F
Bk, FEWMZE. 7

Footnotes/Annotations:

* Manjusri holding a sword before Gautama: Refers to a story, likely from the Vimalakirti Satra or
related literature, where Mafjusri, embodying wisdom, brandishes a sword, often interpreted as

cutting through delusion or attachment.

* Five hundred Bodhisattvas... five skandha-body (ABEEE. ABE): Huangbo interprets the 500

Bodhisattvas seeing past karma as representing the five skandhas (form, feeling, perception, formations,

consciousness) recognizing their own conditioned nature and history of creating obstacles.

* You slay well (/R Z): A phrase likely from the source story, where the Buddha (Gautama) or

someone praises Manjusri's action. "Slay"” here means to cut through or eliminate delusion.

* Mother and child both perish (£t-F183&): A metaphor for the complete elimination of both the

object of elimination (child - discriminating thought, views) and the tool of elimination (mother - non-
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discriminating wisdom used as a tool). In the ultimate realization, the dualism of means and end,

wisdom and ignorance, subject and object, dissolves entirely.

English Translation: Question: “What is seeing the nature (J114)?” The Master said: “Nature is
seeing; seeing is nature. One cannot use nature to see nature again. Hearing is nature; one cannot use
nature to hear nature again. It is just that you create a ‘nature seeing,’ a ‘nature that can hear and see,’
and immediately a differentiation between one and other arises. He clearly stated: “That which can be
seen, cannot be seen again.” Why do you place another head on top of your head? He clearly stated:
‘Like pearls scattered in a dish, the large ones are largely round, the small ones are smallly round; each
one does not know the others, each one does not obstruct the others.”” “When arising, they do not say
“Iarise”; when ceasing, they do not say “I cease”.” Therefore, among the four types of birth and six
realms of existence, there has never been a time when they are not thus. Furthermore, sentient beings
do not see Buddha; Buddha does not see sentient beings. The Four Fruits do not see the Four
Towards;’ the Four Towards do not see the Four Fruits. The Three Worthies and Ten Saints do not see
Equal and Wondrous Awakening; Equal and Wondrous Awakening do not see the Three Worthies and
Ten Saints. Even water does not see fire; fire does not see water. Earth does not see wind; wind does not
see earth. Sentient beings do not enter the Dharma realm; Buddha does not exit the Dharma realm.”
Therefore, the dharma-nature has no coming or going, no subject or object (FCBEFF). Since seeing is
like this, why do you say ‘I see, I hear,” ‘At the place of a good spiritual advisor I attained concordance
and awakening,” “The good spiritual advisor spoke Dharma to me,” “The Buddhas appear in the world
to speak Dharma for sentient beings’? Katyayana, just because he used a mind of arising and ceasing to
transmit the Dharma of the true characteristic (S248%), was rebuked by Vimalakirti.” He clearly
stated: ‘All dharmas are originally unbound; why try to liberate them? Originally unstained; why try to
purify them?’® Thus it is said: “The precious characteristic is thus; how can it be spoken?’ You now just
foster a mind of right and wrong, a mind of defilement and purity, learn some piece of knowledge or
understanding, roam around the world, and upon seeing people, immediately intend to assess them —
who has the mind-eye, who is strong, who is weak. If like this, the difference is like heaven and earth;

what further talk can there be of seeing the nature?”

Original Text: 8] “fAfE[.2M M7 "= “MEZN, JEIEM, AeTIAMERM. HED
=M, ATMUMEERM. JRERR, seEEE, FF—R%E4E. olE: Pl
H ATUER. Rk EEEL? foRE: WEPEER, KEFARE, NENME, &
BERHEAM, SBEAER. "ENAEHE, RNAFHK. FUAMERE, REAMOH.
BAERLGH, HARKRE, WRARME, MEALAR, Z®+-EANFY 5, F
WZRAR=ZFE+E, DEKARK, KRIK, #ARRK, RARH,; RERNER,
BARHIESR . FTRURM T AR, Teefr. WBRLe, EAAEHINIKE. TEMRLE
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LIE. EMASHWE. BHEHSREYE? WHERANEROCELRE, #EE
MR, Dl —UPERRLHE, FTRBRM? KRAE, TR W= FHEMNE,
SHWRF? S RMEIRC. R, FHE—HM—H, KXT7, WARNELR, &
BOHR, HRIES. Attt KA, FiRTAWME. ”

Footnotes/Annotations:

* “That which can be seen, cannot be seen again’ (FF o] Jl 2, B & Jl): A paradoxical statement
suggesting that true seeing (M 14 ) is not an act of a subject seeing an object; the nature itself is the

seeing. Trying to see the nature as an object is redundant and impossible ("adding a head onto a head").

* Pearls scattered in a dish... (FL FEEk...): Analogy illustrating the self-contained, non-interfering,
self-so nature of phenomena when seen from the perspective of emptiness or fundamental nature.

They simply are as they are.

* Four Fruits / Four Towards (P9 588 /[4 [5]): Stages of attainment in the Sravaka (Hinayana) path:
Stream-enterer (towards/fruit), Once-returner (towards/fruit), Non-returner (towards/fruit), Arhat
(towards/fruit). Huangbo asserts their mutual non-perception from the standpoint of non-dual

reality.

* Sentient beings do not enter... Buddha does not exit... (RRERNEFE, FHAH E5FT): Emphasizes

the non-dual nature of the Dharma realm (dharmadhitu). There is no actual movement of entering or

exiting; beings are already within it, and Buddha is not separate from it.

* Katyayana... rebuked by Vimalakirti (IORFZE... % B 37): Refers to a passage in the Vimalakirti
Satra (Chapter 3) where Vimalakirti criticizes Mahakatyayana for explaining the ultimate truth (S248)
using dualistic concepts of impermanence, suffering, emptiness, and no-self, which still operate within

arising and ceasing.

* ‘All dharmas are originally unbound... Originally unstained... (— ;A ARKR T 4H... RKRARZ...):

Quotes echoing Vimalakirti's sentiment, emphasizing inherent liberation and purity.

English Translation: Question: “The student does not understand; how does the Reverend Master
provide indication?” The Master said: “I have not a single thing; never have I ever given a single thing to
anyone. Since beginningless time, simply because you have been indicated to by others, seeking
accordance, seeking understanding — is this not a case where both disciple and master fall afoul of the
king’s law?" You should just know that one thought (7&) not being received is precisely the body
without reception; one thought not conceptualized (78) is precisely the body without

conceptualization; definitively not shifting, flowing, or creating is precisely the body without volition
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(17);” not thinking (B &), calculating, or discriminating is precisely the body without consciousness
(1R).? As soon as you now give rise to a separate thought, you enter the twelve links of dependent
origination. Ignorance conditions volition (7C A 2%17) — both cause and effect; continuing up to old
age and death — also both cause and effect. Therefore, when the youth Sudhana* sought Virtuous
Friends/Spiritual Mentors (ZHMR, kalyanamitra) in one hundred and ten places, he was merely
seeking within the twelve links of dependent origination. Finally, he saw Maitreya, but Maitreya then
directed him to see Mafijusri. Mafijuéri is precisely your fundamental ground of ignorance (7c BH). If
mind after mind differs, seeking Virtuous Friends/Spiritual Mentors externally, as soon as one thought
arises, it ceases; as soon as it ceases, it arises again. Therefore, you bhiksus also undergo birth, old age,
sickness, and death. In responding to causes and repaying effects, this is precisely the arising and ceasing
of the five aggregates. The five aggregates (7182 ) are the five skandhas (F1 ). If one thought does not
arise, then the eighteen realms® are empty; this very body is then the flower and fruit of Bodhi; this very
mind is then numinous awareness (38 #l), also called the numinous terrace (R &).” If there is any
abiding or attachment, then the body becomes a dead corpse, also called a ghost guarding a dead

corpse.”

Ofiginal Text: [8]: “FAARL, MEMAIER? " “WE—, NRKAEK—H5

o MWK, RAAWAETR, RIS, WIARSFSIMMERER? (REM—EAR
%, BlRL®E, —&A8, AERLES, REATREE ELTE, ZERE NES
A, BIEXLIRG . RWESTHE—E, BATZE%Z. %7, FETFR, HEEIETR
FIRR. HEMEF—E—TAKREMR, RETZEZHK, E‘J:J'_@J\ijl YREENFEL
R, XORBRAAMITIE, FibalR, RINKEINRE, —SFERIK, TRXE,
FriliaELtb ., JRETREINRINE, MEERMk, BRABZER., ARAE, AfFtd. —
B, +/A\R=z, IeEEERER, VERRE, FTaRE. E68MEE, 15
ABE, IR FRER. 7

Footnotes/Annotations:

* Fall afoul of the king’s law (B3 ¥ ): A metaphor suggesting that seeking external validation or
conceptual understanding leads both teacher and student into entanglement and trouble, away from

true liberation.

* Body without volition (TL47 5 ): 1T (xing) corresponds to Samskara-skandha (volitional formations).

* Body without reception... conceptualization... volition... consciousness (£ % &.. T 5.. T1T5 ...
F5IR &): Huangbo explains the emptiness of the five skandhas (form/riipa being implied as the

physical basis) not as annihilation, but as the absence of grasping, conceptualizing, fabricating, and
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discriminating consciousness when the mind does not give rise to separate thoughts (—#& A i2). The
terms 5% (shou), 78 (xiang), 1T (xing), IR (shi) correspond to Vedani (feeling/reception), Samjia
(perception/conceptualization), Samskira (volitional formations), and Vijiiana (consciousness)

skandhas respectively.

* Sudhana (3 %/ Z ): The pilgrim protagonist of the Gandavyiiha chapter of the Avatamsaka Siitra,

who visits numerous teachers (kalyanamitra) seeking awakening.

* Maiijusri is precisely your fundamental ground of ignorance (XFEE BN A A BR): Thisis a
radical Chan interpretation. Manjusti represents supreme wisdom (prajiia). Identifying him with the
fundamental ground (A1) of ignorance (7t Bf, avidya) points to the non-dual insight that wisdom is
not separate from ignorance; rather, seeing through ignorance reveals the primordial wisdom, which is
the mind's fundamental nature. Seeking externally, even for wisdom (Mafijusri), is still operating

within the causal chain rooted in ignorance.

* Eighteen Realms (4-/\5%): The six sense bases (eye, ear, nose, tongue, body, mind), six sense objects
(form, sound, smell, taste, touch, mental objects), and six sense consciousnesses (visual, auditory,
olfactory, gustatory, tactile, mental). Their emptiness signifies the cessation of dualistic subject-object

perception.

* Numinous terrace (R & ): A Taoist term adopted into Chan, referring to the mind or heart as the

seat of consciousness/spirit.

English Translation: Question: “Vimalakirti remained silent, and Mafijusri praised him, saying: “This
is truly entering the non-dual Dharma gate.” What does this mean?” The Master said: “The non-dual
Dharma gate is precisely your fundamental mind (Z</(). Speaking or not speaking involves arising and
ceasing. When there is no speech or talk, there is nothing displayed. Therefore, Mafjusri praised.”
[Someone] said: “Vimalakirti did not speak; does sound then have cessation or extinction?” The
Master said: “Speech is identical to silence; silence is identical to speech. Speech and silence are non-
dual. Therefore, it is said the true nature of sound also has no cessation or extinction; Mafjusti's
fundamental hearing also has no cessation or extinction. Therefore, the Tathagata constantly speaks;
there has never been a time of not speaking. What the Tathagata speaks is precisely the Dharma; the
Dharma is precisely the speaking; speaking and Dharma are non-dual. Thus, even the Reward and
Transformation bodies (Sambhogakaya and Nirmanakaya), Bodhisattvas, Sravakas, mountains, rivers,
the great earth, water, birds, trees, and forests are all simultaneously speaking the Dharma. Therefore,
speech also speaks, silence also speaks; speaking all day yet never having spoken. Since it is like this, just

take silence as fundamental.”
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Original Text: []: “FZER, XIRENZ=: RENRTET, W7 "z “R%
17, BMRAOE. HEARE, BIBER. TEHRN, TRET. BOUAEWN. "= “4H

A, FEMIKE? "hza: BRIRR, BEME. IBERAZ, SMaFmZSMIREHK, SOk
KEITREMT R, IR ER, REBRNRN . WKERIEZ%E JERIRH, AR
DBERKZG. EFEFE. UWTAM. KEWK, —HiEE. FTRGEIRR, BRIRE, %8

WmARZ. EENE, BUBRAK, ”
Footnotes/Annotations:

* Vimalakirti's silence... non-dual Dharma gate (HZERSR... R 3E[]): Refers to the famous episode
in the Vimalakirti Satra (Chapter 9) where various Bodhisattvas explain the non-dual Dharma gate.
Manjusri asks Vimalakirti for his explanation, and Vimalakirti responds with profound silence, which
Manjusri praises as the ultimate expression of non-duality, transcending all verbal formulations.

Huangbo equates this non-dual gate with one's own fundamental mind.

English Translation: Question: “Regarding Sravaka' practitioners hiding their form in the three
realms, but being unable to hide from Bodhi — what does this mean?” The Master said: “Form ()
means substance/body (/). Sravaka practitioners are only able to cut off the views and cultivation
pertaining to the three realms” and have already departed from afflictions (1, klesa), but they
cannot hide from Bodhi. Therefore, they are still captured by Mara-rija’® within Bodhi. While sitting
calmly in meditation in the forest, they still form subtle views about the Bodhi-mind. Bodhisattva
practitioners, regarding the three realms and Bodhi, are definitively neither abandoning nor grasping.
Because they do not grasp, they cannot be found even if sought among the seven great elements.”
Because they do not abandon, external demons also cannot find them. As soon as you intend to attach
to a single dharma, the imprint (E[]F)’ is already formed. If the imprint fixes on existence (B), then
the patterns of the six realms and four types of birth emerge; if the imprint fixes on emptiness (%),
then the formless pattern manifests. Now, just know definitively not to imprint any object whatsoever.
This imprint becomes empty space (&2 %), neither one nor two. Emptiness is fundamentally not
nothingness; the imprint is fundamentally non-existent. Throughout the ten directions of the empty
space world, the appearance of Buddhas in the world is just like seeing a flash of lightning;
contemplating all wriggling creatures and sentient beings is like hearing an echo. Seeing the lands of the
ten directions, numerous as micro-particles, is just like seeing one drop of water in the ocean. Hearing
all profound Dharma is like illusion, like transformation. Mind after mind is not different; dharma
after dharma is not different. Even the thousand sutras and ten thousand treatises are solely for the sake
of your one mind. If you can avoid grasping any characteristic at all, hence it is said: “Within this one

96

mind, skillfully and diligently adorn [it].
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Original Text: 8] “FEEABET=5, B T=REE. 0T’ "Hz: “BE Lt
FREAEREM=FIE, MW, FEBTSRE WEHREETERPRS. THTE
&, EEBAREROE. EFAET=R. FiR, REAEFFR. AR, SHEtKHHf
G, &, ﬂif(ﬂ‘ﬁ%%mﬂﬁ? S, mEMEE ETREME. NER, AINENEX
H; ENER, RIEMEXI. 5EHM, REARED—YH, WEIARSE, F—FZ. BAR
=, EARFRE. —l—fif‘@* 5t BB, WREX—K W—EHER, MmE—RK.
RETFHEEL, fRiligh— ﬁ*’l‘ﬁﬂlo E—YIERE, Wmamtk. OARRE, EER
F. DETE 751[: RARZ—1, HRAR—YIE. HEWME—0F, HEHE™.

Footnotes/Annotations:

* Sravaka (FFH)): "Hearer" disciple, associated with the Hinayana path, focused on individual
liberation (Arhatship) by understanding the Four Noble Truths and overcoming afflictions within the

cycle of birth and death (three realms).

* Views and cultivation pertaining to the three realms (= 5% 1 #&): The erroneous views (drsti) and the
afflictions cultivated (bhavana) that bind beings to the realms of desire, form, and formlessness.

Sravakas aim to eliminate these.

* Mara-rija (& £ ): The king of demons, symbolizing obstacles to awakening, including subtle
attachments. Here, even attaining liberation from gross afflictions, the Sravaka may still have a subtle

attachment to the idea or experience of Bodhi (awakening) itself, making them vulnerable.

* Seven Great Elements (-£K): Earth, water, fire, wind, space, consciousness, and often
perception/cognition (1 X in some texts like Stirangama Siitra). Refers to the fundamental

constituents of reality; being unfound among them implies ultimate non-graspability.

* Imprint (EJ): Like a seal making an impression. Refers to the mind fixing or conceptualizing
reality as either existent or non-existent (empty), thus creating a definite pattern or view (30), leading
to further karmic consequences (six realms) or subtle states (formlessness). True freedom lies in not

imprinting anything.

* “Within this one mind, skillfully and diligently adorn [it])’ (Z0&— O, FF{EENE™): This line,
possibly quoting a sutra, suggests that all practices and skillful means (F71E) are ultimately about

working within/adorning this one mind, by realizing its nature free from grasping characteristics.

English Translation: Question: “Like when I, in a past life, was the Patient Immortal whose body
was dismembered by King Kali' — how should this be understood?” The Master said: “The Immortal is

precisely your mind. King Kali loved seeking;2 neglecting to guard his kingly position is called greed for
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gain. Nowadays, students who do not accumulate merits and virtues, upon seeing something,
immediately intend to learn it — how are they different from King Kali? For example, when seeing
forms, it damages the Immortal’s eye; when hearing sounds, it damages the Immortal’s ear. Continuing
through to cognition (5 %0), it is also like this. This is called dismemberment joint by joint.”
[Someone] said: “But when the Immortal was enduring, there shouldn’t have been any further joint-
by-joint dismemberment. It cannot be that one part of the mind endures, and another part does not
endure.” The Master said: “You creating views of non-arising, interpretations of patience, and views of
non-seeking — these are all damaging.” [Someone] said: “When the Immortal was being cut, did he still
know pain? It is also said: ‘Herein there is no receiver [of feeling].” Who experienced the pain?” The

Master said: “Since you feel no pain, why do you stick your head out looking for something?”3

Original Text: [8]: “YNFEF AR ERESE, M7 "i=: “UAFE, BIZRO. R
IR, FRPEL BZRF. MEFATRNRE, WEEIFE, SHAEEH? 4
Wen, SFAUAR, BEAER, SEMUAE. DEXME, FEMOS. RIEDHXE, ”
= “RUUARE, FEEFATTXME. AO—02A, —0ABH, "iw: “RIELE
. REMR. TRE BEHGH. "z “UAKIN, THES’ X= WHEZE,
EERR? VIhE REEAR, HLREMTA?

Footnotes/Annotations:

* King Kali (Fx# £ ): See footnote on this story in the previous translation section. The questioner

identifies with the Patient Immortal (Z & AN).

* Loved secking (% kAh): Huangbo interprets King Kali's actions not just as cruelty, but as a form of
greedy seeking or external grasping, analogous to spiritual practitioners who chase after external
teachings or experiences without cultivating inner stability. The "dismemberment” becomes a
metaphor for the mind being fragmented and harmed by grasping at sense objects (forms, sounds,

etc.).

* Since you feel no pain, why do you stick your head out looking for something? (fREEANFE, Hikk
BAAMTA? ): A sharp, dismissive Chan retort. Huangbo cuts off the intellectual/philosophical
questioning about the nature of pain and the "receiver” (528, vedaka, the feeler of sensation/vedana).
If the questioner truly realized the truth of "no receiver,” the question about who feels the pain
wouldn't arise. Asking the question reveals they are still operating from a conventional viewpoint,

"sticking their head out” into conceptual problems.

English Translation: Question: “Regarding Dipamkara Buddha’s prediction [to Sikyamuni), was it

given within the five hundred years, or outside the five hundred years?”1 The Master said: “Within the
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five hundred years, the prediction is not obtained. What is meant by the prediction is that your
fundamental [nature] is definitively not forgotten and not lost; [though seemingly] engaged in
conditioned activity (B 4),” you do not grasp Bodhi. Just by understanding the mundane as non-
mundane, one also does not obtain a separate prediction outside the five hundred years, nor does one
obtain the prediction within the five hundred years.” [Someone] said: “Is understanding that the three
times (past, present, future) aspect of the world is unobtainable/unfindable sufficient?” The Master
said: “Not a single dharma is obtainable/findable.” [Someone] said: “Why then is it said: ‘Frequently
passing through five hundred lifetimes, the periods before and after are extremely long’?”* The Master
said: “Five hundred long and distant lifetimes—you should know this still refers to the Immortal.*
Therefore, when Dipamkara gave the prediction, there was truly not the slightest dharma that could be

attained.”

Original Text: [8]: “SRATHIXIC, AEDABFH, BBEFIIN? "hzw: “AEFPAER
L. IERILE, MARERTAR, BAFBER, BUTHIEYE, FAEAES 5]
BRI, TATEEFHRERIC. "= “TH=FEATFEER? "Ha: “T—%Fd

F. "m “IRESRELLEE, IEREK? Vs “AEMKE, HHMILIMAA. &
RATIRICH, XEDETE. 7

Footnotes/Annotations:

* Within... outside the five hundred years (. &5 % H... L E % 9}): This likely refers to periods after a
Buddha's parinirvana, often associated with the decline of the Dharma. The question probes the
temporal aspect of the prediction. Huangbo refutes the relevance of such temporal frameworks,

grounding the "prediction” in the timeless nature and the realization of non-attainment.

* Engaged in conditioned activity (B 4, samskrta): Refers to actions within the realm of cause and
effect. Even while seemingly active in the world, the one who understands does not grasp at Bodhi as

something conditioned or attainable.

* ‘Frequently passing through five hundred lifetimes...” (12 A G tt, BI/EMKETIK): This quote

likely refers to accounts of Sakyamuni's past lives as a Bodhisattva practicing austerities for vast periods.

* Still refers to the Immortal (JL 21U\ ): Huangbo equates these long periods of past practice with
the stage of the "Immortal” (like the Patient Immortal), implying it was still a phase before the final
realization of non-attainment which triggered Dipamkara's prediction. The prediction wasn't based on

the duration of practice but on the realization itself.

English Translation: Question: “In the teachings it says: ‘Eliminate my inverted thoughts

accumulated over countless eons; without traversing asamkhyeya kalpas, obtain the Dharmakaya.”
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What does this mean?” The Master said: “If through practicing for three incalculable eons (asamkhyeya
kalpa), one were to attain some realization, even through eons countless as the sands of the Ganges, it
could not be attained. If within a single instant (ksana) one obtains the Dharmakaya, directly
understanding and secing the nature, this is still the ultimate discourse of the Three Vehicle teachings.
Why is this so? Because seeing the Dharmakaya as obtainable, it all belongs within the category of

»2

provisional meaning teachings (A~ T X #).

Original Text: 8] “BHR = SEHRZHEER, RAHEBRRESE, @7 "z &5l
ZEREHETEMLESE, REDHAE. ET—RBPREES, BETAME 2=
FH RN AE? UIES TR, EEA T XHE B,

Footnotes/Annotations:

* ‘Eliminate my inverted thoughts... obtain the Dharmakaya’ (385 F{Z BN EI78, ARG RIKES):
A quote, possibly from the Sﬁraﬁgama Sttra or similar Mahayana texts, contrasting the instantaneous
realization possible through understanding the mind-nature with the gradual path taking immense
periods (asamkhyeya kalpas, abbreviated as f& X ). Dharmakaya is the "Dharma-body," the ultimate

aspect of a Buddha.

* Provisional meaning teachings (A~ 1 NE: ¢ neyartha): Teachings given according to the capacity of
the audience, not expressing the final, ultimate truth (f X #, nitirtha). Huangbo classifies even the
idea of obtaining the Dharmakaya, however quickly, as provisional, because the ultimate view is that

the Dharmakaya is self-perfected and not something to be obtained.

English Translation: Question: “Does one who understands the Dharma instantaneously see the
Patriarch’s intent?” The Master said: “The Patriarch’s mind is beyond empty space.” [Someone] said:
“Does it have limits or measure?” The Master said: “Having limits, being without limits — these are all
dharmas of quantification and dualistic opposition. The Patriarch said: ‘It is neither limited nor
limitless, nor is it not non-limited and non-limitless,’ because it is free from dualistic opposites (£7).
You students nowadays have not yet been able to exit beyond the Three Vehicle teachings; how can you
be called Chan masters? Let me clearly tell you: “When practicing Chan uniformly, do not carelessly
give rise to differing views.” It is like a person drinking water — they know for themselves whether it is
cold or warm. In every action, every abiding, in every instant, thought after thought is not different. If

itis not like this, you cannot avoid rebirth in the cycle (samsara).”

Original Text: 8] “JUEM Y&, WAEMEE? "z BImOEESSN. "= “BRH
B BRI, EHRENTZE. Hiis: BIFERE, FERE, FEE
TRRE, WNEFR, (RNS2E, KEHBS=RBSL, FHRERIT? HPEE: —%F
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FH, RERRAFN. WMARK, REAHM. —7T—&F —FBE, S&A 7 &
e, ARieE.

Footnotes/Annotations:

* Free from dualistic opposites (££13): A key Chan term indicating transcendence of all relative pairs
and conceptual dichotomies (limit/limitless, being/non-being, etc.). The Patriarch's mind, or the

ultimate, cannot be defined by such dualistic measures.

* Like drinking water... know for themselves (401 NxK, ABEBZH): Afamous Chan saying

emphasizing the direct, personal, non-transferable nature of experiential realization.

English Translation: Question: “The Buddha’s body is unconditioned (7 4, asamskrta) and does
not fall into any category [number/measure]. Why then are there eight f# (hu) and four 2} (dou)’ of
Buddha’s body relics (&, $arira)?” The Master said: “Holding such a view, you see only illusory
relics, not true relics.” [Someone] said: “Are relics fundamentally existent, or are they the result of
meritorious efforts?” The Master said: “They are neither fundamentally existent, nor are they the result
of meritorious efforts.” [Someone] said: “If they are neither fundamentally existent nor the result of
meritorious efforts, why is it that the Tathagata’s relics, the more they are refined, the purer they
become, with golden bones remaining eternally?” The Master then rebuked him, saying: “You hold
such views; how can you be called a Chan student? Have you ever seen bones in empty space? The
minds of all Buddhas are identical to the great void; what bones are you looking for?” [Someone] said:
“Currently, one sees that there are relics; what dharma is this?” The Master said: “This arises from your
illusory thinking mind (%48/(>); thus you see relics.” [Someone] said: “Does the Reverend Master also
have relics? Please bring them out for me to see.” The Master said: “True relics are difficult to see. Only
if you can gather up the entirety of Mount Sumeru® into micro-particles with your ten fingers will you
then see the true relics. Indeed, when investigating Chan and studying the Way, one must attain a state
where the mind does not arise in response to anything. Just focus on forgetting discriminations (‘=#/1),

and the Buddha Way flourishes; engaging in discriminating thoughts (73 7!]), and the armies of Mara’

grow strong. Ultimately, there is not even a hair’s breadth of the slightest dharma to be obtained.”

Original Text:

B “HBTLAH, FEEE FHISH/A\BOEE? Hx RENZER, RAURE
A, AREEH. "= “SNIRARE, ARNH? "Hx “E2ERE, FREWNF.
= “FHIEARE, XIER, FEHMKER, wEES, £BEGF WA A IRIEW
MW, FREFZHAN? RUE=EEEER BHORKXE, RHT48? "= “O5HE
=N, BEEE? "w “WUWARERCE, BIRER, "= “MEEEFMNE? HET
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XE. " “EETEL. RENTERRAYSEAML, BREEMN. XSHEFE
NE—EARE L. R ERE, 23REER. ERETELFLETS. 7

Footnotes/Annotations:

* Eight f (hu) and four 3} (dou): Traditional Chinese units of volume, often cited as the quantity of
relics left after the Buddha's cremation. | (hu) and 2} (dou) are measures of grain; their application to

relics emphasizes the apparent paradox.

* Mount Sumeru (#}5I): The mythical central mountain of the world in Buddhist cosmology.
Gathering it into micro-particles is an impossible task, symbolizing the transcendence required to see

the "true relics,” which Huangbo equates with the unconditioned mind, like empty space.

* Armies of Mira (8% ): Forces of delusion, represented by Mara, that obstruct awakening.

Discriminating thought fuels these forces.

English Translation: Question: “To whom did the Patriarch transmit the Dharma?” The Master
said: “There is no Dharma to give to people.” [Someone] said: “Why then did the Second Patriarch ask
the [First] Master to pacify his mind?” The Master said: “If you say there is [a mind to be pacified], the
Second Patriarch should then have been able to find the mind. Because the mind was found to

be unobtainable/unfindable, that is why [Bodhidharma] said, ‘I have pacified your mind for you.” If

anything were obtained, it would entirely belong to arising and ceasing.”

Original Text: [8]: “fBf&E, 5T AN7? ”Uﬂiz_: “TES5 AN, "m ‘T ZHIFRLN? 7
fz=: “REEE, ZtHEIERE0. OATER, FFlESRe0E. "8R8, £
BEX, >

Footnotes/Annotations:

* Second Patriarch (—#H): Refers to Huike (£ 0] ), the successor to Bodhidharma (the First Patriarch
of Chan in China).

N =

¢ Ask the Master to pacify his mind... T have pacified your mind for you’ (BML... SIRZLE):
Refers to the famous story where Huike, distressed, asks Bodhidharma to pacify his mind.
Bodhidharma demands, "Bring me your mind, and I will pacify it." Huike searches but replies, "I have
searched for the mind, but cannot find it." Bodhidharma declares, "There, I have pacified your mind
for you." This illustrates that the mind, when sought as an object, is unobtainable/unfindable, and
realizing this unobtainability/unfindability is peace of mind. It confirms Huangbo's point of "no

Dharma to give" and nothing to obtain.
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English Translation: Question: “Does the Buddha completely exhaust ignorance (7 f, avidya)?”
The Master said: “Ignorance is precisely the place where all Buddhas attain the Way. Therefore,
dependent origination (& iZ, pratityasamutpada) is the Way-place (1817, bodhimanda)." Every single
particle of dust, every single form perceived, should merge with boundless principle (IB ). Lifting the
foot, setting the foot down, one does not leave the Way-place. The Way-place is unobtainability (FCFfr

#5). L tell you, just unobtainability is called sitting in the Way-place.”

[Someone] said: “Is ignorance bright or dark?” The Master said: “It is neither bright nor dark.
Brightness and darkness are dharmas of alternation. Ignorance is precisely not bright and also not dark.
Not bright is simply the fundamental brightness. Not bright, not dark—just this one phrase confuses
the eyes of everyone under heaven. Therefore it is said: ‘Even if the entire world were filled with those
like S':iriputra,2 exhausting their thoughts together to measure it, they could not fathom the Buddha’s
wisdom.” Its unobstructed wisdom surpasses empty space; there is no place for your words or
discussions. Sikyamuni’s measure is equal to the three thousand great thousand worlds. If suddenly a
Bodhisattva appeared and took one stride, striding across the three thousand great thousand worlds,
they would not exit one pore of Samantabhadra.” What skill do you possess now that you intend to

learn from him?”

[Someone] said: “Since it cannot be learned, why is it said: ‘Returning to the source, the nature is non-
dual; skillful means (77 {&, updya) have many gates’?”” The Master said: ““Returning to the source, the
nature is non-dual’ means that the true nature of ignorance is precisely the nature of all Buddhas.
‘Skillful means have many gates’ means that Sravaka practitioners see ignorance arise and see ignorance
cease; Pratyekabuddha6 practitioners only see ignorance cease, they do not see ignorance arise, moment
by moment realizing quiescent extinction (F{ K, $anti-nirvana); all Buddhas see sentient beings
throughout the day being born yet without birth, throughout the day ceasing yet without cessation.
Non-arising and non-ceasing is precisely the fruit of the Mahayana. Therefore it is said: “‘When the fruit
is full, Bodhi is perfected; when the flower opens, the world arises.”” ‘Lifting the foot is precisely
Buddha; setting the foot down is precisely sentient beings.’8 ‘All Buddhas are the Honored Ones with
Two Feet” means being complete in principle (¥ ) and complete in phenomena (25 & ); sentient
beings are complete, birth and death are complete; all are equally complete. Being complete, there is no

seeking.

Your current thought-after-thought intention to learn Buddhahood implies aversion towards sentient
beings. If you have aversion towards sentient beings, you are slandering the Buddhas of the ten
directions. Therefore, when the Buddha appeared in the world, he wielded the dung-removing

implement, cleansing away the dung of speculative discourse (¥ 18 = Z£)," just teaching you to
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remove the mind of learning and the mind of seeing that you have had all along. Once removed
completely, you do not fall into speculative discourse; this is also called carrying the dung out. It just
teaches you not to give rise to mind. If the mind does not arise, you naturally become a greatly wise
person. Definitely do not discriminate between Buddha and sentient beings; do not discriminate
anything at all. Only then can you enter the gate of my Caoxi lineage.11 Therefore, the ancient sages of
the past said: ‘Few practice my Dharma gate.” Thus, non-action (Fcf7)2is my Dharma gate, which is
just the One Mind gate. All people reaching here dare not enter. It’s not said there are none at all, just

that few people attain it. Those who attain it are precisely Buddha. Take care!”

Original Text: [8): “HHE/{ELME? "hzn: “LTHAIR—VIEBRGEZL, FUSFERE
%, Fl—2—6, EaXthEt, #ETE ABEY. BEHE THEDR. KER

B, RALME, BALES. "= “TRHEARAR? "z “dFRIERE, BAEEREZ
E. THEARBIIARE. RH, R2ARE. FEAE, RX—4, SLAXTAR. X

Rt BmEdsh RELEE, FAENHE. HIBR HEIEZ=, TR
B, BUNEF=TFATHR, ZE-—EFHX—B BIH=TFTAFHR FTHEE-—
Efl. RASEHFARTUER? "= “BEFAE, A4E: HEEELZ, HER

Z. WMZf? Vi CINRMETF, THALMHRNEHNE. TEEZITE FRA

REHE, WERK, SR ANERTRAR, FRLTHE, SRERK, EHRIARELBE
M4k, ZHRKMER, TELR, BIRER. PFRUE: FRHERE, £FHTEe,
ERME, TERIARE. “BHEREEE, AEE. T2 42, £%xE —VFE 2B
AR, BIRMSZ@FEMHh, BWRERE, BHREAE, HIFEM-t77ES. FAGEHHT
k., HBRIERE, BERXIEZE, RBURBRAMKRZ O, RER, BIARENRR, 7ok
. RBIRAELD, DEAE, BARARKREE. READIHBSRE, —VIRADTH,
IMBAREERNT. MBHEEZT DIIOEN. FIUEGTHEED, RE2—CU], —
TIAZIXERARHAN, FEEEL, RE2DLAR BEHNZMH. 2E! 7

Footnotes/Annotations:

* Dependent origination is the Way-place (FiER1ED): Seeing the interconnected, conditioned
nature of reality directly is the place of awakening. Ignorance isn't something separate to be destroyed,

but the very field within which wisdom arises.

. Sériputra (& 7#38): One of the Buddha's chief disciples, foremost in wisdom within the Sravaka

tradition.
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* ‘Even if the entire world... fathom the Buddha’s wisdom’ ({555 1t [B]... NEEN#%T): A quote

emphasizing the inconceivable nature of Buddha's wisdom, beyond the grasp of even the wisest

Sravakas using conceptual thought. Often found in Mahayana sutras like the Lotus Sutra.

* Samantabhadra (& '5¥): A major Bodhisattva embodying practice and vows, often depicted riding a
white elephant. The imagery highlights the vastness and all-encompassing nature of the Bodhisattva's

realization/state, making even cosmic scales seem small.

* ‘Returning to the source... many gates’ (JFJEM L=, FT{EH %L 1]): A common Buddhist phrase

summarizing that the ultimate nature is non-dual, but various skillful means (paths, practices) exist to

lead beings toward it.

* Pratyekabuddha (o) "Solitary Realizer," one who attains awakening independently, often

through contemplating dependent origination, but does not teach widely like a Buddha.

* “When the fruit is full... world arises’ (RBEIRE, EFFiSRT): A poetic expression, likely from

the Avatamsaka Satra or similar texts, linking the perfection of Bodhi (fruit) with the manifestation of

enlightened reality (flower opening, world arising).

* ‘Lifting the foot... sentient beings” (25 BN #, T /EBRIA4): A dynamic expression of non-duality
in action. The potential (lifting foot) is Buddha; the manifestation in the relative world (setting foot

down) is sentient beings, yet both are inseparable aspects of the same reality.

* Honored Ones with Two Feet (I 2 &): An epithet of the Buddha, literally "most honored among
two-legged beings (humans and gods).” Huangbo reinterprets it non-literally as "complete in two
aspects"—principle (¥£) and phenomena (Z), or wisdom and compassion, etc. signifying holistic

perfection.

* Dung-removing implement... speculative discourse (BRF£ 85... Xk 1£ 2 Z£): Revisiting the metaphor
from the Lotus Sutra (Parable of the Prodigal Son). Removing "dung” means clearing away

proliferating concepts, discriminations, and intellectual views ("speculative discourse,” prapaca).

* Caoxi lineage (& E|TT): Refers to the lineage descending from the Sixth Patriarch Huineng, whose
temple was at Caoxi (E%). Huangbo places his teaching firmly within this tradition of direct mind-

pointing.

* Non-action (7£47): While 17 (xing) often means volitional formations (skandha) or practice, here J¢

7 (wu xing) likely means "non-doing" or "non-fabrication,” aligning with the core teaching of "no
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mind" (Fci(y) - ceasing contrived effort and conceptual activity. It signifies the natural functioning of

the One Mind itself.

English Translation: Question: “How can one avoid falling into stages or grades (Bft£%)?” The
Master said: “Eating rice all day, yet never having chewed a single grain. Walking all day, yet never
having trod upon a single patch of ground.1 When it is like this, there are no characteristics such as self
or other. Throughout the day, not departing from all activities, yet not being confused by various
objects [environments/conditions] — only then is one called a person of freedom (H 7EA). Thought
after thought, seeing no characteristics whatsoever; do not acknowledge the three times of past,
present, and future. The past period has no going; the present period has no abiding; the future period
has no coming. Seated peacefully and uprightly, functioning spontaneously without constraint — only
then is one called liberated (f#Hit ). Exert effort! Exert effort! Within this gate, out of thousands and
tens of thousands, only three or five attain it. If you do not take this as your task, the day of receiving
calamity will surely come. Therefore it is said: ‘Strive forcefully in this life to completely resolve it; who

can endure the remaining calamities over accumulated eons?””?

Original Text: [8]: “AMIABATENER? "hz: “BRAIZIR, KERE—HK, LB, K
LHE—R. 5S4, TARFH ZEAB-UE THERER TREEA. &8
A—U148, BINBIR=FFR. BIlREE, ShELE, BEFELEK. ZRwe, EE1H, 77
BB, BN BN IR TATA, RE=1PEN. ERBAIFE, ZREEE. W
= BASEMTH, ERERHIRIR?

Footnotes/Annotations:

* Eating... yet never chewed; Walking... yet never trod (£ HZ{R, REKRE—R K, LHIT, X
% — F #h): Metaphors for functioning in the world without attachment or conceptual fixation.
Actions are performed, but the mind does not grasp or establish onto the action, the object, or the self
performing the action as truly existing or separate. This embodies non-abiding and freedom from
dualistic perception, thus transcending stages. Zen master Munan said, “There is nothing to
Buddhism—ijust see directly, hear directly. When seeing directly, there is no seer; when hearing directly,
there is no hearer.”Shidé Munan (£ & o X, 1602-1676) was an early Tokugawa Zen master mostly
active in Edo. He was the teacher of Shoju R6jin, who is in turn considered the main teacher of
Hakuin Ekaku. He is best known for the phrase that one must "die while alive," made famous by D.T.
Suzuki.Another Zen Master said, "You get up in the morning, dress, wash your face, and so on; you call
these miscellaneous thoughts, but all that is necessary is that there be no perceiver or perceived when

you perceive—no hearer or heard when you hear, no thinker or thought when you think. Buddhism is
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very easy and very economical; it spares effort, but you yourself waste energy and make your own

hardships.’ (Foyan Qingyuan, in Instant Zen, p 70)

* ‘Strive forcefully... accumulated eons?’ (B NSHERN 7 A, HEERFTRIL? ): A verse urging
immediate and determined effort to achieve liberation in this lifetime, rather than continuing endlessly

in samsara.

English Translation: The Master passed away on his principal mountain during the Dazhong reign
period (847-860) of the Tang Dynasty.” Emperor Xuanzong bestowed the posthumous title ‘Chan
Master Duanji’ (#7 R4 i, Chan Master of Decisive Judgment) and named his stupa ‘Guangye’ (]
A, Vast Karma/Activity).

Original Text: JFFEXKFAER, LFAL., ERBORHIFEEIT, BET A,
Footnotes/Annotations:

* Dazhong reign period (X R H): 847-860 CE. Huangbo likely passed away around 850 CE.

Contact me at https://www.awakeningtoreality.com/2025/05/contact-us.html
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“Mind itself 1s Buddha -
with nothing to attain.”

In ninth century China, Chan Master Huangbo Xiyun cut
through every conceptual refuge with a single blade: One
Mind. His fierce talks—recorded by the Tang official Pei Xiu as

Chuanxin Fayao—became a cornerstone of Zen.

The Heart of Zen presents Huangbo’s essential teaching in a
new, scrupulously literal yet readable English, paired line by
line with the Chinese original and amplified by clear notes.
This translation illuminates Huangbo’s core points: sudden
awakening, the awakening to the One Mind that is No Mind,
and the utter emptiness and lucidity of all dharmas.

Whether you are a Zen student, Buddhist scholar, or seeker of
direct insight, this edition offers:

* A fresh translation based on the Taisho Tripitaka text

* Side by side Chinese for reference

* Glossary of key Chan terms and scriptural sources

* Preface that situates Huangbo within the Chan lineage
and clarifies doctrinal misreadings

Stop chasing enlightenment outside yourself. Open this
book and meet the One Mind that has never been apart.

129



